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Introduction
This essay compares and contrasts the chapter ‘Contested Landscapes: Medieval to Present Day’ of Barbara Bender’s book titled Stonehenge: Making Space published in 1998, with the chapter ‘Space, Place, Landscape and Perception: Phenomenological Perspectives’ of Christopher Tilley’s book titled A Phenomenology of Landscape: Places, Paths and Monuments published in 1994.[footnoteRef:1] [1:  Barbara Bender, Stonehenge: Making Space (Oxford: Berg, 1998), [hereafter Bender, Stonehenge], pp. 97-131; Christopher Y. Tilley, A Phenomenology of Landscape: Places, Paths and Monuments (Oxford: Berg, 1994), [hereafter Tilley, Phenomenology], pp. 7-34.] 

Bender’s theory of contested space expresses how a landscape changes through time and how the economy, politics, belief systems, technologies, and other factors such as ownership of land affect the landscape and the way people live. It also explains the disconnect between landscapes and people due to interference from political and religious authorities throughout history and from modern capitalism, as sites are designed to capitalize.
In her arguments, Bender focuses mainly on Stonehenge as an example landscape. She writes about the structuring of contested space.[footnoteRef:2] Tula Giannini describes it as ‘the space occupied by texts on walls and labels of art works that most often anonymously describe works and their authors while circumscribing the limits of the story they tell’.[footnoteRef:3] However, Bender further delves into it and explores both ‘the ways in which, over a period of several hundred years, those with economic and political power and the necessary cultural capital have attempted, physically and aesthetically, to appropriate the landscape’ as well as ‘how these appropriations have been contested by those engaging with the land in quite different ways’.[footnoteRef:4] She writes to inform the scientists and historians, history lovers, and especially people who go beyond their times to look at things differently to comprehend various beliefs, nature, the lives of their ancestors and the land we live. [2:  Bender, Stonehenge pp. 97-131.]  [3:  Tula Giannini and Jonathan P. Bowen (eds), Museums and Digital Culture: New Perspectives and Research (Cham, Switzerland: Springer, 2019), [hereafter Giannini, Museums], p. 109.]  [4:  Bender, Stonehenge p. 98.] 

Moreover, Bender criticizes the disciplines of geography, archaeology, and anthropology for having a rigid approach towards history and land. Meaning of place, the consciousness of humanity, and connections could get lost within the structures.
[bookmark: _Ref55931210]The Stanford Encyclopedia of Philosophy describes phenomenology as ‘the study of structures of consciousness as experienced from the first-person point of view’.[footnoteRef:5] Examining various phenomenological outlooks about the concepts of space, places, landscapes, and perception, Tilley contrasts two perspectives on space, namely ‘abstract space’ and ‘human space’.[footnoteRef:6] He elaborates that what he calls ‘new geography’ and ‘new archaeology’ considered space an ‘abstract dimension or container in which human activities and events took place’. In his opinion, ‘the implication of this perspective was that activity and event and space were conceptually and physically separate from each other and only contingently related’. He argues that ‘such a view of space decentred it from agency and meaning’.[footnoteRef:7] This viewpoint is what Tilley refers to as ‘abstract space’ or ‘spatial science’.[footnoteRef:8] [5:  David Woodruff Smith, ‘Phenomenology’, The Standard Encyclopedia of Philosophy (Summer 2018 Edition), https://plato.stanford.edu/archives/sum2018/entries/phenomenology/, [accessed 29 October 2020].]  [6:  Tilley, Phenomenology p. 8.]  [7:  Tilley, Phenomenology p. 9.]  [8:  Tilley, Phenomenology pp. 7-9.] 

The alternative view on the other hand, in Tilley’s words, ‘starts regarding space as a medium rather than a container for action, something that is involved in action and cannot be divorced from it’. It is what he calls ‘humanized space’ and says that it ‘forms both the medium and outcome of the action, both containing and enabling it’.[footnoteRef:9] His focus is on experiencing space and finding one’s own meaning. When people move on land, this movement changes the land’s significance for the people, how we experience it as human beings, changes from one person to another. We all sense space differently; we are embodied by space and our environment. We feel the connection between things and the oneness. According to Tilley, these are all-natural things to feel, sense, and comprehend when one is in nature. However, as we are so detached from land, it is challenging to be connected with nature.  [9:  Tilley, Phenomenology p. 10.] 

