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Loman’s article is an analysis on the extent of the ancient Greek women’s involvement in war, citing that there remains little documentation of the activities of women during war time and hoping to resolve that. The article is comprehensive, covering Plutarch’s stories of Spartan women, the amazons and the role of women in Aristophanes’ Lysistrata. However, while this response does agree with the consensus given that women were important and supportive of war in society, it would also seek to enrich this argument through an analysis of the portrayal of femininity and war in ancient Greek myth, specifically focussing upon Homer’s Iliad. Due to the fact that Greek society saw myths as divinity speaking through a human orator and as vessels for morals handed down to them by the gods, these myths, while completely fictitious, would clarify expectations of women in warlike situations according to Greek society. This essay will argue that Loman’s analysis lacks precision through its lack of a single time period or geographical location, thus undermining the clarity and the credibility of its arguments. This essay will then seek to show that Loman’s analysis of the role of women in war in ancient Greece undermines ancient Greek women’s involvement in and first-hand experience of war through a comparison between the Plutarch’s Spartan women and the role of Aphrodite in the Iliad. It will demonstrate that Loman’s analysis of the role of the warrior woman undermines the reverence that ancient Greek society had for some warrior women figures such as Athena. Finally, It will argue that a limited analysis of Lysistrata yielded limited results regarding the role of women in influencing wars, and it will use a comparison with the role of Eris in the Iliad to cement this.
Firstly, Loman’s argument repeatedly refers to Greek women as a general whole, rather than recognising the cultural differences that would have separated the women inhabiting these poleis. The generalising of these women by Loman is not very helpful as the term “Greek women” infers that there would have been a larger culture that all these women would be included in, however each polis would have varying representations of the ‘ideal’ woman and women in these differing states would have very different lives and rights. This is represented by the difference in responsibilities between Spartan and Athenian women as displayed by Xenophon, claiming that unlike Athenian women, Spartan women would not have to maintain the home, for example.[footnoteRef:1] This would be completely alien to someone from Athens, thus showing that this dependence on a generalised image of “Greek women” would not be justified. This acts as a continuous hinderance throughout the article, making claims that the involvement of women in Sparta, when discussing Plutarch’s Stories of Spartan women, would affect the involvement of women all over Greece in warfare. However, there can be an argument that the proximity of these states could justify a more general view of the responsibilities of women represented by the similarities in ancient sources. However, this argument is never made. There is also a generalisation made about the time period of the arguments taking place. The time period could include any time that the Hellenes had inhabited what we call Greece, which covers a huge amount of time between the first ‘Greeks’ inhabiting ‘Greece’ until their being conquered by the Romans. Even then, however, the cultures across Greece still differed for a very long time and there would not be a unified and independent “Greece” until much later. One can claim however Byzantium was Greece in all but name as it was completely culturally Hellenic. The article does however specify that this was “ancient Greece” presumably talking about the Greeks pre-roman conquest, if this article was to centre on a singular period such as the classical or archaic periods, then an argument could truly be made. Examples of this are present throughout the article, claiming that women in ancient Greece were instrumental in warfare, though the sentiment might not be incorrect in parts of Greece during specific times and there were places and times where it may not be the case. This generalisation has proved damaging for the overall argument that was attempted to be portrayed by Loman. The issue comes as Loman would use specific examples to back this statement, from specific periods and specific poleis. Though would be a great example of that specific poleis’ dependence on women during war time, it would not work as a generalised example. An argument would be required in order to display that these examples of women being vital to the war effort would show the importance of women during war all over Ancient Greece and not just in these specific poleis. This rigid generalisation of time and place does not account for cultural differences over time or between the poleis of people we would group together as ancient Greek, is a massive weakness and oversight of the article that could easily have been rectified by simply specifying a time period beyond “ancient” and a culture within what was referred to as “Greek”. This consistent mistake made can greatly damage the article itself and remains present throughout the entire piece. [1:  Pomeroy 2002, p. 96] 

