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CHAPTER FOUR

Medieval Persecutions, Ritual Murder
and the Talmud

The tradition of anti-Semitism created by the Fathers of the Church
continued into the Middle Ages. During the centuries of the Crusades
Jews were massacred throughout western Europe. Although some
Christian lead d d such barbarism, the ted to
attack those who stubbornly clung to the Jewish faith. Q:._mmu:
hostility was further intensified by a number of charges levelled against
the Jewish population. Repeatedly Jews were accused of murdering
Christian children to incorporate their blood into unleavened bread for
Passover; such allegations of ritual murder spread »‘nmi country to
country and many Jews were victimized for s
m:nv_wuwnoaocm uch. Jews were also accused of blaspheming n.rm
Christian faith in their sacred literature, and as a consequence copies
of the Talmud were burned. In addition, the Jewish population was
blamed for causing the Black Plague by poisoning wells. Those ,.zvo
perished in the Christian onslaught s a result of these allegations
prayed for vengeance. In faithfulness to God, these martyrs went to
their deaths confident that Christians would suffer eternal torment for
their sins.

Western Jewry in the Middle Ages

The B; ine tradition of anti-Semitism, which was i by
the Fathers of the Church, laid the foundation for future »:n‘uws.wmv
hostility in the Christian West. Little is known uvocamngIQ._:maw:
relations in the Roman period, but in later centuries Church Ooc=o.__m
promulgated decrees governing relations with the Jewish community.
In the fifth and sixth centuries the Church issued legislation (as
contained in the Codex Theodosianus and the Justinian Code) which
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denied Jews numerous rights. Repeatedly Church officials warned
against the pernicious influence of the Jewish population, and at times
attempted to convert them by force.

In the ninth century Archbishop Agobard of Lyons wrote a number
of anti-Jewish epistles in which he expressed alarm about Christian
contact with those of the Jewish faith. “No matter how kindly we treat
them,” he stated “we do not succeed in drawing them to the purity of
our spiritual faith. On the contrary, several among us, willingly sharing
with them the food of the body, have also allowed themselves to be
seduced by their spiritual nourishment . . . Labourers and peasants are
inveigled into such a sea of errors that they regard the Jews as the only
people of God, so that only among them is to be found the observance
of a pure religion and of a faith far more certain than our own.” In
consequence, Agobard formulated a series of remedies to protect
Christians from Jews and Judaism. His successor Amolon reiterated
these restrictions: “I have twice publicly asked that our faithful draw
aside from them, that no Christian serve them either in the cities or in
the villages, letting them perform their labour with the help of their
pagan slaves; I have also forbidden the eating of their food and the
drinking of their liquors.”

Shortly after the year 1000, rumours began to circulate in Christian
lands about the “Prince of Babylon” who had brought about the
destruction of the Holy Sepulchre in Jerusalem and the persecution of
Christians at the instigation of the Jews. In response, princes, bishops
and townsfolk sought revenge against the Jewish population, and
attacks took place in Rouen, Orléans, Limoges, Mainz and elsewhere.
Jews were converted by force or massacred. At the end of the eleventh
century, Pope Urban II preached the First Crusade at the Council of
Clermont-Ferrand. As Christian knights, monks and commoners set
out on their holy mission, they took revenge on Jewish infidels living in
Christian lands-

In the Rhine valley, where Jewish communities were probably the
most numerous in Europe, the most horrendous massacres took place.
As bands led by French and German lords swept through the
Rhineland, Jews were il 1 d. A first massacre took
place at Speyer on 3 May 1096; when news of this event reached
Worms the Jewish community took refuge in their own homes and in
the palace of the Bishop. Yet there was no way they could escane
slaughter and death. These terrible events were recorded by the Jewish
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chronicler Solomon bar Simeon. “The terror fell upon those who were
living in the cpiscopal palace,” he wrote. “The foe killed them even as
the others, putting them to the sword.” None the less anumber of these
Jews sought to kill themselves as martyrs rather than be put to death by
the Christians:

They fulfilled the words of the prophet: “The mothers are laid upon
their children, and fathers fell upon their sons.” This one killed his
brother, that one his parents, his wife, and his children; the betrothed
Jilled each other, even as the mothers killed the children. All accepted
with a full heart the Divine verdict. .. The enemies stripped them
naked and dragged them off, granting quarter to none, save those few
who accepted baptism.

Several days later the Jews of Mainz were attacked and attempted to
defend themselves. The Christian chronicler Albert of Aix described
these horrific events:

Having broken the locks and knocked in the doors, they seized and
killed seven hundred who vainly sought to defend themselves against
forces far superior to their own; the women were also massacred, and
the young children, whatever their sex, were put tothe sword, The Jews,
secing the Christians rise as encmies against them and their children,
With no respect for the weakness of age, took arms in turn against their
co-religionists, against their wives, their children, their mothers, and
their sisters, and massacred their own. A horrible thing to tell of - the
mothers seized the sword, cut the throats of the children at their breast,
choosing to destroy themselves with their own hands rather than tq
succumb to the blows of the uncircumcised.

Although bishops and noblemen protected the Jews in various cities
where they were under threat, Jewish communities throughout Europe
were besieged and thousands of Jews lost their lives in this onslaught,

ropean Jewry was able to resume their

lowing decades. However in 1146 Pope

Eugenius III and St Bernard of Clairvaux preached a new Crusade
which was accompanied by anti-Jewish sentiment. Incidents took place
in Cologne, Speyer, Mainz and Wiirzburg in Germany, and in
Carentan, Ramerupt, and Sully in France. Later in the twelfth century
the Third Crusade led to massacres in London, York, Norwich,
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Stamford and Lynn. Twenty years afterwards, during the Albigensian
Crusade, persccutions took place in the Midi. In 1236, when a further
Crusade was preached, massacres also took place in western France,
England, and Spain as depicted by the Benedictine Dom Lobineau:

There were few lords who in the first fervour of the preaching did not
find the Cross light to bear; but to many it became a burden thereafter.
To remedy this discomfort, they were permitted to renounce the yow
they had made to serve against the Infidel . . . The greatest and the first
expedition of these crusaders was to massacre the Jews, who were not
the cause of the evils which the Saracens were inflicting upon the
Christians in the East.

In the next century such fanaticism led to uprisings in the abortive
Crusade of 1309 in Cologne, the Low Countries, and Brabant; this was
followed by the Shepherds’ Crusade in the Midi in 1320 as well as
outbreaks in Bordeaux, Toulouse, Albi, and Spain.

Persecution and Christian Opinion

A number of chroniclers of the eleventh century mentioned these
massacres of the Jews by crusading Christians. An annalist from
Wiirzburg described such events with detach “An host
coming from all regions and all nations, went in arms unto Jerusalem
and obliged the Jews to be baptized, massacring by thousands those
who refused. Near Mainz 1,014 Jews, men, women, and children, were
slaughtered, and the greatest part of the city burned.” Other
chroniclers expressed their approval of such actions. In the words of
the monk Bernhold, “While the Crusaders awaited their reply without,
the Jews (of Worms), tempted by the Devil and under the rule of their
own obduracy, killed themselves in the apartments of the bishop.”
Again the Chronicler Fruitolf contemptuously reported: “In the
villages they traversed, the latter (the Crusaders) killed or forced
baptism upon what remained of those impious Jews, who are truly
enemies which the Church tolerates in its bosom. Of these there were a
certain number that returned to Judaism, even as dogs to their own
vomit.”
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Despite such reactions, there were some Christian leaders who
condemned this barbarism. Thus the monk Hugon wrote: “It may,
forsooth, appear wonderful that in a single day but one massacre
animated by the same mystical fervour can have taken place in
numerous places.” Yet, he continued, “this occurred despite the fact
that the clergy was hostile to it and despite the sentences of excom-
munication by many ecclesiastics and the threats of numerous
princes.” In an anonymous Saxon chronicle, the author referred to the
Crusaders who devastated Jewry as the encmies of mankind. “They
lostno time,” he wrote, “sowing tares among the wheat, raising up false
prophets, mingling untrue brothers and licentious women with the
army of Christ. By their hypocrisy, by their lies, by their impious
corruptions, they caused dissension in the army of the Lord . . . They
decided to avenge Christ upon the pagans and the Jews. This is why
they killed goo Jews in the city of Mainz without sparing the women
and children . . Indeed, it was pitiful to see the great and many heaps
of bodies that were carried out of the city of Mainz on carts.”

Although Christian opinion was divided about the massacres of the
Jewish population, these events tended to inflame public hostility and
led to the deterioration of the status of Jews in medieval Europe. Such a
situation was reflected in inspirational religious works of this period in
which Jews were vilified. For example in one text, Jews arc presented in
the most negative terms:

More bestial than naked beasts
Areall Jows, withouta doubt . . .
Many hate them, as do I

And God hates them, as well T wist,
And everyone must hate them indeed.

A number of these literary works condemn Judaism and advocate
conversion to Christianity. Thus in Desputoison de la Sinagogue et de
Sainte Eglise, a Jew describes his desire to convert:

Our foolish hope was in vain,

And expectation has deceived us,
Waiting for one who has not come,

But Messiah has come: I shall be baptized
And renounce my wicked sect.
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The Crusades and their aftermath thus brought into focus Christian
contempt for the Jews who stubbornly clung to their ancestral faith.
These were the villainous figures of the New Testament, the pecple
castigated by the Church Fathers. Their only salvation was to turn
from their foolish ways and embrace the true faith — either willingly or
through force.

