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Assess the impact on the development of psychological astrology of one modern (post 1800) psychologist or psychological astrologer.

Introduction 

This essay aims to assess the impact of psychologist Carl Gustav Jung (1875-1961)[footnoteRef:1] on the development of psychological astrology.  [1:  Laura Andrikopoulos,  The psychologisation of natal astrology in the twentieth century, Doctoral thesis, University of Wales Trinity Saint David, (2023) pp. ii] 


This paper will begin by examining Jung’s connections with the psychologization of astrology and will study whether these interactions had an impact on the development of psychological astrology. This paper will then explore methods of measuring impact in relation to the evolution of a discipline such as psychological astrology and will assess the ways in which Jung relates to these techniques. As part of this analysis, Jung’s influence on specific predominant psychological astrologers, namely, Dane Rudhyar and Liz Greene, will be unpacked in order to examine his impact on the formation of psychological astrology.  Through these investigations, this essay will aim to answer the question: ‘Did Carl Gustav Jung impact the development of psychological astrology?’.

For the purposes of this essay, it is first necessary to define astrology and psychological astrology. Patrick Curry defined astrology as ‘the practice of relating the heavenly bodies to lives and events on earth, and the tradition that has thus been generated’.[footnoteRef:2] Psychological astrologer Glen Perry described psychological astrology as being a cross disciplinary field of astrology encompassing humanistic and transpersonal astrological methods as well as concepts of depth psychology.[footnoteRef:3] The multivalent nature of psychological astrology as purported by Perry, exemplified the need for multiple definitions of the discipline, thus those of Charles E. O. Carter, Liz Greene, Howard Sasportas and Nicholas Campion will also be drawn upon. Carter described psychological astrology as being associated with character rather than destiny.[footnoteRef:4] Greene and Sasportas stated that psychological astrology was a form of astrological process within which the individual was seen through a psychological lens. [footnoteRef:5] Campion described the practice of psychological astrology as being focused on personal development.[footnoteRef:6] He suggested that psychological astrology differed from previous forms of astrology as it enabled the astrologer to consider and examine the client’s psychological complexes, aspirations, and requirements.[footnoteRef:7]  [2:  Patrick Curry cited in Nicholas Campion, A History of Western Astrology Volume II, (United Kingdom: Bloomsbury Publishing 2009) p. ix]  [3:  Glen Perry, What is Astropsychology?, Glen Perry PhD Astro Psychology Services, < https://aaperry.com/what-is-astropsychology/> [Accessed 10 December 2023]]  [4:  Charles E. O. Carter, The Encyclopedia of Pyschological Astrology, (Abingdon, USA: Astrology Classics Publishing, 2003) p. 5]  [5:  Liz Greene and Howard Sasportas, The Luminaries, (Canada: Red Wheel/Weiser, 1992) p. vii]  [6:  Nicholas Campion, A History of Western Astrology Volume II, (United Kingdom: Bloomsbury Publishing 2009) p. 249]  [7:  Campion, A History of Western Astrology Volume II, p. 254] 


Context 

Jung was born in Kesswil, Switzerland on the 26th of July, 1875.[footnoteRef:8] In 1905 he started lecturing in psychiatry at the University of Zürich and became a senior physician at the psychiatric clinic there.[footnoteRef:9] He lectured in primitive psychology, the fundamentals of Sigmund Freud’s psychoanalysis and psychopathology, as well as running his own private psychotherapy practice.[footnoteRef:10] According to Ruth Williams, Jung coined the phrase ‘analytical psychology’ to describe his method of depth psychology, attempting to distinguish his own methods from those of Freud.[footnoteRef:11] Williams argued that Jung saw Freud as a paternal figure, and Freud saw Jung as his natural heir.[footnoteRef:12] Williams claimed that their relationship ended when Jung published ‘The Psychology of the Unconscious’  in 1912, as his ideas began to stray too far from those of Freud.[footnoteRef:13]  Greene agreed and argued that Jung’s interest in the impact of astrology on the ‘understanding of psychological dynamics’[footnoteRef:14]  had begun at least two years before his relationship with Freud ended. [footnoteRef:15]   [8:  The Cambridge Companion to Jung, edited by Polly Young Eisendrath and Terence Dawson (Cambridge: Cambridge University Press, 1997), p.xix]  [9:  Carl G. Jung, ‘Memories, dreams, reflections: an autobiography’  recorded and edited by Aniela Jaffé, translated by Richard and Clara Winston, (USA: Random House, 1989) pp. 50-51]  [10:  Jung, ‘Memories, dreams, reflections: an autobiography’  pp. 50-51]  [11:  Ruth Williams, The Sage Handbook of counselling and psychotherapy: 5.8 Analytical Psychology, Carl Gustav Jung, edited by Colin Feltham and Ian Horton (London: Sage Publishing: 2000) p. 254]  [12:  Williams, The Sage Handbook of counselling and psychotherapy, p. 254]  [13:  Williams, The Sage Handbook of counselling and psychotherapy, p. 254]  [14:  Liz Greene, Jung’s Studies in Astrology : Prophecy, Magic, and the Qualities of Time, (New York: Routledge, 2018) p. 20]  [15:  Greene, Jung’s Studies in Astrology : Prophecy, Magic, and the Qualities of Time, p. 20] 


Before proceeding to investigate the impact of Jung on the development of psychological astrology, it is necessary to define three terms to which Jung often referred, that is the ‘unconscious’, the ‘archetype’ and the ‘psyche’. Jung defined the collective unconscious as being:

In addition to our immediate consciousness…there exists a second psychic system of a collective, universal, and impersonal nature which is identical in all individuals. This collective unconscious does not develop individually but is inherited.[footnoteRef:16] [16:  Carl G. Jung, ‘The concept of the collective unconscious’, in Collected Works of C.G. Jung, Volume 9 (Part 1): Archetypes and the Collective Unconscious, edited by Gerhard Adles and R. F. C. Hull, (USA: Princeton University Press, 1969) pp. 42–53 (p.43)] 


