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Introduction
       This essay critically compares and contrasts two secondary sources. The two source papers chosen are Sandu Frunza’s, ‘Human Condition in The Digital Era’, Journal for the Study of Religions and Ideologies, Vol. 18, (Spring 2019), pp. 156-169, and Simon Coleman’s, ‘What of Effervescence? Durkheim in the Cathedral’, Durkheimian Studies / Études Durkheimiennes 23 (2017): 57–75.  Both of these authors delve into either Mircea Eliade or Emile Durkheim’s views of sacred space.  For Frunza, it is the utilization of Mircea Eliade’s ideas of sacred space in the digital world, and for Coleman, it is Durkheim’s manifestation of feeling within the English cathedrals.  This essay will subsequently delve into the author’s background, the subject matter of the essays, concepts put forward, the author’s conclusions, sources/evidence, and the author’s strengths and weaknesses to compare and contrast the two articles.  
Authors
       In accordance with Sandu Frunza’s curriculum vitae, Frunza obtained his PhD in Philosophy from Babes-Bolyai University, Cluj, Romania in December of 2000.[footnoteRef:1]  Since that time, he has held the position of associate professor at the Department of Systematic Philosophy and the Department of Political Sciences and at the Department of Communication, Babes-Bolyai University.[footnoteRef:2] In 2014, Frunza assumed the position of professor at the Department of Communication, PR and Advertising at Babes-Bolyai University, Cluj, Romania[footnoteRef:3].   A document search through the university library revealed Frunza wrote or co-wrote approximately 55 articles. [1:  Frunza, Sandu, Curriculum Vitae, Personal Web Page, updated 2021 [cited 21 October 2022]. Available from: https://sandufrunza.ro/curriculum-vitae/]  [2:  Frunza, CV]  [3:  Frunza, CV] 

       In accordance with Simon Coleman’s curriculum vitae, he earned his PhD. from the Department of Anthropology, University of Cambridge in 1989, and his M.A. from the same Department in 1988.[footnoteRef:4]  Employment wise, Coleman for the years 1993 to 2004, was a lecturer and reader for the Department of Anthropology, University of Durham.[footnoteRef:5]  For the years 2004-2010, Coleman was a Full Professor in the Department of Anthropology, at the University of Sussex.  Currently, Coleman holds the position of Chancellor Jackman Professor, in the Department for the Study of Religion, at the University of Toronto.  In his curriculum vitae, we can see Coleman is a prolific writer with over a hundred and thirty works.[footnoteRef:6] [4:  Coleman, Simon. Curriculum Vitae [online]. 2021 [cited 21 October 2022].  Available from University of Toronto, Faculty of Arts and Science: https://www.religion.utoronto.ca/people/directories/all-faculty/simon-coleman]  [5:  Coleman, CV [online].]  [6:  Coleman, CV [online].] 

       Frunza specializes in philosophy while Coleman specializes in anthropology. Education wise, both authors have a PhD in their given field.  In addition, both authors have written various works in the field of religion, and each has held teaching positions at various universities.  Both authors are qualified to write on each of the topics.

Subject Matter
       Frunza divides his article into five parts as follows: A philosophy of the sacred for the human of all times, Seeking the centre and situating in the network, Sacred space and virtual space, Myth, and storytelling as experiences of the digital era human, and instead of conclusions: beyond the nostalgia of origins.  The structure utilized by Frunza was found to be very conducive to understanding the topic at hand.  Coleman on the other hand structures his article in four parts: Opening remarks, The fate of Effervescence, Beyond the pulpit, and Concluding remarks.  The structure utilized by Coleman was understandable, but I found his sections drawn out and long to express his points.  

        Frunza describes his purpose as understanding the sacred in the digital sphere.  In order to do this, he will utilize Mircea Eliade’s ideas on homo religious.[footnoteRef:7]  Eliade is thus central to Frunza’s paper.  In Coleman’s opening section, he effectively states his purpose, ‘In this argument, cathedrals have been unable to represent common values and rituals with sufficient urgency to have had much of an integrating social influence’. [footnoteRef:8] This statement outlines what Coleman has set out to prove along with answering the question how Durkheim speaks to us today. [7:  Sandu Frunza. ‘Human Condition and the Sacred in the Digital Era’, Journal for the Study of Religions and Ideologies, 18(2019), 156-169 (p. 157).]  [8:  Simon Coleman, ‘What of Effervescence? Durkheim in the Cathedral’, Durkheimian Studies /Études Durkheimiennes 23 (2017): 57–75 (p. 58).] 


