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A Critical Comparison of two Secondary Sources
This essay critically compares two secondary sources, Gillian bennet,[footnoteRef:1] and Jenny Blain. [footnoteRef:2] To enable the reader to critically engage with this essay it is helpful to outline the background of the authors and the motivation behind their work.  [1:  Bennett, G. 1995. “If I Knew You were Coming I'd Have Baked a Cake”: The Folklore of Foreknowledge in a Neighborhood Group. In Out of the Ordinary: Folklore and the Supernatural, edited by Barbara Walker, 122-142. Logan, Utah: Utah University Press.]  [2:  Blain, J. 2000. ‘Speaking Shamanistically: Seidr, Academia and Rationality’. In DISKUS Volume 6 (2000).] 

The first author is Bennet, who was….. 
There are some inconsistencies with the ethical part of this research as far as the anonymity. Learning about her Bennet’s background was good in terms of how it guided her research and the subject areas that it was pulled toward, and the structure is very deliberate. One can really appreciate it in the way it was set up and how it transitioned into every following chapter.
The second author is Jenny Blain, who was a senior lecturer at the School of Social science and Law at Sheffield Hallam University, UK. The tone of this article is slightly confusing, in terms of it beginning as if the reader is reading a novel, then it moved into reflexive observation and a phenomenology technique and ends up in an academic argument – confusing for the reader. Blain has had numerous other studies on shamanism and spirituality for example both Blain and Robert J. Wallis researched, ‘alternate’ spirituality, this was done with, which was seemingly an ethically sound study, [footnoteRef:3] along with the exploration of ways in which individuals of Britain and North America, ‘are reconstructing seidr today as shamanistic practice with its own contradictions and contestations’ as she terms it. [footnoteRef:4] Thus given she obviously has experience in this field, it could make one curious as to why Blain’s ‘seidr shanamiam research is conduvted so badly. [3:  Blain, Jenny, and Robert J. Wallis. “RITUAL REFLECTIONS, PRACTITIONER MEANINGS: DISPUTING THE TERMINOLOGY OF NEO-SHAMANIC 'PERFORMANCE'.” Journal of Ritual Studies, vol. 20, no. 1, 2006, pp. 21–36. JSTOR, www.jstor.org/stable/44368751. Accessed 19 Mar. 2021.]  [4:  Blain J. “Now many of those things are shown to me which I was denied before”: Seidr, shamanism and journeying, past and present. Studies in Religion/Sciences Religieuses. 2005;34(1):81-98. doi:10.1177/000842980503400105
  ] 


so why is this particalur study is performed so bady.
Ethics and structure bennet
The ethics are inconsistent in terms of, at the beginning she is very good at maintaining anonymity of the location of the conversations that were happening to an extent, she did not say specifically where these conversations where taking place. However, comparing that to the reading of our qualitative research methods book, (ref) the location could potentially be tracked down because she used the intermediatory of her father. Therefore, if someone wanted to, or was interested, they could find out the location (e.g the clinic). Furthermore, when she starts laying out the stires that are told among the women she does not name the participants, however, at the end she names two of them. (ref). To summarize, she does not address the issue of ethics or anonymity. The closest she comes to identifying the issue is at section before she goes into all the data (surveys) (ref). Bennet talks about how the subject matter of the conversations as being controversial or ‘delicate,’ (ref) as Bennet puts it (ref) that she needed an environment in which to conduct those interviews and have those conversations, that was more private. (ref) 
Her writing up in comparison to what is asked of students in an academic paper, it would seem she relies on storytelling, which given her background makes sense - Bennet’s paper could be considered structured that way. For example, instead of using a lot of data or academic references and, or expert references, she uses the stories themselves to legitimise her argument, or legitimise the women’s experiences themselves, which may not be considered wrong in some respects however, if this happened in any other research, it would not be tolerated. 
This research is highly flawed with assumption all over the place and does not give reference to any other studies that would support her huge inductive leaps. She interprets what they say, just because she purply thinks that might be the way it is.  In addition, Bennet does not provide any evidence of what the women say. With the data she uses, Bennet throws percentages in, and facts and figures that makes it seem legitimate on the surface but if another research where to critique it and look closer there are not references for those - the reader has no idea where that information is coming from. 
It can be seen within this paper that the only study she recommends in an appropriate way is a Finnish study (ref)  but that only reports on figures, there is no context to the study and she does not refer back to any academic papers in anyway. 
Moreover, most of the information contained within this paper is obtained by her father who is a medical doctor practicing at his clinic. For example, on page 127  Bennet says ‘my father was able to give me at least a minimum of demographic information.’ (ref) this is seemingly very far away from ethical standards.This research has a tremendous number of flaws, in saying that however, it is very well structured and interesting to read. 
There is an ethical issue right at the heart of this paper in which, where she actually conducted these interviews with these women - which was in her father’s podiatry clinic - in the sessions, with him present. As she says quit openly - she is quite honest in that respect, she also self-declares on a lot of things and it very open. He father is also a member of the same church that the participants go too. Thus, this may have had a prohibited effect on the interviewee, or maybe had a prohibited effect on her as the researcher – given that with her father was  present, in what types of questions she might of asked the women. However, what is interesting throughout this paper, is that she has an internal, external perspective and uses this to tie the paper together. It is like a thread that runs through the paper, which gathers up all the information that she has found and puts it into a good structural context. To summarize, the paper is beautiful on so many levels, but right at the heart are the ethical issues. Something the reader may notice in the conclusion of the paper, it brings about a whole new group of other subjects, (ref) and one suddenly realises that there are males in the study, and that there were younger women in it too.