As Maurice Merleau-Ponty mentions, ‘space is existential, and existence is spatial in that it opens onto an “outside”, a series of reference points’.[footnoteRef:10] Tilley clarifies that the landscape is proof of existence. He explains that phenomenology is ‘about the relationship between Being and Being-in-the-world. Being-in-the world resides in a process of objectification in which people objectify the world by setting themselves apart from it’.[footnoteRef:11] As human beings, we have a conscious mind that feels our existence and understands how we connect. Relating our existence with nature is how we question civilizations, being human, and our relationship with our surroundings.  [10:  Maurice Merleau-Ponty, Phenomenology of Perception, trans. by Colin Smith (London: Routledge & Kegan Paul, 1962), cited in Tilley, Phenomenology p. 13.]  [11:  Tilley, Phenomenology p. 12.] 

Tilley and Bender argue that science should be interconnected and it should consider the phenomenological perspective. Compared to today, we can see that their arguments were written for the scientists of the mid-late 90s. After their discussions, a lot has changed in the way science became more interconnected and interdisciplinary.
The purpose of this essay is to focus on Christopher Tilley’s phenomenological perspective of humanized landscapes and how it complements Bender’s contested space theory. Both of them try to express the meaning of land and connection for human beings to push science forward.

Cities also believe they are the work of the mind or chance, but neither the one nor the other suffices to hold up their walls. You take delight, not in a city’s seven or seventy wonders, but in the answer it gives to a question of yours. Or the question it asks you, forcing you to the answer, like Thebes through the mouth of the Sphinx.[footnoteRef:12] [12:  Italo Calvino, Invisible Cities, trans. by William Weaver (London: Vintage, 1997), p.44.] 


The concepts that both Bender and Tilley refer to and will examine are the effects of mapping and geography on landscapes. Also, they refer to the importance of interdisciplinary research between different branches of science, such as history, geography, archaeology, and anthropology. How people experience a site in today’s tourism does not make them experience the meaning of the place.
Bender structured these notions by telling the historical story of Stonehenge. As she is an archaeologist and anthropologist, she criticizes the way the disciplines are structured. She makes her arguments through the concepts of capitalism and Marxist views, and archaeological and political views of space. In comparison, Tilley has the approach of explaining the meaning of space via the experiences of the body. He uses philosophical views for his arguments.
Mapping and geography
Phenomenology has impacted the way science looks at the world. Bender argues that science labels concepts and that it examines different periods of civilizations; however, it does not go deep into the meaning of something. If we do not know how our ancestors connected with the earth, how could we connect with it? And then, there is a detachment.
Jerry Brotton argues that ‘the early pioneering studies of Marshall McLuhan and Elizabeth Einstein defined what they saw as an “Information Revolution” created by the invention of the printing press’.[footnoteRef:13] He also states that some doubtful historians, ‘have questioned the grand, revolutionary claims made for the ways in which print established a level of linguistic, scientific, and visual standardization, fixity and global dissemination that paved the way for the birth of the “Scientific Revolution” and the rise of the modern nation-state’.[footnoteRef:14] Bender thinks that ‘mapping was part of the changing technology of power’; and becomes the ‘control of knowledge, of resources, and of nature’.[footnoteRef:15] [13:  Marshall McLuhan, The Gutenberg Galaxy (London: Routledge,1962); Elisabeth Eisenstein, The Printing Press as an Agent of Change: Communications and Cultural Transformations in Early Modern Europe (Cambridge: Cambridge University Press, 1979), cited in Jerry Brotton, ‘Printing the Map, Making a Difference’ in Geography and Revolution ed. by David N. Livingstone and Charles W. J. Withers (Chicago: University of Chicago Press, 2005) p. 137.]  [14:  Jerry Brotton, ‘Printing the Map, Making a Difference’ in Geography and Revolution ed. by David N. Livingstone and Charles W. J. Withers (Chicago: University of Chicago Press, 2005) p. 137.]  [15:  Bender, Stonehenge p. 108.] 

