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Camille F. Bates – Student # 1806482
HPCA7018- Essay 2
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Question  C. Assess the impact on the development of psychological astrology, of the work of one of the following: Alan Leo, Dane Rudhyar or Liz Greene.

The aim of this essay is to assess the impact of the work of Dane Rudhyar on the development of psychological astrology. The essay will discuss the state of  astrology before the publication of Rudhyar’s book The Astrology of Personality in 1936, and will discuss Rudhyar’s contribution to  psychological astrology, the  interpretation of the birth chart, the Moon’s Nodes, the Lunation Cycle, the houses and planets, and  the founding of humanistic astrology. Rudhyar’s work was extensive and it was influenced by many other fields such as Theosopy, and the depth-psychology of Carl Jung.

Astrology before Dane Rudhyar’s book The Astrology of Personality 
Roy Willis and Patrick Curry have suggested that psychological astrology developed out of the theosophical astrology of  British  astrologer Alan Leo (1860–1917) at the beginning of the twentieth century, and it was further developed in later years by Dane Rudhyar (1895-1985), Liz Greene and Stephen Arroyo to become the most dominant style of astrology by the  beginning of the twenty-first century.[footnoteRef:1] Mohammad Mozaffari has suggested that the impact of astrology as seen in the history of humanity is reflected in the relationship between the human mind and the perception of the physical world, and astrology is a good example of this relationship.[footnoteRef:2]  Brian Clark has noted the relationship between humanity and the sky, and he was of the view that the students of astrology look to the heavens for inspiration, ‘to discover meaning, purpose, and direction from the images projected onto the canvas of the night sky’.[footnoteRef:3]  This search to find  deeper meaning and purpose in life is what Maggie Hyde has suggested led to the development of  psychological astrology in the early twentieth century. [footnoteRef:4] Hyde has  highlighted the central theme in psychological astrology as the relationship between the unconscious and conscious which has its origins in the psychological theories of  Jung.[footnoteRef:5] Rudhyar  has played a significant role in the integration of Jung’s depth-psychology into astrology. However, Stephanie Buck has noted that despite the ground-breaking work of  Rudhyar to integrate Jung’s psychological concepts into his astrology, she  has suggested that Jung was unaware of Rudhyar’s work.[footnoteRef:6] [1:  Roy Willis and Patrick Curry, Astrology, Science and Culture,  (Oxford: Berg Publishers, 2004), p. 72.  ]  [2:  S. Mohammad Mozaffari, The Effect of Astological Opinions on Society: A Preliminary View, 
   Trames, 16 (2012), 359-368, (p. 366).]  [3:  Brian Clark, ‘The Transforming Tradition’, 2018,  https://www.astrosynthesis.com.au/wp-content/
   uploads/2018/12/the-transforming-tradition-brian-clark.pdf, [accessed December 27, 2020].]  [4:  Maggie Hyde, Jung and Astrology, (London: The Aquarian Press, 1992), p. 81.]  [5:  Maggie Hyde, Jung and Astrology,  p. 83.]  [6:  Stephanie Buck, ‘Hiding in plain sight: Jung, astrology, and the psychology of the unconscious’, 
   Journal of Analytical Psychology, 63 (2018), 207-227, (p. 220).] 


Nicholas  Campion has suggested that in the English speaking world Alan Leo was the most important astrologer of the twentieth century.[footnoteRef:7] Hyde has noted  that Alan Leo wished to deepen the spiritual basis  of astrology and add meaning;  and through the incorporation of theosophical ideas,  Leo developed the concept of  the birth chart as a guide to the soul’s progress through a series of incarnations.[footnoteRef:8]  Hyde is of the view that Leo’s astrology, which was  based on Theosophy,  laboured ‘under the burden of Theosophical tenets’ as did the astrology of Alice Bailey, and  consequently this ‘esoteric astrology’ did not develop to the stage where it could replace traditional astrology.[footnoteRef:9] However, Campion has argued that  Leo made important contributions to astrology, particularly the promotion of the Sun  to become  the most important feature of the birth chart;  and this was based on the theosophical teachings of Helena Blavatsky and the concept of the ‘Central Spiritual Sun’.[footnoteRef:10]  Leo wrote ‘There is but one life, and that the life of the Logo. We, as units are bathed in that ONE life. “In Him we live and move, and have our being”’.  This promotion of the sun to prominence in the chart led to the development of sun-sign astrology,  which Campion has suggested made an important ‘contribution to popular culture’.[footnoteRef:11] [7:  Nicholas Campion, ‘Prophecy, Cosmology and the New Age Movement. The Extent and Nature of
   Contemporary Belief in Astrology’, PhD, Bath Spa University College, Bath, 2004,  p. 118.]  [8:  Maggie Hyde, Jung and Astrology,  p. 81 and 82.]  [9:  Maggie Hyde, Jung and Astrology, p. 82.]  [10:  Nicholas Campion, The History of Western Astrology Volume II, (London: Bloomsbury Publishing Plc, 
   2013),  p. 232.]  [11:  Nicholas Campion, The History of Western Astrology Volume II, p. 232.] 