Ritual Murder

Although the early Church did not accuse the Jewish community of
committing murder for magical purposes, in the twelfth century this
accusation appeared in various places. In its final form Jews were
charged with murdering Christian children to incorporate their blood
in the preparation of unleavened bread for the Passover. The first case
of such ritual murder took place in 1144 in Norwich, England. The
body of a young apprentice was discovered on the evening of Good
Friday in a wood; it was rumoured that he had been killed by Jews in
imitation of Christ’s passion. According to tradition, this murder had
been planned by a meeting of rabbis which took place at Narbonne.
Although the Church authorities attempted to protect the Jewish
population, riots took place and a leading Jewish figure was killed by a
knight who was his debtor. This case eventually gave rise to a local cult,
and the relics of the murdered child (St William) became the goal of
pilgrimage. The next case occurred in Wiirzburg in 1147, during the
Second Crusade, when the body of a Christian was found and Jews of
the city were blamed for his death.

Three years later a different allegation appeared: Jews were
censured for profaning the Host. Thus Jean d’Outremeuse, the
chronicler of Liége, alleged that

in this year, it happened at Cologne that the son of a converted Jew went
on Easter day to church, in order to receive the body of God, along with
the others; he took it into his mouth and quickly bore it to his house; but
when he returned from the church, he grew afraid and in his distress
made 2 hole in the earth and buried the Host within it; buta priest came
along, opened the hole, and in it found the shape of a child, which he
intended to bear to the church; but there came from the sky a great light,
the child was raised out of the priest’s hands and borne up to heaven.
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Although accusations of ritual murder were infrequent at first,
several cases took place in England at the end of the twelfth century,
and subsequently the allegation spread to the continent. In 1171 at
Blois, thirty-eight Jews were burned at the stake; in 1191 the number
reached a hundred at Bray-sur-Seine. This was followed in the next
century by numerous cases, and eventually the Emperor Frederick IT
convened a group of dignitaries to determine the truth of this
allegation. When the nobles and clergy were unable to reach a
conclusion, he turned to converted Jews for an answer. Converts from
the cities of the empire travelled to his court and pronounced that there
was nothing in the Hebrew Scriptures or the Talmud to support the
claim that the Jews used blood for ritual purposes. On the contrary,
Jewish law forbids such an act. As a result of this investigation, the
Emperor attempted to acquit the Jews of this charge, and in 1247
Innocent IV promulgated a bull related to this issue.

Although the Holy Scriptures enjoin the Jews: “Thou shalt not kill” and
forbid them to touch any dead body at Passover, they are wrongly
accused of partaking of the heart of a murdered child at the Passover,
with the charge that this is prescribed by their laws, since the truth is
completely the opposite. Whenever a corpse is found somewhere, itis to
the Jews that the murder is wickedly imputed. They are persecuted on
the pretext of such fables or of others quite similar.

Despite such a pronouncement, accusations of ritual murder and
the profanation of the Host continued to circulate. In 1272 another
Papal Bull was promulgated to stem the tide of hostility. According to
this Bull (of Gregory X), Christians fabricate false charges against Jews
to provoke hatred and violence.

It happens sometimes that Christians lose their children and that the
enemies of the Jews accuse them of having kidnapped and killed these
children in order to offer sacrifices with their heart and blood, and italso
happens that the parents themselves, or other Christians who are
enemies to the Jews, hide the children and attack the Jews, demanding
of them, as ransom, a certain sum of money, on the entirely false pretext
that these children had been kidnapped and killed by the Jews.

Although such Papal decrees were designed to protect Jews from
attack, Christians actively pursued the Jewish population. In Brussels,
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for example, Jews were accused of profaning the Host in 1370. In
consequence twenty Jews were burned at the stake, two commemora-
tive chapels were constructed in the next century, and a religious
festival was instituted in the capital. Similarly Jews were accused of
ritual murder at Trent in the Tyrol in 1473 — nine Jews were tortured,
confessed to killing a boy, and executed. Subscquently several trials for
ritual murder took place in Austria and Italy, followed by expulsions
and autos-da-fé.

Jews during this period were thus victimized for atrocious acts even
though Church authorities decreed that these charges were ground-
less. By libelling the Jews in this manner, the Jewish community was
portrayed as sadistic, thirsting for Christian blood. Such allegations
inflamed the hatred of the Christian masses, encouraged Jews to be
seen as cruel murderers, and persuaded gentiles to view them as sub-
human beings. Not surprisingly the Nazis revived this myth in the
twentieth century in their quest to illustrate that the Jewish population
was a cancerous growth on the healthy body of the Aryan race.

The Badge and the Talmud

In 1215, the Fourth Lateran Council promulgated a series of decrees

affecting the Jewish Nearly 1,500 Ck from
throughout the Christian world endorsed the decisions taken by Pope
Innocent 111, Regarding Jewish clothing, the Council stated:

In the countries where Christians do not distinguish themselves from
Jews... it is decreed that henceforth Jews of both sexes will be
distinguished from other peoples by their garments, as moreover has
been prescribed unto them by Moses. They will not show themselves in
public during Holy Week, for some among them on these days wear
their finest garments and mock the Christians clad in mourning.
Trespassers will be duly punished by the sccular powers, in order that
they no longer dare flout Christ in the presence of Christians.

The enforcement of such provisions differed from country to
country. In France a circular badge of yellow cloth was worn. From the
thirteenth to the fourteenth centuries, twelve Councils and nine Royal
Decrees insisted on the strict observance of this law. In 1361, when
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King John the Good recalled the Jews to France after their exile, he
ordered them to wear an insignia which was half red and half white. In
Germany a particular type of hat was worn rather, than a badge of
clothing; texts from the fourteenth and fifteenth centuries refer to this
hat as red and yellow, but in the following centuries a badge took its
place. In Poland Jews were required to wear a pointed green hat,
whereas in England stripes of cloth were sewn across the chest, often in
the shape of Tablets of Law. In Spain and Italy an insignia was worn.
These various distinguishing marks impressed on the minds of gentiles
the differences between Christians and Jews, encouraging Jews to be
regarded as a different species from ordinary humans.

During this period the newly instituted Inquisition, under the
control of the Dominicans, was charged with the responsibility of
eliminating all heretical views. The Dominicans were anxious to
uproot all heresies, and they took an active interest in Jewish doctrine.
At the beginning of the thi th century, these of Church
orthodoxy were disturbed that Aristotelian concepts had penetrated
into European thought through Arabic and Jewish translations. In
1210 and 1215 the Church condemned Aristotle’s Physics and
Metaphysics, and in 1228 Pope Gregory IX forbade contact with Greek
philosophy. In the Jewish world similar hostility was levelled toward
Aristotelianism, and Maimonides’ Guide for the Perplexed (based on
Aristotelian ideas) was burned. Such antipathy to philosophical
speculation provoked two rabbis (Solomon ben Abraham and Jonah
Gerondi) to unite forces with the Dominicans of Montpellier.
Addressing the Church authorities, they asked: “Why do you pay no
attention to our heretics and our atheists corrupted by the doctrine of
Moses of Egypt (Moses Maimonides), author of impious works? Since
you are uprooting your heresies, uproot ours as well, and order the
burning of the wicked books.”

As a result of such entreaties, the Inquisition took an interest in
Jewish sources, particularly the Talmud. An apostate of Judaism,
Nicholas Donin (who had become a Dominican brother of la
Rochelle) travelled to Rome to inform Pope Gregory IX that the
Talmud contains blasphemies against the Christian faith. As a
consequence the Pope urged the kings of France, England, Castile and
Aragon to investigate this claim. In France, Louis IX initiated such an
investigation, and throughout the country copies of the Talmud were
confiscated. In 1240 a public debate was held in Paris between Eudes
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de Chiteauroux (the Chancellor of the Sorbonne) and Nicholas
Donin, representing Christianity, and Yehiel of Paris and Moses of
Coucy on the Jewish side. Among the questions posed were: Did
Simeon ben Yohai declare that the best of the goyim should be seized?
Is it true thata goy who rests on the Sabbath or studies the law should be
killed? Does the Talmud state that Jesus was an illegitimate child and
that he will be condemned in Hell? In response, Jewish scholars
countered such queries with quotations from Jewish sources,
endeavouring to show that Judaism espouses a tolerant attitude toward
Christians and Christianity. Yet as a result of this disputation, the
Talmud was condemned and burned. Without success the Jewish
community attempted to rehabilitate the Talmud — in 1248 2 second
commission (headed by the Dominican Albert the Great), confirmed
the verdict of the first debate, arousing further animosity toward the
Jewish ion. Such anti-Jewish i is reflected in minne-
singers of the period such as Konrad von Wiirzburg:

Woe to the cowardly Jews, deaf and wicked,
Who have no care to save themselves from the sufferings of hell.
‘The Talmud has corrupted them and made them lose their honour.
It would be well to forbid their heretical Talmud,

A false and ignoble book.

Again, an anonymous poet declared:

They have fallen so low,

For Gamaligl has taught them
The heretical Talmud

Whose false sayings

Conceal from them the true faith.

