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Christian-Theology. Assignment;1 
[bookmark: _Hlk532654175]What is the nature of theology as an academic discipline? is it a science? and if so, what kind of science is it?
Introduction;
The aim of Christian theology is towards distinguishing and interpreting divine truth by studying the works of God within the book of nature and the holy scriptures. [footnoteRef:1],[endnoteRef:1] Its history parallels the earliest New Testament Bible scriptures - the Philippians (51-AD). [footnoteRef:2] Since then, theological dogmas have evolved by contentions both within and between Christian denominations, however, in contrast to modern-world science, theology’s methodology and orientation remain unchanged. [endnoteRef:2] [1: 


 https://plato.stanford.edu/entries/christiantheology-philosophy/ 
]  [1:  The Book of Nature is a religious and philosophical concept that arose during the Latin Middle Ages .In Christian conception. God primarily reveals himself through the “Book of Nature”. Early Christian doctrine held that God was the author of two texts, the Book of God, or The Bible, and the book of nature in the natural order. http://www2.iath.virginia.edu/elab//hfl0247.html 

https://plato.stanford.edu/entries/christiantheology-philosophy/
]  [2:  Thomas. Nelson & Sons (publisher), The New Testament of our Lord and Saviour Jesus Christ. Revised standard version (translated from the Greek, being the version set forth A. D. 1611) The PHILLIPPIANS: (Massachusetts: Norwood Press, 1946) pp. 420-426]  [2:  E.g. Catholic and protestant contentions which originated from dispute over the hypostatic nature of the trinity of God.

https://plato.stanford.edu/entries/miracles/
 


https://plato.stanford.edu/entries/fideism/ 
] 

Revered in the medieval-world as ‘the-Queen-of-Sciences’. [footnoteRef:3] Theology - conjuncts the Ancient Greek Theo, meaning God, with the suffix-logy, from the Greek - logia, meaning subject or branch of study and stemming from logion, theologically ascribed to ‘direct divine discourse’ as the word-of-God-in-Christ. [footnoteRef:4] Logion, in contrast to the word as recorded in the apostolic narrative canonicals of the New Testament, usually refers to the oral teachings of Christ, known as Agrapha (Latin). [footnoteRef:5] ‘logy is relative to the Greek noun logos, meaning word, reason or plan. Ecclesiastically however, logos specifies a far greater eminence, exemplified in passage 1:14 in the gospel of John; ‘In the beginning there was logos, and the logos was made flesh’. [footnoteRef:6] Simplified, this denotes the word of God dwelleth in the body of Christ - the flesh of the trinity of God. [footnoteRef:7] Respectively, theology is defined as the word-of-God, or the word-of-God-as-God-himself, for as proclaimed in John 1:14, Theo and Logos are intrinsic. [footnoteRef:8] These are terminologies that resound within the works of the Ancient-Greek monist meta-physicist Heraclitus (c.535-475 BCE), who in contrast to the quo of his contemporaries in seeking and establishing scientific explanations for the cosmological and physical natures, theorized a universal authority of a ‘divine logos’ – the source of all existence. This provides a relative insight into the practice of theology 500 years prior Christianity, highlighting an important factor in our primary mode of enquiry. [footnoteRef:9] [3:  John. A. Mourant, ‘AQUINAS AND THEOLOGY’ Franciscan Studies, Vol. 16, No. 3 (SEPTEMBER 1956), pp. 202-212: p.212. Published by: St. Bonaventure University - Franciscan Institute Publications
https://www.jstor.org/stable/41974561]  [4:  direct divine discourse quote?????????????????]  [5:  THE REV. BERNHARD PICK, PH. D. D. D, ‘THE AGRAPHA.’  https://opensiuc.lib.siu.edu/cgi/viewcontent.cgi?referer=https://www.google.com/&httpsredir=1&article=5071&context=ocj ]  [6:  Thomas. Nelson & Sons, The New Testament of our Lord and Saviour Jesus Christ. Revised standard version (translated from the Greek, being the version set forth A. D. 1611).
JOHN 1:14: (Massachusetts: Norwood Press, 1946) p. 195]  [7:  Thomas. Nelson & Sons, The New Testament of our Lord and Saviour Jesus Christ. Revised standard version (translated from the Greek, being the version set forth A. D. 1611).
Timothy 3:16: (Massachusetts: Norwood Press, 1946) p. 195]  [8:  IBID]  [9:  Graham, Daniel W., "Heraclitus", The Stanford Encyclopedia of Philosophy (Fall 2015 Edition), Edward N. Zalta (ed.), URL = https://plato.stanford.edu/archives/fall2015/entries/heraclitus/ ] 

