Offer 4 different examples of how social groups maintain order 

Within this essay, I will offer four different examples of how social groups maintain order using fear systems. Although fear is a common control mechanism across the world, it is not always consciously used, in fact it seems more commonly underlying, with reward taking a back seat. In order to show this, where applicable within my examples I will briefly state their reward structures, giving a fleeting idea as to how both can play a part in maintaining order within a society. Within the Mbuti I hope to show that fear of upsetting their environment and being ridiculed by others creates social order (Mosko, 1987; Turnbull, 1987; Turnbull, 1961). The Kogi also fear upsetting their environment though with the added element of responsibility, as if their environment should die so might the world in its entirety (Ereira, 1990; Dodd, 1997). The Sambia’s fear stems from a genetic disposition and a state of constant warfare, creating a unique social order (Herdt, 1986; Herdt, 1990; Herdt, 2003; Creed, 1984). Finally, I will look at the Semai, who’s fear is simply of violence, however this creates a strict but peaceful social order (Denton, 2003; Denton, 2001; Edo et al, 2009).
The Mbuti cosmology revolves around the forest, and the concept of wombs (Mosko, 1987). Each person lives within the center of their own “sphere” or “womb”, as people move around their sphere moves with them. However, if a person was to move too ferociously or too abruptly then they might reach the outer edge of their sphere before it has the chance to catch up with their movement. This is called wazi-wazi, where a person becomes confused and volatile (Turnbull 1978: 166). If that person continues to move violently or becomes more violent still, then they risk breaking through their sphere and into the other world (Turnbull 1978: 166). This is one way in which the Mbuti maintain order, as the fear of being wazi-wazi or breaking through to the other world causes them to move peacefully and calmly through life. As Turnbull (1961: 114) states ostracism is also used within the Mbuti, though more from fear of being ostracised as opposed to the act itself. The Mbuti show concern towards attitudes of disapproval and ridicule (Turnbull 1961:114), so these are used as a form of ostracism. Disapproval is shown by ignoring a person for a short amount of time, however, ridicule seems to be more effective whereby their usual sense of humour is flipped and used as a form of punishment (Turnbull 1961:114). What we can derive from this is that the fear of repercussion is in itself enough to maintain social order.
The Kogi culture centres around the belief that they live within the heart of the world. They believe that the mother “did not only create the physical world, but also shaped and peopled aluna, creating a mother and father for everything that exists” (Ereira, 1990: 88). Aluna contains everything that is past, present and future, it is intelligence, and it makes birth and growth possible (Ereira, 1990: 116). The world in their cosmology was created from the Sierra Nevada in which they live, this is where the mother began weaving the rest of the world bringing meaning to why they call it the Heart of the World (Ereira, 1990:117). They call themselves the Elder brother and we are the Younger brothers, as such we were created much later (Ereira, 1990: 118). It is the duty of the Elder brother to care for the heart of the world and everything, both spiritual and material, within it (Ereira, 1990:119). They believe that if work is not fully thought through then this can cause unknown consequences and the “health of the world will be disturbed” (Ereira, 1990:125). Everything has a spirit form, and every action has an effect within the material world and the spirit world (Ereira, 1990:63). The Kogi mamas govern their world and are “masters of the Law of the Mother” (Ereira, 1990:52) giving guidance on the correct way to live. From this belief system stems an underlying fear and responsibility to protect the Earth. If there were to be an uproar within their society then the heart of the world could fall into ill health, perhaps even leading to death. As the Elder brother, if they do not take care of the world then there will be no one else to do it, and so “the earth remains honored in daily life” (Dodd, 1997: 85).
Within Sambia culture fear is especially prominent. This appears to stem, in part, from a genetic predisposition to 5-alpha reductase deficiency, a rare form of hermaphroditism (Herdt, 1990). They regard this as a “sad and mysterious quirk” (Herdt, 1990:439), though it is subtly ridiculed it is not however excluded from daily society. This can even be seen within the mythological story of their original ancestor, numboolyu, and his counterpart Chemchi. Both of these ancestors were hermaphrodites, having both breasts and a penis, though numboolyu through fellatio managed to transition to being a male and thus became the male role model for all Sambian’s (Herdt 2006:120). Due to this genetic disposition, there is a fear that females or hermaphrodites will become sexually dominant (Herdt, 1990:441). The component of their society that really forces them to fear is that they are in an incessant state of warfare (Herdt, 2006:138). In order to deal with this, males must become warriors and undergo a brutal and harrowing ritual (Herdt, 1986:162), though once they have completed this ritual they are rewarded with being able to marry, and thus have children (Creed, 1984). Within this ritual, associations with the deity story can be found, and a high importance on becoming masculine is prevalent throughout (Herdt, 1986:162-163). From this we can extrapolate that fear of having a lack of men, and thus a lack of warriors, is a terrifying prospect to the Sambia, for without warriors they could be wiped out. Social order is brought about through this fear by completely separating men and women, even having gendered pathways (Herdt, 2003:77) and specific gender roles being particularly prevalent. 
Lastly, I will look at the Semai, a non-violent and peaceful people. Violence, especially killing is extremely rare within the Semai (Dentan, 2003), they say it is “better to be cautious than to be brave” (Dentan, 2003:170). Traditionally they live in an egalitarian society, working at sustaining peace, sharing and cooperating with one another (Edo Et Al, 2009). Many stories are told to instil fear into children, this is to make sure that they fear strangers and can continue in traditional values (Dentan, 2001). They believe that “counterviolence is useless; one just gets hurt again” (Dentan, 2003:173). They do however recognise that conflict will arise on occasion, the way in which they deal with it is usually to bend to the conflict or flee from it (Dentan, 2003). The Semai seem to fear the world as they believe it is filled with danger and therefore their survival relies on keeping violence to a minimum and cooperating with one another to their full ability (Dentan, 2003). From this brief insight into the Semai we can deduce that the fear of violence and danger within the world models their daily lives, they must work to sustain peace (Edo Et Al, 2009).
In conclusion, we can see that although fear is not always at the forefront of social control mechanisms it does always appear to be present. A noticeable point is that fear as a control mechanism is far more prominent than reward and leaves you to wonder whether fear is a more effective method than reward, or perhaps it could leave you to consider whether fear is simply easier to put into practice. Fear comes in various forms, but within these examples emerges as the root of control.
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