Martin Luther.
In this document I shall be discussing the contribution of Martin Luther to Jewish-Christian relations. In order to do this, will consult scholarly sources in the form of literature and imagery. The format in which I will take on order to approach the topic will be chronological in nature beginning with his pre-published work and ending with his legacy and how his work is perceived within the contest of Jewish- Christian relations today.
Martin Luther was born in November 1483 in the town of Eisleben in Saxony to a moderately wealthy father and mother which enabled him to gain an education in Magdeburg studying Law. However, after beginning his learnership he decided study Aristotle and the subjects of philosophy and theology diverging from the path set forth by his father at a young age. However, his studies are believed to have left him unsatisfied with reason and therefor decided to defer and become a monk. During his time at the Abbey he engaged in austerities however it was reported he became aware of how he perceived that the church was not keeping up with biblical scripture. By 1522 Luther had protested to the Catholic church on many occasions concerning the sale of indulgences among other practices and beliefs deemed as corrupt. This was done using many pamphlets which were passed throughout Germany. However, as a result of his writings he was excommunicated, and aspects of his writings banned whilst also being deemed as a heretic by the Catholic Church. (1)
It was during this time in 1522/3 Luther began his writings on the Jewish people with a positive outlook on the Jewish history within the roots of Christianity, specifically the “Jewishness” of Jesus. A fact Luther strongly believed the Catholic church was attempting to deny or conceal. (2) In addition, it is believed that the earliest known documents relating to Jews and Judaism created by Luther related to the Virginial status of Mary and Jesu’s deliverance. This two-pronged approach could be seen as a tactic of Luther’s in the form of going against the Catholic church but also emphasising the Jewish roots within Christianity in order to convince some to convert to the religion which he believed to be in a séance superior to its predecessor.(3)
Luther’s emphasis of Jesus’ linage continues through his writing “Jesus was born a Jew” by his explanation of how Joseph- Jesus’ earthy father- could trace his linage back to the King David and by extension Abraham himself. This is done by Luther in order to protest against the teaching of the Catholic church on the nature of Jesus, but to also strengthen his work within the protestant reformation and bring more of the Jewish people to the Church. His basis for this argument is the Genealogy is outlined in the book of Matthew which traces Jesus and Josephs linage back forty-one generations to Abrahamic times. (4) However, the catholic church took more emphasis on the genealogy found in Luke which begins with Jesus and teaches the ancestry backwards to God himself. It is believed that this regressional approach in the book of Luke was done in order to place more emphasis on Jesus himself rather than his linage. However, Luther’s argument in his first document of the Jewish nation emphasises that although Jesus was not the son of Joseph by seed but by adoption and the following of the definition of the role of a father seen in Ephesians 6:4 which states 
“Fathers,[ do not exasperate your children; instead, bring them up in the training and instruction of the Lord.”(5)
In the second part of his essay, Luther emphasis the fulfilment of the prophecies seen in the Old Testament, or in the case of Judaism the Hebrew Bible. In this section Luther can be seen to hold a sympathetic voice towards his audience in the way in which he emphasises the way in which he emphasis that the purpose of the Old testament was to prepare the way for the Messiah and that he had arrived in the form of Jesus within the teachings of the New Testament. 
Within the third and final section of this essay published by Luther. He returns to the Catholic agenda previously described. However, it is in the form of blame he returns to this topic. He elaborates on how the Jewish nation are to be dealt with gently and are to be instructed with proper scriptural passages (6) which Luther argues will not work if literature belonging or having been “corrupted” by the catholic church as it according to Luther has no spiritual value. He later goes on to state how it is not ethical or possible to blame the Jewish nation for not wishing to convert if all they are being offered is catholic teaching. This thought had a great impact with may of the Jewish faith as during this time mass ghettoization of the Jewish people. Luther argued 
“Instead of this we are trying to divide them by force, slandering them, accusing them of having Christian blood if they don’t stink, and I know not of other foolishness. So long as we treat them like dogs, how can we expect any work among them.” (7)
Undoubtedly influenced by his optimism in the newly restored Gospel and his teachings he goes on to influence a tolerant approach to the Jewish people, urging readers to pray and aid them in they conversion without being forceful. (8) However, from his other published work during the decade it may be argued that the Jewish people were not his main priority but the Catholic church.  When considering the contribution offered to Jewish- Christian relations regarding this body of text, it may be argued that Luther is attempting to create a bridge of learning of sorts in order to allow the Jewish people to learn more about Jesus and his Jewish nature. Yet this is not the only affect Luther’s writing has at this time as he informs a missionary spirit in the way he wishes to aid the Jewish people in their day to day lives. They become a form of positive witness to his message. This is supported by his stating “There are future Christians among them, and they are turning every day” (9) This can also be emphasised by the way in which some within the Jewish faith regarded him as the “forerunner of the messiah” and held his work in high regard due to his preaching of acceptance and aid, whilst regarding the document as a missionary tract to be emulated and translated for the masses.
Within the following years, Luther’s attitude towards the Jewish nation begins to shift as he learns of a sect in Moravia adopting some of the customs associated with the Hebrew bible, customs which had been deemed unnecessary by the covenant made through Jesus. For example, circumcision. Therefor the position held by Luther in his writings began to shift to a slightly more radical approach to the Jewish question. By the late 1530’s to 40’s   Luther began a second textual contribution to the relationship between Christianity and Judaism in the form of an open letter to Count Wolf Schlick named “Against the Sabbatarians.” This was complied after a report had been set forth by Schlick stating may of the Christians in the area had begun to develop Sabbatarian tendencies. However, it has not been made clear on what these tenancies were.