        Frunza starts off by delving into the philosophy of the sacred.  As Frunza explains, ‘It is not about the experience of a presence, but rather about the presence of the divine per se, sensed as reality and normality (Eliade 1992a).[footnoteRef:9]  For Frunza, the sacred is intrinsic to the human condition based on Eliade’s concept homo religious.[footnoteRef:10]  Coleman on the other hand speaks of effervescence linking the sacred to the social vice.  For example, Coleman states, ‘Durkheim's depiction of the detailed workings of collective effervescence lies at the centre of his arguments for the linking of the sacred and the social (see Hausner 2013)’.[footnoteRef:11]  Coleman evolves his paper around Durkheim’s thoughts on effervescence, society coming together for a ritual. [9:  Sandu Frunza. ‘Human Condition and the Sacred in the Digital Era’, Journal for the Study of Religions and Ideologies, 18(2019), 156-169 (p. 158).]  [10:  Sandu Frunza. ‘Human Condition and the Sacred in the Digital Era’, Journal for the Study of Religions and Ideologies, 18(2019), 156-169 (p. 158).]  [11:  Coleman, pp57-75 (p.60).] 


         In the second section, Frunza delves into seeking the centre and situating in the network.  Often referring to Eliade and his philosophy of homo religious, Frunza goes on to explain, ‘The quest for the centre is with Mircea Eliade a quest for his own being.[footnoteRef:12]   In ‘Sacred space and virtual space’, Frunza compares the religious man to the digital man, ‘When one places oneself in the centre of the universe or when one states that one is the centre of a universe that he/she reconstructs perpetually in communication, the digital era human participates in a duality of the world similar to the one we find in the religious man’s situating in the world’.[footnoteRef:13]  For Frunza, it doesn’t matter if are a modern man or man of antiquity, situating yourself in the world is the same. [12:  Frunza, pp. 156-169 (p. 159).]  [13:  Frunza, pp. 156-169 (p. 164).] 


       As Coleman sees it, it is Durkheim’s representation of collective effervescence which links the sacred and the social.  The result being energy which is produced through assembly and act in either a creative or re-creative manner.  Hsu describes Durkheim’s effervescence in a similar fashion, ‘it arises due to a concentration of people in a gathering, and it is described as a stimulant, as a sort of electricity that is released. It transports the people into extraordinary states, and out of these states of effervescence 'the religious idea is born'.[footnoteRef:14] As I understand this in today’s environment, events such as Christmas or Easter unite people who wouldn’t otherwise be at the cathedral.  [14:  Elisabeth Hsu. “Durkheim’s Effervescence and Its Maussian Afterlife in Medical Anthropology.” Durkheimian Studies / Études Durkheimiennes 23 (2017): 76–105 (78).] 


               In the fourth section, Frunza informs the reader that myth and storytelling have not changed in today’s digital society.  For Frunza, ‘Eliade targets the present existence, which, in its dynamics, participates in the general framework of existence, accessible through return to the origins mediated by myth recital’.[footnoteRef:15]  Myth and storytelling are still engrained in today’s society and thus the digital sphere.  In Beyond the pulpit, Coleman outlines the decline of Anglicanism in England and Wales, as well as contemporary uses, friction, and effervescence of sacred space (cathedrals).  For Coleman, people are still entering the cathedrals today albeit in less numbers, but their behavior is still being stimulated or inhibited.  As Durkheim himself states, ‘An individual or collective object is said to inspire respect when the conscious representation of it is endowed with such power that it automatically stimulates or inhibits behaviour’.[footnoteRef:16]   [15:  Frunza, pp. 156-169 (p. 165).]  [16:  Émile Durkheim, Elementary Forms of Religious Life (Oxford: Oxford University Press, 2008), p. 155.] 


Concepts

       Frunza was relating the human experience of the sacred to the cyber sphere.  He effectively connects seeking the centre to interconnectedness as it relates to the digital era utilizing Eliade’s works.  For example, Frunza states, ‘To Eliade, “it is certain that everything man handled, felt, encountered or loved might become a hierophany” (Eliade 1992, 30)’,[footnoteRef:17]   As Frunza goes on to explain, the network provides a virtual space functioning according to a model of universal connection.[footnoteRef:18]  This concept seems to be in line with Studstill who understands Eliade to mean, ‘he indicates that the perception of the sacred is due to an ‘openness’ towards one’s environment’.[footnoteRef:19]  That environment in this case being the cyber sphere. [17:  Frunza, pp 156-169 (p. 160).]  [18:  Frunza, pp. 156-169 (p. 159).]  [19:  Randall Studstill. ‘Eliade, Phenomenology, and the Sacred’, Religious Studies, 36 (2000),] 


       Utilizing Durkheim’s assertions, Coleman set out to demonstrate that cathedrals have been unable to represent common values and rituals with sufficient urgency to have had much of an integrating social influence, and as a result, there has been a decline in the Anglican Church.  
For example, Coleman himself states, ‘The immediate challenge is to consider the relevance of a Durkheimian understanding of ritual as a complexly public if not unambiguously collective act in such spaces’.[footnoteRef:20] However, in identifying this disengagement with religious structures, Coleman was brought to the realization that in spite of this disconnection, there was still effervescence or collective communication within Cathedral that is not understood by the religious administrators.[footnoteRef:21]  It appears the sacred has become more orientated to the individual. [20:  Coleman, pp57-75 (p. 59)]  [21:  Coleman, pp57-75 (p.70)] 



