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1. Original text and translation of a passage from the Mencius (Part of

Chapter 6 of Gongsun chou zhangju Part I A&EiEA) L)

1.1 Original text

#HE T TIEEASEARANZLE - SNERBTRARE - BAMMEHRZ
L o JEFTLANSCA T Z SO - JERRLIEEE AR AT At - JREHE A - 2
Bz w0 JEA ) L JEAD S fEERE 0 JEAD S RRIEY
L JEA - Bl C2imtl s BRI BZInt s BRE 0 0 fSZintl s 2
B0 Bt - N2 - REA IR -

1.2 Translation

Mencius said: ‘The reason why I say that people cannot bear to hurt others is that if people
suddenly see a young child about to fall into a well, they will be frightened and feel very sad.
It's not because they want to make friends with the children’s parents, or to get a good
reputation among their neighbours and friends, or because they’re afraid their reputation will
go bad. In this way, a person without empathy cannot be considered as a human being.
People who are not ashamed and disgusted at the bad things they themselves or others have
done cannot be regarded as human beings. People who refuse to give in to others cannot be
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regarded as human beings. People without the concept of right and wrong cannot be
considered as human beings. Compassion is the beginning of benevolence. Shame is the
beginning of justice. The humility in mind is the beginning of propriety. The mind that
understands right and wrong is the beginning of wisdom. People have these four beginnings,

just as they have limbs.’

2. Original text and translation of related annotations collected in Mengzi

zhengyi
2.1 Original text — Part [

Ox1 F - 8th - &7 REAVNTE - FILlE ABEAERL - NAE R/IVINETR
AR BEREFERZE  FERT > FER AL IEEA AN CZES - St -
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&
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2.2 Translation of Part |

[ Annotation] Zha ’E means suddenly. Ruzi i ¥~ is a little child with no knowledge. The

reason why it is said that everyone has such a mind, because ordinary people suddenly see
that a child is about to fall into the well, whether it is a wise person or a stupid person will
feel panic and fear. This feeling naturally arises in the mind, not for the sake of others, not

because of the fear that oneself will have a reputation for being unkind.



[ Commentary] This is a comment on the text from ‘Zhazan E& to ‘Chutiye R 151"
Zhengyi 1E % said: The chapter of the thirty-third year of Xigong {&/2’s reign in
Gongyangzhuan A %18 said that ‘sudden wars are not dated’. Its commentary said: ‘Zha 7F
means suddenly.” Guangya-Shigu FEHE « Bl said: ‘Zan ¥ means sudden.” Shiyan ¥ 5
said: ‘Zha ’E means suddenly.” Zha “E and Zha 5F are interchangeable. Zu % and Cu ¥ are
interchangeable. The three words Zha “E, Zan ¥ and Zu %~ can explain each other.
Shuowenjiezi-Zibu 55 ¥ * §4B said: ‘Ru f means baby.” Liuxi /%8 said in Shiming-
Shizhangyou ¥4 « FE+:4)): ‘Children who can just walk are called Ruzi . Ru i means

soft. This is saying that (the child) is weak.’

2.3 Original text — Part II

SSNRIE TIRTFEREEE ) xR T TR AN o L JRRETTIT M IRATE - R
HIFZBA - SO AT - BIRERERE " WERTREMG S K, 2R s Tl
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2.4 Translation of Part 11

Liji-Neize #8450 * PRI said ‘Children go to bed early and get up late’. Its annotation said:
‘Ruzi ffi ¥ means little child.” When children first start to walk, they have no knowledge and

do not know that a well would drown people, so there are chances that they almost fall into
the well. Guoyu-Zhouyu [355 « JH 55 ‘Ruiliangfu P4 K 7% said (the monarch) still fears the
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coming of resentment every day’. Its commentary states: ‘Chuti /A1% means fear.” Wenxuan-
Dongjingfu 1% « H 5K said ‘(Someone) is still afraid of a commoner’. Xuezong E¥47
commented that ‘Ti 1%} means fear.” Jing # is Hai %, and Jinghai is like fear. Zhaoshi i [
interprets ‘Yinqiwuzui FEH 58> in Mencius-Lianghuiwangshang di§ * B2H T I as grief.
Shuowenjiezi-Xinbu 5 AR « 06 said ‘Ce #] means grief.” Hanshu-Baoxuanzhuan ¥
& « fifl 5 said, ‘how can there be people who are willing to sympathize with ordinary