Jung described that whilst the personal unconscious was made up primarily of complexes, the collective unconscious was comprised of archetypes.[footnoteRef:17] Jung argued that archetypes were universal images that had survived since the most distant of times, he claimed them to be primordial types.[footnoteRef:18] Jung described archetypes as dealing with the archaic concepts of the collective unconscious.[footnoteRef:19] He stated that: [17:  Jung, ‘The concept of the collective unconscious’, CW9, p.42]  [18:  Carl. G. Jung, ‘Archetypes of the Collective Unconscious’ in Collected Works of C.G. Jung, Volume 9 (Part 1): Archetypes and the Collective Unconscious, edited by Gerhard Adler and R. F. C. Hull, (USA: Princeton University Press,1969) pp. 3–41 (p.5)]  [19:  Jung, ‘Archetypes of the Collective Unconscious’ p.5] 


The archetype is essentially an unconscious content that is altered by becoming conscious and by being perceived, and it takes its colour from the individual consciousness in which it happens to appear.[footnoteRef:20] [20:  Jung, ‘Archetypes of the Collective Unconscious’ p.5] 

 
Jung encompassed the concept of the unconscious and archetype within the term ‘psyche’. The psyche was defined by Jung as ‘the totality of all psychic processes, conscious as well as unconscious’.[footnoteRef:21] Campion suggested that Jung’s definition of the psyche, saw it as subject to internal development processes.[footnoteRef:22] [21:  Carl G. Jung, ‘Definitions’, in Collected Works of C.G. Jung, Volume 6: Psychological Types, edited by Gerhard Adler and R. F. C. Hull, (USA:Princeton University Press, 1971) pp. 408 - 486, (p. 463)]  [22:  Campion, A History of Western Astrology Volume II, p. 254] 

Françoise Dubor stated that Jung’s pursuits were closer to that of a historian or theologian than a physician.[footnoteRef:23]  Dubor believed that Jung’s religious preoccupation led him to study the human soul and mediumship.[footnoteRef:24] Jung himself stated that ‘my life is a story of the self-realization of the unconscious.’[footnoteRef:25]  [23:  Françoise Dubor, Beyond the Unconscious: Essays of Henri F. Ellenberger in the History of Psychiatry, edited by Mark S. Micale, (Princeton, USA: Princeton University Press, 1993) p. 203]  [24:  Dubor, Beyond the Unconscious, p. 204]  [25:  Jung, ‘Memories, dreams, reflections’ p. 9] 


Carl G. Jung’s psychologization of astrological concepts 

Jung said that he was drawn to studying natural science, as it would allow him the ability to ‘know something real’.[footnoteRef:26] Stephanie Buck claimed that Jung’s research into the unconscious and its psychology was guided by astrology.[footnoteRef:27] Buck argued that Jung was the first astropsychologist.[footnoteRef:28] Jung confirmed Bucks idea’s, he himself stated that he had studied the relationship between psychological phenomena and astrology: [26:  Jung, ‘Memories, dreams, reflections’, p. 39]  [27:  Stephanie Buck, ‘Hiding in plain sight: Jung, astrology, and the psychology of the unconscious’, Journal of Analytical Psychology, 63.2, (2018), pp. 207 - 227 (p. 207)]  [28:  Buck, ‘Hiding in plain sight: Jung, astrology, and the psychology of the unconscious’, p. 220.] 


There are many instances of striking analogies between astrological constellations and psychological events or between the horoscope and the characterological disposition. It is even possible to predict to a certain extent the psychic effect of a transit. For example, one may expect with a fair degree of probability that a given well-defined psychological situation will be accompanied by an analogous astrological configuration.[footnoteRef:29] [29:  Carl G. Jung, Letter to André Barbault, in C.G. Jung Letters Vol. 2 1951-1961, edited by Gerhard Adler and Aniela Jaffé, (New Jersey, USA: Princeton University Press, 2000) p. 175.] 


Evidence suggests that Jung, as a psychologist, was interested in astrology for the purposes of his psychological research. Greene supported this idea and claimed that throughout his life Jung aimed to understand what the horoscope would expose about the unfoldment of the individual’s psyche over time, as it acted as a symbolic map for psychological events.[footnoteRef:30] Richard J. Evans argued that when recounting history, it is important to avoid generalizations of specific groups. [footnoteRef:31] An example of such groups for the purposes of this essay, could be psychologists or astrologers. It is within the parameters of this perspective that Evan’s claimed that it is important to look at the individual’s circumstances and opinions when analyzing historical events.[footnoteRef:32] In support of Evan’s theory, Jung’s intentions as an individual become important to assessing his impact on the development of psychological astrology as an historical event.[footnoteRef:33]  [30:  Greene, Jung’s Studies in Astrology : Prophecy, Magic, and the Qualities of Time, p. 16]  [31:  Richard J. Evans, In Defence of History, (Great Britain: Granta Publications, 1997) pp.189-190]  [32:  Evans, In Defence of History, pp.189-190]  [33:  Evans, In Defence of History, pp.189-190] 


In line with the argument put forward by Greene, it is indicated that Jung was primarily concerned with astrology’s ability to impact psychology rather than psychology’s ability to impact astrology. [footnoteRef:34]   Laura Andrikopoulos agreed and argued that Jung’s analytical psychology was a type of psychology that could be encompassed by astrology. [footnoteRef:35] She hypothesized that in the twentieth century his work would have mainly been viewed by astrologers as psychological rather than astrological.[footnoteRef:36] Andrikopoulos claimed that Jung contributed to the psychologization of astrology, through adapting existing astrological ideas into his psychological work and giving these particular astrological concepts psychological terms, such as ‘the unconscious’.[footnoteRef:37] Andrikopoulos argued that this was a form of psychologization in agreement with a definition given by Christopher Plaisance. [footnoteRef:38] Plaisance argued that a process of psychologization could occur ‘whereby the metaphysical terminology of an esoteric discourse is replaced with psychological terminology, all while maintaining the meaning of the original esoteric concepts’.[footnoteRef:39] [34:  Greene, Jung’s Studies in Astrology : Prophecy, Magic, and the Qualities of Time, p. 16]  [35:  Andrikopoulos,  The psychologisation of natal astrology in the twentieth century, p. 162]  [36:  Andrikopoulos,  The psychologisation of natal astrology in the twentieth century, p. 162]  [37:  Andrikopoulos,  The psychologisation of natal astrology in the twentieth century, p. 179]  [38:  Andrikopoulos,  The psychologisation of natal astrology in the twentieth century, p. 166]  [39:  Christopher Plaisance, ‘Israel Regardie and the Psychologization of Esoteric Discourse’, Correspondences, 3 (2015), pp.5-54. (p.17)] 