The more the geographers discovered the world in the past, the more the relationship between humans and land changed. The land increasingly became a commodity. Geography started to look at things connected with human geography, which concerns the cultures of people on earth. As Doreen Massey expresses, ‘physical geography in the past several decades that has, in many ways, distanced it from human geography, although strong methodological and intellectual links still exist between these two components of the discipline’.[footnoteRef:16] In Tilley’s opinion, ‘“new geography” and “new archaeology” considered space as an abstract dimension or container in which human activities and events took place’.[footnoteRef:17] [16:  Stephan Harrison, Doreen Massey, Keith Richards, Francis J. Magilligan, Nigel Thrift and Barbara Bender, ‘Thinking Across the Divide: Perspectives on the Conversations between Physical and Human Geography’, Wiley on behalf of The Royal Geographical Society (with the Institute of British Geographers), Area, Vol. 36, No. 4 (Dec. 2004), [hereafter Harrison, Divide], pp. 435-442.]  [17:  Tilley, Phenomenology p. 19.] 

The interconnectedness of disciplines in science
Francis J. Magilligan states that ‘science as law building and universalizing tends to ignore (or at least diminish) the particularities of place, while alternative approaches are more inclined to accept that time, place and context may provide important explanations that may limit the direct formulation or application of universal laws’.[footnoteRef:18] As shown clearly in Claude Lévi-Strauss’ book The Savage Mind, indigenous cultures do not separate science into divisions. They do look at everything as connected in the philosophy of oneness. The book demonstrates clearly how the indigenous cultures do not subdivide sciences and that linguistics, zoology, biology, geography, phytology, botany, and genetics are all connected.[footnoteRef:19] [18:  Harrison, Divide pp. 435-442.]  [19:  Claude Lévi-Strauss, The Savage Mind, trans. by anon. (Paris: Librairie Plon, 1966).] 

Tilley and Bender also argue in favour of a holistic approach to science. Bender further uses Neal Ascherson’s argument that ‘archaeologists still understand relatively little about the social and political conditions and the cultural perceptions of the people who built and used Stonehenge’.[footnoteRef:20] [20:  Neal Ascherson, Games with Shadows (London: Radius/Century Hutchinson, 1988), cited in Bender, Stonehenge p. 121.] 

Phenomenological approach
From a phenomenological perspective, the human body is considered as a medium through which one can understand the land and connect to it. Wendy Ashmore expresses that ‘mapping of worldviews may be grounded explicitly in the form of the human body’.[footnoteRef:21] [21:  Wendy Ashmore, ‘Visions of the Cosmos: Ceremonial Landscapes and Civic Plans’, in Handbook of Landscape Archaeology, ed. by Bruno David and Julian Thomas (Walnut Creek, California: Left Coast Press, 2008), [hereafter Ashmore, Visions], p. 168.] 

According to Jerry D. Moore, ‘those grounded in positivist theoretical traditions generally stipulate hypothesis testing, with rigorously deﬁned standards for proof, expressed in material measures of archaeological data’.[footnoteRef:22] It is hard to know the meaning of land when civilizations are not alive. Therefore, time plays a crucial role in understanding space. Archaeologists and anthropologists try to understand the era of civilizations. There is a synchronic time that evaluates and makes hypotheses of space, from the perspective of now. [22:  Jerry D. Moore, Cultural Landscapes in the Ancient Andes: Archaeologies of Place (Gainesville: University Press of Florida, 2005) cited in Ashmore, Visions, p. 168.] 

Bender and Tilley, state that the phenomenological experience of time and place is also connected with the location’s name, history, and culture. In Bender’s opinion, ‘the cultural meanings we give to time and place are not just reﬂections of these relationships; they carry their own political and social charge’.[footnoteRef:23] In the example of Stonehenge, Bender expresses the connection people make with the place. Stuart Piggott elaborates the connection by writing that ‘most probably, the stones had been incorporated into folk culture, syncretic, changing, but possibly enduring over the millennia, or perhaps their significance had ebbed and flowed within people’s consciousness’.[footnoteRef:24] Bender considers Tilley ‘a leading exponent of a phenomenological approach to landscape’, which in her words is ‘an approach that understands that people create a sense of place through movement, through attachment, through wrapping stories and memories around places, through using not just the visual but all the senses’.[footnoteRef:25]  [23:  Barbara Bender, ‘Time and Landscape’, Current Anthropology, Vol. 43, No. S4 (2002), pp. S103-S112, https://www.jstor.org/stable/10.1086/339561 [accessed 31 October 2020].]  [24:  Stuart Piggott, ‘The source of Geoffrey of Monmouth. II. The Stonehenge story’, Antiquity, 15 (1941), pp. 305-319, cited in Bender, Stonehenge p.101.]  [25:  Harrison, Divide p. 440.] 