Stephen Arroyo  has suggested that the breakthroughs in the field of psychology in the first half of the twentieth century were incorporated into astrology in the 1930s, much earlier than their gradual assimilation into ‘mass consciousness’ during the 1970s.[footnoteRef:12]  Furthermore, Arroyo has suggested the incorporation of psychological ideas into astrology were part of a  restructuring  of astrology in which  Rudhyar played a significant role, and this integration can be  seen in Rudhyar’s book  The Astrology of Personality published in 1936 where he   incorporated the psychological theories of Carl Jung. [footnoteRef:13] Nicholas Campion has argued this integration of depth-psychology with astrology gave birth to  psychological astrology, which is an astrology  based on personality.[footnoteRef:14] Furthermore, Campion  is of the view that Rudhyar in writing after the translation of Jung’s work into English benefited from the concepts of depth- psychology that were not available to Leo who had written prior to this time.[footnoteRef:15] [12:  Stephen Arroyo,  Astrology, Psychology and The Four Elements, (Sebastopol: CRCS Publications, 
    1975), p. xi.]  [13:  Stephen Arroyo, Astrology, Psychology and The Four Elements, p. xi]  [14:  Nicholas Campion, ‘Prophecy, Cosmology and the New Age Movement’, p. 5.]  [15:  Nicholas Campion, ‘Prophecy, Cosmology and the New Age Movement’, p. 119.] 


Psychological Astrology and Interpretation of the Birth Chart 
Rudhyar’s integration of the psychological  theories of Jung provided a way to add more meaning to his astrology. Rudhyar explained that the planets  were points of emphasis, representing the  release of energy,  activity, and this  activity became the basis of the personality.[footnoteRef:16] Based on Jung’s psychological concepts, Rudhyar’s interpretation  of the planets developed further than merely  energy and activity and he stated,  ‘We shall distinguish between planets referring to the conscious and planets referring to the unconscious – using the terms “conscious” and “unconscious” as used by C. G. Jung’.[footnoteRef:17] Rudhyar worked with the planets and divided them into two categories. He suggested that the  Moon, Mercury, Venus, Mars, Jupiter and Saturn would be considered as ‘planets of the conscious’, and the outer planets Uranus, Neptune and Pluto should  be associated with the unconscious.[footnoteRef:18] The outer planets were also associated to Jung’s concept of  the collective unconscious, which Jung described as being common to all humans and as ‘the foundation of what the ancients called the “sympathy of all things”’.[footnoteRef:19]  In addition,  Rudhyar included Jung’s theories relating  to the psyche and embraced  the idea that the psyche was made up of  conscious and unconscious content, and through the process of individuation  an  individual would consciously ‘assimilate the contents of the unconscious’ with the conscious; and from an astrological viewpoint, the Sun in the birth chart was deemed to  be the  active symbol of the integration process.[footnoteRef:20] Jung described individuation as the fundamental concept of his psychology, and that the psyche  could be  ‘transformed  or developed by the relationship of the ego to the contents of the unconscious’.[footnoteRef:21]  [16:  Dane Rudhyar, The Astrology of Personality, 3rd edn, (Garden City: Doubleday, 1970 [1936]),
    Internet Archive, http://archive.org/details/astrologyofperso00dane/page/n3/mode/2up, [accessed
    December 15-31, 2020], p. 370.]  [17:  Dane Rudhyar, The Astrology of Personality, p. 251]  [18:  Dane Rudhyar, The Astrology of Personality, p. 258 and p. 271.]  [19:  Dane Rudhyar, The Astrology of Personality, p. 271; C. G. Jung, Memories, Dreams, Reflections, recorded 
    and ed. by Aniela Jaffé, trans. by Richard and Clara Winston, (New York: Vintage Books, 1989), p. 138.  ]  [20:  Dane Rudhyar, The Astrology of Personality, p. 251.]  [21:  C. G. Jung, Memories, Dreams, Reflections,  p. 209.] 


Interpretation of the planets using a psychological framework relating to  conscious and unconscious processes is very significant,  as this style of  interpretation enables  the individual on a conscious level to  make choices and therefore to work with the planets. Hand has argued that the transits that are considered difficult, clear away what is no longer required.[footnoteRef:22] Hand is of the view that ‘The only persons who experience continuous, severe problems from difficult transits are those who resolutely continue on the wrong course despite all the evidence that they should change direction.’[footnoteRef:23]  Hand has  suggested with the psychological approach the individual  can make choices, and change their circumstances.[footnoteRef:24] [22:  Robert Hand, Planets in Transit, (Rockport: Para Research, Inc., 1981), p. 12.]  [23:  Robert Hand, Planets in Transit,  p. 12.]  [24:  Robert Hand, Planets in Transit,  p. 12.] 


Arroyo has noted  that in the past astrologers were often seen as fortune-tellers, where  it was assumed that the  traditional interpretation of a birth chart revealed ‘the circumstances that one would encounter in life and that these circumstances in the outer world were predictable and for the most part unalterable’.[footnoteRef:25]  Rudhyar suggested the planets of the collective unconscious, Uranus, Neptune, and Pluto, acted in various levels of intensity, and their operation,  related to events in the outer world,  would be  dependent on the awareness of the individual.[footnoteRef:26] The significant point Rudhyar made was that ‘Uranus, Neptune and Pluto run counter to the normal functions of Mercury, Venus and Mars’. The activity of Uranus, Neptune, and Pluto in a birth chart were not to be considered as ‘personal activities of a “higher” kind’, their purpose was meant to disturb and transform.[footnoteRef:27] Therefore, the level of conscious awareness was important.  Rudhyar stated:
	the more universal or “wholeward”  the consciousness, the more constructive
            and effective the action of these planetary agents of wholeness. In the unregenerate 
	they may either remain individually ineffective, or else become symbols of the 
	destruction of the en-shelled ego.[footnoteRef:28]  [25:  Stephen Arroyo,  Astrology, Psychology and The Four Elements, p. xii.]  [26:  Dane Rudhyar, The Astrology of Personality, p. 270.]  [27:  Dane Rudhyar, ‘Planetary Octaves and  Rulership’, Horoscope Magazine, November 1958, 
    https://www.khaldea.com/rudhyar/astroarticles/planetaryoctaves.php, [accessed December 27, 2020].   ]  [28:  Dane Rudhyar, The Astrology of Personality, p. 270.] 