people’. Its annotation said: ‘Ce I and Yin & both mean grief. °

2.5 Original text — Part III

SRR MRS, F5 AR, ORI E. BREZRE RS, TIrFEHRYZ,
SRS, Mg H. 58 TN, AOME TA] o | ASCEUR TG T2 50k, B AR
Wk, ER/ANZHE, S mIE/AE. FIARE [SERTRAEREAL] , & 115 55, 7 [H]
To mREMIEHE S [EEEE] , HETesilz B TER] , smafiElts: [, 4

M. | BilKils [LEmUEY ], Hn: [4F5, EEl. | MUAEE.
2.6 Translation of Part III

In that case, Chuticeyin Jit {7 Hf& refers to the fear of a child falling into a well, and the

grief that the child will fall into the well. The meaning of Yin & has been seen in the
previous text, and it is explained below. It is said that compassion is benevolence, so it is
omitted. Yinyi & 7% said: ‘Nei [N was originally written as “Na #/4”.” Befriending the parents
of the child, and being praised by neighbours and friends, these are all things to be shown to
others, so Mencius said that people like this cannot be regarded as human beings. Kong Jihan

FLAEIK's version said ‘(feelings) naturally arise in the mind and not for others to see’. There
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is no character for ‘Qing 1%, but there is a character for ‘Qi F£°. Lvshichungiu-Guoli = [GFE
FK « 1P said ‘I heard about his reputation’. Huainanzi-Xiuwuxun YEFS T « 1253 said
‘(someone's) reputation spreads thousands of miles’. Gaoyou /5 #% commented: ‘Sheng % is
fame.’ Liji-Biaoji #¥&7C * 27T said ‘the former king bestowed honourable names on the

dead’. Its note said: ‘Ming % speaks of reputation.” So, I use fame to explain Sheng .

2.7 Original text — Part [V

() Sy, 5588 FACH. ZAUAZR, MANEARET AT H. [5]
E IS &2 MTH ] IERE: fTErEE, SAZESE, SIS EE. S3ZEA
H, WD . SERMLIUE, DHIEANZ L. HERAZL, MBS, AEACR. &

TWE THEAN] , Jiis KA el . BRI, WEE T2, AMREE.

7/

2.8 Translation of Part [V

[ Annotation] (Mencius) said that without these four (beginnings), it would be like a

beast, not a human mind. All human beings have these four beginnings, but ordinary people

cannot turn them into actions. [Commentary] This is a comment on the text from ‘Yanci
= I’ to “Xinger 17 H-*. Zhengyi 1E 35 said: Mencius speaks of good nature, and believes that

human nature is good, and animals’ nature is not good. The nature of animals is not good, so
there are no four beginnings. Animals do not have these four beginnings because their minds
are not human minds. If it is the human mind, then whether it is a virtuous person or a

mediocre person, they all have these four beginnings. Mencius said ‘not a human being’ four

times, trying his best to explain that the human mind must have these four beginnings.



Zhaoshi i [X’s comment deeply got the intention of Mencius, and he deserves to be a

knowledgeable Confucian.

2.9 Original text — Part V

SRS REESIR BTN, BERRSEEE . (R TUAANEIEERIEZLAEAW. | 18
FCHIARES T [ AR 0AEA® ) o FLIRIEZHRS] [ AR OIE AW, AR
LA, REEE TAL . BIDURE T4EN] , SRfEFEEZE, FhrR. HRa:
[NEAREEMAAT] , ERIALA G, HEEEREL R,

2.10 Translation of Part V

Sanguozhi-Zhongyaozhuan =[5 * §#%4{#’s note quoted the wise men’s text. Liying 4=
[& said to Zhongjin #E%]: ‘Mencius believes that if people do not have the mind to like and
dislike, and to distinguish right from wrong, they cannot be considered human beings.” Liji-
Quli 1850 « 118 s commentary quoted Mencius’ ‘People cannot be considered human
beings without the concept of right and wrong’. Kongshi L [ also quoted in Zhengyi 1E 3%
that ‘people cannot be considered human beings without compassion, and people cannot be
considered human beings without the concept of right and wrong’. (Mencius) added the
character ‘Ren A’ at the beginning of the sentences. It was only four times that Mencius said
‘can't be counted as a person’, and it was said to be a rebuke and a curse word, which was not
what Mencius meant. Zhaoshi ## [X said that ‘ordinary people just can't convert (the four
kinds of minds) into actions’. This just means that human beings must have these four kinds

of minds, but animals do not have them.



