Plan -
1) Women,status and dominance.
· Higher class women should be seen as having sex for children. Extremely strict patriarchal role : Basanite Liva statue portraying matrona role. 
· Prostitutes extremely common and not illegal; only to slaves and foreign non-Roman citizens. Perfectly legal for a man to hire himself a prostitute – Cato the Elder anecdote (Horace) shows them as dehumanised in the eyes of upper class Roman men, cheap escape to have sex with woman and not risk themselves with other senatorial class women. 
· Women should always be the recievers, never the penatrators or the enablers of sex (for a man to perform oral sex on a woman is to be used by a woman, an extremely insulting and legally dubious state for a man) - Suburban Baths Pompeii.

2) Men, status and passitivity. 
· 18 BC Leges Iuliae, an effort to enforce marriage within the higher classes and stop the equestrian and senatorial classes enjoying themselves with foreign prostitutes and women, neglecting their role as upper class men of Rome.
· Prostitutes extremely common and not illegal; only to slaves and foreign non-Roman citizens. Perfectly legal for a man to hire himself a prostitute – Cato the Elder anecdote (Horace) shows them as dehumanised in the eyes of upper class Roman men, cheap escape to have sex with woman and not risk themselves with other senatorial class women. Maybe Lucretia too? Affairs with other men's wives are not suitable and cause problems.
· Male on male sex – penatrator is the dominant, usually an age discrepancy.
· Political slander, Octavian/Queen of Bythnia       












Critically discuss the importance of gender and status, as well as the concepts of dominance and passivity in relation to Roman sexuality.

In Rome, sexuality and the idea of sex is linked with the representation and values of Roman society, highlighting gender and societal roles in Roman and non-Roman people living in the empire. 

Women were extremely removed from states of power and dominance in the political world, much resolved to a domestic, traditional and passive role in the house. This narrative is shown in the revival of traditional values by Augustus, in an otherwise un-moral Rome, with statues such as the basanite statue of Livia[footnoteRef:2], showing her in a traditional hair style and realistic features. Suetonius further adds in ‘Life of the Divine Augustus’: he wore common clothes for the house, made by his sister, wife”.[footnoteRef:3]This narrative of women having a very set patriarchal role is also represented in the way women are usually presented in sex. Respectful Roman women were not allowed to be dominant party in any act of sex, they were only allowed to be penetrated, not the penetrated, dominated and not the dominators of any kind. This includes men performing oral sex on women, which would have been seen as extremely unmasculine as it alludes to the idea that the man is submissive to a woman, conforming to her bidding. In the Suburban Baths of Pompeii[footnoteRef:4], a tile portraying a man performing oral sex upon a woman. This tile may have been made to be humorous, the idea of a man who submissive to a woman may have induced laughter from traditional men of Rome.  [2:  https://library.nga.gov/discovery/fulldisplay/alma991077873804896/01NGA_INST:IMAGE
]  [3:  Suetonius, The Life of Augustus, (121 AD).]  [4:  http://pompeiisites.org/en/archaeological-site/suburban-baths/#&gid=1&pid=8
] 


Prostitution and sexual debauchery would have seemed like a foreign import, as Roman women were not allowed to become prostitutes, especially higher class women such as Equestrian and Senatorial class women. A certain air of restraint and sexual virtue was expected from married women of Rome, as they were legally owned by their father or husband; this may infer that married woman should carry the respectability of the household is he representing when she is in public. Pudicitia, the representation of sexual morality and virtue in women was highly celebrated within Rome and it further highlights the idea that a women should be submissive to her husband behind closed doors but virtuous within public spaces to encourage the idea that they are a faithful and modest wife. Impudicitia, however, was the opposite of what was encourage and expected of a Roman woman, whereas a foreign women would be allowed to be reduced to sexual debauchery and prostitution. Impudicitia was looked extremely down upon and Suetonius[footnoteRef:5] highlights an extremely provocative case of sexual immorality in the Augustan imperial family: Julia the Elder would be “expelled” and Augustus “would not allow any man, bond or free, to come near her without his permission”. Julia was expelled for constant adultery against her husband Tiberius, therefore highlighting that sexual misconduct within Roman women was not acceptable as it was inherently damaging to the household in which the woman is owned in, be it their father or husband. Rebecca Langlands[footnoteRef:6] highlights that “Puditicia was a personal quality that needed to be displayed” and further quotes the Roman philosopher Seneca: “the greatest glory – puditicia.” Langlands highlights the idea that for a Roman woman, her sexual morality was the greatest honour and virtue she could present to the public, as even women born in the highest echelons of power would be reduced to bargaining chips used in politically charged marriages to further the positions of men. Olakunbi Olasope[footnoteRef:7] adds further to Langlands’ point by highlighting another very esteemed value in women: “Univira”. Olasope makes the point that the Univira was such an esteemed characteristic of a woman was because it highlights the woman’s “loyalty to her husband’s memory and her children’s interest”, choosing not to re-marry out of incredible filial respect to her late husband. Olasope highlights “Cornelia (180-105 BC) … who declined the proposal of marriage from Ptolemy VII Physcon Euergetes” Olasope adds further upon Langland by showing that the highest point of sexual morality a Roman woman can go to is to serve her purpose: to marry and children with a prominent Roman man and to serve him even after his death. [5:  Suetonius, The Life of Augustus, (121 AD).
]  [6:  Langlands, Rebecca. Sexual Morality in Ancient Rome, pp. 37–77. (2006)
]  [7:  Olasope, Olakunbi. Univira: The Ideal Roman Matrona, pp. 2. (2009)] 