Rhudyar  moreover  stated that in a  strictly psychological interpretation, which  considered the relationship between the collective unconscious and the ego, it could be stated that ‘Uranus is the projective power of the unconscious, Neptune, its dissolving  power, and Pluto,  its regenerating power’.[footnoteRef:29]   [29:  Dane Rudhyar, The Astrology of Personality, p. 271.] 


This  idea that being more  conscious of what is going on within the unconscious is  beneficial to an individual,  and is evident in the work of other astrologers.  Arroyo expressed a similar view and wrote:
	a highly conscious person may need only an intimation of a possible event or 
	experience in order to learn a certain lesson or to gain a particular insight, whereas 
	one who is less conscious may need to experience a more definite and concrete outer 
	circumstance in order to gain the same understanding.
The psychological astrology of Arroyo was inspired by  Rudhyar, and Arroyo dedicated his book Astrology, Psychology and The Four Elements to Rudhyar  thanking him for  his ‘encouragement, inspiration, and uncompromising purity of vision’.[footnoteRef:30]  Arroyo stated that not until he had ‘encountered Dane Rudhyar’s pioneering work’, had he found another astrologer to have ‘questioned, challenged, or critically analysed’ the fundamental assumptions of older forms of astrology. While both Rudhyar and Arroyo interpreted  astrology through the psychological concepts of Jung,  Arroyo considered the work of Rudhyar to have  impacted  significantly on his understanding and practice of astrology. [30:  Stephen Arroyo, Astrology, Psychology and  The Four Elements, p. vii.] 


The influence of Rudhyar’s work on astrology can be seen in the interpretation of the birth chart.  The nineteenth-century English astrologer  Zadkiel (original name Richard James Morrison) wrote in his book The Grammar of Astrology published in 1833 stated that  the influence of the Sun ‘is less noticed than the Moon in the judgment of a nativity’, and further stated ‘The specific influence of the Sun is small; but it seems to be similar to that of Mars’.[footnoteRef:31]   Leo interpreted the  Sun as the ‘giver of life, spiritually, mentally, and physically, and it is therefore of vital and primary importance in all study of Astrology’.[footnoteRef:32] Leo moved the Sun to prominence, and Willis and Curry commented that the Sun which was ‘formerly one planet among others, has become elevated to unprecedented importance as a symbol of the self’.[footnoteRef:33]    Rudhyar  however, stated the Sun ‘should not be considered as the symbol of the Self. It represents the power of the Self’.[footnoteRef:34] Rudhyar was of the view that  if the Self could be interpreted in the birth chart, it would be concerned with the relationship between the Sun and the angles of the chart,  in other words  the aspects between the Sun, Ascendant and Mid-Heaven, but more significantly the house in which the Sun was located.[footnoteRef:35] [31:  Zadkiel The Seer, The Grammar of Astrology, (London: Sherwood, Gilbert and Piper, 1833), p. 13, 
    https://archive.org/details/b22014305/page/8/mode/2up, [accessed December 26, 2020].   ]  [32:  Alan Leo, The Art of Synthesis, 5th  edn, (London: L.N. Fowler& Co., 1936), http://archive.org/details/
    artofsynthesis00leoa, [accessed December, 31, 2020],  p. 31.]  [33:  Roy Willis and Patrick Curry, Astrology, Science and Culture, p. 73]  [34:  Dane Rudhyar,  The Astrology of Personality, p.253.]  [35:  Dane Rudhyar,  The Astrology of Personality, p.254.] 


Nicholas Campion has  highlighted the enduring influence of Claudius Ptolemy on astrology from the second century CE  through the medieval period and up until the late nineteenth century where there had been little change to the descriptions of the zodiac signs.[footnoteRef:36]  Campion  has suggested that Leo moved the descriptions of the zodiac signs   away from the attribution of qualities used by Ptolemy  where  Aries was described as ‘hot, dry, diurnal and masculine’ to instead  describe Aries  as ‘a chaotic and unorganised sign, in which impulse, spontaneity, and instinctiveness are marked features’.[footnoteRef:37]  In contrast Rudhyar described Aries in  more psychological terms as ‘The idea of Self. The primordial  archetypal structure of the individual’.[footnoteRef:38] [36:  Nicholas Campion, A History of Western Astrology Volume II,  p. 233.]  [37:  Nicholas Campion, A History of Western Astrology Volume II, p. 234.]  [38:  Dane Rudhyar, The Astrology of Personality, p. 247.] 