In France the Desputoison de la Sinagogue et de Sainte Eglise echoed the
events of 1240. In this work the author represented Jews as poisoners
of the body and the mind. Thus in these centuries Christians con-
tinued to persecute the Jews for imagined crimes against Christianity.
Isolated from the gentile masses, they were regarded with contempt,
hostility, and fear.
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The Black Plague and the Jewish Response

From 1347 to 1350 the Black Plague destroyed one third of Europe’s
population. According to Boccaccio’s account:

Inthe cities, men fell sick by thousands, and lacking care and id, almost
all died. In the morning their bodies were found at the doors of the
houses where they had expired during the night . . . It reached the point
where no further account was taken of a dying man than is today taken of
the merest cattle. Nor were the villages spared. Lacking the succour of a
physician, without the aid of any servant, the poor and wretched farmers
perished with their familics by day, by night, on their farms, in their
isolated houses, on the roads, and cven in their fields. Then they
abandoned their customs, even as the city dwellers: they no longer took
any concern for their affairs nor for themselves; all, expecting to die
from one day to the next, thought neither of working nor of putting by
the fruits of their past labours, but sought rather to consume what they
had before them.

This catastrophe was the last in the chain of events affecting the
Jewish community. According to medieval scholars, the plague was due

toan unfavourable conjunction of the planets as well as the pollution of
the air and poisoning of the waters. For ordinary persons, however, it
‘was seen s a divine punishment, or the act of Satan who was in league
with the Jews. In Savoy, Jacob Pascal of Toledo was accused of
distributing deadly drugs to co-religionists in Chambéry. As a result of
this charge, Jews were arrested at Thonon, Chillon and Le Chatelard,
and confessed under torture. From Savoy the legend spread to
Switzerland, where various executions took place. None the less, in
Germany princes and magistrates attempted to protect the Jewish
population, and in 1348 Pope Clement VI issued a bull which called
into question this allegation. Despite this intervention, Germans
continued to massacre Jews in Colmar, Worms, Oppenheim,
Frankfurt, Erfurt, Cologne and Hanover. Jews were also attacked for
religious reasons. Bands of flagellants wandered throughout Germany
and France, mortifying themselves in order to avert God’s wrath. Such
exhibitions frequently culminated in the massacre of the Jewish
pulation. As the chronicler Jean d’0 ..h
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The good cities were full of these Flagellants, and the streets as well .
they began to forget the service and ritual of the Holy Church, and
‘maintained in their folly and their presumption that their rites and their
songs were finer and more worthy than the ceremonies of the priests and
clerics ... In the time when these Flagellants went among the
countries . . . it was commonly said and certainly believed that this
epidemic came from the Jews, and that the Jews had cast great poisons in
the wells and springs throughout the world, in order to sow the plague
and poison Christendom; which was why great and small alike had great
choler against the Jews, who were everywhere taken where they could be
held, and put to death and burned in all the regions where the
Flagellants came and went.

In Germany it was widely believed that the Jews were immune to the
plague. None the less some chroniclers maintained that such an
explanation was unlikely. Thus the chronicler Conrad von Megenberg
reported:

In many wells, bags filled with poison were found, and a countless
number of Jews were massacred in the Rhineland, in Franconia, and in
all the German countrics. In truth, I do not know whether certain Jews
had done this. Had it been thus, assuredly the evil would have been
worsc. But I know, on the other hand, that no German city had so many
Jews as Vienna, and so many of them there succumbed to the plague that
they were obliged to enlarge their cemetery greatly and to buy two more
buildings. They would have been very stupid to poison themselves.

Throughout Germany most major Jewish communities were destroyed
by the plague; indeed the German Jewish population was so decimated
by this disaster that in subsequent years a number of cities such as
Speyer invited Jews to live in their midst with promises of protection
and security. Slowly Jewish communities were reconstituted and
Jewish life began anew.

The massacres of this period and those of previous centuries
traumatized Jewish communities. Some of their reactions were
incorporated into the Jewish liturgy; others served as the basis of
religious chants (selihot and kinot). In various chronicles of these
centuries Jewish animosity was expressed in the most vehement terms.
Solomon bar Simeon for example declared:
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The pope of sinful Rome rose up and urged all the peoples of Edom to
believe in the Christ crucified: to unite in order to Jerusalem and
conquer the city so that the strayed might return to the site of their
shame, to the tomb of him whom they have chosen as their God . . . Let
the bones of Emico, the persecutor of the Jews be ground in a mill of
fire! ... O God of vengeance, O Lord God of vengeance, appear! It is
for thee that we have let ourselves be slaughtered every day. Return
sevenfold the wrongs of neighbours so that they may curse you! Before
our very eyes let the nations be punished for the blood of thy servants
that they have shed.

In addition, numerous literary works of this period exhorted God to
mete out divine justice. Thus in a poem about the martyrdom of Isaac
(chatelain of Troyes) and his family who were tried for ritual murder,
the author appealed to God for justice:

Sinners have come for Isaac Cohen,

He must abjure, or perish.

He says: “What do you want of me? For God I will die.
As priest, Lwill offer him the sacrifice of my body.”
“You cannot escape, we hold you fast.

Become a Christian,” but he swift replies: “No.

For the dogs, I would not leave God nor his name!”
Then Haim was called, the master of Brinon,

And another kadosh was led forth;

Then they thrust him into a slow fire

And with good heart he prayed to God often and low,
Gently suffering his pain in the name of the living God.
God of vengeance, jealous God, avenge us on our foes!
From awaiting your vengeance, the day seems long to us.

Those who perished in the Christian onslaught and remained faithful
to their ancestral faith were regarded as hallowing God’s name. In their
heroism and faithfulness, these victims cried out to God for revenge.
Hatred and faithfulness were thus mixed together in the blood and
tears of those who perished in these terrible centuries of suffering.

CHAPTER FIVE

The Demonic Image of the Jew

During the Middle Ages the Jewish community was detested, and the
stereotype of the demonic Jew became part of Western culture.
Repeatedly during this period Jews were accused of possessing
attributes of both the Devil and witches. As the personification of evil,
they were relegated to a sub-species of the human race. Jews were
also viewed as magicians par excellence, able to work magic against the
Christian community; this belief served as the basis for the charge
that the Jewish lati the Host and itted acts of
ritual murder. Yet while it is true that Jews did engage in magical
practices, they were excluded from non-Jewish circles of sorcerers
and witches, and Jewish magic was dependent on the power of good
rather than the demonic realm. Thus Christian allegations of this
period were based on ignorance and fear. None the less, the masses
attacked Jews in their pursuit of the demons, and in this Christian
onslaught thousands of innocent victims lost their lives.
v

The Vile Jew

In Germany, France, Ttaly and England, Jews were detested through-
out the Middle Ages, and anti-Semitism served as a central theme
of Christian literary and artistic compositions. A fourteenth-
century French satire, for example, depicts a Parisian Jew falling
into a public latrine. When other Jews attempted to help him, he
decreed: “I beg you not to pull me out now, for today is the
Sabbath. Wait until tomorrow so as not to violate our law.” Some
Christians .overheard this conversation and reported the situation to
King Louis. The king then ordered his men to keep the Jews from
removing this individual from the latrine. “He has observed the
Sabbath”, the king proclaimed. “He will observe our Lord’s Day as
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well.” However, when they came to rescue him on Monday, the Jew
had died.

After the Black Plague there were few Jews left in the Low
Countries, but numerous works were written about Jewish life. Some
referred to the charge of ritual murder:

The Jews, wicked and cruel as dogs,
Brutally seized the child

Threw him down and trampled him . . .
Swiftly stripped him bare

And once he was naked

The filthy Jews, stinking dogs,

Inflicted several wounds

With daggers and knives . . .

Although no Jews remained in England after the expulsion of 1290,
anti-Jewish polemics were repeatedly produced. Thus in about 1255
a story of ritual murder appeared and during the following century
gave rise to twenty-one different versions of the ballad entitled “Sir
Hugh or the Jew’s Daughter”. In the latter half of the fourteenth
century Geoffrey Chaucer incorporated this theme in his Prioress’s
Tale:

Ther was in Asyne, in a greet citee,
Amonges Christenc folk, 2 Jewerye . . .
And as the child gan forby for to pace,
This cursed Jew hym hente, and heeld hym faste.
And kitte his throte, and in a pit hym caste.
Lseye that in a wardrobe they hym threwe
Where as thise Jewes purgen hire entraille
O cursed folk of Herodes al newe! .. .

O yonge Hugh of Lyncoln, slayn also
With cursed Jewes, as itis notable,

For itis but a litel while ago,

Praye cke forus .. .

In Italy the theme of the pound of flesh connected with a merciless
creditor was transformed into a tale about a Jewish woman in 7
Pecorone by Ser Giovanni Fiorentino.

52

The Demonic Image of the Jew

These motifs were also found in religious drama of the period. In
scenes from the New Testament Jews were portrayed in the most
heinous fashion, and numerous epithets were used to characterize
them: “false Jews”, “false thieves”, “false miscreants”, “wicked and
felonious Jews”, “perverse Jews”, “disloyal Jews”, “false swine”. The
Jewish people were thus presented as vile and treacherous, and sadism
became a central feature of the stage: torture, crucifixion and rape were
repeatedly enacted to a believing audience. A number of German
miracle plays of this period dealing with the Assumption of the Virgin,
for example, contain a final scene in which Titus destroys Jerusalem to
avenge the Divine Mother. In other plays contemporary events were
presented in equally inflammatory terms. Thus in Mistére de la saincte
hastie, a Jewish usurer forces a Christian debtor to give him a piece of
the Host which he wishes to defile. “Desire seized me to crucify it, cast
itinto the fire and persecute it, and against the ground to trample, boil,
beat, and stone it”, he declared. Yet no matter what he does, the Host
bleeds but remains intact. Witnessing this event, the Jew’s wife and
family denounce him and request baptism. The Jew, too, says he
wishes to embrace the Christian faith when the provost comes for him.
But the provost is not fooled and the Jew is burned. As he dies he calls
for the devil to carry him away:

O Devil, I feel I am burning
Devils, devils burn and flame
Tflare and flame in every limb
Iperish now in fire and flame

My body, mind and soul

Burn now and fiercely consume
Devils come speedily

And carry me off from this ordeal.