Campion argued that Jung related his theories back to classical examples deliberately.[footnoteRef:40] In examining the replacement of astrological concepts with psychological terminology it is necessary to briefly look at some of Jung’s psychologized astrological concepts. Evan’s claimed that an individual’s sources are significant when assessing the discourse of historical events.[footnoteRef:41] In line with this argument it is also important to investigate Jung’s theories as developments of pre-existing cosmological ideas often emerging from the work of earlier astrologers.  [40:  Campion, A History of Western Astrology Volume II, p. 253]  [41:  Evans, In Defence of History, pp.126 -128] 


According to Greene, Jung’s understanding of archetypal ideas was of central importance to his understanding of the journey of the human soul.[footnoteRef:42] Greene stated that Jung coined this journey with the term individuation. [footnoteRef:43] Greene claimed that Jung’s theory of individuation was influenced  by the work of ancient Jewish astrologer Abraham Ibn Ezra (1089 – 1164) who suggested that a person’s consciousness could be transformed through a direct experience with the divine.[footnoteRef:44]  [42:  Liz Greene, The Astrological World of Jung’s ’Liber Novus’ : Daimons, Gods, and the Planetary Journey, (Abingdon, Oxon: Routledge, 2018) p.8]  [43:  Greene, The Astrological World of Jung’s ’Liber Novus’, p.8]  [44:  Greene, Jung’s Studies in Astrology : Prophecy, Magic, and the Qualities of Time, p. 105] 


As aforementioned, Carter, Greene, Sasportas and Campion, defined psychological astrology in a way that portrayed this form of astrology as one which championed the individual. This idea is reminiscent of Jung’s process of individuation of which Jung stated that it was the individual which was at the center.[footnoteRef:45] Jung argued that individuals had basic psychological functions, which he classified as thinking, feeling, sensing and intuition, he hypothesized that these functions could be either introverted or extraverted.[footnoteRef:46] Greene suggested that Jung’s four psychological function types corresponded with the astrological elements earth, air, fire and water.[footnoteRef:47] Greene argued that Jung’s elemental theory or theory of psychological functions, was an evolution of the work of Aristotle, and second century astrologer’s Claudius Ptolemy and Vettius Valens.[footnoteRef:48]  Safron Rossi and Keiron Le Grice argued that: [45:  Carl G. Jung, Introduction, in Collected Works of C.G. Jung, Volume 6: Psychological Types, edited by Gerhard Adler and R. F. C. Hull, (USA:Princeton University Press, 1971) pp. 3–7. (p.3)]  [46:  Jung, Introduction in CW6, p. 6]  [47:  Greene, Jung’s Studies in Astrology : Prophecy, Magic, and the Qualities of Time, p. 23]  [48:  Greene, Jung’s Studies in Astrology : Prophecy, Magic, and the Qualities of Time, p. 24] 


Jung opened the door between typology and other ancient theories of character classification, he didn’t pursue the typological correlation to astrology, yet surprisingly this is perhaps the primary way Jungian ideas have shaped modern astrological thought.[footnoteRef:49] [49:  Safron Rossi and Keiron Le Grice cited in Carl G. Jung, Jung on Astrology, selected and introduced by Safron Rossi and Keiron Le Grice (Abingdon, UK: Routledge, 2017), p.7] 

Rossi and Le Grice suggested that even though his aim may not have been to influence astrology, by adapting the theories of his astrological predecessors he was able to inadvertently impact modern astrological ideas. [footnoteRef:50] [50:  Rossi and Le Grice cited in Jung, Jung on Astrology, p. 7] 


Another theory adapted from earlier astrologers was Jung’s theory of synchronicity. Richard Tarnas summarized this theory as pertaining to meaningful coincidences which occurred between the individuals inner state and simultaneous external events.[footnoteRef:51] According to Tarnas, Jung first mentioned the term synchronicity in 1928.[footnoteRef:52] Jung stated himself that his concept of synchronicity was a development of the existing idea of ‘sympathy’ which had been mentioned by numerous astrologers and philosophers before him. [footnoteRef:53]  Christia Mercer confirmed this notion and argued that the concept of sympathies is generally associated with stoicism, but has been adapted by astrologers such as Marsilio Ficino[footnoteRef:54] (1433-1499).[footnoteRef:55] Rossi and Le Grice argued that Jung’s theory of synchronicity was one of his most important contributions to contemporary psychological astrology.[footnoteRef:56] Rossi and Le Grice claimed that its impact was so great as it allowed a new astrological worldview to emerge which was ‘anchored in archetypal patterns’ and related to the ways in which these patterns corresponded to ‘the synchronistic informing of life’. [footnoteRef:57] This worldview they argued, was at the heart of psychological astrology. [footnoteRef:58] [51:  Richard Tarnas, Cosmos and Psyche : Intimations of a New World View, (U.S.A: Plume Publishing, 2007) p.50]  [52:  Tarnas, Cosmos and Psyche, p.50]  [53:  Jung, Letter to André Barbault, p. 175]  [54:  Christia Mercer, ‘Chapter Four: Seventeenth-Century Universal Sympathy: Stoicism, Platonism, Leibniz, and Conway', in Sympathy: A History, Oxford Philosophical Concepts, edited by Eric Schliesser (New York: Oxford Academic, 2015) pp. 4-5]  [55:  Simon Blackburn, ‘Ficino, Marsilio’, A Dictionary of Philosophy. (Oxford: Oxford University Press, 2016) <https://www-oxfordreference-com.ezproxy.uwtsd.ac.uk/view/10.1093/acref/9780198735304.001.0001/acref-9780198735304-e-1246> [ Accessed 29 November 2023]]  [56:  Rossi and Le Grice cited in Jung, Jung on Astrology, p. 7]  [57:  Rossi and Le Grice cited in Jung, Jung on Astrology, p. 8]  [58:  Rossi and Le Grice cited in Jung, Jung on Astrology, p. 7] 