Rudhyar  suggested astrology has little value to people if they have not asked questions about their existence.[footnoteRef:39] Rudhyar considered that  questions on  one’s existence were vitally  important such as: ‘What am I here for?  What am I supposed to be in this life?’. For Rudhyar, until  these questions were asked the individual had  not started  to live. The real function of astrology to Rudhyar was:
	to help men and women, who have begun to ask questions concerning the purpose and
  	meaning of their own lives, to find answers to these questions. Astrology has, little of 
   	real value to offer to people who did not ask such questions.[footnoteRef:40] [39:  Dane Rudhyar, ‘1st House: How to Become Your True Self’, in ‘Problems We All Face: symbolized by the 
   Twelve Houses’, Horoscope Magazine, February 1952, http://www.khaldea.com/rudhyar/astroarticles/
   problemsweallface_1.php, [accessed December 28, 2020].]  [40:  Dane Rudhyar, ‘1St House: How to Become Your True Self’ in ‘The Problems We All Face’.
    http://khaldea.com/rudhyar/astroarticles/problemsweallface.1.php.    ] 

For Rudhyar, astrology could bring meaning to the life of the individual. This same  idea was  expressed  by Arroyo who  stated psychological astrology was a new style  of astrology that had originated through the restructuring of astrology by Rudhyar and was ‘primarily oriented toward those who have taken some definite steps to gain increased self-knowledge’.[footnoteRef:41]  Aside from self-knowledge,  Sasportas has also  argued that finding meaning is an important  part of healing,  and we have a better chance of dealing with  pain or crisis if we can attribute some  meaning or purpose to the difficult times in our life.[footnoteRef:42]  However, Philippe Zarka has argued that astrology provides psychological support to those who believe, and she has suggested that  the believers are the ‘fragile’ groups in society.[footnoteRef:43]   However, like  Rudhyar,  Arroyo was of the view that psychological astrology could help answer some of the age old questions on the purpose and meaning of life, and therefore astrology would be  relevant for people from all walks of life. [41:  Stephen Arroyo,  Astrology, Psychology and The Four Elements, p. xii.]  [42:  Howard Sasportas, The Gods of Change,  (London: Penguin Group, 1989), p. 3.]  [43:  Philippe Zarka, ‘Astronomy and Astrology’, Proceedings of the Astronomical Union, 5 (2009),  
    Symposium S260, ‘The Role of Astronomy in Society and Culture, 420-425, (p. 424).] 


The Moon’s Nodes
The astrology of Rudhyar was underpinned by many different influences. Leyla Rael  has stated that Rudhyar  was influenced by the philosophy of holism and the work of  Jan Smut, the cosmology and theosophy of Helena Blavatsky, the  depth-psychology of Jung and the physics of Einstein.[footnoteRef:44] His  interests also extended to Indian astrology and just as he had integrated psychology with Western astrology, he also interpreted Indian astrology using psychological concepts. Rudhyar described the nodal axis of the moon as an indication of ‘why we were born and what for’. [footnoteRef:45] Rudhyar stated that every planet represented a given quality related to the whole life-purpose, and therefore was a psychological function.  In addition, he suggested the  nodal axis of the moon was also psychologically significant and  wrote, ‘The axis constituted by the Moon nodes deals most directly with the very process of individuation’.[footnoteRef:46] Therefore,  the nodes were important as they were part of the process of personal growth for the individual, and  provided meaning and insight into the purpose of life.   The  North Node was related to the work that had to be done; the self-integration, individuation, and the area that required the most effort to achieve positive outcomes. Whereas the  South Node represented the areas that came easy, that were automatic, and which  Rudhyar referred to as the ‘line of least resistance, and thus could lead to self-undoing.[footnoteRef:47] This  self-undoing  was not reaching one’s full potential if an individual followed what came easy rather than  facing  the challenges of individuation and personal growth. Rudhyar suggested that what we find easy to do is ‘that which we as reincarnating individual souls, or as the end-point of a long chain of hereditary transmissions, have done before. It represents  thus a past achievement’.[footnoteRef:48]   For Rudhyar, the axis of the nodes was an important area of the birth chart for understanding our purpose in life,  and  the past lives of the individual. Rudhyar stated ‘If we should lie along the nodal axis we would look into the future facing North, and accept the past facing South’.[footnoteRef:49]   [44:  Leyla Rael, The Essential Rudhyar, 1983, Rudhyar Archival Project, 
    http://www.khaldea.com/rudhyar/ess/ess_2.shtml, [accessed December 31, 2020].]  [45:  Dane Rudhyar, The Astrology of Personality, p. 294.]  [46:  Dane Rudhyar, The Astrology of Personality, p. 295.]  [47:  Dane Rudhyar, The Astrology of Personality, p. 296.]  [48:  Dane Rudhyar, The Astrology of Personality, p. 296.]  [49:  Dane Rudhyar, The Astrology of Personality, p. 296.] 


Mark Jones has emphasised the importance of Rudhyar’s exploration of Indian astrology.  Jones wrote in The Soul Speaks, that Rudhyar’s  ‘reference to Hindu occultism reveals both a theosophical influence (which links him to Assagioli) and his exploration of Hindu astrology, particularly in its focus on the nodes of the Moon’.[footnoteRef:50] He continued,  ‘It is Rudhyar’s synthesizing of these various elements in the context of the arising psychological framework that forms the foundation of modern psychological astrology’.[footnoteRef:51] He further acknowledged the impact of Rudhyar’s work stating:
	In fact, if we follow Rudhyar’s Indian and theosophical influences
  	most profoundly, we also find the basis of much of what is central to
  	 Evolutionary Astrology, presented as early as 1936 in a section of Astrology
   	of Personality’.[footnoteRef:52] [50:  Mark Jones, The Soul Speaks, (Portland: Raven Dreams Press, 2015), p. 201.]  [51:  Mark Jones, The Soul Speaks,  p. 201.]  [52:  Mark Jones, The Soul  Speaks, p. 201.] 