Not unlike Tilley; James E. Snead, Clark L. Erickson and J. Andrew Darling put forward that ‘since the 1990s, phenomenological approaches to landscapes have had considerable influence’ and that ‘drawing from a diverse range of 20th century theorists, these strategies are built on the principle that the human body is the principal, shared element in our experience of our surroundings’.[footnoteRef:26] [26:  James E. Snead, Clark L. Erickson, J. Andrew Darling (eds), Landscapes of Movement: Trails, Paths, and Roads in Anthropological Perspective (Philadelphia: University of Pennsylvania Press, 2009), p.14.] 

We must consider that when Tilley and Bender’s chapters were written, the ideas of phenomenological approaches were seeding in science. Looking at their books and articles today, we see how their views started to be used in science. According to Tilley, W. Bennett, Nicole Boivin, Owic and Mary Ann Owoc, ‘Archaeologists increasingly recognize the meaning-laden roles of physical elements’.[footnoteRef:27] Today, there is even a branch called phenomenological anthropology.  [27:  Christopher Y. Tilley and Wayne Bennett, The Materiality of Stone: Explorations in Landscape Phenomenology (Oxford: Berg, 2004); Nicole Boivin, Owic and Mary Ann Owoc (eds), Soils, Stones and Symbols: Cultural Perceptions of the Mineral World, (London: UCL Press, 2004), cited in Bruno David and Julian Thomas, Handbook of Landscape Archaeology (Walnut Creek, California: Left Coast Press, 2008), p. 169.] 

Tourism, museums and experiences
Bender observes of tourists visiting Stonehenge and people going through visitor centres instead of being able to experience the natural site directly. She also notes that those visitors have only a minimal time due to the tour buses. In this way, people are informed but not connected to the place. 
Sites, visitor centres, and museums need to be designed carefully to connect people with the area, instead of just being informative. Bender expresses her displeasure about the restrictions on visiting places like Stonehenge. She writes that, firstly, a tourist has to pay when visiting the area, so the land is not open to everyone. Secondly, it is not allowed to touch the stones, and lastly, one cannot see all the aspects as it is required to stay at quite a distance from some areas of Stonehenge. When we look at modern museums, we see that people mostly learn through interactive games in the museums. As Jennifer Koslow writes, ‘museums and related cultural heritage institutions worried that potential visitors would be lured away from experiencing the “real thing”’.[footnoteRef:28] [28:  Jennifer Koslow, ‘Museums and digital culture: new perspectives and research’, Museum Management and Curatorship, 34:5 (2019), pp. 537-539.] 

Conclusion
As Tyson Yunkaporta says, ‘an illusion of time and space, a false global map of places and peoples has slid over our frontal lobes’.[footnoteRef:29] Moreover, in many aboriginal languages, there are no separate words for time and space. Bender and Tilley write that things change with the movement of time and space. The geographical formation of a place can change, and it could affect its commodity value. However, the land is crucial for people to survive, to exist, and to find meaning. The phenomenological way of looking at science, merging ideas, discoveries, bringing the knowledge and experiences constitute the whole context of a place. Human life and the way humans experience life is more precious than their objects, buildings, and texts. Bender and Tilley remind us of the interconnectedness between all individuals and all species in the ecological home of Gaia. Tilley’s phenomenological approach complements Bender’s arguments of constructed places. Their views and contributions of a phenomenological approach to science moved modern science forward and helped it to become more interconnected. [29:  Tyson Yunkaporta, Sand Talk: How Indigenous Thinking Can Save the World (Melbourne: Text Publishing, Kindle Edition, 2020), p. 56.] 

Looking at the essence of Bender and Tilley's arguments, we see that they both try to understand existence and meaning. Furthermore, they try to grasp the cosmovision. The connection with the land, experiencing the land and understanding our existence in a cosmological way is continuously interrupted. Making connections by seeing through the essence of things brings us to understand the meaning. The web of knowledge and beliefs, merging with nature, and time itself takes humanity to the level of cosmovision. Therefore, the phenomenological perspective plays a crucial role in pushing humanity towards the experience of comprehending the connections of the cosmovision.
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