Critically outline the main historical, political and religious events that occurred in Jerusalem and Masada between 66-73 CE

The first section of this essay will look at Jerusalem and the siege of Jerusalem which is the city’s main historical event, and the fate of the inhabitants which is then tied into the religious event, which is the destruction of the Second Temple. This then allows for an explanation to the political internal conflicts of the Jewish factions within Jerusalem itself. Then there will be a look at Masada, and the siege, followed by the main political and religious act of the mass suicide pact that happened and the validity of that event. 

Titus began his siege on the 23rd of April and his conquest was eventually finished by the 10th of August in the destruction of the Temple.[footnoteRef:1] This was to end the campaign originally started by his father Vespasian back in 66 C.E., when the Jews began to revolt.[footnoteRef:2] What was significant about this historical event is that the military force that was taken to finish the campaign by Titus was larger than the original army that left in 66 to deal with the revolt. Titus had 4 legions accompany him to Jerusalem, these where the 5th, 10th, 12th and 15th [1:  Sheppard: 2013: 19; Suet. Tit. 5.]  [2:  Sheppard 2013: 22] 

 Legions, also accompanied by 20 auxiliary units and 8 alae of cavalry.[footnoteRef:3] This is important to understand for the scale of the army accompanying Titus was clearly meant to end the revolt as soon as possible and take on the capitol of the Jewish people. This opposition ended in the destruction of Jerusalem by Titus and his forces. The siege was a success and the city was destroyed.[footnoteRef:4] Josephus had been at the campaign with Titus and witnessed the destruction first hand by the Romans.[footnoteRef:5] This is important as it allows the account of Josephus to hold more accountability to his work. This is a historic moment and also a political event that is recorded in the Jewish revolt. For the reduction of a city is symbolic to the people and the other nations to not challenge the force of Rome, it was a move to end the revolt and pacify the Jewish rebels.  [3:  Sheppard 2013: 51; McWhorter 1937: 89]  [4:  Gabay 1999: 324; Dio. 65.7.2.]  [5:  Bloom 2010: 243] 


When Titus demolished Jerusalem he ordered the towers be left to remain standing for all to see but did not ban anyone from living in the ruin.[footnoteRef:6] Consequently the fall of a city led to the aftermath of the siege, where after those who opposed had been killed, those who remained were taken as slaves.[footnoteRef:7] Many scholars acknowledge this side of the Jewish revolt in Jerusalem, seeing the siege as overall a small aspect of the event and focussing on the more political events, such as the treatment of the Jews. The people of Jerusalem had been flourishing as a city and growing in prosperity but at the time of the revolt and the collapse of Jerusalem, the people became slaves to Rome.[footnoteRef:8] Josephus’ account of the war is chilling and overall seen as a very dark, grim view; compared to most historians it is clear that Josephus did not enjoy witnessing the slaughter of his people.[footnoteRef:9] For it was after the killing of the Jews that there was six thousand women and children taken as slaves, captured in the court of Gentiles by the Romans.[footnoteRef:10] Simon, one of the leaders, was captured to be killed at the triumph and then John was also enslaved, as he was the other major leader of a Jewish faction.[footnoteRef:11] However, modern scholarship prefers to talk about the other key events than the siege of Jerusalem itself. [6:  Rosenstein 2018: 116; Peters 1985: 125; J. BJ.7.1.1.]  [7:  McWhorter 1937: 90]  [8:  Gabay 1999: 324]  [9:  J. BJ. 6.5.1.]  [10:  Livius.org 2020]  [11:  J. BJ. 6.9.4. ] 


The major event that happened during the siege of Jerusalem was the destruction of the Second Temple. This event is historic, political and most importantly religious in its impact. The Temple was the symbol of the Jewish faith and would be a unifying factor in the Jewish revolt to stand against Rome.[footnoteRef:12] The Jewish religion was a temple cult in the Second Temple Era of Jerusalem, and so the temple was the holy capitol of the Jews throughout the world.[footnoteRef:13]  It was the centre of the Jewish wealth, as were many temples of the Eastern world and faiths.[footnoteRef:14] In the process of the destruction of Jerusalem itself the temple was destroyed by fire under Titus’ command, though Josephus portrays the actions to be ordained by God, which is most likely a validation to explain that he knew it would be the destruction of the Second Temple.[footnoteRef:15] This was done to harm the Jewish rebellion’s motivation, attacking the heart of their religion in a tactical manner.[footnoteRef:16] The result of the temple being burnt mean that the Jews had to change their practices.[footnoteRef:17] This was done at Jamnia, where the Jewish faith had to move from a temple cult to a new style, called Rabbinic Judaism, since the temple was destroyed, and as modern day society shows, the Jews have not had one again since.[footnoteRef:18] In this new style the Jewish people made Oral law their new tradition with the Pharisaic group holding the most dominant faith at Jamnia to make the changes, as the Pharisees themselves could function without a cult, with the Rabbis as the new leaders.[footnoteRef:19] However there was a large portion of the temple and all that was held within it being lost to the fires during the destruction of the city.[footnoteRef:20] This was an impactful moment for the Jewish religion and people as a whole, losing their homes and their freedom if made into slaves by Rome, and became a scar that would never truly heal within the community.[footnoteRef:21]   [12:  Sheppard 2013: 73]  [13:  Grabbe 2010: 27]  [14:  Peters 1985: 117]  [15:  J. BJ. 6.4.5.; Gabay 1999: 324]  [16:  McWhorter 1937: 90]  [17:  Grabbe 2010: 27]  [18:  Grabbe 2010: 27]  [19:  Rosenstein 2018: 122; Grabbe 2010: 27]  [20:  McWhorter 1937: 90]  [21:  Rosenstein 2018: 121-2; Dio 65.6.3] 