The extensive research of Rudhyar  across  many disciplines has contributed to significant contributions to psychological astrology and evolutionary astrology, and this has been openly acknowledged  by Mark Jones. Jones himself has  been  described as a ‘psychotherapist of rare ability and perception who uses astrology to get to the heart of a client’s issues, life processes, and potentials’ by astrologer, lecturer and author of many astrology books, Frank C. Clifford.[footnoteRef:53] [53:  Frank C. Clifford, ‘Back Cover’ in Mark Jones, The Soul Speaks, (Portland: Raven Dreams Press, 2015).] 


The Lunation Cycle
Rael has stated that at the age of sixteen Rudhyar had an ‘intuitive realization of the cyclic nature of all existence – of all natural organisms and especially cultures and their artistic manifestations’, and from this time onward he became interested in cycles.[footnoteRef:54] Rudhyar was of  the view that the gift proffered by astrology was not to  predict what will happen, but rather the ability to indicate ‘the possibilities for individual development inherent in the significant turning points in the cycle of a human life’.[footnoteRef:55] Rudhyar stated there were two types of cycles: cycles of position such as the progressed cycle of the moon which had a starting point from which the moon progressed through the signs of the zodiac, and  returned to its natal position, and  the other cycle was a cycle  of relationship which he considered to be ‘real cycles’, as they were  cycles between ‘two or more factors, each of which is active, is moving, is forever changing’.[footnoteRef:56]  Rudhyar argued the lunation cycle (a relationship cycle between the sun and moon) was the most easily recognised relationship cycle,  as the relationship was made apparent by the phases of the  moon which were deeply embedded in humanity’s experience of the world.[footnoteRef:57]  [54:  Leyla Rael, ‘1. Experiential: The Cycle/The Seed’, in The Essential Rudhyar, 1983,
    Rudhyar Archival Project,  http://www.khaldea.com/rudhyar/ess/ess_2.shtml, [accessed December 31, 2020].   ]  [55:  Dane Rudhyar, The Lunation Cycle, (Santa Fe: Aurora Press, 1967), p. 3.]  [56:  Dane Rudhyar, The Lunation Cycle, p. 9.]  [57:  Dane Rudhyar, The Lunation Cycle, p. 14.] 


Rudhyar emphasised that  the phases of the moon were not factors of the moon, but a representation of the  ‘soli-lunar relationship’, the relationship  between the sun and the moon, and consequently the particular soli-lunar phase present at the time of birth would have a psychological influence on the individual, and would refer to a personality type.  Eight lunation types were conceived, and the  ‘Gibbous Moon Type’ (a person born during this waxing phase  where the moon is 135 to 180 degrees ahead of the sun,  a few days before the full moon), was described as a person who would ‘pay much attention to the development of their capacity for personal growth. They desire to contribute value and meaning to their society’.[footnoteRef:58] In contrast   the ‘Last Quarter Type’ (born with the waning moon 90 to 45 degrees behind the sun),  expressed the soli-lunar relationship as:
  	in personal as well as social relationships they tend to force issues on the basis of
  	some more or less important principle which they feel they must uphold, perhaps 
  	at all costs’.[footnoteRef:59] [58:  Dane Rudhyar, The Lunaction Cycle, p. 52.]  [59:  Dane Rudhyar, The Lunation Cycle, p. 54.] 

Rudhyar stated that  the lunation types did not fill all the requirements of  comprehensive personality analysis, but they could supplement the interpretation and understanding of the personality.[footnoteRef:60] [60:  Dane Rudhyar, The Lunation Cycle, p. 56.] 


In addition to personality types, Rudhyar argued that  the cycle of the phases of the moon was actually an archetype for all other cycles of relationship.[footnoteRef:61]  Therefore, Rudhyar  concluded  all planetary cycles of relationship could be considered archetypal, and that a cycle could be described as a ‘dynamic entity,   waxing, maturing, and waning – then perhaps rebuilding itself for a new cycle, or else completely disintegrating’.[footnoteRef:62] By analogy, he proposed that  the interpretation of the lunation cycle in its aspects from waxing sextile, to square, to trine,  to culmination of the opposition at the full moon; and then the waning trine, square, sextile and return to the  conjunction at the new moon could equally be applied to the cycles of transiting planets. [61:  Dane Rudhyar, The Lunation Cycle, p. 14 and 17.]  [62:  Dane Rudhyar, The Lunation Cycle, p. 17.] 


