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Compare and contrast two sky myths from two different cultures

Word Count 3754

Introduction
This essay compares and contrasts the Egyptian sky myth of the goddess Nut with the Greek sky myth of the god Zeus.  Both Nut and Zeus are sky deities as well as being an important part of the mythologies of Egypt and Greece respectively.  The cosmology and mythical interpretation of the two stories will be explored as well as their cultural significance.
The first mention of Nut, that is known, is found in the Pyramid Text incised on the inner walls of the 5th Dynasty pyramid of the pharaoh Unas (c. 2353-2323 B.C.E) at Saqqara in Egypt, as James P. Allen indicates these are the smallest collection of texts but also the best preserved.[footnoteRef:1]  Text has been found in eleven 5th and 6th dynasties (c. 2450-2175 B.C.E) pyramids.   [1:  James P. Allen, trans., The Ancient Egyptian Pyramid Texts, ed. by Peter Der Manuelian (Atlanta: Society of Biblical Literature, 2005), p. 15.] 

The myth of Zeus is found in the works of the poet Hesiod (c. 700 B.C.E), the two principal works of Hesiod are the Theogony, which tells of the first Greek gods and their struggles and the Works and Days, which also includes mythological stories interwoven in a didactic poem of instruction to a peasant farmer.[footnoteRef:2]  [2:  Jenny March, Dictionary of Classical Mythology, 2nd Edition (Oxford: Oxbow Books, 2014), p. 510.] 


Cosmology
The word cosmology is often mentioned in the examination of the sky gods and sky myths.  Helge S. Kragh explains that the word ‘Cosmology’ comes from a Greek root and essentially means the logical and scientific understanding of the ‘cosmos’.[footnoteRef:3]  The word ‘cosmos’ is imbued with meanings such as 'order', regular behaviour' and 'beauty' to the ancient Greeks, whereas a more recent outlook may include the “Big Bang’ theory and scientific study.  There are also more isolated interpretations of cosmology that are mentioned by Kragh such as ‘communist cosmology’ and ‘romantic cosmology’ as well as an astronomically orientated view of cosmology.[footnoteRef:4]  In Kragh’s opinion ‘cosmology as a world view or an ideology cannot be cleanly separated from cosmology as a science’ while focussing on the scientific aspect the religious and philosophical areas are still inextricably linked.[footnoteRef:5]  Cosmology could be said to predate science in Kragh’s opinion being traced back to an interest in the natural world and heavenly phenomena by people before writing and reading became established with cosmology and cosmogony being intertwined with mythology.[footnoteRef:6]  The view proffered by Nicholas Campion is a cosmology encompassing astronomical movements, sky deities, myths and sacred texts interwoven with political and spiritual beliefs and affecting the cultural life and actions of people.[footnoteRef:7] [3:  Helge S. Kragh, Conceptions of Cosmos: From Myths to the Accelerating Universe: A History of Cosmology (Oxford: Oxford University Press, 2006), pp. 1-2.]  [4:  Kragh, Conceptions of Cosmos, p. 2.]  [5:  Kragh, Conceptions of Cosmos, p. 2.]  [6:  Kragh, Conceptions of Cosmos, pp. 6-8.]  [7:  Nicholas Campion, Astrology and Cosmology in the World’s Religions (New York: New York University Press, 2012), pp. 1-3.] 


Culture
The perception of culture has led to a variety of definitions.  Raymond Williams saw culture as the transmitting of customs through the generations but as something also open to modification by human creativity.[footnoteRef:8]  Terry Eagleton divided culture into six subsections, in his opinion, the first subsection, which included the creation of myths, rules and rituals, is a way for an overworked population to cope with a lack of time to enrich the mind and try to comprehend the diversity of the natural world they lived in.[footnoteRef:9]  An example of one agricultural ritual in Britain was ‘Plough Monday’, the first Monday after Twelfth Night, the date the ploughing season began in Britain and ploughing competitions were held, Ronald Hutton states that some churches also had ‘plough lights’ burning during this time in front of a plough, to ‘speed the plough’.[footnoteRef:10]  The necessity of the ploughing was incorporated into a ritual of performing and prayers.  These rituals were slowly modified over time by the generations, the ‘plough lights’ might not be lit anymore but the ploughing competitions were still held.   [8:  Raymond Williams, Keywords: A vocabulary of culture and society (London: Fontana Press, 1976), p. 87]  [9:  Terry Eagleton, The Idea of Culture (Oxford: Blackwell Publishers Ltd, 2000), pp. 1-31]  [10:  Ronald Hutton, The Stations of the Sun: A History of the Ritual Year in Britain (Oxford: Oxford University Press, 1996), pp. 124-133.] 