Greene claimed that Jung was aware of the works of astrologers such as Ibn Ezra,[footnoteRef:59] Ptolemy,[footnoteRef:60] and Ficino.[footnoteRef:61] In support of Greene’s arguments it is suggested that Jung’s work was not necessarily concerned with inventing new astrological concepts but was rather concerned with psychologizing existing ones. Through doing this, Campion proposed that Jung’s contribution to psychological astrology was to give it a modern intelligent voice, and to separate it from being necessarily correlated with the supernatural.[footnoteRef:62] Campion’s argument’s support Plaisance’s definition of the process of psychologization. [footnoteRef:63] Astrid Leimlehner added that the term ‘psychological astrology’ was ‘an unnecessary tautology’ as long before the theories of Jung, astrologers had been concerned with the correlations between the individuals inner world and outer world. [footnoteRef:64] Jung seemingly supported this idea stating that ‘astrology represents the sum of all the psychological knowledge of antiquity’.[footnoteRef:65] [59:  Greene, Jung’s Studies in Astrology : Prophecy, Magic, and the Qualities of Time, p. 105]  [60:  Greene, Jung’s Studies in Astrology : Prophecy, Magic, and the Qualities of Time, p. 24]  [61:  Greene, Jung’s Studies in Astrology : Prophecy, Magic, and the Qualities of Time, p. 116]  [62:  Campion, A History of Western Astrology Volume II, p. 251]  [63:  Plaisance, ‘Israel Regardie and the Psychologization of Esoteric Discourse’, p.17]  [64:  Astrid B. Leimlehner, ‘Ancient Deities and New Meanings: The Role of Myths in Twentieth-Century Astrology’, Culture and Cosmos, 22.1, (2018), pp.57-63 (pp. 63)]  [65:  Carl G. Jung,  'Richard Wilhelm: In Memoriam' in The Spirit of Man, Art and Literature’ in Collected Works of C.G. Jung, Volume 15, edited by Gerhard Adler and R. F. C. Hull, (London: Routledge, 1971), p.56] 




Measuring Carl G. Jung’s impact on the development of psychological astrology

Simon Hearn and Anne Buffardi argued that the person who is defining and judging the impact are crucial to the assessment of the impact of an individual.[footnoteRef:66] Darowski and Darowski claimed that influence and impact were difficult concepts to quantify.[footnoteRef:67] Hearn and Buffardi agreed and stated that in some instances the impact a person can have can be divided into two categories, direct and indirect impact, also termed foreseen or unforeseen impact. [footnoteRef:68] For the purposes of this paper, Jung’s impact on the development of psychological astrology will be assessed within these parameters. Darowski and Darowski analyzed how Jung influenced psychology as a discipline using indirect significators such as the formation of organizations which trained Jungian analysts, as well as publications that continued to publish his theories. [footnoteRef:69] The impact of his theories were also measured by Darowski and Darowski through the use of these theories to inform the work of modern day psychologists.[footnoteRef:70] This could be considered both a direct and indirect form of impact on the discipline in line with the arguments of Hearn and Buffardi. [footnoteRef:71] Lutz Bornmann agreed and argued that this kind of impact measurement could give objective results through assessing a person’s research from the lens of how it is relayed to audiences outside of the immediate peer group of the person.[footnoteRef:72] The assessment of Jung’s influence on psychology as measured by Darowski and Darowski could equally be applied to measure Jung’s impact on the development of psychological astrology. This is possible in line with the definition of psychological astrology given by Perry as a discipline incorporating elements of depth psychology.[footnoteRef:73] [66:  Simon Hearn and Anne Buffardi, ‘What is impact?’, A Methods Lab publication, (London: Overseas Development Institute, 2016) pp. 1-15, (pp.9-11)]  [67:  Emily S. Darowski, and Joseph J. Darowski, ‘Carl Jung's Historic Place in Psychology and Continuing Influence in Narrative Studies and American Popular Culture’, Swiss American Historical Society Review, 52.2, (2016), pp. 21-42 (p. 40)]  [68:  Hearn and Buffardi, ‘What is impact?’, pp. 9 -11]  [69:  Darowski and Darowski, ‘Carl Jung's Historic Place in Psychology and Continuing Influence in Narrative Studies and American Popular Culture’, p. 32]  [70:  Darowski and Darowski, ‘Carl Jung's Historic Place in Psychology and Continuing Influence in Narrative Studies and American Popular Culture’, p. 32]  [71:  Hearn and Buffardi, ‘What is impact?’, p. 11.]  [72:  Lutz Bornmann, ‘Measuring impact in research evaluations: a thorough discussion of methods for, effects of and problems with impact measurements’, High Education, 73, (2016) pp.775–787 (p. 777)]  [73:  Perry, What is Astropsychology?] 


In support of the arguments of Darowski and Darowski the impact of a psychologist on a specific discipline can be measured by significators such as the formation of organizations and publications which publish the psychologist’s theories.[footnoteRef:74] The formation of astrological organizations which use the work of Jung as part of their astrological teachings and frameworks can therefore be considered when assessing Jung’s impact on the development of psychological astrology. One such organization is The Jungian Centre for Spiritual Studies, founded by psychological astrologer Sue Mehrtens.[footnoteRef:75] Another example is The Centre for Psychological Astrology which is an association that incorporates the work of Jung into their astrological teachings.[footnoteRef:76] A third example is The Mercury Internet School of Psychological Astrology, which is an organization that offers many webinars on Jung’s work, such as the webinar titled ‘Jung’s Astrology and the Planetary Journey of the Red Book’.[footnoteRef:77] There are also multiple current publications which publish articles on Jung’s theories relating to psychological astrology, two of which include the Sophia Centre Press publication ‘Culture and Cosmos: A Journal of the History of Astrology and Cultural Astronomy’[footnoteRef:78] and ‘Archai: The Journal of Archetypal Cosmology’.[footnoteRef:79] These examples suggest that the formation of organizations and publishing of papers which look at astrology through a psychological lens and attribute some of their teachings or theories to Jung, could be significators of the impact of Jung on the development of psychological astrology. As indicated by Greene it may not have been Jung’s intention to impact astrology in this way, [footnoteRef:80] therefore this particular impact on psychological astrology could be considered indirect. [74:  Darowski and Darowski, ‘Carl Jung's Historic Place in Psychology and Continuing Influence in Narrative Studies and American Popular Culture’, p. 27]  [75:  The Jungian Center for Spiritual Sciences, The Center, <https://jungiancenter.org/the-center/> . [Accessed December 10, 2023]]  [76:  Centre for Psychological Astrology, History, <https://cpalondon.com/history/>, [Accessed 10 December 2023]]  [77:  Mercury Internet School of Psychological Astrology, Liz Greene – Jung and Astrology, <https://www.mercuryinternetschool.com/video/liz-greene-jung-and-astrology/>, [Accessed 10 December 2023]]  [78:  Laura Andrikopoulos, ‘Inscapes: Introducing a New Term to Cultural Astronomy’, Culture and Cosmos, Vol. 22 no 2, Autumn/Winter 2018, pp. 3-15. (p.9)]  [79:  Grant Maxwell, ‘Archetype and Eternal Object: Jung, Whitehead, and the return of formal causation’, Archai, 3, (2011) <http://www.archai.org/article-posts/archetype-and-eternal-object/ >[Accessed 14 December 2023]]  [80:  Greene, Jung’s Studies in Astrology : Prophecy, Magic, and the Qualities of Time, p. 16] 