Secondly, the argument used by Loman that Spartan women were particularly prone to war, even to the point of negating their maternal aspects, not only undermines the femininity of these women but it also undermines their activity in war. It argues that Spartan women would send their sons off to war and cared more about the outcome of the war than if their children died fighting in it. This idea of the unmaternal figure can be contrasted with Aphrodite in the Iliad. Aphrodite is often viewed by both classicists and concurrent Greeks as a symbol of female sexuality and femininity, and thus an analysis of her figure will provide ample insight of expectations and society’s general opinion of women and warfare. One key moment that may be studied is one in which she actively engages in war by saving Aeneas from death in Troy. In the event, she is injured by Diomedes’ spear with the aid of Athena.[footnoteRef:2] While this at first gives the impression that the figure of Aphrodite demonstrates that women have no place on the battlefield according to the myth, and therefore the society that was its audience, it also shows that she was willing to throw herself into the heat of battle to save her son. This willingness to enter into the battle to save her family demonstrates that she is not daunted by the fighting and shows familiarity with it. This opinion is seconded by Cyrino, who argues that while she is nor revered as a goddess of war, she does not think twice about entering the war zone to save her child.[footnoteRef:3] This idea of the mother rushing into battle to save her child contrasts to Loman’s analysis of the Spartan women presented by Plutarch. According to Cyrino, Aphrodite was worshiped as ‘Aphrodite Areia’ in Sparta, showing a militant side to the love goddess that would allow her to be symbolic of Greek women in war, but more specifically, Spartan women.[footnoteRef:4] While both Aphrodite and the Spartan mother are seen to be ferocious and warlike in the examples discussed, Aphrodite is shown to be more motherly. She more ably shows a relationship between the feminine consciousness and war because this maternal aspect emphasises her female character, while Plutarch’s Spartan women seem unmaternal and cold, and while they do advocate war, they do not show the same familiarity or willingness to enter into war that Homer’s Aphrodite does. Since Plutarch’s accounts of Spartan women can be dated to at least a millennium after the society that he narrates, the articles use of Plutarch can be considered to be less accurate than a reading of Homer, because while the latter deals in myth and legend, the symbolism and morals would be more reflective of society at that time. Therefore, it can be conjectured that Homer’s representation of a maternal woman willing to step into war to defend her family is more viable, thus demonstrating women’s familiarity with war on a first-hand basis rather than the role of the Spartan woman as a soldier-making machine. This essay would argue then that women’s involvement in war could be argued to be far more intense than that which has been argued by Loman. Therefore, while it does agree with Loman’s consensus that women were accustomed to and necessary in war, it argues that women also would have been seen to have first-hand experience in war, as represented through Aphrodite. [2:  Hom. Ili. 5.525-528]  [3:  Cyrino 2010 49]  [4:  Cyrino 2010 49] 

Thirdly, Loman’s article argues through an analysis of the symbolism of the amazons that Greek women were passive when it came to war because these women would have been seen as barbarians that Greek women would not seek to emulate. However, the opposite can be argued through an analysis of the figure of Athena in the Iliad. Firstly, as a goddess, Athena would have represented a divine figure to the Greeks, and one which they would seek to emulate. However, her position as a goddess of war, which brings her femininity into contact with the perceived manliness of war, demonstrates that she represents the female warrior. In the Iliad, she is responsible for aiding Diomedes in his attempts to kill Aeneas, injuring Aphrodite and Ares in the process. Having such an important and hands-on approach to the war then, it cannot be denied that Athena’s role as a feminine side of the war contrasts directly with Loman’s argument that Greek women were supposed to view female involvement in war as taboo. Nor can it be argued that Athena has been vilified through the story of the Iliad, as she supports the Greeks in their conquest of the Trojans, and therefore would be seen as benevolent by the Greeks hearing the Iliad. In this way, it cannot be argued that femininity and war would have been seen as opposing ideas because Athena successfully and popularly embodies their combination. In fact, the way in which she outsmarts Ares and wounds him in the stomach demonstrates that the feminine side of war actually overcomes the masculinity of war represented by Ares. There is a clear contrast in Greek mythology between the aspects of war represented by Athena, with Athena symbolising the tactical elements of war and Ares representing the sheer destruction of war, as argued by Burkert.