Thesis statement; 
Before proceeding, I summarize my sources, stance and orientation. Study for this assignment has mainly focused on the New-Testament-Bible, and transcripts of Saint Thomas Aquinas (c.1225-1274 AD) and Aristotle (c384-322 BCE). In the process of study, I have come to understand faith as the prerequisite factor in qualifying Christian-theology as a science. There exist problems in the questions due to the immateriality of the subject. However, as the questionable relations between faith and science quickly become explicit, so does the key to their resolution. And I look to the activity of the theologian, for self-validation of his methodology, in its qualitative ability in constituting Christian-theology a science. I aim to answer these questions by presenting the reader with an outlay of my understanding of the modality of Christian-faith in general, and the significance of “the faith modality’s” relative play, within and between the Christian-agent and the absolute subject – God, and I aim to do so from a religiously neutral perspective. 
Can theology be classed as science?
Our first task is to establish whether theology can justly be classed “a science”. As aforementioned, the methodologies and focuses of science have evolved considerably, and particularly with the rise of the Technological-Age. And combined with a history of theology from the Ancient-World, it makes sense to take our criterion for the constituents of science from that same era. 
The word science transliterates from Latin Scientia as knowledge, hence its primary directive of epistemological acquisition. Definitionally then, we already begin to see relativity between science and theology in their primary aims of acquiring and systemizing knowledge, and we encounter the same aim in philosophy. This relative trinity of scholastic traditions principally seek to establish treatises of knowledge in given field(s) of study and are found unified in the works of Aristotle. [endnoteRef:3] The founder of the Philosophy-of-Science and arguably the founding father of Science, Aristotle is renowned for the earliest western treatise on the nature of scientific enquiry. Based on observation and reasoning regarding the natural world, it considers the aims and methods of inquiry into nature. This quote from a paper titled ‘scientific method’ by Andersen, Hanne and Hepburn et-al, outlines the requisite criteria for a science in Aristotle. [footnoteRef:10] [3:  Aristotle is renowned for compiling the works titled ‘Prior and Posterior Analytics’, a primary scientific treatise relative to scientific method and syllogism.



https://plato.stanford.edu/entries/aristotle-commentators/
 
https://www.iep.utm.edu/aristotl/
 
https://www.csus.edu/indiv/e/.../Aristotle%20-%20Selections_PriorAnalytics.pdf
 
classics.mit.edu/Aristotle/prior.htm
]  [10:  Andersen, Hanne and Hepburn, Brian,’ Scientific Method’, The Stanford Encyclopaedia of Philosophy (Summer 2016 Edition), Edward N. Zalta (ed.), URL: https://plato.stanford.edu/archives/sum2016/entries/scientific-method/  ] 

[bookmark: _Hlk532330594][bookmark: _Hlk532330812]A number of features can be found which are still considered by most to be essential to science. For Aristotle, empiricism, careful observation (but passive observation, not controlled experiment), is the starting point, though the aim is not merely recording of facts. Science (epistêmê), for Aristotle, is a body of properly arranged knowledge or learning—the empirical facts, but also their ordering and display are of crucial importance. The aims of discovery, ordering, and display of facts partly determine the methods required of successful scientific inquiry. Also determinant is the nature of the knowledge being sought, and the explanatory causes proper to that kind of knowledge. [footnoteRef:11] [11:   IBID] 

To summarize, theology needs to fulfil the following criteria;
1) ‘Empiricism’ (the passive viewing of experienceable fact, empirical knowledge is derived from or guided by experience, however the mode of experience is arguable i.e. Aristotelian senses vs Platonic forms). [endnoteRef:4] [4:  A prevalent contention existed from the ancient-world philosophies of Aristotle and Plato on the nature of acquisition, if any, of empirical, sensory experienced knowledge.