Rudhyar’s application of the aspect cycle relating  to the  lunar phases, in his  interpretation of other planetary cycles,  has been acknowledged in the work of Robert Hand. In his book Planets in Transit, Hand echoed the words of Rudhyar stating his approach to interpreting transits would be a ‘Dynamic Cycle Approach’ and he considered transits  to be based on an archetypal cycle.[footnoteRef:63] Hand noted ‘Credit should be given to Dane Rudhyar, who first pointed out the nature of the general cycle and the meanings of the individual aspects within it’.[footnoteRef:64] For example, Rudhyar has described the first quarter (separating square or waxing square) as a ‘crisis in action’, and Hand similarly  described the aspect as ‘a time of crisis’.[footnoteRef:65]  In addition,  Rudhyar has  described the opposition as ‘some sort of fulfilment, illumination or revelation’, while  Hand described the opposition stating ‘this is the time when your affairs reach a culmination, and you begin to reap the reward of your efforts’.[footnoteRef:66]  Charles A. Jayne wrote in the Foreword of Planets in Transit, that Hand’s book was written with a ‘definite emphasis on a psychological approach’.[footnoteRef:67]   Jayne has also suggested the name of ‘Robert Hand will be writ large’ not only for Planets in Transit but for his other works as well,  for ‘his is a rising star’. Consequently,  an acknowledgement of Rudhyar’s work  by Hand,  who is one of the most respected astrologers of the last few decades of the twentieth century,  attests to the  proposition that Rudhyar has had a considerable impact on the development of astrology and psychological astrology. [63:  Robert Hand, Planets in Transit,  p. 16.]  [64:  Robert Hand, Planets in Transit,  p. 16.]  [65:  Dane Rudhyar, The Lunation Cycle, p. 28; Robert Hand, Planets in Transit, p. 16.]  [66:  Dane Rudhyar, The Lunation Cycle, p. 29; Robert Hand, Planets in Transit, p. 16.]  [67:  Charles A. Jayne, ‘Foreword’ in Robert Hand, Planets in Transit, (Rockport: Para Research, Inc., 1981), p.xii.] 


Houses and Planets
Rudhyar applied  a psychological approach to his interpretation of the houses in the birth chart. He stated the wheel of the houses:
	is inherently to be interpreted in terms of becoming rather than of static being.
	It is a time-pattern; a pattern of unfoldment, recording essentially a process. And this 
  	process is the great psychological process of individuation.[footnoteRef:68] [68:  Dane Rudhyar, The Astrology of Personality, p. 212.] 

In addition Rudhyar suggested that the  planets also played a part in the  interpretation of houses,  and emphasised that  the planets along with the signs in each house offered ‘celestial instructions’ on how a person could engage  with their chart to work towards personal growth.[footnoteRef:69] A reoccurring theme  in the work of Rudhyar, was that the birth chart was seen as a ‘whole’,  a complex relationship between all the parts that make up the chart: the planets, the houses, the sign on each house cusp and so on.[footnoteRef:70] This concept of the chart as a whole has also been emphasised  by Arroyo who said ‘each chart factor is an independent emphasis within the pattern of the whole, but a strong factor does not dominate the entire pattern’ to the exclusion of other points of emphasis’.[footnoteRef:71] [69:  Dane Rudhyar, The Astrological Houses, (New York: Doubleday, 1972), p. 38, cited in Howard Sasportas,
    The Twelve Houses, (London: The Aquarian Press, 1985), p. 21.]  [70:  Dane Rudhyar, The Lunation Cycle, p. 5]  [71:  Stephen Arroyo,  Astrology, Psychology and The Four Elements, p. xiv.] 


In his book The Twelve Houses, Howard Sasportas has described Rudhyar as ‘a pioneer in person-centred astrology’.[footnoteRef:72]  Sasportas has suggested that Rudhyar’s  interpretations  had emphasised that  ‘the planets and signs in each house offer ‘celestial instructions’ on how a person can most naturally unfold his or her life-plan in that area of existence’.[footnoteRef:73]  Sasportas  stated Rudhyar’s concept of ‘celestial instructions’ had influenced his own work and stated that in his own book  The Twelve Houses Rudhyar’s influence was evident  and he wrote  ‘as far as possible, this book interprets  the planets and signs through the houses in this perspective’.[footnoteRef:74]  For Sasportas  Rudhyar’s  concept of celestial instructions was worthy of inclusion in his own work. [72:  Howard Sasportas, The Twelve Houses, (London: The Aquarian Press, 1985), p. 21.]  [73:  Howard Sasportas, The Twelve Houses, p. 21.]  [74:  Howard Sasportas, The Twelve Houses, (The Aquarian Press: London, 1985), p. 21.] 


Humanistic Astrology
An important contribution to psychological astrology was Rudhyar’s efforts to promote astrology as a tool for the purpose of personal growth rather than prediction.  Charles A. Jayne has suggested that Rudhyar   made an  important contribution to moving astrology away from ‘the fear-ridden fortune-telling tradition’.[footnoteRef:75]  Deborah Houlding has argued that  Leo had  led the way to develop a new style of astrology after he had been fined in 1917 for what the law deemed as “pretending and professing to tell fortunes”, and he set out to develop astrology into what his colleague H. S. Green described as a system of ‘character readings’.[footnoteRef:76]  [75:  Charles A. Jayne, ‘Foreword’ in Robert Hand, Planets in Transit, p. xii.]  [76:  Deborah Houlding, ‘Prediction, Providence and  the Power of the ‘Self’ in Horary’, 
    http://www.skyscript.co.uk/horary_prediction.html, [accessed December 15, 2020].     ] 


