[bookmark: _Hlk532415763]Discuss the contribution of the Gospel of Mark to our understanding of early Christian ideas concerning Satan/the Devil and the nature of evil. 

The character of Satan/the Devil has been around for centuries, however, our understanding of His character (if you can truly call a biblical creature by human pronouns) and the nature of evil has evolved and change over time. The first examples of ‘evil’ and the leader thereof come from the Hebrew Bible. The word ‘satan’ is mostly used as a verb. For example, ‘the angel of the LORD stood in the road as a satan against him (Numbers 22:22). The word satan is in actual fact a Hebrew word from the LXX translation meaning ‘adversary’ or ‘one who obstructs’. Job introduces us to a Ha-Satan which appears to be more of a title, an angel whose job it is to test people’s faith and act as an accuser. This character also shows up in Zechariah during what looks like a court case (Zech. 3:1-2). The intertestamental period is really what provides background and creates the character we now universally recognise as Satan/ The Devil. Instead, the New Testament Devil is defined in the intertestamental period thanks to outside influences such as Zoroastrianism and the Maccabean revolt. The writings in this period become much more focussed on a central good vs evil storyline, which sets us up nicely for the New Testament authors, especially Mark, pointing Satan forward as Jesus’ arch enemy. 
The gospel of Mark is thought to be the first gospel written, with most scholars dating it to around the time of the Jewish war 66-74CE due to his mention of the destruction of the temple in 70CE (mk 13:2). Also because Mark seems to provide a base point for the other two synoptic gospels, as they seem to take his basic points and elaborate on them. Due to this, Marks gospel not only provides a great insight into what early Christians thought about Satan and the nature of evil, but also tells us what Jesus himself might have believed and helped provide a narrative and get common ideas about Satan  written down that others might comment on later, such as the authors of the gospels of Matthew and Luke. A great example of this can be found in the very first chapter, and the very first time that Mark mentions Satan. 
‘He was in the wilderness forty days, tempted by Satan; and he was with the wild beasts; and the angels waited on him’ (mk 1:13). Although this passage is conveniently shorter than other accounts of this same story, there is still lots to be picked out concerning the devil and the nature of evil. Firstly, it states that Jesus was in the wilderness for forty days. Mark 1:12 states that it was the spirit, in the form of a dove who drove Jesus out into the wilderness after his baptism in the Jordan. Why would God want Jesus to go into the wilderness? Did he know that the Devil was there? Could we even imply that God sent Satan there to test Jesus? While this seems out of character for the Devil portrayed in the New Testament, It is something we’ve seen before, particularly in the prologue to Job in which God orders Ha-Satan to do terrible things to Job in order to test his faith (Job 1-2). This would be quite country to the representation of Satan and the Nature of evil that is generally found in the New Testament and indeed also in Mark, as it would suggest that Satan is a servant of God, not an enemy.  The early Christians however, decided not to adapt this point into their philosophy about the nature of the devil and evil, choosing instead to believe that Jesus went into the desert to fast for forty days and forty nights just as Moses did before he received the ten commandments. The common belief for Christians at that time instead concerned Satan taking advantage of Jesus weakened state to tempt him. 
The Devil as tempter was not an uncommon view of the (un)holy figure. By using this term, the author is stating that the Devil is smart and manipulative, not just a creature of mindless destruction, but someone who can be subtle, play on people’s strengths and weaknesses. We can see that the nature of evil lies in human desires, and that the devil is familiar with them. Did he plant them in the first place? Did he do his research? Or are these things that the Devil also finds tempting? Could Mark actually be making a strong link between humans and the Devil. Deriving all these from one word may seem like a bit of a stretch, however, we can see that these ideas were present in the minds of the Early Christians as later writers, Luke and Matthew also support these ideas, giving the devil three things to tempt Jesus with- food, power and pride.   
The other synoptic gospels tell a slightly different story, where the devil only appears to Jesus at the end of his 40 days in the wilderness and tempts him three times. Mark however mentions none of this, so one can imply that Marks contribution about Satan and the nature of evil taught the Early Christians about the pure relentless nature of Satan, that for forty days and forty nights, the devil continued to try to tempt Jesus away from God. The fact that Jesus refused, that he remained strong in his belief can also teach us something. This passage is important to analyse, although it is short in comparison to other accounts of this tale, because it comes in Chapter one of Marks gospel. The author of Mark sets out this passage to tell his audience that right from the beginning, Satan is the enemy of Jesus, and Jesus will defeat him. This sets a precedent for the rest of his book, sets Jesus as the victorious hero and Satan as the unrelenting yet villain. 
This is shown mainly through the clear emphasis that the author places on exorcisms. Jesus encounters many demons through his life (according to the gospel of Mark) and still manages to remain victorious every time, in most cases without even much of an effort. An example of this comes in Mark 5:1-20 and tells the story of the Gerasene demonic. This is an important text for Mark’s gospel as contrary to most, this story is longer and most detailed in Mark as opposed to the other synoptic gospels of Luke and Matthew. This account tells the story of 2000 demons occupying one man. The first thing to be noted is that the demon recognises Jesus on sight, calling him ‘Jesus, Son of the Most High God’ (mk 5:7). How did they know who he was? Was Jesus’ reputation as an exorcist that well known by Early Christians that they wouldn’t even question this? This is also seen in Mark 1:32-34, where it states that the demons ‘were not permitted to speak, for they knew him’(mk 1:34). Secondly the demons beg Jesus not to torcher them (mk 5:7). The fact that they are begging their enemy for mercy, before he’s even engaged, presents them as weak and cowardly. It tells us that the author wanted his audience to know that the nature of evil is a cowardly one, a weak one. 
What this passage tells us about Early Christian ideas about Satan comes later, in the form of Jesus asking the demon its name, with the demon replying ‘My name is Legion; for we are many’ (mk 5:9). A legion is a division of men in the Roman army, something that would have been very present in the lives of early Christians thanks to the presence of the Roman army in Judea.[footnoteRef:1] By comparing demons to soldiers, could the author be comparing Satan to the emperor? Also, by introducing an army, Mark is making this rivalry between Jesus and Satan a lot more serious. He is making this into a war.  [1:  Pagels p4] 