The egocentric person was seen by John H. Bodley as manipulating culture, using it for their personal advantage, while still gaining from the group organization, language and reality, in this way the practical experience of existence may be different to the imagined cultural world.[footnoteRef:11]  The view of Edward B. Taylor suggested culture is ‘that complex whole which includes knowledge, belief, art, morals, law, custom, and any other capabilities and habits acquired by man as a member of society’.[footnoteRef:12]  This echoed Eagleton’s version four of culture and civilization which included manners and morals and intellectual refinement, usually of an individual and therefore not necessarily of a whole society.[footnoteRef:13]  In the opinion of Jan Assmann ‘cultures unfold not in physical or global time but in local time’, the Egyptians had both neheh time (cyclical) and djet time (non-cyclical), something that is unusual in the modern world.[footnoteRef:14]  The neheh time was determined by the sun which generated the never-ending movement of the heavenly bodies and djet time was a ‘sacred dimension of everness’.[footnoteRef:15] [11:  John H. Bodley, Cultural Anthropology: Tribes, States, and the Global System, 5th edn. (Lanham: AltaMira Press, 2011), p.12.]  [12:  Edward B Taylor, Primitive Culture: Researches into The Development of Mythology, Philosophy, Religion Language, Art, And Custom, Vol. I, 4th edn. (London: John Murray, 1920), p. 1.]  [13:  Eagleton, The Idea of Culture, pp. 8-9.]  [14:  Jan Assmann, The Mind of Egypt: History and Meaning in the Time of the Pharaohs, trans. by Andrew Jenkins (New York: Metropolitan Books 1996), pp. 12-18.]  [15:  Assmann, The Mind of Egypt, p.18.] 


Myth
Claude Lévi-Strauss suggested using the language of linguistics to help explain the complexities of myth as myth cannot be treated as a language to try and solve particular complications because ‘myth is language’.[footnoteRef:16]  With this in mind, Lévi-Strauss used the word ‘langue’ to indicate cyclic or reversible time and ‘parole’ for linear or non-reversible time, both of these types of time are found in myths which he proposed to contain a third type of time which combines the two.[footnoteRef:17]  Lévi-Strauss suggested that while a myth starts in a time long ago, sometimes before the creation of the world or close to it, the myth explained the past, present and future as a pattern of everlasting time, he proposed that politics may have replaced the myth in modern society.[footnoteRef:18]  While people look for the ‘true version’ or the ‘earliest version’ of a myth Lévi-Strauss suggests all the versions of a myth should be considered part of the whole and that ‘a myth remains the same as long as it is felt as such’.[footnoteRef:19]   [16:  Claude Lévi-Strauss, ‘The Structural Study of Myth’, The Journal of American Folklore, 68.270 (1955), 428-444 (p. 430).]  [17:  Lévi-Strauss, ‘The Structural Study of Myth’, p. 430]  [18:  Lévi-Strauss, ‘The Structural Study of Myth’, p. 430]  [19:  Lévi-Strauss, ‘The Structural Study of Myth’, p. 435] 

The analysis of ancient myth is often connected to religion and cult, Mircea Eliade proposed that ‘myths of sacred history’ are still to be found in some traditional societies.[footnoteRef:20]  Eliade also suggested that there are two types of “primordiality’, the first being a pre-cosmic, unhistorical one that included a creator god and cosmic immortality that is unavailable to the ordinary mortal and a second ‘cosmogonic’ one where human life was engendered and the ancestors lived.[footnoteRef:21]  Giorgio de Santillana and Hertha von Dechend proposed that cosmological calculations underpin many mythological stories.[footnoteRef:22]   [20:  Mircea Eliade, ‘Cosmogonic Myth and ‘Sacred History’’, Religious Studies, 2.2 (1967) 171-183 (p. 174).]  [21:  Eliade, ‘Cosmogonic Myth and ‘Sacred History’’, p. 183.]  [22:  Giorgio de Santillana and Hertha von Dechend, Hamlet's Mill: An Essay Investigating the Origins of Human Knowledge and Its Transmission Through Myth (Boston: David R. Godine Publisher Inc., 1977), pp. 2-12.] 