https://plato.stanford.edu/entries/form-matter/
 
https://www.iep.utm.edu/aristotl/
 
https://plato.stanford.edu/entries/plato-metaphysics/
] 

2) ‘The ordering and display of the empirical facts into a body of properly arranged knowledge’.
3) ‘The aims of discovery’.
4) ‘The nature of the knowledge sought’.
5) [bookmark: _Hlk532557731]‘Explanatory causes proper to that kind of knowledge’. [footnoteRef:12] [12:  IBID] 

[bookmark: _GoBack]The first of two apparent problems lay in theology’s questionability of empirical fact. As captioned in the summary, scholastic contention exists over the nature of the modes of human-experience. In brief, Plato’s nature of human experience is primarily attributed to the pre-existent forms, with deceptiveness attributed to the senses. [footnoteRef:13] Meanwhile, the human senses are the paramount Aristotelian modality to empirical knowledge. [footnoteRef:14] Whether sensorial or otherwise, the question posed is to ascertain the theologian’s mode of “religious” experience? Once ascertained, and if theological empiricism can indeed be established, then criteria number two; ‘a body of properly arranged knowledge’ is sufficiently fulfilled by the New-Testament-Bible and the Creeds. [endnoteRef:5] And three; ‘the aims of discovery’ unquestionably orient towards ultimate truth. The Divine truth that underpins and permeates every aspect of Christian existence. And four ‘the nature of the knowledge sought’, is epistemological and metaphysical, existential and phenomenological, cosmological and physical, in fact the nature of the knowledge sought, is of the principal causality of not just all sciences, but all existence. And finally, five, the second potentially problematic criterion, ‘the explanatory causes proper to this kind of knowledge’ - problematic - for the question of what causes Gods existence, resigns the cognitive faculty into a loop of circular inconceivability, serving in-itself to elucidate some knowledge of Gods nature, in inconceivableness. [endnoteRef:6] The sole explanatory cause proper to divine knowledge can only be divinity itself, exemplified in the attributes of Gods infinitude, immutability and self-existentiality. [footnoteRef:15] From these considerations, it is possible to recognize the validity of the term Queen-of-Sciences, but only if we can justly establish theological empiricism as our starting point. [13:  
https://plato.stanford.edu/entries/plato/
 
https://plato.stanford.edu/entries/rationalism-empiricism/
]  [14: ]  [5:  The term Creed is a derivative of the Latin word credo, meaning I believe. Therefore, They are summaries of belief. 
 
]  [6:  God, in religious consensus is Ineffable, Inconceivable, and Incomprehensible. Therefore, is it even possible to understand god from the limitations of distorted human conception/perception? Or does God have to be felt or sensed to be known, rather than conceived? 
https://www.google.co.uk/search?rlz=1C1GCEB_enGB794GB817&ei=VosXXJPQDYjnsAer44_QBw&q=GOD+IS+INCONCEIVABLE+&oq=GOD+IS+INCONCEIVABLE+&gs_l=psy-ab.3.0.0i22i30.463751.474805..475275...0.0..0.66.2111.40......0....1..gws-wiz.....0..0j0i71j0i67j0i22i10i30j0i131j0i131i67j0i10.Itj26XvOYxQ ]  [15:  Steven. Knight, ‘Whether the existence of God is self-evident?’ The Summa Theologia of St. Thomas Aquinas. Second and revised edition, (1920). Literally translated by Fathers of the Dominican Province. Online edition (2017) by http://www.newadvent.org/summa/1002.htm  ] 

From the Greek - empeiria, meaning experience, empiricism, relative to theology, is subjective and contingent, viz; it depends upon factors within the agent relative to the modality of his interpersonal relations with the absolute-subject – God. Although scripturally acclaimed as universally accessible, the experience of Gods existence is not necessarily conceivable, and so it is not universally held as empirical. Were this the case, religion would be mono, and atheism could not exist in the face of universal knowledge of God. [footnoteRef:16] How then does the theologian establish empiricism within Christian-doctrines and God-based-natural-order? [16:  Thomas. Nelson & Sons (publisher), The New Testament of our Lord and Saviour Jesus Christ. Revised standard version (translated from the Greek, being the version set forth A. D. 1611) TITUS 2:11: (Massachusetts: Norwood Press, 1946) pp. 456-458] 