The Devil and the Jews

From the time of the early Church, Christian theologians were
preoccupied with demonology, and the Christian masses subscribed to
primitive superstitions about the Devil, witches, and wizards. In the
Middle Ages, scholastics were anxious to explain the role of the Devil
in the terrestial and celestial spheres. According to Thomas Aquinas,
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demons could assume carnal form. Although they are incapable of
procreation, they can introduce into a woman the seed of a man which
they had received — the children procreated in this way were not in fact
descendants of demons, but were indirectly spawned by them.

In the next century, the Dominicans engaged in speculation about
the demonic realm. During this period the heretical doctrine of
Catharism maintained that Satan rules the earth, and it was believed to
be a great sin to commune with him. In 1320 Pope John XXII issued
the bull Super illius specula against false Christians who “sacrifice to
demons and worship them, produce or procure images, rings, flasks,
mirrors, and still other things to which they attach the demons by their
magic arts, gaining answers from them, seeking their aid in order to
carry out their wicked designs, submitting to the most shameful
servitude for the most shameful things.”

Under the next Pope (Benedict XII), trials for witchcraft took place
in Toulouse in 1335. Two years later the Inguisitor Nidder produced a
detailed description of wizards and their activities. After the Black
Plague, the Devil’s associates were hunted down, and witch burnings
became increasingly familiar events. In seeking out the guilty, the
Inquisitors insisted on obtaining the victim’s confession, and torture
was invariably used to obtain the necessary evidence. In 1404 the Holy
Office proclaimed that it had burned over 30,000 witches.

In the fifteenth century, witch-hunting flourished in Savoy, Switzer-
land and Germany. According to Pope Innocent VIII the Teutonic
territories were filled with agents of the Devil. The German inquisitors
Sprenger and Institoris published a treatise, Malleus Malficarum, and
Satan’s assistants were rounded up throughout the land. During this
period the Devil was ived as an individualized lity who
roamed the earth, searching for innocent victims. Possessing horns,
talons, a tail, and a goat’s beard, he was black in colour and exuded a
strong odour. The Devil was ubiquitous, working evil, sowing hatred,

ing spells, and ing indivi His chiefagent was the
witch, a woman of impurity and deceit.

In line with much popular Church teaching about the Jews through
the centuries, the Jewish population was perceived as possessing the
attributes of both the Devil and witches. Depicted as possessing horns,
tails, and the beard of a goat, they were accused of producing a terrible
odour (foetor judaicus). Although able to perform magical feats, Jews
were viewed as suffering from malignant diseases which only Christian
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blood could cure. Born misshapen, they were seen as haemorrhoidal,
and men as well as women were afflicted with menses. Such themes are
reflected in the accusation of ritual murder made against the Jewish
community in Trnava at the end of the fifteenth century:

Firstly, the traditions of their ancestors tell them that the blood of a
Christian is an excellent means to cure the wound produced by
circumcision. Secondly, they sce that this blood permits them to prepare
a dish that wakens mutual love. Thirdly, suffering from menstruation,
both men and women alike, they have noted that the blood of a Christian
constitutes an excellent remedy. Fourthly, they are obliged, by virtue of
an ancient and secret commandment, to offer yearly sacrifice with
Christian blood.

Thus in the Middle Ages Jews were viewed as the personification of
evil. Dabbling in the occult, they were associated with devils and
demons. At times they were depicted as the Devil himself; alterna-
tively, they were seen as intermediaries between the Devil and innocent
human beings. Given such diabolical attributes, it is not ising that
the Jewish people were relegated to a sub-species of humanity, and asa
result butchered without remorse or guilt. As the vermin of the earth,
they were a contagion in the body of Europe.

The Jew as Sorcerer

In the medieval period, Christians regarded the Jew as the magician
par excellence. Since Satan was the ultimate source of magic, Jews were
seen as his earthly agents. Repeatedly the masses attacked Jewish
communities because of their conviction that Jews worked magical
practices against Christians. A typical example was the assault upon
Jews in England which was initiated by an incident that occurred in
September 1189, at the coronation of Richard I. On this occasion a
Jewish delegation which had brought gifts and pledges of allegiance to
the new king were driven from the palace, accused of casting
enchantments on the king, and set upon by the crowds. This onslaught
was followed by numerous attacks on Jewish communities throughout
the country.
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The central feature of thi icion of magical ice applied to the
entire peopl yJewish act was ued as a diabolical device for
working magic against gentiles. Thus at the beginning of the thirteenth
century in Paris, the custom of casting earth behind one after a funeral
brought a charge of sorcery. Again, the practice of washing hands on
returning from the cemetery aroused similar suspicions. Because of
these charges, some rabbis found it necessary to suspend a number of
Jewish practices. In this atmosphere of suspicion the mezuzah was also
viewed bject of dread; b ‘the fear of Christian retributi
Jews in the Rhineland were forced to cover them, for in the words of a
thirteenth-century writer, “the Christians out of malice and to annoy us,
stick knives into the mezuzah openings and cut up the parchment.” Yet
despite such acts, some Christian officials actually used the mezuzah for
magical purposes. Thus at the end of the fourteenth century the Bishop
of Salzburg asked a Jew to give him a mezuzah to fix to the gate of his
castle.

In the medical field Jewish doctors were seen as agents of magic, and
were frequently called upon by Christians to perform miracles, despite
Church prohibitions reiterated by Popes and Synods. According to
tradition, demons were frequently responsible for disease, and medi-
cine was therefore viewed as an effective means of curing the ill.
Paradoxically, when his ministrations proved I, the Jewish
physician was seen as a magician to be respected and feared, but if the
patient died, the doctor was accused of murder. This charge was linked

th ig htto poison the Christi: i

Physiciansi with this crime, butJewsin general

were regarded as adept at this art. So widespread was the belief that Jews
poisoned gentiles, that in 1550 when the Polish king Sigismund
Augustus demanded of Ivan IV that he allow Lithuanian Jews into
Russia for business purposes, Ivan replied: “Itis not convenient to allow
Jews to come with their goods to Russia, since many evils result from
them. For they import poisonous herbs into our realms.” Similarly
Lutherwrote: “Ifthey (the Jews) could kill us all, they would gladly do o,
aye, and often do it, especially those who profess to be physicians. They
know all thatis known about medicine in Germany; they can give poison
to 2 man of which he will die in an hour, or in ten or twenty ‘years; they
thoroughly understand this art.” Not surprisingly, such attitudes pro-
voked the massacre of thousands of Jews in the fourteenth century for
poisoning wells during the Black Death.
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Another charge levelled against the Jewish population was that they
engaged in acts of sorcery in connection with the Eucharist. Given the
belief in transubstantiation, the mutilation of the Host was viewed as a
most heinous crime: according to numerous accounts Jews attacked
the Host in various ways. In addition some reports related that Jews
fashioned an image of Christ from wax and through their magic art
transmitted various tortures through this image to both Jesus and his
followers. Such sympathetic magic was allegedly also used to inflict
suffering on Church leaders. Thus in 1066 the Jews of Tréves were
accused of having made a wax image of Bishop Eberhard; it was alleged
that this object was baptized by a priest (whom the Jews bribed) and
burned on the Sabbath ~ s a result, the bishop became ill and died.

The ritual murder accusation was also linked with Jewish sorcery. In
the medieval period a wide range of occult remedies specified the use
of human flesh, blood, entrails, hands and fingers; menstrual blood in
particular was seen as especially efficacious. In this light the allegation
that Jews used Christian blood for magical purposes was readily
understandable. One of the earliest medieval references to this
practice was made by Thomas of Cantimpre in the thirteenth century,
in which he attributed the need for Christian blood to the Jewish
affliction of haemorrhage which could only be cured by the application
of this fluid. In 1235 the Jews of Fulda were charged with killing five
children and confessed that they did so in order to obtain blood for the
purposes of healing. Again, Matthew Paris’s account of the crucifixion
of Hugh of Lincoln by Jews in 1255 recounts that their intention was to
use the boy’s bowels for divination. Further, at the beginning of the
fifteenth century the city Council of Freiburg requested the expulsion
of the Jews from the city because they believed that the Jewish
community periodically murdered a Christian child to prolong their
lives. From these examples it is clear that the suspicion of magic lay
‘behind the accusation of ritual murder — the notion of using blood for
Passover matzot was a later refinement of this charge.

In the Middle Ages, gentiles who were brought before the
Inquisition confessed to a wide range of magical practices: the
adoration of Satan, the desecration of the Host and other consecrated
objects, the sacrifice of infants, cannibalism, the use of human
ingredients in salves and potions, the creation of wax images baptized
in their names, and the crime of poisoning. This catalogue of offences
determined the character of the charges made against the Jewish
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population. As a strange and mysterious people with whom the
majority of Christians had little contact, it is not surprising that the
Jewish nation was generally regarded as guilty of the most nefarious
diabolical rites against humanity.

The Truth behind the Myth

Although the legend of the Jew as sorcerer was a Christian creation,
Jews did engage in magical practices in the Middle Ages. Beginning in
the gaonic period, in the sixth century ap, Jewish magic drew on
mystical and Gnostic sources. Those who practised this art were
acquainted with methods of inducing disease and death, arousing and
killing passion, and employing demons for divinatory purposes. Among
Jews — as among Christians — there was a widespread belief that
sorcerers could alter their shapes and roam the woods in the form of
wolves, hares, donkeys or cats, and transform victims into animals. It
was also believed thata magician could project his soul to distant places
and then return to his body.