Geoffrey Cornelius has stated that humanistic astrology is synonymous with  the pioneering  work of Rudhyar in the field of astrology, and that  Rudhyar’s   humanistic astrology built on the work of  Leo .[footnoteRef:77]   Cornelius has described humanistic astrology as turning away from  traditional astrology which is seen as linking destiny to events, to an astrology connected to the inner psychic life.[footnoteRef:78]  In addition, Cornelius has argued that Rudhyar had transformed the ‘superstructure of astrology, especially the interpretative part of  the doctrine of nativities’, and therefore turned astrology into a subjective, experiential, and spiritual astrology, no longer connected to the prediction of  external events.  This  turning away from traditional interpretation is seen in The Astrology of Personality where Rudhyar stated ‘There are no good or bad planets or aspects – crises are opportunities for growth’.[footnoteRef:79]  Rudhyar’s more holistic style of interpretation represents a  significant contrast to the early astrology of Zadkiel with  his description of Uranus (previously called  Herschel) ‘The nature of Herschel is extremely evil’.[footnoteRef:80]  The humanistic astrology of  Rudhyar was  based on the idea that astrology can provide the individual with an opportunity for personal growth, and provide an abundance of  positive directions.   [77:  Geoffrey Cornelius, The Moment of Astrology, (London: Arkana, Penguin Group, 1994),  p. 100.]  [78:  Geoffrey Cornelius, The Moment of Astrology, p. 100.]  [79:  Dane Rudhyar,  The Astrology of Personality, p. xi.]  [80:  Zadkiel The Seer, The Grammar of Astrology, p. 8.] 


Re-occurring themes in Rudhyar’s astrology centres on growth, meaning, purpose, and from the field of humanistic psychology self-actualisation. Rudhyar argued his humanistic astrology was a ‘person-oriented approach’, not related to the traditional concept of  humanism  which had been considered as atheism, but more in line with humanistic psychology as  practiced by Abraham Maslow.[footnoteRef:81] Maslow  was one of the mainstays of  humanistic psychology, which emphasised the uniqueness of the individual, the individual’s free will and ability to make choices to  improve their life. [footnoteRef:82] Humanistic psychology developed in the 1950s and 1960s  as an alternative to the psychoanalysis of Freud and behaviourism which had been concerned largely  with  experimentation with animals as observed in the work of American psychologist Burrhus Skinner .[footnoteRef:83]  In contrast,  the humanistic approach concentrated on aspects of personality, and  was aimed at   how people could find meaning in their life.[footnoteRef:84]  Charles L. McLafferty, Jr. and James D. Kirylo have suggested the theories of  Jung, Maslow, Viktor Frankl and Roberto  Assagioli all incorporated the process of growth with the development of the personality and the ‘alignment of that  personality with a transcendent (spiritual) center’.[footnoteRef:85]  The humanistic approach suggested self-actualising individuals could have moments of ‘exalted spiritual consciousness in “peak-experiences”’, and Rudhyar envisaged his astrology aligned with these ideas.[footnoteRef:86]  [81:  Dane Rudhyar,  The Astrology of Personality, p. xi.]  [82:  Lorelle Burton, Drew Westen, and Robin Kowalski, Psychology, 3rd edn. (Milton: John Wiley & Sons 
    Australia Ltd, 2012), p. 15.]  [83:  Lorelle Burton, Drew Westen, and Robin Kowalski, Psychology, p. 13.]  [84:  Lorelle Burton, Drew Westen, and Robin Kowalski, Psychology,  p. 16.]  [85:  Charles L. McLafferty, Jr., and James D. Kirylo, ‘Prior Positive Psychologists Proposed Personality and 
    Spiritual Growth’, American Psychologist, 56 (2001), 84-85,(p. 84).  ]  [86:   Dane Rudhyar, The Astrology  of Personality, p. xi.] 


Willis and Curry have suggested that psychological astrologers have ‘borrowed from Ptolemy the metaphor of an originary “seed moment” of birth’.[footnoteRef:87]  Rudhyar stated from a philosophical  standpoint, astrology lacks meaning unless there is a comprehensive understanding of cycles and the creative potential of the ‘seed moment’.[footnoteRef:88] Hyde has suggested humanistic astrology fits in well with the concept of a seed moment as it suggests that the individual is born with an innate potential which is indicated at the time of birth.[footnoteRef:89] Rudhyar used the metaphor of an acorn and stated ‘the acorn is not free to become an apple tree: and the seed of the oak is absolutely certain to be an acorn. But no one can tell whether a particular acorn will become an oak’.[footnoteRef:90]   [87:  Roy Willis and Patrick curry, Astrology, Science and Culture, p.73.]  [88:  Dane Rudhyar, The Astrology of Personality, p. 114.]  [89:  Maggie Hyde, Jung and Astrology, p. 84.]  [90:  Dane Rudhyar, The Astrology of Personality, p. 469.] 