Robert A. Segal introduced more modern social scientific theories of myth, based on accumulated information and data.[footnoteRef:23]  Segal argued that ‘there is no study of myth as myth’ therefore ‘there are no studies of myth itself’ each discipline has its own theories ‘anthropological theories of myth are theories of culture applied to the case of myth. Psychological theories of myth are theories of the mind. Sociological theories of myth are theories of society’.[footnoteRef:24]  Segal proposed a series of uniting questions that could be asked about myths, these are subject matter, why a myth was created and why the myth endures, two other questions could be added, was the myth widespread and was there truth in the myth.[footnoteRef:25]  According to William Bascom ‘Myths are prose narratives which, in the society in which they are told, are considered to be truthful accounts of what happened in the remote past’.[footnoteRef:26]  They are taught and accepted as part of the culture and can be used to combat doubt, they are often sacred and combine doctrine and ritual.  Myths explain the world and often include non-human deities or cultural heroes, they are set in earlier and different times or in the sky or underworld.[footnoteRef:27] [23:  Robert A. Segal, Myth, A Very Short Introduction, 2nd edn. (London: Oxford University Press. 2015), pp. 1-2.]  [24:  Robert A. Segal, Myth, A Very Short Introduction, p. 2.]  [25:  Robert A. Segal, Myth, A Very Short Introduction, p. 2.]  [26:  William Bascom, ‘The Forms of Folklore: Prose Narratives’, The Journal of American Folklore 78.307 (1965), 3-20 (p. 4).]  [27:  Bascom, ‘The Forms of Folklore: Prose Narratives’, p. 4.] 


Family Connections
Nut is one of the nine gods of the Heliopolitan Ennead; the town of Heliopolis (Figure 1) was in Lower Egypt and the Ennead was a group of nine important gods that were located there.[footnoteRef:28]  Nut and her brother/husband Geb were the offspring of Shu, who is usually understood as representing air and light and her brother/husband Tefnut, who represented moisture.  Shu and Tefnut were the first creation of the primordial divinity Atum.  The children of Geb and Nut complete the nine gods of the Ennead and they are Osiris, Seth, Nephthys and Isis, two male and two female gods, occasionally Horus is added as either another son or the child of Osiris and Isis (Figure 2).[footnoteRef:29]   [28:  Susan Tower Hollis, Five Egyptian Goddesses: Their Possible Beginnings, Actions, and Relationships in the Third Millennium B.C.E, (London: Bloomsbury Publishing Ltd, 2020), p. 69.]  [29:  Hollis, Five Egyptian Goddesses, p. 69.] 

Zeus was the principal god of the twelve Olympian Gods; Olympus was a mountain located in the Olympus massif on the border between Thessaly and Macedonia (Figure 3) and the home of the Greek gods.  Zeus and his sister/wife Hera (a sky goddess) were the offspring of the Titans Cronus and his sister/wife Rhea, the Titans were the children of Uranus (the Sky) and Gaia (the Earth) who were created out of the shapeless mass of Chaos.[footnoteRef:30]  Zeus was the brother of five Olympian gods Poseidon, Hera, Hades, Demeter and Hestia (Figure 4).  The patriarchal Zeus had other wives and mistresses apart from Hera, some of whom were divine and others mortal.[footnoteRef:31] [30:  E. M. Berens, Myths & Legends of Ancient Greece & Rome: being a popular account of Greek and Roman mythology, 9th edn. (London: Blackie and Son Ltd, no date of publication), pp. 11-19.]  [31:  G. S. Kirk, ‘Greek Mythology: Some New Perspectives’, The Journal of Hellenic Studies 92 (1972), 74-85, (p. 78).] 