2.11 Original text — Part VI

() s, Hd. NEACHEEEZE, Tillz. (@] E @mel 2 THz) . IE
B FEESEELR. [Fm, RFEM. | 5 gl. SonkfE. mitmil. S0mifs:
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2.12 Translation of Part VI

[ Annotation] Duan ¥ means the beginning. Everyone has the beginning of benevolence,
righteousness, propriety and wisdom, which can be extended and used. [ Commentary ]
This is a comment for the text from ‘Duanshou ¥ 5 to ‘Yongzhi 1 2. Zhengyi 1EF said:
Yi 1’s etiquette, Xiangshe %K% s etiquette. Its annotation stated: ‘The east wall of the main
room is the top of the east wing.” Tou HH is the beginning. Hence, Duan I is the beginning.
Duan ¥ and Duan ffi have the same meaning. Shuowenjiezi-Duanbu 5% SCi#T- * #5585 said:
‘Duan 7; is the front end where things are just starting to develop.” Ti & is also a Tou 5, so
Kaogongji % T.iC ‘the wheel maker chiselled a beginning’. The note said: ‘Neiti [V has
just started a beginning, from which the whole can be deduced.” Hui Shiqi 2 - #F said in
Daxueshuo K558 ‘The Great Learning’s understanding of the truth, the Doctrine of the

Mean’s starting from small things, all develop wisdom from a sincere mind. The Doctrine of

the Mean called it Qu ], and Mencius called it Duan ¥f. For things it is the small places, for

the mind it is the beginning. Zhi £{ means to expand.’



2.13 Original text — Part VII

BREHLTTROES: [CF, AAZEd, [RZER, HHKRE] , WIEAERL
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. |
2.14 Translation of Part VII

Daizhen 3/ said in Mengziziyishuzheng 5T FZ5Fiz5: ‘Ren 1~ is the virtue that
nourishes life. “The essence of human beings is to eat, drink and use the daily expenses.” The
reason for nourishing life without rest is the truth of being a human being. A person who

wants to live a life smoothly, progressing to live life smoothly with all beings, is Ren 1.
(Mencius) said that Ren 1~ can generalize Yi . If you only nurture life in an intimate and
loving way, but don’t include a sense of justice, then Yi  will not be fulfilled, and that is,
Ren 1= has yet to be done well. It can be said that benevolence can be used to summarize

propriety. If people do not distinguish between closeness and distance, superior and inferior,

then Li # will be lost and Ren 1= will not be gained. And (Mencius) said that righteousness

can summarize propriety, and that propriety can generalize righteousness. The former king
used propriety to educate (the people), which is emotion without selfishness. People of noble
characters go deep into righteousness, and judge closeness and distance, high and low,
without the slightest error. There is no doubt that benevolence can be summed up in terms of
righteousness and propriety. Wisdom can be summed up in terms of benevolence and

propriety. A wise man is one who knows this.’
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2.15 Original text — Part VIII

[ ZE: [SLAZIE, EMCERE. ) e [2#F, Ath. BEAK. £F%, "5,
HEAK. BB BEZE, GrEN. | 82U, A EREN. SE RS,
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AR, St ]

2.16 Translation of Part VIII

‘The Canon of Yee-Change said: “The way to be a human being is benevolence and
righteousness.” And the Doctrine of the Mean said: “The way to be a human being is

benevolence, and the most important thing is to be filial to one’s parents. Yi 3% is appropriate,

and the most important thing is we must respect the worthy. We must distinguish between
treating others and our parents, and respecting the virtuous must also be ranked according to
the order, and this is how rites come into being.” To expand such rites is to make
benevolence and righteousness most perfectly fulfilled both in love and duty. The grand
virtue that people say is that wisdom and benevolence are complete. And the Doctrine of the
Mean said: “Wisdom, benevolence, and courage are the invariable virtues between heaven
and earth.” Expanding courage, virtue is formed in this way. According to the ethics of
human beings in our daily life, we should seek its most profound and subtle culmination,
which is benevolence, righteousness, and propriety. Combining these three things to judge
the things between heaven and earth is like using scale to measure weight. If there is no regret

in benevolence and no fault in propriety and righteousness, then Dao’s limit has been reached.
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Trace the principles of nature from the principles of being human, trace the virtues of Tian X
from the virtues of people. Then the functional activity of Qi 5&, that reproduces without

stopping is benevolence.’