The concept of the witch is also found in Jewish literature. In
thirteenth-century sources they are depicted as having dishevelled
hair, flying at night, and feeding on the blood and flesh of infants and
adults. They are accompanied by demons who assume the forms of
animals to carry out their designs. Thus Manahem Ziyuni, in his
commentary on the Bible written in 1430, declared:

There are men and women who possess demonic attributes; they smear
their bodies with a secret oil . . . and instantly fly off like the eagle over
seas and rivers and forests and brooks, but they must return home
before sunrise; their flight follows a predefined course from which they
cannot deviate. Anyone who trespasses upon their meeting place is
likely to suffer grave harm . . . They transform themselves into various
animals and into cats.

Again, Menasseh ben Israel believed that witches could change their
form, because Satan “fashions around their bodies the simulated forms
of animals . . . the proof lies in the fact that when the paws of a
pseudo-wolf are amputated the witch or magician appears minus
hands and feet.” Generally it was believed that such demonic figures
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were not Jewish; yet in some instances Jewish witches were depicted as
engaging in such activities.

Despite the Jewish interest in magic, Jews were excluded from the
gentile fraternity of sorcerers and witches. The witch-cults blasphemed
various Church rites in their own ritual: such observance would have
little meaning for Jews. Further, demonic practices of this period were
based on a worship of Satan, whereas Jewish magic functioned within
the context of the Jewish faith which excluded any association with
God’s arch-enemy. The central principle of medieval Jewish magic was
its reliance on the power of good, which was invoked by calling upon the
names of God and his angels. It was rooted in the Jewish tradition and
exhibited none of the anti-Church elements hunted down by the
Inquisition. Thus Jewish magicians were on the whole God-fearing,

iousindividuals, who ob dit the Jewish faith. Within the
ranks of Jewish wonder-workers were scholarly men who had a thor-
ough training in Hebrew and Aramaic and an und ding of rabbinic
literature; such knowledge enabled them to invoke God’s names so as to
effect magical cures. Jewish women, too, served as folk-magicians,
healers of wounds, and preparers of love-potions.

According to tradition, demons and angels populate the world, and
through their intermediacy the powers of magic can be brought into
operation. The particular role of angels is to serve as God’s emissaries;
demons, on the other hand, can be influenced by the powers of a
magician. One of the most common features of medieval Jewish magic

the i i fnames. Thisact ised 1i di

appeal to ancient masters of magic, citations from or allusions to biblical
passages, the invocation of angels, the emanation of holy names, and a
specific request or command. A familiar characteristic of this process
‘was to do things in reverse; thus biblical quotations were often recited
both forward and backward, and mystical names reversed. One type of
incantation was especially suited to dispelling demons — its effect
derived from its form rather than content, such as the Talmudic spell
against the demon Shabriri:

Shabriri
briri
firi

i

el
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In theory the demon shrank and finally vanished as he heard his name
decreasing letter by letter. Again, a charm directed against a fever
demon, quoted by Elcazar of Worms is: “Ochnotinos, chnotinos,
notinos, otinos, tinos, inos, nos, 0s.”

During the Middle Ages Jews also utilized sympathetic magic, yet it
appears not to have been used either to harm or to kill an enemy.
Rather it was commonly applied to force thieves to return stolen
objects: the image of a suspected thief was drawn on a wall, and nails
were struck into the image so that he would confess. Another use of
such a procedure was to arouse passion. In a fifteenth-century work in
Hebrew and Yiddish the following instructions were given:

‘Take virgin wax and make a female figure, with the sex organs clearly
delineated, and with the features of the person you have in mind . . .
Then bury the figure and cover it carefully so that its limbs are not
broken, and leave it thus for twenty-four hours. Then bury it under the
leaves, being careful that no one witnesses your acts, and cover it with a
stone so that it does not break. When you disinter it, dip it carefully in
water three times, 5o that itis washed clean, one in the name of Michael,
again in the name of Gabriel, and the third time in the name of Raphael,
and immerse it in some urine. Then dry it, and when you wish to arouse
passion in her, pierce the heart of the image with a new needle, in that
spot where it will cause most pain.

One of the most popular magical devices was the amulet, which was
either worn on the body or attached to objects and animals. Jewish
amulets were of two types: written texts, or objects such as herbs, foxes’
tails, and stones. A Talmudic amulet which was widely used in the
Middle Ages was the ‘preserving stone’ which was believed to Pprevent
miscarriage. A man born with a caul was counselled to wear it at all
times as a protection against demons. Towards the end of the Middle
Ages it became common to hang a piece of the Aphikomen (part of the
unleavened bread used at the Passover seder) in a home or carry itin a
pouch to protect one against evil spirits. Again, a metal plate inscribed
with the letter “keh” (a sign of the Tetragramaton) was a common
amulet. Written amulets were also widely favoured.

Ancffective amulet, tested and tried, against the evil eye and evil spirits,
for grace, against imprisonment and the sword, for intelligence, to be
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able toinstruct people in Torah, againstall sorts of disease and reverses,
and against loss of property . . . Protect him in all his two hundred and
forty-eight organs against imprisonment and against the two-edged
sword. Help him, deliver him, save him, rescue him from evil men and
evil speech, and from a harsh litigant, whether he be Jew or Gentile.
Humble and bring low those who rise against him to do him evil by deed
or speech, by counsel or by thought . . .

These few examples illustrate the pervasiveness of Jewish magic and
superstition among Jewry in the medieval period. Influenced by
current cultural and social patterns, Jews formulated their own magical
procedures based on biblical and Talmudic precedent. Yet although
the practice of sorcery was an important aspect of Jewish folklore,
Christian allegations about Jewish magic were misinformed and
mistaken. Jews were neither the Devil nor his agents; their preoccupa-
tion with sorcery was induced by the desire to protect themselves from
ill-fortune. To view Jews as dark and ominous figures with evil designs
on the Christian lation is to mi their ion with
the occult.

Persecution of the Demons

Motivated by the belief in the demonic power of the Jewish people, a
number of cl d the ion of the Jews. Thus
the preaching friar and miracle worker Vincent Ferrer travelled
throughout Spain and France attempting to convert the teachers. As
the leader of bands of flagellants, he entered synagogues and
demanded of worshippers that they accept the Cross. In Toledo, for
example, he burst into the synagogue, expelled the congregation and
renamed the place the Church of the Immaculate Virgin. This scourge
of the Jews also dJewish ities in Valencia
and Tortosa. Another tormentor was the Inquisitor, John of
Capistrano. In Italy and Germany he preached about death, Hell,
punishment, and the Anti-Christ. Leading a campaign against the
Jewish population, he threatened princes who protected local Jewish
communities with the wrath of God. From 1453 to 1454 he initiated a
series of trials for ritual murder which resulted in a number of
autos-da—fé.
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Even individuals of a gentler disposition hated Jews with equal
ferocity. Thus Bernardino of Siena, the founder of the sect of the Holy
Name of Jesus, believed that the Jews were conspiring against
Christians through usury, while Jewish doctors sought to undermine
their health. His successor, Bernardino of Feltre, was equally hostile
about Jewish practices: “They bleed the poor to death and grow fat on
their substance,” he declared, “and I who live on the bread of the poor,
shall I then be mute as a dog before outraged charity? Dogs bark to
protect those who feed them, and I, who am fed by the poor, shall I see
them robbed of what belongs to them and keep silent? Dogs bark for
their masters; shall I not bark for Christ?”

In the activities of the Jews the Devil’s hand was seen at work: the
Jew-Devil stalked Europe, seeking Christians as his prey. Accused of
sorcery, Jewish doctors in particular were seen as agents of the
demonic realm. Viewed as evil magicians, they were condemned by the
Church. Thus in the thirteenth century the Council of Béziers forbade
Christians from resorting to the care of Jews, and this prohibition was
repeated by the Councils of Albi, Vienne, and the University of Paris.
According to legend, Charles the Bald, Hugh Capet, and the Emperor
Charlemagne were poisoned by Jewish physicians, and the Vienna
Faculty of Medicine pronounced that the private code of Jewish
physicians required them to kill one patient in ten. Thus both Jewish
doctors and usurers were seen as united in 2 common quest to rob
Christians of their money and their health. The Jew in the Middle Ages
was therefore und d as the demonic of the Christian
saints, and in the mythology of the age Jews came to represent all that is
evil and impure.

In the light of this conception of the Jew-Devil, the Jews were
depicted in medieval chronicles as predators who sought to destroy the
entire social life of the communities where they lived. Hated by
gentiles, Jewish communities turned inwards and formed their own
closed worlds. Yet despite such isolation, they were not able to protect
themselves from the Christian onslaught, and when faced with a choice
between death or conversion many went to their deaths as martyrs.
During the years of the Black Plague it was reported that they “went to
die dancing and singing, as gay as if they were on their way to a
wedding: and would not convert, neither father nor mother for their
childre: - and when they saw the burning fire, women and children
leaptinto it singing the while.” In some cases Jews committed collective
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suicide rather than die at the hands of the uncircumcised. Those who
met their deatbs in this way were assured of the reward of eternal life.
Suffering in this life was thus diminished by the promise of heavenly
reward. In this light Rabbi Meir of Rothenburg’s words of counsel
express the devotion of an entire people: “Whosoever has taken the
firm decision to remain loyal to his faith and to die, if he must, a martyr,
does not feel the sufferings of torture. Whether he be stoned or burnt,
buried alive or hanged, he remains without feeling, no moan escapes
from his lips.”