In support of the arguments of Darowski and Darowski, it is also important to look at the impact of Jung on psychological astrologers.[footnoteRef:81] Two pioneers in the world of psychological astrology who cite Jung signifanctly in their own work are Dane Rudhyar and Liz Greene. For example, in Rudhyar’s book ‘Astrology and the Modern Psyche’, he has several chapters which cite Jung extensively, and discuss Jung’s theories in relation to astrology.[footnoteRef:82] Greene wrote two books which specifically centre around Jung and his astrological influence, they are ‘Jung’s Studies in Astrology: Prophecy, Magic, and the Qualities of Time’ [footnoteRef:83] and ‘The Astrological World of Jung’s ‘Liber Novus’ Daimons, Gods, and the Planetary Journey’.[footnoteRef:84]In line with the arguments of Darowski and Darowski the extensive citing of Jung’s work by Greene and Rudhyar in their own work could be indicative of his impact on them as psychological astrologers and thereby his impact on the development of psychological astrology. The adaptation of Jung’s theories in the work of Greene and Rudhyar could be considered a direct impact according to Hearn and Buffardi. [footnoteRef:85] This connection is able to be made as Jung published these theories in order to make them accessible, this impact would therefore be considered a foreseen impact. [footnoteRef:86] Once again, however, as suggested by Greene, as Jung may not have intented to impact astrology in this way, [footnoteRef:87] this particular impact on psychological astrology could also be considered indirect. [81:  Darowski and Darowski, ‘Carl Jung's Historic Place in Psychology and Continuing Influence in Narrative Studies and American Popular Culture’, p. 32]  [82:  Dane Rudhyar, Astrology and the Modern Psyche, Mindfire, <http://mindfire.ca/Astrology%20and%20The%20Modern%20Psyche/Contents.htm> [Accessed 8 December 2023]]  [83:  Greene, Jung’s Studies in Astrology : Prophecy, Magic, and the Qualities of Time, p. 20]  [84:  Greene, The Astrological World of Jung’s ’Liber Novus’, p.8]  [85:  Hearn and Buffardi, ‘What is impact?’, pp. 9 -11]  [86:  Hearn and Buffardi, ‘What is impact?’, pp. 9 -11]  [87:  Greene, Jung’s Studies in Astrology : Prophecy, Magic, and the Qualities of Time, p. 16] 


Carl G. Jung’s impact on psychological astrologers 

According to Buck, Jung didn’t set out to have an influence on astrology and had initially set out to undergo scientific research into astrology.[footnoteRef:88] Jung himself claimed that ‘Astrology is…not a safe field for investigation’.[footnoteRef:89] Buck argued that his primary concern was shedding light on the mystery of the psyche.[footnoteRef:90] Andrikopolous argued that although Jung did not directly modify astrology itself, as evidence of his adaptation of previous astrological thought suggests, the result of his body of work was partly to create a form of psychology that appealed to astrologers.[footnoteRef:91] Andrikopoulos also claimed that Jung’s work was drawn upon by astrologers particularly between the nineteen seventies and nineteen nineties as it allowed them to focus on the mythological and alchemical elements of the psyche, which were central to Jung’s depth psychology.[footnoteRef:92] In order to investigate this influence further and simultaneously to assess the impact of Jung on the development of psychological astrology, this perspective will be explored by looking at the work of Dane Rudhyar and Liz Greene.  [88:  Buck, ‘Hiding in plain sight: Jung, astrology, and the psychology of the unconscious’, p. 216.]  [89:  Carl G. Jung, C.G. Jung Letters, Volume 2: 1951-1961, edited by Gerhard Adler, (USA: Princeton University Press, 1975) p. 318]  [90:  Buck, ‘Hiding in plain sight: Jung, astrology, and the psychology of the unconscious’, p. 223.]  [91:  Andrikopoulos,  The psychologisation of natal astrology in the twentieth century, p. 179]  [92:  Andrikopoulos, ‘Inscapes: Introducing a New Term to Cultural Astronomy’, p.4] 