The male sky and female earth couple was a popular motif amongst many peoples of the planet from the Americas, through Africa, Europe and Asia.[footnoteRef:32]  Hollis agrees with Eliade that sky deities are almost universally male, however, the Egyptian sky deity Nut is female.[footnoteRef:33]  Eliade claims ‘it is merely a chance of grammar that the Egyptians had a goddess, Nut, to represent the sky (the word for sky was feminine), and a God, Geb, for the earth’.[footnoteRef:34]  As Erik Hornung said ‘it is striking that the names of the ‘cosmic’ deities of Egypt, unlike those of Greece, are not the same as the words for the elements in the cosmos which they embody’.[footnoteRef:35]  Hollis suggests that the usual male-female roles were reversed because of the lack of rain in Egypt, the water came from the Nile, and the sun being omnipresent each day, the sun was born each day by Nut and Geb provided the water or semen to make this happen.[footnoteRef:36] [32:  Mircea Eliade, Patterns in Comparative Religion, trans. Rosemary Sheed, (London: Sheed & Ward, Inc., 1958) pp. 241-242.]  [33:  Susan Tower Hollis, ‘Women of Ancient Egypt and the Sky Goddess Nut’, The Journal of American Folklore 100.398 (1987), 496-503, p. 496.]  [34:  Eliade, Patterns in Comparative Religion, p. 242]  [35:  Erik Hornung, Conceptions of God in Ancient Egypt: The One and The Many, trans. by John Baines (London: Routledge & Kegan Paul, 1983), p. 68.]  [36:  Hollis, ‘Women of Ancient Egypt and the Sky Goddess Nut’, p. 498.] 

Hollis explains that Nut was more than just a simple personification of the sky, she is the mother of the epagomenal gods, as the Egyptian year was divided into twelve months of thirty days, each year was about five days short of an astronomical year, these gods were born during the five-day adjustment of the calendar year.[footnoteRef:37]  As the mother of Osiris and in some myths Horus she was also seen as the mother of the pharaoh and with her husband/brother Geb, she receives the dead king and guides and supports him to the stars.[footnoteRef:38]  Both the Greek and the Egyptian gods have brother/sister marriages, this could be seen as the only choice due to the limited partner availability at the time.  It is suggested by Carl Kerényi that the incestuous liaison which would not have been countenanced in the Greek world was made acceptable ‘by an older mythologem, which ascribed to the gods the realization of a possibility completely forbidden among men’.[footnoteRef:39] [37:  Hollis, ‘Women of Ancient Egypt and the Sky Goddess Nut’, p. 497.]  [38:  Hollis, ‘Women of Ancient Egypt and the Sky Goddess Nut’, p. 498]  [39:  Carl Kerényi, Archetypal Images in Greek Religion: 5. Zeus and Hera: Archetypal Image of Father, Husband, and Wife, trans. Christopher Holme (Princeton: Princeton University Press, 2015), pp. 94-95.] 

Zeus was seen as a bright sky god but Arthur Bernard Cook refers to some of the weather titles of Zeus, such as ‘Zeus the Thunderer’ and ‘Zeus of the Rain’, although the thunderbolt was regarded as the weapon of Zeus it would also appear that rain was closely connected to this god.[footnoteRef:40]  Cook also connects Zeus with the earth and ‘in three aspects of his own being’ he combines his sky role with the roles of his brothers Poseidon and Hades.[footnoteRef:41]  The king in some areas was seen as a ‘human Zeus’, the cult of Zeus was connected to the perpetual fires at Pythos and Athens that were kept permanently alight as the ‘public hearth’, Cook suggests that the king feeding the sacred fire on earth was equated with Zeus lighting the sun in the sky.[footnoteRef:42] [40:  Arthur Bernard Cook, ‘The European Sky-God’, Folklore 15.3 (1904), 264-315 (pp. 265-267).]  [41:  Cook, ‘The European Sky-God’, p. 291.]  [42:  Cook, ‘The European Sky-God’, p. 310.] 


Myth
According to Alexander Piankoff the myth of the birth of Ra by Nut the sky goddess ‘played an important part in the formation of the cosmogony of the Nile Valley’.[footnoteRef:43]  In the story Geb and Nut were the parents of Ra (the sun), Nut gave birth to Ra every morning and swallowed him in the evening.  This swallowing is mentioned only once in the Pyramid Texts, but the nighttime journey of the sun is mentioned in several verses.[footnoteRef:44]  In a later story, Geb is angered by Nut swallowing the stars (their children) but is mollified when told they will be reborn.[footnoteRef:45]  The ceiling in the 20th Dynasty (c. 1186-1069 B.C.E) tomb of KV9 (Kings Valley at Luxor) has Nut both swallowing and birthing the sun and the stars (Figure 5).  The texts make it clear that the deceased pharaoh will become one with Osiris (a son of Nut) and therefore be received by her in the sky as his mother.[footnoteRef:46]   [43:  Alexander Piankoff, ‘The Sky-Goddess Nut and the Night Journey of the Sun’, The Journal of Egyptian Archaeology 20.1/2 (1934), 57-61 (p. 57).]  [44:  Piankoff, ‘The Sky-Goddess Nut and the Night Journey of the Sun’, p. 58.]  [45:  Hollis, ‘Women of Ancient Egypt and the Sky Goddess Nut’, pp. 497-498.]  [46:  Hollis, ‘Women of Ancient Egypt and the Sky Goddess Nut’, p. 497.] 

