Critically discuss whether these terms (Polis Religion) can be applied to all ‘religions’ in the Roman empire in the 1st-3rd century AD? Can we generalise for the whole Roman empire?

Polis Religion is a theoretical understanding of primarily Greek religious activity, as being centred around the Polis.[footnoteRef:1] This model has received widespread support and also significant criticism,[footnoteRef:2] however, its relevance to the Roman empire must be considered in this paper.[footnoteRef:3] That cities, with their officials and citizens, formed the locus of much religious expression in the empire seems likely, but surely other expressions can be found. Apart from city-centric cults there are other ‘religions’ of various kinds that may transcend the city, for a few examples, Judaism, Christianity, and Mithraism.[footnoteRef:4] Firstly, we will see how ‘Polis Religion’ applies to plenty of Roman religious activity around the Empire, before examining the model’s flaws in understanding the wider strata of Roman religion. [1:  Kindt 2012:13; Sourvinou-Inwood 1990:295; Aristot. Pol.6.1322b; Plb. 6.56; Cic. Flac.28; Suet. Aug.29; Liv.1. 20]  [2:  Kindt 2012:12,35; Ando 2008:97-99; Burkert 1985:276; Scheid 2003:21-2]  [3:  Kindt 2012:28; Ando 2008:98]  [4:  Halliday 1922:178; Woolfe 1997:73; Ferguson 1970:123-31] 

If we view the major ‘religion’ of the Roman empire to be its polytheistic cults with their temples, then ‘Polis Religion’, as a model, likely can be applied to these activities. If we look at the Lex Ursonensis we can see a Roman colony with religious functions controlled by the city.[footnoteRef:5] Furthermore, we can examine many cities around the empire and see similar activity, Rome itself being no exception with its unique temples and festivals.[footnoteRef:6] Colonies have been argued to represent a Roman version of ‘Polis Religion’,[footnoteRef:7] and to some extent this is correct. [5:  Rupke 2014:116-34]  [6:  Beard, North and Price 1998:ix-xiii]  [7:  Woolfe 1997:82] 

The Roman military and its religious activity could hardly be described as ‘Polis Religion’, even if soldiers brought elements of their region’s religion with them.[footnoteRef:8] Roman soldiers may have expected to move vast distances from their original home and its temples. Furthermore, when not garrisoned near a city, there would be no festivals they could partake in as foreigners[footnoteRef:9] excepting festivities that came with the army.[footnoteRef:10] This marks a sharp break within religious experiences of a Greek hoplite, who would probably continue to regularly partake in the religion of his Polis when not on campaign.  [8:  Fishwick 1988:350ff]  [9:  Deacy 2007:230; Roller 1999:224]  [10:  Fishwick 1988:350ff] 

The Imperial Cult is a fascinating example of ‘Polis Religion’ but an uneasy one. There are many cities engaged in manifold religious activities as a part of this cult, perhaps more than any other one cult,[footnoteRef:11] including the construction of temples,[footnoteRef:12] yet they stand in veneration of an external power. Whatever the deeper meanings of the Imperial Cult,[footnoteRef:13] there is a tension, organizational and financial matters were not always the responsibility of the individual city, a key part of ‘Polis Religion’.[footnoteRef:14] Furthermore, despite all the efforts of various cities to set up religious occasions for the Imperial Cult, the cult itself relates to an external force and ties into a “web of power”[footnoteRef:15] that makes the idea of ‘Polis Religion’ an uncomfortable fit. [11:  Ando 2008:97; Dowden 1992:45, 60]  [12:  Price 1984:2-7; Beard, North and Price 1998:253]  [13:  Price 1984:29; Ferguson 1970:88-98]  [14:  Price 1984:129; Dowden 1992:45,60; Halliday 1992:62; Beard, North and Price 1998:228-9]  [15:  Price 1984:248] 