2.17 Original text — Part IX

(ARG B R, BIHGHEZBRRAR, TURER . BURRE BOR AL,
ATLNER . FERFEMZAEL, TEANREEZ L, RIMEZREW . ER AT Z R,
FENRIL OB FRETAZE, RYEZ AN, MRS DAL, Rak, RIAEAZE

M. MBS, RELE, BifEAKREmscEHN. |
2.18 Translation of Part IX

‘Because there is a natural order in the upbringing of life, by observing the methodical
order in it, one can know ritual. By observing the order which must not be chaotic at all, one
can know the righteousness. For Tian K, it is the functional activity of Qi % of nurturing
life; and for human beings, it is the mind of nurturing life. That is the virtue of benevolence.
For Tian X, it is the order of the functional activity of Qi 5&, and for human beings, it is the
order that will not be disturbed in their minds. That is the virtue of wisdom. Life is nurtured
because of order, and if order is lost, the way to nurture life is cut off. As long as benevolence
and righteousness correspond in context, and wisdom and benevolence as well, they are all

based on the principles of nurturing life.’

2.19 Original text — Part X

10



FERFEHIA LGRS NCn: [EERE, MEMK, &5CE, AE TUAZAZL,
ITABANZE] . NEFESHZ NRIEEE, BERcozd, BRICELS, oxf ek
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2.20 Translation of Part X

Cheng Yaotian #£¥ H said in Tongyilulunxuexiaoji B E §55mE/NaC: ‘Benevolence is

mainly about love, which is the opposite of ruthlessness. Therefore (Mencius) mentioned the
politics of benevolence and said, “(The kings) do all the politics for the people with the heart
that they can't bear to hurt them.” Anyone who sees, hears, speaks, or acts that do not
conform to propriety is because of cruelty. Because of their cruel minds, they get rid of
benevolence, and when they get rid of benevolence, they get rid of propriety. Therefore

(Confucius) said that controlling oneself, conforming to propriety, is benevolence.” Jia Yi &
#H said in Xinshu-Daoshu #1325 « 181f7: ‘Sympathy and compassion are called benevolent,

and the opposite of benevolent is cruelty.” The mind that cannot bear to hurt others is
compassion. Compassion is the beginning of Benevolence. The four beginnings of
benevolence, righteousness, propriety, and wisdom all share the same principle. Therefore, as
long as you have sympathy, shame, comity, and notions of right and wrong are all there. As
long as there is the beginning of benevolence, the beginnings of righteousness, propriety, and

wisdom are all there.

3. Commentary
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Miss, you said in a previous lecture that you thought Ren 1~ should be translated as
humanity rather than benevolence. Therefore, I originally translated Ren 1~ into humanity.

But then I brought them into context to reconsider, and I changed them all to benevolence.

However, I don't know if this translation is appropriate.

Another problem is about the Qihuatuixing 58/t #EAT. I think this Qihua % {t should not

be a gasification reaction in physics. However, I can't figure out what this Qihua 53 1L is. I
g phy g

later translated it into the functional activity of Qi 5&, but I’m not sure if it is appropriate.
y pprop

4. Conclusion

What I learned through this translation is that I should cultivate my own empathy, shame,
and the mind of comity. And I also need to judge whether what I do is in line with my nature
as a human being, which is the concept of right and wrong mentioned in the previous text.
These are the same as ‘start from small things’ which is mentioned in the Doctrine of the
Mean. They all taught me to implement my practice into the details of my life. I feel it is very
important that I increase my awareness of the present moment-by-moment thoughts and
physical and mental states. Because the only time I can grasp is now, and I need to practice in

every minute and every second of this moment. Wish I could keep that in mind at all times.
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