Some Jews, however, were unable to sustain such heroism, and
converted under the threat of death. Yet subsequently they wished to
return to their ancestral faith. For these apostates, there still remained
hope. In the words of the fifteenth-century Talmudist, Israel Isserlein:

We must remember that he who retums to Judaism imposes upon
himselfa continual penitence, for he turns his back upon the advantages
and felicitics from which he benefited as a Christian, and assumes the
sufferings and persecutions which the Jew nceds must endure. He did
not have to bear this burden while he was a Christian, and in truth his
fault is expiated when he assumes it of his own free will, with the sole
purpose of again becoming  member of the Jewish community.

This period of Jewish suffering was marked at the end of the Middle
Ages by the transformation of Jewish quarters into ghettos where gates
were locked at night. Behind the ghetto walls, the Jewish people
withdrew into themselves, ever fearful of their Christian neighbours.
Accused of sorcery and black magic, the Jew-Devil was thus impris-
oned from the surrounding world — as a result the Jewish pollution of
Christendom was restrained, and the demonic dark force of evil turned
in on itself.
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Such court Jews stood at the pinnacle of the social scale, forming an

élite class. Yet the vast majority of Jews continued tolive simple lives and

Jy endured i discrimination. In the icipality of
Frankfurt, for example, Jews were forced to wear a distinctive insignia
and were forbidden to linger in the streets, walk in pairs, use certain
streets, or appear during Christian festivals. The city of Hamburg
limited the number of guests that could attend a wedding banquet, the
types of presents given, and the kinds of food served. In 1726 the Court
of Vienna decreed that only the eldest son of a Jewish family could marry
within the law — the other sons were to remain bachelors. This proscrip-
tion was applied to Bohemia and Moravia, and later was adopted in
Prussia, the Palatinate, and Alsace.

During this period the invention of printing made it possible to
popularize numerous works on Judaism which denigrated Judaism and
the Jewish nation. By the eighteenth century nearly a thousand texts
were produced, including missionary tracts intended to convert the
Jewish population, studies of Jewish customs, treatises dealing with the
Jewish problem —some of which sounded anti- Jewish to Jewish readers.
There were also polemical works such as The Enemy of the Jews; The
Scourge of the Jews; Jewish Practices, a Study of their Impious Life; A Brief
Catalogue of the Horrible Jewish Blasphemies; The Inflamed Poison of the
Dragons and the Furious Bile of the Serpents; and The Jewish Baths, in which

i ices and Te ish

lichysh ish b how they drinkth,

blood of Christians, as well as their bitter sweat. These works echo the
Christian anti-Semitic attitudes prevalent in the Middle Ages.

Atthe beginning of the seventeenth century the Christian myth of the
wandering Jew became prevalent — in 1602 The Brief Account and
Description of a Jew Named Ak ‘was published and lated into

European A ding to this work, the wandering
Jew witnessed the Crucifixion and was condemned by Jesus to wander
until the time of the Last Judgement. In addition, a number of studies
were produced which sought to illustrate anti-Christian blasphémies
within Jewish sources. L. A. Eisenmenger’s Judaism Unmasked, a True
and Accurate Report, for example, maligned the Jews. Afterits publication
thei ion of the Jewish ity brought about its withds
but a second edition was published in 1711. Yet despite such hostility,
German Jewry was not subjected to any violent onslaught until modern
times when the methodical elimination of the Jewish people became a
central policy of the Third Reich.
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Spanish Persecution and the Inquisition

Although Spanish Jewry flourished in the Middle Ages, by the
fourteenth century Jews came to be regarded with suspicion and
hostility. Measures were taken against the Jewish community, and in
consequence many Jews embraced the Christian faith to escape attack.
Such apostasy as well as the Christian onslaught on Jewry, led to the
decline of the aljamas (Jewish communities), a trend which was resisted
by Jewish leaders. During the fifteenth century the Church initiated 2
new form of persecution. Under Ferdinand and Isabella the Inquisi-
tion was established to purge conversos or New Christians — Jewish
converts to Christianity as opposed to Old Christians of pure blood —
who were suspected of practising Jewish customs. Tribunals were
established throughout Spain which applied torture to extract confes-
sions from the guilty — those who refused to confess were cast to the
flames. Finally, at the end of the century, an Edict of Expulsion was
enacted to rid the country of the Jewish race who had polluted the
Christian population.

Jewish Persecution in Spain

Despite the fact that the Jewish community flourished in medieval
Spain, by the fourteenth century anti-Jewish hostility spread across the
Therian Peninsula, leading to massacres in most Spanish villages. In
1321 the Jewish lation was decimated by the Shepherds’ Crusade,
and two decades later Jews were accused of bringing about the Black
Death. From 1355 to 1366, civil war was waged in Castile between the
legitimate King Pedro the Cruel and his bastard brother Henry of
Trastamara. The majority of Castilian Jews remained faithful to the
legitimate king; in response Henry referred to his adversary as the
“Judaized king” who was dominated by the Jews. In time it was
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rumoured that this Judaized figure was in reality a Jew who had been
substituted for Pedro at the time of his birth, and was thus more
illegitimate than Henry himself. As the community became ravaged by
war, the Jews were scen as the cause of the upheaval that was taking
place.

After Henry's victory, the Cortes (legislature) met in Burgos and
demanded that measures be taken against the Jews, and the Jewish
question became a burning issue of the day. In 1371 the Cortes of Toro
described the reason why the kingdom was suffering:

Because of the great liberty and power accorded to the enemies of the
faith, especially the Jews, in our whole kingdom, in the royal household
as well as in the houses of the knights, the squires, and the nobles, and
because of the high offices and the great honours which they enjoy, all
Christians are forced to obey them and fear them and bow deeply to
them, so that the councils of all the cities and of all places and all
people are captives of the Jews and subjugated to them. Be it because
of the honours which are accorded them in the royal household and in
the houses of the great, be it because of the revenue and offices which
they hold, for whatever reason, the Jews, evil and rash men, enemies of
God and of all of Christianity, cause numerous evils and sow corrup-
tion with impunity, so that the greater part of our kingdom is
tyrannized and ruined by the Jews, in contempt of the Christians and
our Catholic faith.

‘What was to be done to remedy this situation? The Cortes of Toro
demanded that there be no Jewish officials or tax-collectors; Jews
should be required to wear a distinctive insignia; they should be
prohibited from riding on horseback and dressing luxuriously; and all
Jewish names should be changed if they were Christian in character.
The degradation of the Jews during this period is reflected in
numerous literary works. Chancellor Lopez de Ayala, for example,
accused the Jews of being bloodsuckers in his satire, Rimado de
Palacios:

Here come the Jews all alike

And present their detailed writings

To drink the blood of the poor people
Promising jewels and gifts (o the courtiers

78

Spanish Persecution and the Inquisition

In the latter half of the fourteenth century, anti-Jewish legislation
was put into effect in Castile. Yet unlike Jews in other countries in
Europe, the Jewish population did not turn inward behind ghetto walls.
Instead many Jews looked to conversion to Christianity as a solution to
their plight. Thus in 1380 a Cortes petition noted that numerous Jews
and Jewesses who had turned to the truc faith needed to be protected
from their former co-religionists. In the same year Rabbi Shemtov
Shaprut noted with anguish that “many of our co-religionists are
abandoning our ranks and pursuing us with their arguments, trying to
prove the truth of their faith to us with the aid of verses of the Holy
Scripture and of the Talmud.” Thus Christian persecution of the Jews
in Spain led to apostasy rather than martyrdom: paradoxically such a
step eventually gave rise to even greater hostility and bloodshed as the
Inquisition sought to root out those backsliding Jews who ostensibly
had adopted the Christian faith.

Attack on &«NNE and the Decline of the Aljamas

By the end of the Middle Ages, Seville had become the richest city in
Spain. From 1378 the archdeacon of Ecija, Ferrant Martinez, had
been stirring up Christians against the Jewish population there.
Although the king ordered him to refrain from such activity, he paid no
attention. For twelve years he preached anti-Semitic sermons,
encouraging Christians to expel Jews from the cities and demolish their
synagogues. After the death of Juan I, king of Castile and Barroso, the
Archbishop of Seville in 1390, Martinez, intensified his campaign
against the Jews. On 6 June 1391 the Jewish section of Seville was
attacked. The majority of the Jews were forced to convert, and the rest
were killed. In the same month massacres of the Jews took place in
most of the other Andalusian and Castilian cities, eventually reaching
Aragon and Catalonia.

A number of rulers attempted to stop such riots, but their efforts
were in vain. Throughout Spain mobs pillaged and murdered Jewry,
believing they were doing God’s will. Although some Jews remained
loyal to their ancestral faith, many others — including rabbis —accepted
baptism. How could the leaders of the community have so readily
embraced Christianity? Speculating on this question Joshua Halorki
(who himself later converted, adopting the name Jeronimo de Santa
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Fé) discussed motives for such an act in his correspondence with the
rabbi of Burgos, Solomon Halevi, who had become a Christian:

Did you perchance lust after riches and honours? Or did the study of
philosophy cause you to change so radically and to regard the proofs of
faith as vanity and delusion, so that you therefore turned to things more
apt ify the body and satisfy the i ithout fear and anxi

apprehension? Or when you beheld the doom of our homeland, the
multitude of afflictions that have recently befallen s, which ruined and
destroyed us . . . did it then seem to you that the name of Israel would be.
remembered no more? Or perhaps the secrets of prophecy have been
revealed toyouand the principles of faith . . . and you saw that our fathers
had inherited falschood . . . and you chose what is true and established?