The demons ask Jesus’ permission to go into some nearby pigs (mk 5:12) instead of being forced to leave the country, to which the interesting part is that Jesus agrees. In this, is Mark telling us that the nature of demons isn’t entirely evil, they just do evil deeds? Are they just foot soldiers obeying their leader? However, Mark does make a point to state that these are ‘unclean spirits’(mk 2, 5), so maybe It was just Jesus not caring about the fate of unclean spirits in unclean animals.
To properly analyse this, we must look to other occasions in Mark featuring possession to see what exactly the nature of demons is. It is important to note that there is very little evidence in Marks gospel that links these ‘unclean spirits’ to demons, however, this is the way it is commonly translated for modern Christianity and therefore I will analyse these passages as if this were true in order to uncover what this would tell us about the nature of evil for early Christians.[footnoteRef:2] What happens to the people they possess? In the previous example, the possessed man ‘Night and day among the tombs and on the mountains,  he was always howling and bruising himself with stones’ (mk 5:5). Why would the demons do this? Is it on purpose or just a side effect of having approximately two thousand demons possessing one human? Are the demons purposely causing the man pain or is it just due there being the equivalent of an army in his head? To properly analyse this, lets refer to other occasions in which demons have caused pain to their host. This occurs in Mark 9:17-27, In which a demon causes a boy to be rendered mute, however when confronted with Jesus, the demon (or ‘spirit’) gives him an epileptic fit. There are many ways to interpret this, one being that the demon itself is evil and enjoys causing the boy pain. Another interpretation could be that the boy’s body was an unsuitable vessel for the demon and therefore It was the demon itself that was in pain and unable to control the vessel. A final interpretation would be that the pain is a side effect of the boy fighting the demon. From these examples, we can deduce that for early Christians, the nature of demons was selfish. That they enjoy causing humans pain, yet when confronted would rather flee than fight. They cause pain because it is in their nature, they find joy from it, not for any particular reason. This is what I conclude from Mark’s gospel about what the Early Christians interpreted demons as.   [2:  Kelly p82] 

An interesting feature of Jesus’ exorcisms in Mark is that he does so with just a word. Exorcism itself was not a rare talent, however they usually require the priest in question to perform some sort of ritual, often invoking a holy name, commonly the use of Solomon. [footnoteRef:3] In Mark, demons are expelled just because Jesus commands it so, is this what made him so terrifying to the legion occupying the man in Gerasene? The fact that for Early Christians, the nature of Jesus was so strong and powerful that it made the nature of evil weak in comparison. Jesus’ unique exorcisms not only struck fear into the hearts of demons, but men as well. Upon seeing Jesus cast out many demons, the Religious leaders declared that Jesus must be Satan, for only Satan can cast out Satan (mk 3:22).[footnoteRef:4] From this, I can infer that for early Christians, the nature of evil was something un-natural, and because of that, to some people, the lines between good and evil were blurred.  [3:  Davies p92]  [4:  Hollenbach p568] 

[bookmark: _GoBack]This story, when compared to the Temptation of Christ in the Wilderness according to Mark provides a nice insight in the relationship between Satan and his demons. While the devil was relentless for forty days in his tempting of Jesus, the demons begged for mercy the second they saw Jesus arrive in their country. This provides more evidence that Mark contributes greatly to the Early Christian belief that Satan and his demons worked like the Roman empire, with Satan as emperor/king/ leader who commanded an army of less powerful evil. The nature of evil is of an army against God, with Satan as its leader. 





In Conclusion, the Gospel of Mark contributes a lot to our understanding of early Christian ideas concerning Satan/the Devil and the nature of evil. It is through the earliest of the synoptics’ that we see ideas begin about the devil and the nature of evil, in particular concerning possession and exorcism. Marks gospel makes it clear that Satan and his ‘unclean spirits’ are evil and are responsible for the suffering of humans. He lays out his gospel to support the idea of a cosmic war by introducing the armies of Satan and Jesus as their more powerful enemy. He helps popularise ideas about satan and the nature of evil for early Christians throughout the Roman empire, some of which can still be found today, within a religious setting or within popular culture. 
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