Cornelius has suggested that  humanistic astrology has avoided  the age old questions concerning fate and free-will in astrology,  as humanistic astrology  deals with potential and does not determine how that potential will manifest. [footnoteRef:91] Rudhyar stated the birth chart was a ‘“blue-print” of the complete man. It is therefore nothing but a set of potentialities’.[footnoteRef:92] For Rudhyar the potential of the chart was symbolic  and an abstract concept, and  he stated that it represented ‘nothing concrete; nothing precisely “fated”’[footnoteRef:93]  Hyde has suggested that Liz Greene is representative of a new generation of psychological astrologers who have been prepared to take on the thorny  questions about fate and are more faithful to the concepts of Jung.[footnoteRef:94] However,  Hyde has  also noted Rudhyar and Greene do  share a common theme in  that  the focus of psychological astrology  refers to the  inner character of the individual,  and moreover that the unconscious is involved in determining the individual’s behaviour.[footnoteRef:95] The work of Liz Greene is an indication that astrology continues to evolve and  develop over time, as astrologers assess the work of those who came before, and this can provide a positive contribution to astrology as society changes. Notwithstanding the ongoing contribution of the new generation of astrologers,  Cornelius has argued that Rudhyar’s work represented the ‘most significant shift in astrological attitude in modern times’.[footnoteRef:96] [91:  Geoffrey Cornelius, The Moment of Astrology, p. 101.]  [92:  Dane Rudhyar,  The Astrology of Personality, p. 391.]  [93:  Dane Rudhyar, The Astrology of Personality, p. 391.]  [94:  Maggie Hyde, Jung and Astrology, p. 85.]  [95:  Maggie Hyde, Jung and Astrology, p. 85.]  [96:  Geoffrey Cornelius, The Moment of Astrology, p. 103.] 


Conclusion
The aim of this essay was to assess the impact of the work of  Dane Rudhyar on the development of psychological astrology. Seven topics were covered in the assessment: astrology  before the publication of Rudhyar’s book  The Astrology of Personality, Rudhyar’s contribution to psychological astrology, the interpretation of the birth chart, the Moon’s Nodes, the Lunation Cycle, the  houses and planets, and Rudhyar’s founding of humanistic astrology. The overarching  theme of Rudhyar’s  astrology  was to develop an astrology which provided meaning and purpose rather than prediction.

According to Hyde,  Leo played an important role in the early twentieth century in the  development of astrology through the integration of theosophical ideas particularly the idea that the soul of the individual progressed through a series of incarnations, and Campion stated that Leo promoted the Sun to prominence in the birth chart.[footnoteRef:97] Rudhyar built on the work of Leo,  and Campion has suggested that Rudhyar benefited from the timing of the English translations  of Jung’s depth-psychology,  which were  not available to Leo who was writing prior to this time.[footnoteRef:98]  Rudhyar  embraced Jung’s  psychological framework which suggested that the psyche was made up of conscious and unconscious content, and  he assigned the inner planets to the conscious and the outer planets to the unconscious. The Sun  was deemed the active symbol of integration for Jung’s concept of individuation  whereby  the individual could consciously assimilate the  content  of the unconscious with the conscious.[footnoteRef:99]  Arroyo was in agreement with Rudhyar of the psychological implications of this process whereby  the consciously aware individual is  likely to learn lessons more readily than those who were less consciously aware. Like Rudhyar, Arroyo was of the view that psychological astrology could help answer some of the age old questions on the purpose and meaning of life.  [97:  Maggie Hyde, Jung and Astrology, p. 81 and 82; Nicholas Campion, The History of Western Astrology 
    Volume II, 232.]  [98:  Nicholas Campion, ‘Prophecy, Cosmology and the New Age Movement’, p. 5.]  [99:  Dane Rudhyar, The Astrology of Personality, p. 251.] 


Rudhyar’s impact on the development of psychological astrology has been considerable and can be seen in the work of other astrologers who have been influenced by his work. Mark Jones acknowledged the impact of Rudhyar’s work on psychological and evolutionary astrology based on  Rudhyar’s interpretation of the Moon’s  nodes. Jones  accredited Rudhyar’s innovative interpretation of the Moon’s nodes to  his extensive research into Theosophy and Indian astrology.[footnoteRef:100] Jones suggested that much of what is central to evolutionary astrology was already present in Rudhyar’s  publication of The Astrology of Personality as early as 1936.[footnoteRef:101] The impact of Rudhyar’s psychological astrology has  also been acknowledged by Hand who stated he had implemented  Rudhyar’s interpretation of the lunation  cycle  as an archetypal cycle,  which could  apply  equally to all planetary cycles.[footnoteRef:102] Hand based his ‘Dynamic Cycle Approach’ to planetary transits on  Rudhyar’s insights on cycles.[footnoteRef:103] Sasportas suggested Rudhyar was a pioneer of person-centred astrology,  and  Sasportas stated he had implemented Rudhyar’s interpretation of planets and signs in houses using Rudhyar’s concept of ‘celestial instructions’.[footnoteRef:104]  Rudhyar’s  person-centred humanistic astrology furthered the advancement of psychological astrology by concentrating on astrology as a tool for personal growth. [100:  Mark Jones, The Soul Speaks, p. 201.]  [101:  Mark Jones, The Soul Speaks, p. 201.]  [102:  Robert Hand, Planets in Transit, p. 16.]  [103:  Robert Hand, Planets in Transit, p. 16.]  [104:  Dane Rudhyar, The Astrological Houses, (New York: Doubleday, 1972), p. 38, cited in Howard Sasportas,
    The Twelve Houses  (London: The Aquarian Press, 1985), p. 21.] 


Cornelius argued  Rudhyar’s work  represented ‘the most significant shift in astrological attitude in modern times’.[footnoteRef:105] This shift in attitude is central to the considerable impact that Rudhyar made on psychological astrology. Rudhyar did not accept the status quo. He questioned, researched, and looked for new ways to add meaning and purpose to astrology which could provide answers to those seeking insight into the purpose of their lives. [105:  Geoffry Cornelius, The Moment of Astrology, p. 103.] 
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