Knowledge of the natural-world is consensually understood as empirical-knowledge as it is directly experienceable. However, knowledge of God-based-natural-order is contingent, as it depends upon “attribute(s)” that the theologian “has” that cannot, for example, be found in the atheist. The same stands for Christian-doctrine, from the Latin – doctrina, meaning teaching. Compiled predominantly from the experiential accounts of Christ’s life narrated by the apostles who experienced Christ’s personage. To those of Christian-faith, Biblical knowledge is empirical knowledge, the comprehension of which depends upon the agent’s Christian-faith. [footnoteRef:17] Only with the employment of Christian-faith does Christian-theology begin to appear more like a science. Without this medium, it is a study rooted in speculative observations, which in themselves, cannot grow to produce the fruits of empirical knowledge. [footnoteRef:18] [17:  Markie, Peter, "Rationalism vs. Empiricism", The Stanford Encyclopaedia of Philosophy (Fall 2017 Edition), Edward N. Zalta (ed.),  URL> https://plato.stanford.edu/archives/fall2017/entries/rationalism-empiricism/  ]  [18:  Thomas. Nelson & Sons (publisher), The New Testament of our Lord and Saviour Jesus Christ. Revised standard version (translated from the Greek, being the version set forth A. D. 1611) HEBREWS 4:11: (Massachusetts: Norwood Press, 1946) pp. 477-480] 

Faith is the key that unlocks the door to the theologian’s laboratory. Often simply interpreted as “belief”, however, theologically, faith is deemed considerably more than the cognitive function of simple belief. Faith is of paramount necessity as intermediary between man and divinity. [footnoteRef:19] It is the bridge spanning the gulf of otherwise speculative ideology delivering one into the realms of divine knowledge and serves to conjoin the criteria of Aristotle’s scientific process with theology. It is the scientific method embodied by the theologian, allowing him insight in a way unknowable to the atheist. The nature of theology then, is conjunctively the nature of faith, and the nature of faith, is the nature of theology and the medium to theology’s relativity as a science.  [19:  Thomas. Nelson & Sons, The New Testament of our Lord and Saviour Jesus Christ. Revised standard version (translated from the Greek, being the version set forth A. D. 1611).
JOHN 3:18: (Massachusetts: Norwood Press, 1946) p. 195] 

And in order to better understand the nature of Christian-theology and its relativity to science, the necessary progression is to better understand the nature of faith. In Saint Thomas Aquinas, we are directed to ‘Habitus’, from the Greek Hexis. Defined by Thomas as an inherent faculty ‘lying midway between a nature and its action, a skill or know how of a particular natural knowledge’, such as that of a scientist or surgeon, philosopher or theologian, seen in Thomas as a given of divine gratuitousness and seat to the ‘Sensus Fidei’ [Latin], meaning sense of faith. [footnoteRef:20] Unified within the agent, habitus and sensus fidei constitute the sensorial plateau from which theological enquiry embarks. The culmination of the theologian’s faith serves as the hypothesis from which furthermore skilled enquiry is rendered possible, whilst equipping him subjectively with the tools required to progress in his field of study. Faith is the theologians starting point and his mode of propulsion towards his theological ends, and so faith becomes his mode of existence. [footnoteRef:21] In respect of habitus and sensus fidei being the modes of theological instrumentation, the theologian, intrinsic bearer of the habitus/sensus fidei relation, becomes the embodiment of his science. And the procession of his life-and-afterlife relative to his faith in the holy trinity, become his focused experiment. It is the very-process of science principally rooted in the agent’s faith faculty that empirically confirms theology’s majestic scientific qualities to him. In Thomas, sense of faith corresponds to habitus, and conjunctively enable one to comprehend the principles of theology. [footnoteRef:22]  [20:  Jean-Pierre. Torrell, O.P, Robert. Royal (trans), Saint Thomas Aquinas, vol; ii, Spiritual Master (USA: The Catholic University of America Press, 2003) p.13]  [21:  Thomas. Nelson & Sons (publisher), The New Testament of our Lord and Saviour Jesus Christ. Revised standard version (translated from the Greek, being the version set forth A. D. 1611) Hebrews 11:1 (Massachusetts: Norwood Press, 1946) p. 256]  [22:  Jean-Pierre. Torrell, O.P, Robert. Royal (trans), Saint Thomas Aquinas, vol; ii, Spiritual Master (USA: The Catholic University of America Press, 2003) p.13] 