Carl G. Jung’s influence on Dane Rudhyar

Campion argued that in the English speaking world, Dane Rudhyar (1895- 1885),[footnoteRef:93] was one of the most important astrologers of the twentieth century.[footnoteRef:94] Buck claimed that although Jung himself was not aware of Rudhyar, Rudhyar was heavily influenced by Jung.[footnoteRef:95] Campion claimed that ‘Rudhyar’s early articles, from 1931 onwards, represent the first comprehensive application of Jungian principles and depth psychology to astrology in the English speaking world’.[footnoteRef:96] Campion argued that Jung’s theories were popularized by Rudhyar, and that his perspective became the basis for psychological astrology. [footnoteRef:97] Rudhyar claimed that he was deeply interested in Jung’s depth psychology. [footnoteRef:98] Rudhyar argued that depth psychology needed to be understood in a new way, in order to be able to be used in conjunction with astrology. [footnoteRef:99] He argued that the concepts of depth psychology could be reimagined to be more conducive to a post-World War I mentality, that more appropriately fit the experiences of the modern person. [footnoteRef:100] Rudhyar mentioned that he had the idea after reading Jung’s work that he could evolve a sequence of correlations between Jung’s theories and a new kind of astrology that had been reformulated.[footnoteRef:101] This indicated that Rudhyar was not specifically adapting a type of astrology that Jung had developed but moreover was reforming astrology to encompass Jung’s psychological theories. For example, Rudhyar used Jung’s concepts to develop and portray his own beliefs on predictive astrology.[footnoteRef:102] These beliefs centered around Jung’s division of dreams and psychological factors as divided into the personal or collective unconscious, which Rudhyar argued should be interpreted by the astrologer. [footnoteRef:103]  Rudhyar described that astrologers could do this by explaining to their clients what was happening in their birth chart in relation to their total being at present, rather than what is likely to happen in the future.[footnoteRef:104]  [93:  Campion, A History of Western Astrology Volume II, p. 246]  [94:  Campion, Astrology and Popular Religion in the Modern West Prophecy, Cosmology, and the New Age Movement,  p. 61]  [95:  Buck, ‘Hiding in plain sight: Jung, astrology, and the psychology of the unconscious’, p. 220.]  [96:  Campion, Astrology and Popular Religion in the Modern West Prophecy, Cosmology, and the New Age Movement,  p. 63]  [97:  Campion, Astrology and Popular Religion in the Modern West Prophecy, Cosmology, and the New Age Movement,  p. 182]  [98:  Dane Rudhyar, Astrology of Personality, (Sante Fe, NM: Aurora, 1991 [1936]), p.i.]  [99:  Dane Rudhyar, Astrology of Personality, p.i.]  [100:  Dane Rudhyar, Astrology of Personality, p.i.]  [101:  Dane Rudhyar, From Humanistic to Transpersonal Astrology, Rudhyar Archival Project, <https://www.khaldea.com/rudhyar/fromhtot_1.shtml> , [Accessed 10 December 2023]]  [102:  Dane Rudhyar, The Practice of Astrology as a Technique in Human Understanding, Rudhyar Archival Project, < https://www.khaldea.com/rudhyar/pofa/pofa_9.shtml > , [Accessed 10 December 2023]]  [103:  Rudhyar, The Practice of Astrology as a Technique in Human Understanding]  [104:  Rudhyar, The Practice of Astrology as a Technique in Human Understanding] 


Rudhyar claimed Jung evolved his associate Sigmund Freud’s idea of the subconscious. [footnoteRef:105] Rudhyar argued Jung did this by distinguishing between the personal (subconscious) and the collective unconscious. [footnoteRef:106]  According to Rudhyar, this distinction brought Jung’s ideas out of the world of clinical psychiatry and into a world where they could be applied to psychological and religious phenomena specifically by way of astrology.[footnoteRef:107] Rudhyar stated: [105:  Dane Rudhyar, Carl G. Jung and the Positive Approach to the Unconscious, Mindfire, < http://mindfire.ca/Astrology%20and%20The%20Modern%20Psyche/Chapter%20Three%20-%20Carl%20G.%20Jung%20&%20the%20Positive%20Approach%20to%20the%20Unconscious.htm
> [Accessed 8 December 2023] ]  [106:  Rudhyar, Carl G. Jung and the Positive Approach to the Unconscious]  [107:  Rudhyar, Carl G. Jung and the Positive Approach to the Unconscious] 


Jung sought to establish the existence of a collective cultural and biological foundation in the human psyche — a foundation upon which every person builds or may build, in a more or less creative and original way, the structure of his individuality.[footnoteRef:108] [108:  Rudhyar, Carl G. Jung and the Positive Approach to the Unconscious] 


These theories of Jung’s as set out by Rudhyar are incorporated into Rudhyar’s astrological work by way of categorizing planets into those that are conscious and those that are unconscious.[footnoteRef:109] Rudhyar argued that the  cyclical processes of individuation, another concept he attributed to Jung’s psychology, are expressed in astrology through zodiacal symbolism. [footnoteRef:110] Rudhyar claimed that the process of individuation, could be seen in the individuals birth chart through the motion of the sun. [footnoteRef:111] Rudhyar hypothesized that this process of individual growth, was symbolized in the birth chart by human experiences represented by the ‘planets of the conscious’ and the ‘planets of the unconscious’.[footnoteRef:112] Rudhyar categorized the Sun, Moon, Mercury, Mars, Venus, Jupiter and Saturn as ‘planets of the conscious’ and Uranus, Neptune and Pluto as ‘planets of the unconscious’ which he claimed represented psychic content. [footnoteRef:113] [109:  Rudhyar, Carl G. Jung and the Positive Approach to the Unconscious]  [110:  Rudhyar, Carl G. Jung and the Positive Approach to the Unconscious]  [111:  Rudhyar, Carl G. Jung and the Positive Approach to the Unconscious ]  [112:  Rudhyar, Carl G. Jung and the Positive Approach to the Unconscious]  [113:  Rudhyar, Carl G. Jung and the Positive Approach to the Unconscious] 


According to Deniz Ertan, Jung’s view of wholeness was a journey which had no beginning or end, and encompassed spatiality, temporality, and materiality.[footnoteRef:114] Ertan claimed that the cyclic nature of this journey to wholeness is representative of Jung’s process of individuation. [footnoteRef:115] Rudhyar stated that ‘astrology is philosophically meaningless unless it rests on a thorough understanding of cycles and of the creative potency of every moment’,[footnoteRef:116] centering  his astrological theories around the concept of cycles. Rudhyar also defined astrology as a system that could be used to study the cycles of life.[footnoteRef:117] Rudhyar had great admiration for Jung, he called him ‘the great Swiss psychologist’.[footnoteRef:118] The respect Rudhyar had for Jung could indicate the impact he may have had on him. For example, Jung’s concept of the cyclical process of individuation with no beginning or end,[footnoteRef:119] could be the origin of Rudhyar’s cyclical astrological perspective. Ertan supported this idea and argued that Rudhyar exhibited a ‘past-present-future entanglement’,[footnoteRef:120] to bolster his own view of wholeness as reminiscent of Jung’s own perspective. [footnoteRef:121] [114:  Deniz Ertan, Dane Rudhyar: His Music, Thought, and Art, NED-New edition, (USA: Boydell & Brewer, University of Rochester Press, 2009) p. 79]  [115:  Ertan, Dane Rudhyar: His Music, Thought, and Art, p. 79]  [116:  Rudhyar, The Astrology of Personality, p.123]  [117:  Dane Rudhyar, The Lunation Cycle, (Boulder and London: Shambhala,1971 [1967]) p.1]  [118:  Rudhyar, The Astrology of Transformation a Multilevel Approach, Chapter 4: The Individual Level of Interpretation - 2]  [119:  Carl G. Jung, ‘Conscious, Unconscious and Individuation’, Collected Works of C.G. Jung, Volume 9 (Part 1): Archetypes and the Collective Unconscious, edited by Gerhard Adler and R. F. C. Hull, (USA: Princeton University Press, 1969) pp. 278 -280]  [120:  Ertan, Dane Rudhyar: His Music, Thought, and Art, p. 79]  [121:  Ertan, Dane Rudhyar: His Music, Thought, and Art, p. 79] 