Authors Conclusions

       In Frunza’s own words, he concludes, ‘The new modes of thinking space – as a network structure on which the relational world of human beings transcending overlaps – stimulate digital era human’s need to stand in the discursive universe once provided by participation to a mythical conscience. In this way, contemporary man connects to the human condition which always implies a sacred component, irrespective if it is imaginary’.[footnoteRef:22]  He effectively draws the article to a conclusion with his own assessment based upon Eliade’s assertions. [22:  Frunza, pp. 156-159 (p. 167).] 


     Coleman concludes with, ‘I have not restored Durkheim bodily to the cathedral, but I have attempted to find traces of his intellectual effervescence - … through rather different forms of co-presence and varied articulation of ritual forms’.[footnoteRef:23]  For Coleman, these forms of collective communication are often intimate and informal but not to be seen as separated from the larger civic, liturgical, and relational realms.  Coleman has answered his initial assertion that cathedrals have been unable to represent common values and rituals with sufficient urgency to have had much of an integrating social influence.  However, Coleman does admit that there is still reflections of Durkheim and effervescence bubbling within these old structures.  As Durkheim himself states, ‘An individual or collective object is said to inspire respect when the conscious representation of it is endowed with such power that it automatically stimulates or inhibits behaviour’.[footnoteRef:24]  Therefore, Individuals entering the Cathedral will still show some form of veneration even though they are not hard-core adherents.  [23:  Coleman, pp57-75 (p.70)]  [24:  Émile Durkheim., Elementary Forms of Religious Life (Oxford: Oxford University Press, 2008), p. 155.] 

      





Sources

       Throughout the Frunza’s article, he directly refers back to the original work of Eliade.  For example, ‘To Eliade, “it is certain that everything man handled, felt, encountered, or loved might become a hierophany” (Eliade 1992, 30)’. [footnoteRef:25]  As well, Frunza also utilizes secondary sources as we can see with, ‘Eliade equates religion with ontology” (Olson 1992, 41)’.[footnoteRef:26]   As demonstrated throughout his article, Frunza has the appropriate mix of primary and secondary sources. [25:  Frunza, pp. 156-169 (p. 160).]  [26:  Frunza, pp. 156-169 (p. 160)] 


       Coleman only utilizes secondary sources when speaking of Durkheim. For example, ‘Durkheim himself wondered whether the clear experiential divide between special and everyday temporalities, apparently so evident in the Australian material, was becoming blurred among 'civilised' peoples (see Weiss 2012: 94),[footnoteRef:27]  Coleman also has a tendency to cite his own writing as in the following examples: ‘The first is what I have characterised elsewhere (Coleman 2009) as the perception of ritual as risk - an overlooked dimension of contemporary ritual experience’,[footnoteRef:28] and ‘again I give a brief example from my own work (Coleman 2018a)’.[footnoteRef:29] As a prolific writer in this area, it is not surprising Coleman refers to his own work, however it would carry more weight if other academic writers were shown to support his line of thought.  It should also be noted, that in spite of Durkheim being named in the title, Coleman does not directly reference Durkheim’s work in the entire article.  This is something I would identify as a minus in a research paper. [27:  Coleman, pp57-75 (p.62)]  [28:  Coleman, pp57-75 (p.61)]  [29:  Coleman, pp57-75 (p.62)
] 



Strengths and Weaknesses

        Frunza’s article on ‘the Human Condition in the Digital Era’ is very timely ad relevant in our digital age.  In addition, I found his article easier to understand and enjoy.  His structure of the sacred, the centre, sacred/virtual space, and myth/story telling drew the reader to the understandable conclusion.  Frunza utilized references directly to the source which adds to the strength of his assertions.  This article provides the reader with a new mode of thinking with regards to space and the sacred in this digital era.

       Coleman’s article on ‘What of Effervescence? Durkheim in the Cathedral’, is also timely although nothing new.  The Church has been in decline for decades.  The focus on the sacred, effervescence or collective communication within these structures is interesting albeit, offers little in the way forward.  I found the article to end with a hollow feel or the sense of ‘so what?’.  In addition, his sections were long and drawn out.

Conclusion

       Although dealing with a similar topic, sacred space, both authors focused on different forms of sacred space.  Frunza sought to develop the idea of sacred space within the digital sphere by basing it on Eliade’s concepts.  Coleman on the other hand delved into the more traditional space, that of a Cathedral to confirm Durkheim’s assertions.   In their approach, both authors referred back to either Eliade or Durkheim to prove their assertions.  Frunza referenced Eliade directly while Coleman tended to rely heavily on secondary sources regarding Durkheim.  I found Frunza’s article an interesting read while Coleman’s was old news.
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