One of the central myths concerning Zeus was his birth story.  His siblings were swallowed by his father Cronos soon after they were born, this was because Cronos’s father had predicted a son would overthrow him.[footnoteRef:47]  His wife Rhea, helped by her parents, Uranus and Gæa, tricks Cronos into swallowing a stone and sends her sixth child, Zeus, to be raised on Crete, when Zeus is a young man, he returns and after a mighty battle defeats his father Cronos and becomes king of the Olympian gods, he also takes on the role of the sky god, while his grandfather Uranus was ‘the sky’.[footnoteRef:48] [47:  Hesiod and Theognis, Hesiod and Theognis, trans. by Dorothea Wender (London: Penguin Books Ltd, 1973) 453-513, pp. 38-39.]  [48:  Hesiod and Theognis, Hesiod and Theognis, trans. by Dorothea Wender 602-725, pp. 43-46.] 

Both stories are connected with birth, one is Ra the sun god and the stars while the other is Zeus the father of gods and men.  Cronos swallows five of his children and a stone, which he regurgitates while Nut swallows the sun and the stars to which she gives birth.  The Greek myth is showing a pattern of the Greek world, the overcoming of older forces, such as the Giants and Titans and the establishment of a new order.[footnoteRef:49]  The Egyptian myth shows a pattern of cyclic time and the pharaoh joining the gods in the heavens.  The primordiality of Uranus and the passage to the creative primordial epoch represented by the victory of Zeus, along with the cosmology, evolution, and founding of a new divine hierarchy is suggested by Eliade to show the Greeks yearned for the ‘second primordium’ of the magnificent era of the ancestors.[footnoteRef:50] [49:  Kirk, ‘Greek Mythology: Some New Perspectives’, p. 77.]  [50:  Eliade, ‘Cosmogonic Myth and ‘Sacred History’’, pp. 181-182.] 


Sources of Myth
The Pyramid Texts are a corpus of texts carved in six pharaohs' pyramids and five queens pyramids over approximately 200 years during the 5th and 6th dynasties (c. 2450-2175 B.C.E).[footnoteRef:51]  The Pyramid Texts were designed to smooth the king or queen’s transitional journey from this life to the next, they would help them transform into an akh (a dead spirit that has successfully transitioned to the afterlife).[footnoteRef:52]  Through the texts, the departed was identified with several deities the most prominent of these being Osiris (a god of death and resurrection) and Ra (a sun god) as the deceased desired to join with these gods in their daily cycle of renewal.  Six goddesses appear in the Pyramid Texts of these Nut, Isis and Nephthys are probably the most prominent.  Antonio J Morales claims that there is ample evidence to show that these texts were performed and spoken before they were inscribed in stone.[footnoteRef:53]  Later developments of the text saw them copied into coffins (becoming Coffin Texts), into tombs (as the Amduat and Book of the Dead) and onto papyri, (Figure 6) extending into the Greco-Roman period.  The texts expanded to include figures of the goddess Nut as well as text.  Rune Nyord describes how the personification of Nut is shown supporting the deceased in the Coffin Texts from the Middle Kingdom (c. 2040-1783 B.C.E).[footnoteRef:54]  While the archaising coffins of the Roman period (c. 30 B.C.E-337 C.E) as described by Christina Riggs include the winds and a zodiac with the goddess Nut.[footnoteRef:55]   [51:  Hollis, Five Egyptian Goddesses, p. 1.]  [52:  Hollis, Five Egyptian Goddesses, p. 2.]  [53:  Antonio J Morales, ‘From Voice to Papyrus to Wall: Verschriftung and Verschriftlichung in the Old Kingdom Pyramid Texts’, in Understanding Material Text Cultures a Multidisciplinary View, ed. Markus Hilgert, (Berlin: De Gruyter, 2016), pp. 69-130.]  [54:  Rune Nyord, Breathing Flesh: Conceptions of the Body in the Ancient Egyptian Coffin Texts (Copenhagen: Museum Tusculanum Press, 2009), pp. 254-258.]  [55:  Christina Riggs, ‘Archaism and Artistic Sources in Roman Egypt: The Coffins of the Sotor family and the Temple of Deir el-Medina’, Le Bulletin de l'Institut Français d'archéologie orientale 106 (2006), 315-332 (p. 318).] 