As for men, the representation of sex is implicitly linked to the man’s political influence and how they are perceived in the political sphere. The dominators, usually of younger men, shown as powerful in the eyes of other men. While men who would succumb to performing sexual acts for men, either being the ones dominated / penetrated would have been seen as weak, feminine and someone not trusted in positions of power. In the ancient world, the definition of ‘homosexuality’ did not fit the same standards which are used contemporarily, therefore it was perfectly acceptable for an upper-class male to enjoy himself with someone below him in the social structure, be it a slave or a prostitute, male or female. Due to the nature of Roman politics, accusations of sexual indecency between men were often used by political enemies to destroy the credibility other politicians. A notable example is from Suetonius[footnoteRef:8]:  Mark Antony reviving rumours of Octavian’s and his late father, Julius Caesar’s, sexual relationship. This perhaps bringing around the theory that Octavian’s sexual favours to his, at the time, great uncle swayed the adoption of Octavian in Julius Caesar’s will. This example of political slander was especially damning to Octavian, as he in the brink of asserting himself as the leading man of Rome and the legitimate heir to the legacy in which Caesar left behind, not being shown as a meek man who sold his masculinity and performed sexual for a man to further himself. Suetonius provides another example of political slander of sexual indecency: Julius Caesar’s first campaign in Bithynia to collect a fleet of ships. Suetonius infers that since Caesar “dawdled so long at the court of Nicomedes … he was suspected of improper relations with the king”. The allegations were never rendered false or true but it still it acted as an effective tool to try and delay the rise of the young prominent politician, as Caesar was 20 when he was sent to Bithynia and his political adversaries such as Sulla may have feared a popular and young politician, especially as Caesar disagreed with Sulla’s political reforms and practices. Thomas K. Hubbard[footnoteRef:9] further alludes to the accusations of the young Octavian’s “sexual passivity and self-prostitution”. The term “self-prostitution” at that point may have been only reserved to foreigners, as being a prostitute should have been reserved for foreign men and women seeking a profession in selling their bodies. Therefore Hubbard using this term may not completely be completely fitting, as Octavian was of equestrian descent and not a freedman or slave. [8:  Suetonius, The Life of Augustus, (121 AD).
]  [9:  Hubbard, K. Thomas. Homosexuality in Greece and Rome : A Sourcebook of Basic Documents, pp. 344. (2003)] 

Removed from the political sphere, men had a lot more sexual freedom than women in who and what they pleasured themselves and the way that Roman society looked upon these men. As Roman women were punished for expressing their sexuality, as it was thought that it would reflect negatively on the house or husband they are associated with, men did not suffer this problem and society was much more lenient in how they acted in this sense. For a Roman man to have sex with a prostitute, slave or foreign person living in Rome was perfectly legal, even if they were married. Horace[footnoteRef:10], an Augustan era poet, features a supposed anecdote about Cato the Elder, who died 149 BC, praising a young Roman upper-class man on having sex with a prostitute rather than “grind[ing] other men’s wives.”. This narrative of men preferring to have sex with prostitutes rather than other men’s wives highlights that foreign women were expendable in the eyes of the elite, whereas the wives of other men are sought to be protected and kept separated from other men. Livy’s[footnoteRef:11] Histories highlight the idea that men should not intrude themselves on other men’s wives with the tale of ‘The Rape of Lucretia’ where Lucretia’s husband praises her virtues and caring nature while Sextus Tarquinius overhears this and rapes Lucretia while she was weaving clothes for her husband Tarquinius Conlatinus. After this, the over throwing of the Roman kings is prompted by her rape by the son of the King.	 Thus, in turn, from the semi-mythological start of the republic, it has been understood that men should not intrude on the wives of other men but rather pleasure themselves on the foreign boys and women, a legal and accepted form of prostitution.  [10:  Horace. Satires, 2.31-35 (35-33 BC)]  [11:  Livy. Histories. LVII-III (27-9 BC)] 

In conclusion, sexual expression and it’s consequences were much more severe for Roman women in comparison to men. Women were expected to be virtuous, almost at a virgin like sense even if they were married and had children whereas their husbands had the freedom to have sex with prostitutes and conquer both men and women, as long as they were not Roman citizens.
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