Introduction
Structure blain
The structure throughout Blain’s paper is that of a delving into is a shamanistic practice known as seidr. (ref) Her research question is: How, though, is such situating valued when practitioners’ realities appear irrational, if the narrator positions herself within the multiple realities of the seidr séance? When we dig into this, her research technique is of being an outsider and also an insider and she was doing her reflexivity, however, it wasn’t clear if she was using a ‘phenomenology’ approach and, does not ever mention the word. (ref)
We hear about her perceived interpretation within the discourse of seidr workers and dialogues with these ‘others’ that she terms. (ref) However, we do not really hear about the dialogues and, mostly read about her reflexivity.(ref) It is also not clear if she is using phenomenology to describes the experiences or not. The debate with this paper tries to move towards the intuitive and/or experimental anthropology, before connecting the ‘other world’ of seidr experiences, she is discussing with the ‘everyday’ world with the author as academic - os she was questioning whether this is academic or not.
In this paper she is both insider and outsider in her research, also described in the introduction. (ref) However, in the second part when is discusses ‘Dance for a Wedding’ it is seemingly written like a novel - and is confusing. This paper is also written in the third person perspective, and she does not use the correct referencing regarding George Marcus. (ref)
Moving on to the ‘Seidr and the Anthropologist.’ Firstly, most of her quotations are of her older work – regarding herself in that respect. (ref) She also states that she has been studying shamamistic practices known as seidr for several years but does not give an indication of when or where, or exactly how long she has been involved in this practice, also her quotation from page 3 from Borovsky 1999 for example, she foretells the end of the famine and futures of many of those present.(ref) It can be speculated that she not only ‘sees’, but also manipulate the future, with the help of her spirit guides, to create this good fortune (Borovsky, 1999),  we don’t know where the quotation begins or ends, there is no quotation marks. Blain also gives an explanation about Jordsvin but thats the only comparative she has in her research in this part so far.(ref) It is not clear if Jordsvin is a participant or an academic person.

In the following chapter Blain then moves into shamanistic practice and explains this and as the word itself is part of the…….. something community, for example, seidr as shamanistic practice involves a change of consciousness:  subtle on the part of audience members, who enter into a light trance state, much more profound on the part of the seidworker  who goes into an ecstatic trance. The ‘audience’  are therefore also participants. (ref) The word itself is used as part of the Heathen community, and has multiple meanings, for example…….and its use is contested in several ways (which I have addressed elsewhere, see e.g Blain 1999, Blain and wallis 1999, Blain 1998). Furthermore, why must the reader to go to other articles to establish this - is not clear - we never really find out what this is and what she is referring too, and goes on to say that should ‘look at her previous work’ this confusing as to be able to understand what she is really referring to – she writes this as part of the first person