Ertan stated that Rudhyar was greatly influenced by Jung’s theories. [footnoteRef:122] According to Ertan, in 1934 Rudhyar had submitted a proposal for a project for his third Guggenheim application, which he included the Jungian concepts of the collective unconscious and mythic psychological symbolism.[footnoteRef:123] Ertan claimed that Rudhyar stated Jung’s ideas were of ‘invaluable assistance’ to this proposed project.[footnoteRef:124] Once again indicating the impact Jung made on Rudhyar which inadvertently may have impacted the development of psychological astrology.  [122:  Ertan, Dane Rudhyar: His Music, Thought, and Art, p. 80]  [123:  Ertan, Dane Rudhyar: His Music, Thought, and Art, p. 80]  [124:  Dane Rudhyar cited in Deniz Ertan, Dane Rudhyar: His Music, Thought, and Art, NED-New edition, (USA: Boydell & Brewer, University of Rochester Press, 2009) p. 80] 


Perry defined psychological astrology as incorporating humanistic astrology.[footnoteRef:125] According to Ivan Kelly and Rudi Krutzen, Rudhyar was a pioneer in the field of humanistic astrology and coined the term ‘humanistic astrology’, which he had evolved from Marc Edmund Jones.[footnoteRef:126] Once more Jung’s cyclical ideas are represented through Rudhyar’s definition of humanistic astrology as ‘a language using the cyclic motions of celestial bodies as symbols.’[footnoteRef:127] There was a similarity between Jung and Rudhyar’s understanding of symbols. [125:  Perry, What is Astropsychology?]  [126:  Ivan Kelly and Rudi Krutzen, ‘Humanistic Astrology: A critique’, The Skeptical Enquirer, 8.1, (1983) pp.62 -73 (pp.63-64)]  [127:  Rudhyar cited in Ertan, Dane Rudhyar: His Music, Thought, and Art, p. 82 ] 


Ertan claimed that:

For Rudhyar, a symbol stands for a specific response to a need within both personal and collective matrixes, especially brought about by situations of crises. A symbol can be both an abstract image and a subjective evocation. It can also be irrational.[footnoteRef:128]  [128:  Ertan, Dane Rudhyar: His Music, Thought, and Art, p. 82] 


Of symbols Jung stated:

A word or an image is symbolic when it implies something more than its obvious and immediate meaning. It has a wider ‘unconscious’ aspect that is never precisely defined or fully explained. Nor can one hope to define or explain it. As the mind explores the symbol, it is led to ideas that lie beyond the grasp of reason.[footnoteRef:129] [129:  Carl G. Jung, Man and his symbols, (USA: Bantam books, 2023) pp.3-4] 


It is indicated through Ertan’s analysis of Rudhyar’s perspective on symbols and Jung’s definition of symbols, how Jung may have influenced Rudhyar’s development of his humanistic astrological theory to encompass symbols. Along with Rudhyar’s concept of cyclical astrological thought, these form two examples of how Jung may have influenced Rudhyar as a psychological astrologer and inadvertently impacted the discipline of psychological astrology as a whole. 

Carl G. Jung’s influence on Liz Greene 

Liz Greene is a Jungian analyst and professional astrologer.[footnoteRef:130] Astrologer Juliana McCarthy referred to Greene as a pioneer of psychological astrology.[footnoteRef:131] Greene was also the founder of the Centre for Psychological Astrology.[footnoteRef:132] According to Campion, Greene was famous for her framing of astrological symbolism through the lens of depth psychology.[footnoteRef:133] Greene stated that Jung’s research, adaptation, and interpretation of astrology as part of an investigation into liminal subject such as religion psychology and magic, was ‘historically significant and enduring’.[footnoteRef:134] In support of the ideas put forward by Campion, as well as Greene’s own praise of Jung’s impact on astrology as a liminal realm, Jung’s influence on Greene could be hypothesized.  [130:  Greene, Jung’s Studies in Astrology : Prophecy, Magic, and the Qualities of Time, p. i]  [131:  Juliana McCarthy cited in Liz Greene, Saturn: A new look at an old devil, (USA: Weiser, 2021) pp. xi]  [132:  Centre for Psychological Astrology, Liz Greene, <https://cpalondon.com/liz/#:~:text=Liz%20Greene%20founded%20the%20CPA,is%20a%20qualified%20Jungian%20analyst>, [Accessed 10 December 2023]]  [133:  Campion, Astrology and Popular Religion in the Modern West Prophecy, Cosmology, and the New Age Movement p. 190 ]  [134:  Greene, Jung’s Studies in Astrology : Prophecy, Magic, and the Qualities of Time, pp. 1-2] 


As with Rudhyar, Greene can be seen to have been influenced by Jung’s views on symbols. Of symbols as an astrological concept Greene stated:

Astrology is simply a set of symbols describing patterns…  I don't know what symbols are, except that they seem to emerge organically as containers of a multitude of conflicting and complicated patterns that are connected in some way. [footnoteRef:135] [135:  Nicholas Campion, The Lens of Astrology: Part 2, Interview with Liz Greene, Astro Dienst, <https://www.astro.com/astrology/in_plutint4_p.htm>, [Accessed 25 November 2023]] 


