But in the highly visual world of biblical literature, the reader must also reflect on the fragility of sight and the prospect of blindness in its varying states.[footnoteRef:1] The vision of mortals is at best only partial and limited while God is all-seeing[footnoteRef:2] and he can remove or, more significantly, restore sight. Blindness is a stigma sent by God (Deut. 28:28-29) and revoked by God (Ps. 146:8), those who cannot see are forbidden to take priestly office (Lev. 21:17-23) and nothing blind can be offered as sacrifice (Lev. 22:22; Deut. 15:21).  It is a punishment (Zech. 11:17; 12:4) yet the blind are protected (Lev. 19:14; Deut. 27:18; Jer. 31:8). In the New Testament, the miracles where Christ restores sight to the blind feature most prominently (Mt. 9:27-31; 20: 30-34; Mk 8:22-26; 10:46-52) and when he proclaims he is the light of the world, Christ speaks in the context of his ability to restore sight (Jn 9:5). Blindness, on the other hand is a metaphor associated with unbelievers and those who lack faith (Mt. 15:14; Lk. 6:39; Jn 12:40; 2 Cor. 3:4; 4:4; Eph. 4.18). In Acts 9:8, although Paul’s eyes are open he can see nothing and yet he is the recipient of an inner vision, the image of Ananias laying hands on him restoring his sight; eventually the scales will fall from his eyes allowing him to see in ways he has not done before.  Subsequently his faith is predicated on seeing heavenly things in a glass darkly (1 Cor. 13:12) walking not by sight (2 Cor. 5:7) but by the evidence of things not seen (Heb. 11:1). Paul concludes in 2 Cor. 4:18 that what can be seen is temporary and what cannot be seen is eternal (v. 18). Indeed, as 1 Jn 2:16 points out, it is merely ‘the lust of the eyes’ that leads to fascination with things seen.   [1:  See John M. Hull, ‘Open Letter from a Blind Disciple to a Sighted Saviour’, in Borders, Boundaries and the Bible (ed. Martin O’Kane; JSOTSup, 313; Sheffield: Sheffield Academic Press, 2002), pp. 154-77.]  [2:  God is all seeing, even in secret (Mt. 6:4, 6, 18).] 