The final part, in this part of the paper is written as an academic argument, to justify her method. It is mainly of the westerner perspective - academic research and shamanism. She argues that her research is ‘academic research’ and its connection with shamanism is of being an ‘insider’ and ‘outsider,’ like the shaman. She also gives her observation about man’s path and the community becoming, in general, more shamanistic (this is her outsider view) - she also talks about the techniques she is using; however she does not refer to which technique she is using. 
Blain goes on to say that for the definition we should refer to Eliade 1964, for example, she writes, ‘In this, then, I am dealing with approaches to seidr and shamanism that look beyond the concept of technique (see e.g  Eliade 1964) for definition that relies on technique’(ref) - to see the shaman in the community. This sentence is not clear the technique of what and, in which part of Eliade’s book where one can see the definition. It is also not clarified in the bibliography. P.8 (one can assume by the phrase technique she means ‘phenomenology.’(ref) However this term does not exist in Blain’s entire paper. One would move on to the conclusion, however, this paper does not have a conclusion section. However, she does put her argument and again, moves back to a novel tone of writing, and not as an academic tone.

Moving on to the methodology section of this paper, in this paper it is seen that she is, both insider and outsider. However, when she is refers to other people – this not so much case – it’s more of an insider in this sense. 
  It is also reflexive research (emotional reflexive research) as she keeps referring to her emotion…she explains the place ect, and she observes herself and mainly refers to other people but this ‘very few.’(ref). Thus, this makes it a phenomenological experience. However this not expressed within this paper at any point – however, Blain explains the atmosphere and structure of the ceremony very well. However, she only makes one comparison and that is to her own work and not of an academic comparison and, does back it up with any previous literature in this area. 




It can be seen the argument of the bias views on beliefs and spirits was well written in this paper, there is a good argument for this. Blain goes on to say that she has been in discussion with Wingers.(ref) However, we do not know what they spoke about with regards to content and research.  Furthermore, there does not seem to be any quantitative methods applied within this research, although there is qualitive methods. However, this is not being backed up by any previous methods, literature review within this subject area. 
In this paper, the reader cannot be sure if they are being asked questions or not - this is not known when we read this paper. The ethnographer, however, standing from outside perceptive – as he explains - if just stand outside you cannot justify the things, that is why you also must be the insider too - there can be seen to be a very good argument here.

For example, the outsider can see how the belief functions within the community; Blain describes this well when being an ‘outsider.’ Blain then goes on to describe that the belief of the ethnographer is not as important as the dialog - of the researcher. However, we do not see much of this dialog, although we do see her own dialog, as in, her own experiences. For example, she explains the reasons for both insider and outsider (like a shaman) and moves between the two to connect the views. She also goes to compare the methodology of critical awareness, reflexivity and rationalization.







Ethical Strengths
Moving on the ethical strengths and considerations of this paper. Firstly, of the strengths was the reflexivity, she appears to do this throughout the paper and manages her position as insider and outsider throughout the discussion very well. The notion regarding one of the ways she does this is by managing her concerns, for example, she discusses that at anthropological conferences’ - she presents an analysis other peoples ‘words’ rather than what she ‘knows’ regarding the seidr community from this one could determine that ethically this provides a framework of respect and justice - to include of course, the direct words from the community, that she is studying and it does also reflect - as well -  throughout his paper, how she manages the concern of linking the seidr world to the world of academia for her, from the view point of anthropologist.
Another ethical strength that the reader notices, that demonstrates the respect and justice for the individuals who are participating in the seidr work, is situating the practice of seidr, she discusses very clearly that is a re-embedded practice and the communities, and deliberately constructed today and they are potentially informed by the gender and political discourse from not just one thousand years ago but also contemporary discourse as well (Blain and Wallis, 1999). Thus, one can believe this does in fact  emphasise that justice as well as respect for this particular viewpoint of the seidr community does exist.





Ethical Concerns
Moving on to the ethical concerns.  When reviewing this paper – to giving credit to Blain, she does a good job in her reflexive context. However, looking at the paper critically as a student one has several questions that come to light - particularly on her beliefs. It seems like she is reflexive, again, in way she is managing how she wants to discuss belief in the academic setting. However, one is not sure, within the paper, that she really considered what the community wants her to believe.