Politically the Jews in Jerusalem had  a very complex political civil war ongoing in Jerusalem which undoubtably contributed to being one of the major factors that brought their downfall against Titus.[footnoteRef:22] Josephus addresses the infighting as a major issue for the Jews in Jerusalem for it was only at the collapse of the first and the siege of the second wall that John gave Simon command of the whole city.[footnoteRef:23] The Jews held a temporary alliance to launch an attack on the 10th Legion who were stationed apart from the rest of the army  at the time.[footnoteRef:24] However, it does seem odd that the factions could only unify against one major legion and then remained separated during the rest of the siege. This is because there is a reference to the Jews killing those who wanted to broker peace with Titus’ forces later on, so the unity early on seems inaccurate.[footnoteRef:25] The main cause of the infighting was due to the fractured and separatist mentality of the factions in Jerusalem over how to handle the revolt. [footnoteRef:26] Josephus writes how there was infighting from John and Eleazar in the temple for control.[footnoteRef:27] Josephus also accounts for the fighting and conflict being divided by three factions, each owning a section of the city.[footnoteRef:28] In contrast, there are other scholars who state that one man called Bar Gioras ruled the majority of Jerusalem, and John held the temple.[footnoteRef:29] The evidence of these two ruling is depicted in the coins found from the city, with Bar Gioras using copper coinage for John held all the silver, therefore meaning that the mint held two distinct rulers.[footnoteRef:30] [22:  Sheppard 2013: 47; Grabbe 2010: 26]  [23:  Goodman 1987: 20; Sheppard 2013: 61]  [24:  McWhorter 1937: 89-90]  [25:  McWhorter 1937: 89-90]  [26:  Rosenstein 2018: 114]  [27:  J. BJ. 5.1.2.]  [28:  Grabbe 2010: 77; J. BJ.5.1.2-3]  [29:  Kæl 1953: 19-20]  [30:  Kæl 1953: 19-20] 


In the political turmoil of the Jewish forces in Jerusalem there are two factions that come under focus the most, these are the Zealots and the Sicarii. These two sections have been mixed up and used as the same faction throughout most scholarship. Yet other scholarship defines them as two specific factions, both with their own ideology.[footnoteRef:31] The Sicarii were known as killers and rather ruthless ones, holding no distinction between Roman or Jew for they opposed those who did not follow their hard lined mentality towards Rome.  Whereas the Zealots were more a combination of farmers who wanted to go to war with Rome and opposed wealth and power.[footnoteRef:32] However both Zealot and Sicarii are described as being warlike and pushing other factions to revolt against Rome, so there can be some easily misinterpreted distinction in scholarship, for the Sicarii believed that their God wanted them to challenge Rome so they could gain freedom.[footnoteRef:33] This could be potentially from a translation error or difference. But the Sicarii were more aggressive, not supporting any faction bar their own. For they would not support other factions outside of their own.[footnoteRef:34] Especially within Jerusalem because Rome was there and they did not support the Judeans when Vespasian came to Judea and would instead attack Roman and Jewish forces alike, more akin to religious anarchists than the Zealots.[footnoteRef:35] Overall the internal conflicts within Jerusalem were enough to cause a major hinderance to the revolt and for no great advantage; the political divide of the Jewish factions meant that Titus and his forces could break and attack an already weakened city which lacked the capability and cohesion to fight back until it was too late.  [31:  Kolitz 1971: 8; Cline 2017: 245]  [32:  Horsley 1986: 190]  [33:  Sasson, Kelner & Sasson 2008: 148]  [34:  Zeitlin 1965: 303-4]  [35:  Hoeing 1970: 10] 


