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This and other Amarpa rexts enplasize the daily
nature of the god's activity. Although there are occa-
sional references o his origival creadon of the universe,”
these are rare. Far more important s the face that the
god continues w re-creare the world every dav.*

This focus on the present racher chan the erernal is
one of the hallnarks of the Amarna Period and one of

the features dhar set it off most sreongly from rradidon-

al Egrptian cultuse. It ts perhaps most recogniable in
the apediace, dynaimic qualiey of Amarna relicf and
painting, as compared with the more formal, static
quality that usually characerizes Egyprian art. Bue i
can be seen in ocher facers of Akhenaten’s revolution as

ﬁ.mx,, for example, in the adaptation of writing ro reflece

12 contemporary spoken language. [t even appears in
ﬁrn architectural innovation of relerar buildings
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constructed of these smatl stones, which o
dled by one worker, couid be put up very quidkly,
though they proved (o be less endusing than structures
erecred with the mulciton hlocks of rraditional
Eevprian roascuty
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Akbetatens rel also stressed visible and cangible

reality at the expense of the wseer and the mysterious.
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“Flidden” par excelience. The radidonal Egvprian tens-
ple was 2 place of inystery, with the god's imege hidden
within its innermost recess. In coptrast, the Armarna
temple was a place of lighe, its courrs unroofed an
even is doorways open w the sun.
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This situarion is reflecred in depictions of the roval
family on typical Amarna “house stelae” (shrine srelae,

see pp. 96—-T104). which were erecred in privace houses

at Amarna ™ With its sole god, the religion of Amarna
faced 2 theological problem thar had also confronred

earlier Egyptian philvsophers: in a culwere thar uader-

stood all creagion as an acr of birth, hew can rthe gener-
adon of the universse from a single ultimate source be
explained? The older solar theclogy had posired an
answer in the concept of the Ennead-—a group of nine
deities descended from the god Awum, the original
sousce of all marrer.” Lo the Bnnead, life began when

Awmm evoived into the first owo gods, the twins frc

1f Tefnue “when he was one and evolved inee three.

Ar Amarna, this older group of nine gods was replaced

by a new Ennead, consisting of hight, the nlumate ori-

gin of alf life; the king and queen, the royal “rwing

through whom life passes into the worlds™ and cheir

six daughrers. Here agzin, Akhenaten's religion com-

muted the abseracr myseery of raditional Egyprian che-

fife.
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Perbaps in parr because of this close association, the
new seligion did not long survive the death and ulti-
irate condemnation of its founder as

Aumarna,”
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Undoubtedly mere serious in the Egyprian mind,
however, were the intellecrual liniions nberen in e
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with s emphasis on the present, ies rejection of mystery
in favor of reality, and irs insistence on the dagleness of

divinity-—resonates more closely with modern dhougli
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than do the conceprs of vadisional Egypdan theology
witness, anroug others, Freud's artempt ro make of
Akbensten “the menior of Moses and the instigaror of
Jewish monodicising,”™ and Broaszeds churacierization of
him as “the world's frsc idealist and

theist . . . a brave soul, undauniedly facing the momen-

... the eaddiest monoe-
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The Egyprians thenseives, hacking such remantic
hindsight, conld only view Amarna theology in the
context of their own religious traditions, and by that

mesguze they found It wanting. In place of the mad

tionai richness and diversity of Egyptian though,

posed a single-minded view of the universe-—one

MDMS 4 nat-

which, in many respecs, was less a religion
i by '? Invellectually, irs identifcation of the

cnon of light as the uldmare principle

of all life was less satisfying, if nov also fess

soplisticaced, than the belief in a divine power that
existed above and beyond the pliencmena of the cre-

ared universe. And on the emovional level. this natural
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wersunal and o far removed From the

experience of daily life to fulfl]l che connon

need for a recognizeble god who could be addressed

notonly in hyms of awe but also In pravers of need.
Like many movements in the history of human

shought, the Amarna revalution began with the

of a single person; bu like alf wo man

insight

ir seems also to have degenerated evenrual _..4( from liber-
ating revelacion to stifling fanadcism. Whar makes

Ararnz unigue-—and wlimaely, pethaps, so <

Fas ng—is ies primacy: for the firsc time in ?ncw&nL

history, we arz able co witness che profound effece thar

the thuught of 2 siugle individual can have on human life.