Kirk wrote that ‘Greek mythology as we know it is a literate mythology’, it was established no doubt on conventional stories that were then developed and amended over the generations to fit current cultural perspectives.[footnoteRef:56]  Apart from Homer and Hesiod the poets of what is termed the ‘Classical Age’ (c. 500-336 B.C.E) are the main source of Greek myth, the traditional practice of elaborating and updating was continued but in Kirk’s opinion the ‘content of oral myth was retained as the basic plot-element of literature’.[footnoteRef:57] [56:  Kirk, ‘Greek Mythology: Some New Perspectives’, p. 77.]  [57:  Kirk, ‘Greek Mythology: Some New Perspectives’, p. 77.] 

Cosmology
In Richard. A. Parker's opinion, the Egyptians used the stars to tell the time at night probably from c. 2400 B.C.E but during c. 2150 B.C.E the twelve hours of the night were established, this is confirmed by 'diagonal calendars' or 'star clocks' that have been found inside some coffin lids.[footnoteRef:58]  These coffins, twelve in number at the time Parker was writing, and dated from the 9th to the 12th Dynasty also contain a depiction of the goddess Nut as part of the overall schema (see Figures 7 and 8).[footnoteRef:59]  Although these star clocks are funerary it is clear that they were adjusted to carry the hours through the five epagomenal days, when Nut bore her children.  Otto E. Neugebauer and Richard A. Parker, cited by Parker, note that by the 12th Dynasty (c. 1940-1755 B.C.E) the Egyptians were using the transit of stars instead of the rising as confirmed by the texts now known as the ‘Cosmology of Seti I and Rameses IV’, with a vignette of Nut who is supported by Shu ‘are numerous texts, many of which are purely mythological but a few of which represent the first astronomical thinking we have from the ancient Egyptians’.[footnoteRef:60]  Later coffins, such as the coffin of Soter, as described by Riggs depicted Nut on the base board and the inside of the lid (see Figures 9 and 10) with her head in the same orientation as the deceased.[footnoteRef:61]  Nut is depicted in the Greek style with her children Isis and Nephthys, in mourning, beside her head on the baseboard and with her hands raised and surrounded by twelve zodiac signs and the hours of the day and night on the inside of the lid.   [58:  Richard A. Parker, ‘Ancient Egyptian Astronomy’, in The Place of Astronomy in the Ancient World: Philosophical Transactions of the Royal Society of London. Series A, Mathematical and Physical Sciences 276.1257, ed. F.R. Hodson (Oxford: Oxford University Press for the Royal Society, 1975), pp. 51-65 (p. 53).]  [59:  Richard A. Parker, ‘Ancient Egyptian Astronomy’, p. 59.]  [60:  Otto. E. Neugebauer and Richard. A. Parker, Egyptian Astronomical Texts I: The Early Decans (Providence (R.I): Brown University Press 1964), Chapter 2, cited in Richard. A. Parker, ‘Ancient Egyptian Astronomy’, in The Place of Astronomy in the Ancient World: Philosophical Transactions of the Royal Society of London. Series A, Mathematical and Physical Sciences 276.1257, ed. F.R. Hodson (Oxford: Oxford University Press for the Royal Society, 1975), pp. 51-65 (p. 55).]  [61:  Riggs, ‘Archaism and Artistic Sources in Roman Egypt’, p. 318.] 

As a major deity in any culture, the presence of shrines, temples and cult places which are served by priests are to be expected, but Hollis asserts that any evidence of cult places specifically dedicated to Nut have not been found.[footnoteRef:62]  When Nut appears in the Pyramid Texts she is a fully formed deity that is clearly in the sky and related both to the sun and the stars, as Hollis confirms this has caused some writers such as Virginia Davis, Arielle Kozloff, Amanda-Alice Maravelia and Ronald A. Wells to postulate that the Egyptians saw the Milky Way as Nut in the sky.[footnoteRef:63]   [62:  Hollis, Five Egyptian Goddesses, pp. 84-85.]  [63:  Hollis, Five Egyptian Goddesses, p. 87.] 