After such widespread conversions to Christianity, Spanish Jewry
divided into opposing camps: traditionalists regarded Jewish apostates
with horror — they were traitors who had abandoned their people.
Converts, on the other hand, viewed their former co-religionists with
disdai ligious ituted a reproach to their new way
of life. None the less familial ties bound both groups together, and

inued to livein their previous resi and carryon their

trades as before.

Yet in some cases the new Christians (conversos) became fervent
persecutors of Jews. Thus inJuly 1392, Henry Ill wrote tothe municipal
authorities of Burgos: “The Jews of your aljama (community) have
informed me thatwhen they were attacked theyleft their homesin fear of
death and took refuge in the houses of the best of you, where they live
today in your safe custody, not daring to return to their houses in the
aljama, for fear that certain Jews who now have become Christians will
persecute them and do them much harm.” In 1394, conversos in
Perpignanincited hatred of the Jews and prevented them from returning
totheirhomes. In hy rned h fthe
Jewish community to the Church. InJerezin 1391, forexample, comversos
donated the community’s property to the Bursar of the Dominican
monastery “because of the numerous benefits which we have received
and receive daily from you, who inform us and instruct us in the Holy
Catholic faith, ensuring the health of our souls.” Similarly in Lerida the
synagogue was turned into a church and dedicated to St Mary of the
Miracle.
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In the face of such apostasy the rabbi of Barcelona, Hasdai Crescas,
attempted to rebuild Spanish Jewry with the support of the king and
queen of Aragon. In 1393 he was granted authority to establish new
aljamas in Barcelona and Valencia. In addition tax exemptions were
granted to all Jews in the cities of Aragon, an amnesty was granted to
those who had sought refuge abroad, and a new constitution was
drafted to protect the rights of the Jewish population. Crescas himself
wrote treatises attacking philosophical theology, which he believed had
led the community astray, as well as anti-Christian tracts.

Despite such efforts to stem the tide of conversion, Spanish Jewry
continued to decline. This was due in part to the missionary activities
on the part of such preachers as Vincent Ferrer. In his sermons, which
the Jews were forced to atténd, he emphasized that Jesus and the Virgin
Mary were Jews. In his view God did not want conversion by force;
rather it should be obtained through persuasion. “The apostles”, he
wrote, “who conquered the world carried neither lance nor knife. The
Christians should not kill the Jews with knives, but with their words.”
Throughout Aragon, Castile and Gascony, Ferrer preached against
the Jews. In consequence mobs of Christians attempted to convert the
Jewish population through all available means, despite his words of
caution. In 1412 he succeeded in having the Statute of Velladolid
passed, forbidding Jews to provide food for Christians, preface their
names with the title “Don”, change their place of residence, cut their
hair, and shave their beards. In addition Jews were forced to wear
simple clothing on which a distinctive badge was attached.

During this period Pope Benedict XIIT summoned the Disputation
of Tortosa in an effort to convert the Jews en masse. Christianity was
championed by the apostate Joshua Halorki (or Jeronimo de Santa Fé)
who was opposed by fourteen distinguished rabbis of Aragon. The
point at issue was whether the Talmud supported the view that the
Messiah had appeared in the person of Christ. The Disputation was
attended by thousands of spectators, including numbers of Jews who at
the close of each session confessed that they had been convinced by
Halorki’s arguments. From 1413 to 1414, three thousand Jews passed
through the baptistries of Tortosa: in the annals of Jewish history this
year is referred to as “the year of apostasy”.
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The Conversos

Despite the disintegration of the aljamas, Spanish Jewry enjoyed a
period of calm at the beginning of the fifteenth century. In two bulls
promulgated in 1421 and 1422, Pope Martin V decreed that forced
baptism was not true baptism and condemned Jewish persecution.
Under these more favourable conditions many of those who had
converted to Christianity aspired to become full Jews again: this could
be accomplished by moving to North Africa or Portugal. Yet this was
not a solution open to all Jews, and those who remained in Spain
baptized their children.

These Marranos kept apart from the Christian community; some
were circumcised as adults. Such a return to Judaism was encouraged
by the Fall of Constantinople to the Turks in 1453. This victory was
seen by many Marranos as anticipating the fall of Edom and the
deliverance of Israel. Thus in Valencia a group of Marranos, believing
that the Messiah had just appeared on a mountain near the Bosphoros,
sought to emigrate to Turkey. According to one of these converted
Jews:

The blind goys do not see that after we have been subject to them our
God will now see to it that we dominate them. Our God has promised us
that we will go to Turkey. We have heard that the Anti-Christis coming;
they say that the Turk is he, that he will destroy the Christian churches
and will turn them into stables for the beasts and that he will bring
honour and reverence to the Jews and the synagogues.

The practice of Judaism among the Marrano community was
invariably adulterated as they sought to live Jewish lives in secret.
Haunted by a sense of guilt, their prayers echoed such remorse:

Lord, I have failed Thee by my meanness and my unworthiness, ruled
by my evilness and by my treason in spite of myself. Thou, who hast
visited me in true justice and hast cherished me like a son, see how I have
fallen in a tribulation so great and so perilous, from which I cannot arise
or escape. Knowing my guilt, I turn to Thee, Lord, repentant, sighing
and weeping, as a son turns to his father, begging Thy holy mercy for
forgiveness, that Thou mayest raise me from the great torment and the
great tribulation into which I have fallen.
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In order to free themselves from Christian allegiance, a number of
Marranos d to de-Christiani th Ives by following
bizarre practices ~ fastening a crucifix to their buttocks, or destroying
statues of Jesus. Others rationalized their duplicity. Thus the states-
man and jurist Pedro de la Caballerfa answered a Jewish scholar, who
asked him how he could justify becoming a Christian, by pointing out
the advantages of his new way of life: “Imbecile”, he said, “with the
Jewish Torah what more could I have ever been than a rabbi? Now,
thanks to the ‘little hanged one’ [ have been given all sorts of honours. I
am in command of the whole city of Saragossa, and I make it tremble.
‘What is there to keep me from fasting at Yom Kippur and observing
your holidays if I feel like it? When I was a Jew, I did not dare observe
the Sabbath and now I do anything [ want.”

Not all conversos, however, sought to live such a double life; many
became fervent Christians. Thus Ferndn Pérez de Guzmin testified:

Tam going to put forward certain reasons to counter the opinion of those
‘who, without distinction or difference, absolutely condemn that nation
of New Christian converts of today, saying that they are not Christians
and that their conversion was neither good nor useful . . . Ibelieve that
among them are people who are good and devoted, for the following
reasons: first, I believe in the virtue of the holy baptismal water, which
cannot be sprinkled and lavished without any result; second, I have
known and I know good cormversos, who of their own free will lead an
austere life in the religious orders; third, 1 have seen them work and
wear themselves out in the monasteries, reforming dissolute and
corrupt orders, and others, such as the honourable bishop (Paulus de
Sancta Maria), and his honourable son don Alfonso, Bishop of Burgos,
who have produced writings of great utility for our holy faith.

Yet even the corversos who had become committed Christians were
unable to escape their origins. Thus the poet Antonio de Montoro
wrote to Queen Isabella at the time of her accession to the throne:

I have said the Credo

Thave prayed to the pot of fat pork,

I have heard Masses and I have prayed
And still T have not been able to wipe out
The lincaments of a confiso.
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Thave prayed with devotion

And I'have counted the beads
But I have never been able to lose
‘The name of a common old Jew

From .9» ﬁ.?.ﬁnm: side these Jewish apostates were despised because
of Eo:‘,_.ua_w_ origins, despite the fact they had embraced the Church.
The priest Andrés Bernildez, for example, declared regarding their
cating habits:

They never lose their Jewish way of cating, preparing their meat dishes
with onions and garlic and cooking with oil, which they use in place of
lard, so that they will not have to eat pork fat; and oil with meat is
something which gives the breath  very bad odour; and their houses and
their doorways smell very bad because of this way of cooking, and they
themselves attribute their Jewish odour to these dishes.

Such hostility to Jewish converts was at times enshrined in official
decrees. In 144 the city officials of Toledo published 2 description of
crimes committed by comersos and proclaimed:

We declare that all the said wersos, descendants of the perverse line of
the Jews .. in reason of the above-mentioned heresies and other
offences, insults, seditions, and crimes committed by them up to this
time, should therefore be held as disgraceful, unfit,incpt, and unworchy
“Mws_,n_sw any office and public and private benefit in said city or public
aries or as witnesses . . . i ist; i
Bofcsoxm s t0 have domain over Old Christians in the

The Inquisition and the Marranos

Under King Ferdinand and Queen Isabella the Inquisition came into
full A_,c_‘om. seeking to purge conversos who were suspected of practising
Jewish customs. In 1478 2 papal bull was promulgated which
nmnur_mmrom the Castilian Inquisition; four years later the first tribunal
came into operation in Seville. Once the Inquisition was instituted, the
tribunal requested that heretics give themselves up — this “Edict of
Grace” lasted for thirty days. Those who came forward to admit
that they observed Jewish rites were obliged to denounce all other
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Judaizers. In compensation they were spared torture and imprison-
ment. Their sins were atoned for by flagellation, by wearing the
sambenito, and by the confiscation of their belongings. In addition they
were denied the right to hold office, practise a profession, or wear
formal dress.