In his letter Luther expresses the belief that those who had begun to partake in the Sabbatarian tendencies had “Sinned against the Messiah” and no longer dwelled in the land due to the disbelief and disobedience to the word of the true Scripture. This increase in slander scholars believe could have been caused by two main issues. The first being the growth is Sabbatarians which was going against what Luther intended, and the deterioration in his health status. Scholars believe that by this time Luther may have began to become extremely ill, therefor his argumentation for the Jewish people became increasingly less sympathetic. (11)
The letter however is not the only source which depicts this contribution to Jewish Christian relations. Within Luther’s wide range commentary on Genesis 25:21 he begins to criticise the vast number of rabbinic commentaries on the scriptures found within the New Testament. (12) He stated
We acknowledge, of course, that it is a great benefit that we have received the language from them; but we must be aware the dung the rabbis, who have hade of Holy Scripture a sort of privy in which they disposed of their fortuned and their exceedingly foolish opinions. I am advising this because even among our won theologians many give too much credit to the rabbis in explaining the meaning of scripture” (13)
Then continues by explaining how Christians should “Give up all hope” when attempting to convert. He continues adding there was a reason that the Jewish people could no longer had a home land and it was due to a punishment set forth by God for rejecting the Messiah he had sent in order to save his elect people. It was their sinfulness that caused them to become a wonderer like Cane. This could be depicted as a political move of sorts as during this period of time life was often dominated by the church, and Luther as a major influencer in the protestant reformation could have had a lot of influence when discussing the national attitude towards the Jewish people. This was emulated by the stance taken by Frederick III who today is known as one of the most powerful early defenders of Luther’s writings. In 1536 he decided to remove the rights of all Jews to dwell in his elect principality. However, this move was more than just political in form. It can be noted to be the first rift caused by Luther’s writings as a prominent Jew living in the prince’s principality had reached out to Luther in order to receive aid. However, Luther refused to mitigate on his behalf as he did not wish to aid a nation of people who had turned their backs on Jesus and his teachings. As a result, many of the Jewish people began to align themselves with the Catholic church who allowed them sanctuary after Luther and his church had not. 
When considering Luther’s contribution to the relations between the two monotheistic religions, it can be disputed that during this time, his depiction of the Jews does begin to shift, thus impacting the way in which he writes of the relation between the two. Therefor the contribution can be seen as negative rather than the positive nature illustrated in his earlier writings. A shift can be seen to begin due to this and the attitude of the German prince leaving the future of Jewish Christian relations to be depicted as hanging in the balance when considering the Lutheran and Protestant churches.
Luther’s final texts are believed to be liked to a pamphlet he received containing dialogue by a Rabbi which is believed to contain evidence of the Rabbi attacking Christianity and its associated practices. However, to this day the tract has not survived, therefore it is difficult to see exactly which aspects Luther took offence to. Within a number of months following the receival of the pamphlet Luther published a number of important texts in rebuke to the claims made by the Rabbi. The names of a number of these texts are: “On the Jews and their Lies”, “The Unknowable Name and the Generations of Christ” and “The lost words of David.” (14) 
Arguably the most significant of these publications can be seen to be “On the Jews and their Lies.” The document itself was published in 1543 (15) and can be seen to fall in to four consecutive areas. The first of these areas covered the alleged lies or “false boasts.” (16) The second section covers the explanation of the bible passages significant to the teachings outlined and commented on by Luther. He later begins to re-ignite the medieval accusations and blood libel roomers set forth by Friar Berthold of Regensburg in the thirteenth century (17) whilst also repeating the alleged Jewish blasphemes against Jesus and Mary. The fourth and final section of this document can be seen to be the most significant when considering the contribution made to Jewish Christian relations. The section contains a list of suggestions Luther makes to the church on how the Jewish populous should be treated in the form of seven proposals. These range from the burning of Jewish Synagogues to forced labour.
The significance of this section can may not be underestimated in its influence of the contribution by Luther. Whilst many did not react to the harsh words published by Luther, the catholic church – a former target of Luther- accused Luther of writing in blood and inciting violence against the Jewish people. Henry Bulliger also classed the work as “The words of a pig shepherd” deeming it as the work of someone who lacks diplomacy and stature. (18)
In conclusion, Luther’s contribution and impact to Jewish Christian relations can be seen as a form of mixed back. In his early writings it can be seen that his contribution was positive in the way in which it preaches the importance of acceptance and gentle encouragement when considering the significance of the Jewish people as they could be seen to be brothers or relatives of a sort due to their link in the beliefs found in the Old testament or Hebrew bible.
However, In the following years, Luther’s influence begins slowly turning negative in nature with the re-emergence of medieval roomers and the introduction of the guidelines on how to treat such people. Despite this, it can be argued that Luther’s largest contribution to Christian Jewish relations came post death with the revival of his teaching being used during post World War two by Adolf Hitler in his manifesto Mein Kampf which was published in 1925. This work was used by Hitler as an outline of sorts on how to treat the Jewish people a was later acted upon through the use of new state rules being published concerning the rights and status of the Jewish people in Germany at the time.
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