The principles are simply the primary truths that faith discovers from which theology instigates elaboration. [footnoteRef:23] Torrell (2003), capitulates Thomas’s scientific methodology nicely, wherein Thomas concludes two principle truths from the creeds ‘by means of the play of relations between principles and conclusions that make up the scientific process’, he concludes that ‘God exists, and He loves us.’ [footnoteRef:24] Applying This methodology somewhat analogously to the principles and conclusions, or in Thomas’s expression - the ‘means and ends’ of the aims of theology in agency. [footnoteRef:25] The scientific process can be seen to occur within the agent in the ‘play of relations’ between his principles/means, and his conclusions/ends. Namely, the culmination of his life from the initiation of faith, to Christian procession and unto the heavenly abode. Piety is his becoming. [23:  Jean-Pierre. Torrell, O.P, Robert. Royal (trans), Saint Thomas Aquinas, vol; ii, Spiritual Master (USA: The Catholic University of America Press, 2003) p.14]  [24:  IBID]  [25:  IBID] 

Conclusion;
To adopt Torrells logos, theology is a ‘pious science’, in which faith is apparent at every stage of research. [footnoteRef:26] And with Aquinas presenting faith as an innate subjective function, the theologian, therefore, becomes not only the embodiment of his science, but the embodiment of a science of embodiment. And furthermore, relative to his faith, he embodies a science of post-embodiment and infinitude, transcendence and eternity, a science of ontology, of alpha-omega, who’s orient is the absolute in knowledge and reality and existentialism and phenomenology. Theology is a science processing in relations between subject, object and absolute-subject, whilst simultaneously being a science of purely subjective observation, consecrating purely subjective interrelations between the becoming subject and the absolute-subject – God. It is also a science of systematized methodology of Christian-agency, in one’s procession of coming to understand God. And therefore, it is a science of redemption and salvation. And in coming to better understand God, the theologian better understands existence and his place in it, and so in its concern with basic human psychological and spiritual need, in establishing understanding of our cause, purpose and ends, it is a science of psychology and of spirituality. It is a science of physics in the accounts of creation, and a science of nature, geology, geometry and cosmology on the same accounts. [footnoteRef:27] Additionally, the laws of chemistry inevitably bequeath to the consequence of the God principle when viewed through the theologian’s faithful macro-scope. From these perspectives, Christian-theology, particular to the agency of Christian-faith, regally qualifies as a science befitting to reign supreme and reside upon the throne of the Queen-of-Sciences. And one who’s sovereignty is eternally indivisible from her majestic subject - God. [footnoteRef:28] Thus, concluding on the question of the nature of theology as an academic discipline, whether it is a science, and if so, what kind? These are clearly significant questions in the preliminary study of theology, indispensable in instrumenting progressive theological thinking, whilst deepening understanding to practical Christian agency. Scholastically, the questions serve to instigate a wide range of preliminary understanding from a comparatively narrow theological topic and transpire as a necessary contemplation in the progression of theology as an academic discipline. [26:  Jean-Pierre. Torrell, O.P, Robert. Royal (trans), Saint Thomas Aquinas, vol; ii, Spiritual Master (USA: The Catholic University of America Press, 2003) p.16]  [27:  GENESIS 1:2. http://www.vatican.va/archive/bible/genesis/documents/bible_genesis_en.html ]  [28:  Thomas. Nelson & Sons, The New Testament of our Lord and Saviour Jesus Christ. Revised standard version (translated from the Greek, being the version set forth A. D. 1611).
JOHN 1,14: (Massachusetts: Norwood Press, 1946) p. 195] 
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