At the next stage of the Inquisitional process, Catholics were asked
to name any suspects. An edict was promulgated which outlined
various ways to recognize such individuals: Judai dJewish
holidays, kept the dietary laws, consumed meat during Lent, omitted
the phrase “Glory be to the Father, and to the Son, and to the Holy
Ghost” at the end of psalms, cooked with oil, and so forth. Once
suspects were identified, the Inquisitors sought to obtain a confession.
To achieve this end torture was used, interspersed with kind words
such as: “I pity you, when I see you so abused and with a lost soul . . . So
do not assume the sin of others . . . admit the truth to me, for, as you
see, L already know everything . . . In order that [ may be able to pardon
you and free you soon, tell me who led you to this error.”

Individuals who confessed saved their lives — those who persisted in
denying the accusations made against them were burned at the stake.
In this quest to root out heresy, there were some who even praised the
executions of innocent victims. Thus in the sixteenth century
Francesco Pegna stated: “If an innocent is unjustly condemned, he has
no reason to complain about the Church’s sentence, which is based on
sufficient proof, and what is hidden cannot be judged. If false witnesses
have caused him to be condemned, he should accept the sentence with
resignation, and rejoice in dying for truth.” Although thousands of
Jews died as martyrs, the majority of those who appeared before the
Inquisition accepted reconciliation with the Church and were sen-
tenced to impri; after und; various k ions and
having their property confiscated. In addition, their children and
grandchildren were forbidden to wear gold or silver or hold public or
ecclesiastical office.

The first tribunal was established in Seville where the majority of
conversos d to placate the Inquisi by i i of
Christian dedication as well as offerings and gifts. The rich converso
Mesa, for example, had the quemadero (the central place of atonement)
decorated with statues of the prophets. None the less for seven years
the Inquisition purged five thousand individuals who were punished
and accepted reconciliation with the Church; seven hundred others
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were branded heretics and burned. In 1483, Tomas de Torquemad:
became Inquisitor for all of Spain, and tribunals were instituted in
other provinces. In Aragon popular uprisings against the Inquisition
took place; in Saragossa an attempt was made to assassinate the
Inquisitor Pedro de Arbues. From 1486 to 1490 some 4,850 conversos
were reconciled to the Church and fewer than two hundred burned.

Such zeal was defended by King Ferdinand even though he was
aware of its economic implications. In response to the municipal

thorities of Barcelona, who lained about the financial crisis the
Inquisition had created, he answered: “Before consenting to the
establishment of the Inquisition in the cities of our kingdom, we
considered the harm this could cause craftsmen and commerce. Butin
our great zeal for our holy faith, we have placed the service of the Lord
well above all our other interests, whatever they may be.” Ironically,
however, the Inquisition drove many conversos back to their ancestral
faith ~ in their distress they appealed to the God of Abraham, Isaac and
Jacob. Defying Christ and Christianity, they declared the Shema
(“Hear, O Israel, the Lord our God, the Lord is One”) as they met
their death. Some Catholics were also so disillusioned by the
Inquisition that they converted to Judaism.

Jews who had never undergone baptism were frequently caught up
in the coils of the Inquisition. The Inquisitors imposed the duty of
identifying Judaizing conversos, and charges were brought against those
who attemped to convince baptized kinsmen to keep Jewish practices.
In addition, those who promoted the return of conversos to Judaism
were indicted. Jews were also accused of engaging with comversos in
ritual murder. In 1490, six Jews and five conversos of La Guardia were
charged with attempting to destroy Christendom through black magic.
According to the accusation made against one of the accused (Yuce
Franco):

His soul embittered and depraved, he went in good company with
several others to crucify 2 Christian child on a Good Friday, in the same
fashion, with the same animosity and cruelty as his forefathers had for
our Saviour Jesus Christ, tearing his flesh, beating him and spitting in
his face, covering him with wounds, crushing him with blows, and
turning to ridicule our holy Faith... He mixed is heart with a
consecrated host. With this mixture, Yuce Franco and the others
expected that the Christian religion would be overturned and destroyed,
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so that the Jews would possess all the property which belongs to the
Catholics, that their race would grow and multiply while that of the
faithful Christians would be extirpated forever.

After confessions were obtained, all the accused were burned.

Torture and Expulsion

Torture during the Inquisition was designed to extract confessions
from the guilty. When this end was achieved the Inquisitors were
satisfied. Yet paradoxically, the innocent suffered more than those who
practised Judaism in secret. An example of such suffering is reflected
ina report on Elvira del Campo who was accused of not eating pork and
wearing clean clothes on the Sabbath:

She was carried to the torture chamber and told to tell the truth when
she said that she had nothing to say. She was ordered to be stripped and
again admonished, but was silent, When stripped, she said: “Sefiores, I
have done all thatis said of me and [ bear false witness against myself, for
1 do not want to see myself in such trouble; please God, I have done
nothing.” She was told not to bring false testimony against herselfbut to
tell the truth. The tying of the arms was commenced. She said, “I have
told the truth; what have I to tell?” She was told to tell the truth and
replied, “I have told the truth and have nothing to tell.” One cord was
applied to th d twisted, and she i totell the truth
but said she had nothing to tell. Then she screamed and said, “I have
done all they say.”

The torture session then intensified, and according to rule more
turns of the cord on the arm were applied.

Another turn was ordered. She cried: “Loosen me a little that I may
remember what [ have to tell, I don’t know what | have done; I did not eat
pork for it makes me sick; [ have done everything; loosen me and I will
tell the truth.” Another turn of the cord was ordered . . . She was told to
tell in deta truly what she did. She said: “What am I expected to tell? I
did everything — loosen me for I don’t remember what I have to tell
don’tyou see what aweak woman Tam? Oh! Oh! my arms are breaking.”
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Once the sixteenth turn of the rope was administered, she was then
ordered to be placed on the potro (rack).

She said, “Sefiores, why will you not tell me what  have to say? Sefior, put
me on the ground ~ have I not said that I did itall?” She was told to tell it.
She said, “I don’t remember — take me away - I did what the witnesses
say.” She was told to tell i in detail what the witmesses said. She said,
“Sefior, remind uponme
—letme gofor God’s sake—they 1didi
here and L will remember what | cannot here.”

Shewas told tostateit, but replied, I don’t know how to sayit~Lhave

y-Lord, youar ifIknewhowtosay 1

would say . know nothing more tosay than that ] did t and God knows
it. ... The Law of which the witnesses speak — | don’t remember what
Law it was ~ cursed be the mother that bore me . ... Oh! Oh! they are
killing me ~ if they would tell me what - Oh, Sefiores! Oh my heart!”

In Spain and later in Portugal the judicial sentence of the Inquisitors
following such torture took place in public in the presence of &mﬂ_sas
and crowds. Th: ies, known tos dafé, were

CHAPTER EIGHT

The Dispersion of the Marranos

‘When the Inquisition intensified its efforts to root out Christian heresy
in Spain, Marranos fled to other countries for safety from their
Christian persecutors. Many sought refuge in Portugal, where they led
a Christian way of life while selectively observing T;sm: practices.
Following Spanish dent, the Portuguese ition was estab-
lished in 1536 and attempted to track down Marranos wherever they
lived. Other Marranos were driven to find homes in other lands. Both
Turkey and Salonica constituted Marrano refuges from Christian

by asermon; the earliest took place in 1481, and they continued until the
nineteenth century. The total of those who appeared to be charged
numbered hundreds of thousands - over thirty thousand suffered the
death penalty. The burning of heretics, however, did not take place
during the auto da fé— those found guilty were handed over to the secular
authorities who were responsible for their execution at the place of
burning.

Suchtreatment of the Jewish population ended with expulsion. On 31
March 1492, Ferdinand and Isabella signed the Edict of Expulsion of
the Jews of Spain:

We have been informed by the Inquisitors, and by other persons, that the
mingling of Jews with Christians leads to the worst evils. The Jews try
their best to seduce the (New) Christians, and their children, bringing
them books of Jewish prayers, telling them of the days of Jewish holidays,
procuring unleavened bread for them at Passover, instructing them on
the dietary prohibitions, and persuading them to follow the Law of
Moses. In consequence, our holy Catholic fith i debased and humbled.

We have th t the conclusion that the only efficaci

putan end to these evils consists in the definitive breaking of all relations
between Jews and Christians, and this can only be obtained by their
expulsion from our kingdom.
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PP in the sixteenth century. Others went to Antwerp, Venice,

Ancona, and Bordeaux; in the next century Marranos settled in
Amsterdam, Hamburg, and London. Although in these centres
conversos returned to Judaism, they retained many of their former
cultural characteristics. During this period some Marranos gained
enormous political influence. The Duke of Naxos, for example,
became an important figure on the international scene, and sought to
create a homeland for the Jewish people. Others awaited the coming of
the Messiah to lead them back to Zion, and in the seventeenth century
numerous Marranos placed their hopes on the false Messiah
Shabbatai Tzevi. Some Marranos, however, like Baruch Spinoza,
broke away from traditional Judaism, and advanced heterodox relig-
ious views which unintentionally became the basis of further Christian
anti-Semitism in later centuries.

The Marranos of Portugal

Many Spanish Marranos who sought refuge from the Inquisition fled
to Portugal. These crypto-Jews, unlike their Spanish counterparts,
imitated the Christian way of life and complied with all Catholic :Rm
including attending mass and ion. None the less they sel
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