Thus, if Blain is as much of an insider as outsider, as she claims - she does not explicitly say to any degree that this is her view – the reader is curious, if her prompting of this questioning of belief came from within the community itself - do they have an incentive or position of what they want her to believe. If she is dancing at a wedding or participating in a séance as what’s described in one section of the paper. One can believe that the majority of this if focused on her as an anthropologist versus what benefits the community, in terms of belief. 
So, the question is, who gains from this paper, this was the question that stood out the most when reading through this paper. The paper reflects - as she mentions, not only what insiders do, but also what is expected in academia in terms of discussing belief. So, one’s question is, is it the world of academia or is it the seidr community at large that benefits or is it the world of anthropologist, these are the questions that came up and were sourced from Decolonizing Methodologies by Linda Tuhiwai Smith. (ref) 




There is a specific concern regarding detail, there is a part of the paper where she examines her own experience but does not lead the reader in to a clear understanding that this is  her own experience in the part to the séance, and she specifically says when she describes these experiences in papers or conferences that she gives, the experience in a design in way to create and effect. One can question on does this create an effect, is she motivated to create the effect, does that motivation come from academia or from the world of the seidr community - there seems to be a lot blurry lines but inevitably this comes with the territory of being both insider and outsider. (ref)  

However, to be clear - there is nothing ethically wrong in anyway, but it brings up a lot of questions that one has in examining the extent in which she may or may not have curated with these words that she really created a specific effect with the experience she wants to experience, what she wants to relay from the seidr community. Again, with the positioning of the paper, she was very clear about that, with being positioned within a gender and political discourse from 1000 years ago from today and mentioning shamanaphobia (Dowson 1996) from the academic world. (ref)

However, the reader would like to know what the community thinks about this, one does not believe she should be imposing the academic viewpoint on the community, but one is curious since most of the paper seems to be focus on the role of the anthropologist. If there is any room for her to invite the community in to discuss how they want her to relay information, there was not a lot of discussion there regarding shamaniphobia - although there are parts, this could possibly be a big inhibitor for the community and especially since the community is very new and newly in-embedded within the pagan landscape in Europe as it’s been -re-embedded from a much older practice - where there is not a lot of information available. (ref) Is it to be wondered how the community would feel regarding these issues. 

To summarize the concerns the reader has is, who holds the researcher accountable in this process, yes she is dancing at a weeding, yes she is heavily involved in the community - but although it is reflexive - she is not reflexive enough to point out some of the practices that may been involved in certain community members that felt uncomfortable or comfortable, to whatever extent with her, in things like weddings or séances,’ if she does not insincerely hold the exact  beliefs to the extent that they may do, because she is still partially and outsider. It is interesting what has just been raised, who holds the researcher accountable. Similarly, The work of Tanya Lerman, who did her PhD research into witchcraft and wikker, and became involved in that community, and some of the members in that community felt betrayed by her presence there because she had done her research work on the community, but then had no further contact with them. So, its clear it she was there to gain on her research. So, there is an interest in what she believed.

It was not seen in the paper any mention of self-determination for the group, or confidentiality or informed consent, things that one looks for within the ethical sphere. One wonders if mentioning the sexuality of one of the community members was in relaying his story, if that was something that deemed okay by the community member. One could wish there was more information, one appreciated the structure and methodology of this paper but it did, but it does someone with a lot of question on their end.




Who gains from the paper, there is thread running through the whole paper which is very interesting, it comes a literary aspect of this however, then of course there is the idea of liminality, both on this literary level - but also an academic level. She uses this device as a walker between the worlds and in many ways, this is embedded in the actual way the paper in constructed - we are taken over the threshold, in a way that maybe, maybe this can address the fact that is reads like a novel in the begging. In a way she is trying to do two things - here is another essence of liminality. She is revealing some of her research, and saying towards the end it is profession suicide to start to talk about these things, she has only ever told two people about all this, so she is revealing some of her research herself  - and of course two of participants are able to speak, but she is also examining the research process herself and the idea with phenomenology that is it problematic on a level that it suggests that one can be neutral - simply be the observer bracketing off. Blain does not use that word she does not use that structure; she uses the structure of post-modernism. However, she could be challenging this idea and she does this quit well. This not a traditional paper in the sense of the word, is pushing the boundaries -  in many ways it is a wonderful paper  - and many ways not. She is including herself in this account but stepping outside towards the end, mirroring the journey that she is talking about.


Maybe take qualitative out that I’ve written about
How does one be an insider but maintain that critical distance? At what point do you step inside the material and work with it to your own particular perspective? 