[bookmark: _GoBack]Perhaps the largest problem with applying ‘Polis Religion’ to the Roman empire is that the Polis is no longer the autonomous and political organisation par excellence of much of the Mediterranean.[footnoteRef:16] The Lex Ursonensis are laws handed down to the newly founded city from a higher echelon of power, and legally obligates festivities to the Capitoline triad.[footnoteRef:17] This is not to say the colony could not worship other deities, but the city itself does not necessarily decide its own religious behaviour in full.[footnoteRef:18] This text is a little earlier than the 1st century AD, but we can expect the law held into the 1st century. There can be no certainty that all colonies were under similar arrangements,[footnoteRef:19] but clearly we cannot assume that ‘Polis Religion’ remains applicable in all cities in the Roman empire.[footnoteRef:20] One example that does not fit well are the priests and priestesses for Asia and Ionia found in inscriptions that somewhat transcend the polis, some even holding offices in multiple cities.[footnoteRef:21] Further complicating matters is that ‘Polis Religion’ is fundamentally rooted in the Greek cities of the classical period, and to expect no change in religious culture would be a mistake,[footnoteRef:22] as would assuming many aspects of religious culture are interchangeable between the Roman and Greek world, for example the Oikos or the Familia as foundations of culture and religion, or the various tribes and groupings for voting or religious affairs.[footnoteRef:23] Which is not to say we should expect no similarities,[footnoteRef:24] nor draw useful comparisons, which is what ‘Polis Religion’ can do for the study of Roman ‘religion’. However, we should not allow ‘Polis Religion’ to ignore personal and varied religious experiences within the Roman empire.[footnoteRef:25]  [16:  Price 1984:1-2,15]  [17:  Ando 2008:96; Rupke 2014:124]  [18:  Dowden 1992:45,60; Tierney 1948:89ff; Beard, North and Price 1998:228-9]  [19:  Dowden 1992:63-4]  [20:  Beard, North and Price 1998:315-39,349]  [21:  Breman 1996:84,118,324; Milet I 7, 265;VI 1 206]  [22:  Kindt 2012:30]  [23:  Halliday 1922:24; Ogilive 1994:100]  [24:  Halliday 1922:29]  [25:  Kindt 2012:32; Woolf 1997:78; Kindt 2015:35ff] 

Finally, the Roman empire had numerous ‘religions’ that are not necessarily tied to the city as their primary expression of worship. Even if Judaism has its Jerusalem, Jews could live and practice their religion in numerous other locations within the Empire.[footnoteRef:26] Christians had private shrines and places of worship far away from the purview of the city.[footnoteRef:27] However, communities of Christians,[footnoteRef:28] and indeed pagans, practiced their ‘religion’ within but apart from the Polis.[footnoteRef:29] For example, certain sanctuaries, such as Asclepiaons and Oracles, do not always fit well within the Polis Religion framework.[footnoteRef:30] Other ‘religions’ such as Mithraism, spread through the Roman army and across the empire, but their methods of worship and organisation are not tied to the Polis in the same way as other cults;[footnoteRef:31] similarly so religious organisations within non-state groups.[footnoteRef:32] [26:  Smallwood 1981:357ff]  [27:  Trombley 2006:304-5; Meeks 2006:159-60]  [28:  1 Cor:1ff]  [29:  Ando 2008:102; Foucart 1873:1ff]  [30:  Woolf 1997:78]  [31:  Ferguson 1970:111-2,121-2; Beard, North and Price 1998:245 ]  [32:  Ogilive 1994:100] 

In conclusion, ‘Polis Religion’ as a model is broadly applicable to Roman ‘religion’, at least so far as official state activity is concerned, but not all religions in the empire fit the model comfortably, or at all. Furthermore, there are significant issues in transferring an imperfect theoretical framework routed in the classical Greek world to the imperial Roman one, not least of which are the emergence of new ‘religions’ and the involvement of a myriad of cultures, as well as changes in political organisation.
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