[footnoteRef:5] This contrasts with the view that Loman gives of warrior women as barbaric. Not only does this account demonstrate that Athena has the support of the audience, and therefore the society at the time, as they would see Athena as a benevolent protagonist fighting for the Greeks, but it also shows that a combination of femininity and war would not have been seen as barbaric in this time period, but rather Athena represents a tactful side of war which, in comparison, renders the masculine aspect of war, represented by Ares, as barbaric and backwards. This is further affirmed by Burkert, who argues that the glory of victory belongs to Athena alone and not to Ares.[footnoteRef:6] Therefore, this essay has disagreed with Loman through an analysis of the woman warrior presented in his article and by contrasting this with the representation of Athena in the Iliad. It has found that Athena as a warrior woman would have been seen as a figure to emulate due to her divinity, and her representation as an intelligent force in the myth rather than a barbaric one further demonstrates this. [5:  Burkert 2000 285]  [6:  Burkert 2000 285] 

Finally, while the article advocates that Greek women had some influence over their husbands and sons, it does not credit them with enough to start or end a conflict. This is demonstrated through its analysis of Aristophanes’ Lysistrata. Through the analysis it seeks to demonstrate that despite withholding sex from their husbands with the aim of ending the war, the women of the play were not pacifist. While it does hint at the other, greater, achievements of the women in this play, it does not analyse them further due to their fictitious nature. This lack of further investigation of the greater achievements of the women in the play undermines the point made by the article that women had an influence upon war through their influence over their husbands. These achievements include holding the acropolis whilst under siege by the men, calling out men for endangering the lives of women by insipidly creating conflicts and declaring that war was now a woman’s affair. In this way, the essay does not analyse enough of the play to be effective in its argument that women had an influence on wars. This lack of influence or desire to become involved in war and peace that the author demonstrates can clearly be undermined through a study of the character of Eris in the Iliad. Eris’ meddling in the judgement of Paris is never explicitly mentioned, however her influence cannot be denied. According to Mackie, the events of the trojan war would never have happened without the judgement of Paris and the creation of the beauty contest and the golden apple by Eris.[footnoteRef:7] Therefore, it becomes clear that without Eris’ meddling the trojan war would not have happened. This would therefore negate the aforementioned point about a woman’s lack of influence or willingness to get involved in the affairs of men as Eris singlehandedly can be credited with having orchestrated the whole trojan war. What is more, since Eris can be equivalated with Enyo, Ares’ sister and fellow goddess of war, this involvement can be seen to be followed with active participation in the trojan war. Therefore, not only did Eris help to create the whole war, but she also took part in it. This would therefore undermine the aforementioned argument that women in ancient Greece had little desire to engage in the politics of men in war since Eris effectively created a war for her own enjoyment. In this way, the article does not go far enough in its analysis of the play Lysistrata, and further analysis would reveal women with agency that are actively attempting to become involved in war. A further comparison with other characters such as Eris/Enyo in the Iliad only further disproves that women are unable to have influence on wars or desire to start or end conflict. [7:  Mackie 2013 2] 

In conclusion this essay has agreed with Loman, but it has also found a few points that it would change for it to make a more compelling case. It has found that Loman downplays the importance of women in war, all the while proving their presence in combat situations. A comparison between the figures of Plutarch’s Spartan women that was employed in the essay and the role of Aphrodite in Homer’s Iliad finds that the intensity of the relationship between women and war in Loman’s essay is undermined. Furthermore, this essay has found issue with the representation of the figure of the warrior woman as barbaric or vilified by Greek society. A comparison between the role of the amazons and the role of Athena in the Iliad has proven that warrior women were revered by Ancient Greek society through the cult of Athena, and the Iliad does nothing that would represent Athena as a barbaric, rudimental, or unintelligent figure. It has also found that its analysis of the role of women in Lysistrata lacked sufficient depth into other aspects of the play that would demonstrate an agency in the women and an active participation in the affairs of men. Furthermore, a comparison with Eris in the Iliad completely negates the argument that women had little desire to engage in or influence war. Finally, this essay has argued against the sweeping generalisations of time and space that have been carried out by the article. Due to the massive cultural differences between the Greek poleis, a study of the role of women in war in any one specified polis in any one given time period would have given Loman’s argument greater credibility.
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