This statement is reminiscent of Jung’s idea that symbols cannot be defined, as well as his concept that symbols are inherent in larger patterns of meaning. [footnoteRef:136] Jung believed that often symbols could not be defined because they were primordial images of the unconscious, that spoke to the psyche. [footnoteRef:137] This correlation between unconscious imagery, the psyche and the birth chart can be seen to have influenced Greene’s astrological ideas. Greene incorporated Jung’s concept of the psyche into her model of astrology, stating that the birth chart could act like a symbolic framework of the psyche.[footnoteRef:138] Greene acknowledged this lineage and said that Jung believed in a ‘sympathetic’ connection between psyche and cosmos, which was a concept that she herself had adapted.[footnoteRef:139] [136:  Jung, Man and his symbols, pp.3-4]  [137:  Jung, ‘Archetypes of the Collective Unconscious’ in Collected Works of C.G. Jung, Volume 9 (Part 1) p.5]  [138:  Liz Greene, Relating, (London: Aquarian Press, 1990) p.25.]  [139:  Greene, Jung’s Studies in Astrology : Prophecy, Magic, and the Qualities of Time, p. 21] 


Astrologer Robert Hand suggested that Greene’s work was an important contribution to the development of twentieth century astrology through the evolution of the idea that astrology is not a map of a person’s fixed destiny but a map of the unfolding authentic self. [footnoteRef:140] Greene stated that Jung believed that the fate of each human being was subject to ‘embodying a priori inherent character, self, or soul-constellation that mysteriously expresses itself through the outer circumstances of an individual’s life’.[footnoteRef:141] If Carter’s definition of psychological astrology as being concerned with character rather than fate[footnoteRef:142]  is to be supported then, Jung’s view on fate can be seen to have had influenced the discipline of psychological astrology as being person centered. This is indicated in line with Hand’s arguement, Greene’s contribution to astrology could therefore be the evolution of the birth chart being representative of the process of individuation, a journey to self-realization,[footnoteRef:143] and may be correlated to Jungian theory. This evidence suggests that Greene’s work as a psychological astrologer may have been impacted by Jung.  [140:  Robert Hand cited in Liz Greene, Saturn: A new look at an old devil, (USA: Weiser, 2021) p. xxii]  [141:  Greene, Jung’s Studies in Astrology : Prophecy, Magic, and the Qualities of Time, p. 120]  [142:  Carter, The Encyclopaedia of Psychological Astrology, p. 5]  [143:  Andrikopoulos,  The psychologisation of natal astrology in the twentieth century, p. 160] 


Conclusion

This essay set out to assess the impact of psychologist Carl Gustav Jung on the development of psychological astrology, aiming to answer the question: ‘Did Carl Gustav Jung impact the development of psychological astrology?’. Through examining the evidence three main points arose which are relevant in answering this question.

Firstly, evidence suggested that Jung himself was primarily concerned with astrology as a tool for aiding his psychological endeavors and theories. [footnoteRef:144] Andrikopoulos’ arguments indicated that because of this, Jung contributed to the psychologization of astrology by explaining astrological concepts in psychological terminologies. [footnoteRef:145] Rossi and Le Grice put forward evidence that whilst Jung’s intentions may not have been to impact astrology, by creating pathways between existing astrological thought and psychological theory, he had a significant impact on the field of psychological astrology. [footnoteRef:146] [144:  Jung, C.G. Jung Letters Vol. 2 1951-1961, p. 175.]  [145:  Andrikopoulos,  The psychologisation of natal astrology in the twentieth century, p. 179]  [146:  Rossi and Le Grice cited in Jung, Jung on Astrology, p. 7] 


Secondly, Jung’s impact on the development of psychological astrology was assessed in line with the impact theories of Darowski and Darowski,[footnoteRef:147]  as well as Hearn and Buffardi. [footnoteRef:148] From this investigation, both direct and indirect, foreseen and unforeseen, impacts of Jung on the field of psychological astrology were hypothesized. [footnoteRef:149] These impacts were the formation of organizations teaching his theories and publications printing his theories relating to psychological astrology, as well as the direct and indirect impact of his work on psychological astrologers such as Greene and Rudhyar. [147:  Darowski and Darowski, ‘Carl Jung's Historic Place in Psychology and Continuing Influence in Narrative Studies and American Popular Culture’, p. 32]  [148:  Hearn and Buffardi, ‘What is impact?’, pp. 9 -11]  [149:  Hearn and Buffardi, ‘What is impact?’, pp. 9 -11] 


Thirdly, Andrikopoulos’ arguments suggested that Jung created a psychology which was accessible to astrologers. [footnoteRef:150]  This idea was investigated in the work of psychological astrologers Rudhyar and Greene.  [150:  Andrikopoulos,  The psychologisation of natal astrology in the twentieth century, p. 179] 


Rudhyar’s astrological work was shown to have been influenced by Jung’s theories of consciousness and the unconscious, [footnoteRef:151] symbols, and the cyclical nature of the process of individuation. [footnoteRef:152]  Rudhyar’s development of humanistic astrology as an evolution of psychological astrology was suggested to have been influenced by Jung. [footnoteRef:153]  In this way, Jung’s theories as having influenced Rudhyar were hypothesized to have impacted the development of the basis for psychological astrology through Rudhyar’s work.  [151:  Rudhyar, Carl G. Jung and the Positive Approach to the Unconscious]  [152:  Rudhyar cited in Ertan, Dane Rudhyar: His Music, Thought, and Art, p. 82 ]  [153:  Rudhyar cited in Ertan, Dane Rudhyar: His Music, Thought, and Art, p. 82 ] 


Greene’s work in psychological astrology was suggested to have been influenced by Jung’s theories of the unconscious, symbols,[footnoteRef:154] and the psyche. [footnoteRef:155]  Greene was shown to have produced astrological work, which was colored by her training as a Jungian analyst and flavored by Jung’s theories of depth psychology.  [154:  Nicholas Campion, The Lens of Astrology: Part 2, Interview with Liz Greene, Astro Dienst, <https://www.astro.com/astrology/in_plutint4_p.htm>, [Accessed 25 November 2023]]  [155:  Liz Greene, Relating, (London: Aquarian Press, 1990) p.25.] 


Evidence examined in this paper suggested both the direct and indirect impacts Jung may have had on the development of psychological astrology. These impacts included introducing psychological terminology into the astrological community, impacting the work of psychological astrologers, as well as, but not limited to, the formation of psychological astrological associations inspired by Jung. It is through investigating these avenues and the other arguments which are explored within this paper, that it is possible to provisionally conclude that Carl Gustav Jung did have an impact on the development of psychological astrology.
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