The major historical event that happened in Masada in 73/4 C.E. is the siege itself, if it can be called that, and then the ending of the Jewish revolt, removing the final extremist group. The faction residing at the fort were the Sicarii who were present at the fall of Jerusalem; these forces were led by Eleazar ben Ya’ir to the fort of Masada.[footnoteRef:36] While some scholarship states that the Sicarii were Zealots at Masada, other scholarship has argued that the Zealots, after the fall of Jerusalem and the creation of the Rabbinic era, disappeared as a faction.[footnoteRef:37] The siege on the fort of Masada was led by Flavius Silva and he besieged the fort in 72 C.E., according to Josephus.[footnoteRef:38] The fort’s original purposes were for protecting those native, in case of foreign invasion, originally for Herod and his family.[footnoteRef:39] When Flavius arrived he surrounded the perimeter of the city and left the Sicarii faction surrounded by the Roman forces. What is crucial to understand however, it that the Sicarii had been at the fort since the beginning of the revolt, killing the Roman garrison that had formerly occupied the fort.[footnoteRef:40] This is crucial for it means that the Sicarii had been hiding in the fort for approximately three years since Jerusalem, surviving by doing raids on towns for food, for the fort had a natural storage of water within.[footnoteRef:41] Flavius built a ramp that was able to reach the top of the fort using stone and earth and then made siege equipment and began the assault.[footnoteRef:42] The Sicarii did not fight back, they simply reinforced their defences to stop the Romans accessing the fortress as soon as they did.[footnoteRef:43]  [36:  Cline 2017: 250; Hoeing 1970: 7.]  [37:  Cline 2017: 245; ]  [38:  J. BJ. 7.8.1.]  [39:  Zeitlin 1965: 304]  [40:  Bloom 2010: 66]  [41:  Cline 2017: 251]  [42:  Cline 2017: 251-2]  [43:  Zeitlin 1965: 304] 


The developing importance of the historic siege is the ending of the revolt. But in the process of the siege it is important to understand what happened prior to the fall of the fortress. This is a politically and religiously fuelled part of Masada. For there was a suicide pact drawn out in the moment of the siege happening in the fortress; as stated earlier the Sicarii were opposed to Roman rule and subjugation. So in an act of defiance the Sicarii decided to commit a mass suicide.[footnoteRef:44] This was because the Sicarii refused to submit to the Romans and preferred to leave their lives free than be subject to slavery. The theory is that there were 10 men who killed all the other c.960 women and children in the fortress, killed each other and then the final member burned the fortress down and then died.[footnoteRef:45] The Sicarii did not want their loved ones to be slaves and live such a cruel life as that.[footnoteRef:46] For the belief was that it was better to die by the hands of God as they believed in only God as their ruler.[footnoteRef:47] [44:  Magness 2019: 1]  [45:  Zeitlin 1965: ]  [46:  J. BJ.7.8.6.]  [47:  J. BJ. 7.8.1; Zeitlin 1967: 256; 261.] 


While this is a powerful narrative recorded by Josephus there are some qualms with the overall presentation of the event. Firstly Josephus was not at Masada when the siege happened.[footnoteRef:48] This makes all the speeches that were recorded to be fake and purely for Josephus’ own writing. Secondly, many of the scholarship believes that this is Josephus projecting his regrets of not committing suicide in 67 after the fall of Jotopata and would therefore explain the overall reason that this suicide pact is similar to his own.[footnoteRef:49] Then there is the question of the martyrdom itself, for it could be argued that this inspired the Christian movement and its martyrdom.[footnoteRef:50] But the issue with this is that suicide is not a part of the Jewish faith, nor is murder, and therefore could also be linked to Josephus’ failed suicide attempt in the past.[footnoteRef:51] Nonetheless the modern reception of the event is that the events at Masada are seen as heroic to many.[footnoteRef:52]  [48:  Zeitlin 1965: 305]  [49:  Hoeing 1970: 16; Bloom 2010: 173.]  [50:  Zeitlin 1976: 262]  [51:  Kolitz 1971: 22]  [52:  Sasson, Kelner & Sasson 2008: 156] 


The Romans burnt down the second wall of defences put up by the Sicarii and it is most likely that the Romans , based on the military tactics they used at the time, would not have waited overnight to continue the siege, and that they would have battered through in the night and stormed the fort.[footnoteRef:53] This suggests that the commentary of Josephus was invalid, for the Jewish forces would not have been able to carry out the suicide pact that quickly, and the Romans would have simply stormed them. However, the account from Josephus is the only source of information extant, meaning that he got his information in some form eventually.  [53:  Cline 2017: 253] 


In conclusion, the events of Jerusalem are all tied together when it looking at the three historical events for the historical importance of the siege is massive. The destruction of the Second Temple is blatantly the key focus on the religious aspect of Jerusalem for this transforms the Jewish tradition completely. Then the infighting is the primary focus of the political events within Jerusalem are key as this explains why the revolt was doomed to fail. Finally at Masada there is the historical siege where Flavius built the ramp to end the revolutionary forces of the Sicarii. The political event and the religious event are tied together in the suicide pact, for within this it is the Jews both dying to be with God and to openly reject the Romans as their captors, becoming martyrs to a cause still remembered today.
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