The god Zeus was not originally Greek but was an Indo-European god according to G. S. Kirk, Zeus also had many combined forms such as Zeus Serapis, Zeus Ammon (Figure 11) and Zeus Ktesios.[footnoteRef:64]  The storm god Teshub from Hurro-Hittite mythology has a similar origin to Zeus and may have been used by Hesiod to mould the myth of Zeus.  The persona of Zeus as described by Kerényi is the supreme god who derives his great power over men and gods from his patriarchal father role in the Olympian celestial family.[footnoteRef:65]  There were many cult places and temples dedicated to Zeus, Cook identifies a temple that stood on the banks of a river in Caria (Western Anatolia) that was placed there because thunderbolts (lightning strikes) (Figure 12) fell there with great regularity, it was dedicated to Zeus-Posideon.[footnoteRef:66]  According to Parker the majesty of the gods came together at the temple of Zeus at Olympia where one of the Seven Wonders of the Ancient World was housed, the statue of Zeus by the sculptor Phidias (c. 480-430 B.C.E).[footnoteRef:67]  Parker also identifies an oracle that was dedicated to Zeus at Dodona in Epirus, north-western Greece.[footnoteRef:68] [64:  Robert Parker, On Greek Religion, (Ithaca: Cornell University Press, 2011), p. 68 ]  [65:  Kerényi, Archetypal Images in Greek Religion, p. 91.]  [66:  Cook, ‘The European Sky-God’, p. 278.]  [67:  Robert Parker, On Greek Religion, p. 66.]  [68:  Robert Parker, On Greek Religion, p. 75.
] 


Conclusion
Both Nut and Zeus belong to a numerically identified group of gods that lived in a recognisable place and they both were third-generation decedents of the original progenitor.  Nut has a brother-sister relationship with Geb as does Zeus who has a brother/sister relationship with Hera, this could be because there were limited options for conjugal union and they take the role of ‘first couple’.  This did not necessarily imply that the Greeks and Egyptians considered incest permissible, it might be seen as a great love story which to ordinary people was the forbidden thing.  
While Nut appears to have a harmonious family relationship with Geb as her only consort Zeus on the other hand has several wives and other female sexual encounters both mortal and immortal.  This could possibly be because the Zeus stories were recited by poets and made into plays and generally used to inform the populace while the Nut texts were ritual, they were used to make sure the right things happened at the right time for the deceased person.  
Zeus is 'typical' in being a male sky god while Nut is 'atypical' in being female.  Zeus had many compound versions such as Zeus-Ammon, Zeus-Meilichios or Zeus Polieus these compound versions might be linked to anything such as a place or a local god.  He was most often depicted as a man with a thunderbolt, the symbol of his supremacy.  Nut was first only seen in words but later became most often shown as a woman, often arched over her husband Geb and with her hands and feet on the earth.
Nut was seen as a guide who showed the pathway and where to go on the pathway to the stars, a mother, a protector of the king's body as the sky, the coffin and the sarcophagus, later anyone who could afford a coffin could access her.  Nut was described in the Pyramid Texts as having arms and hair but later became an anthropomorphic figure in the coffin texts and tombs.  Nut ordered the day and night and therefore time and was a central figure in Egyptian cosmology.  Nut claimed space, and used space and therefore does not need a temple as she is seen everywhere, she became a piece of sacred geography.  Zeus was a sky god, the king of the Olympian gods, and weather god who could bring rain and cause the crops to grow, he was multifaceted in his connections to other gods.  Not only was Zeus available to pray to in his many shrines and temples he was also accessible in an oracle.
Perhaps these stories show how people acquire myths to help them explain the natural world.  The goddess Nut was deeply embedded in the culture of Egypt both as a pathway to eternal life and regulating life on earth, she appears to have been a purely Egyptian figure.  The strong patriarchal figure of Zeus may have found echoes in the Greece of the time, he appears to have originated in Syria with the Hurrian people, spreading through the Hittites from Anatolia to Greece.
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Figure 1: Map of Egypt showing Heliopolis
[image: ]Figure 2: Heliopolitan Ennead Family Tree
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Figure 3: Map of Greece showing Mount Olympus
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Figure 4: Olympian Gods Family Tree
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Figure 5: Ceiling in KV9 showing two figures of Nut, the sun, stars and hours: Photo: Helen Astley
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Figure 6: Book of the Dead of Nestanebetisheru: The Greenfield Papyrus: frame 87, c. 950 BC - 930 BC, EA10554,87, Findspot Upper Egypt: Deir el-Bahri (Thebes): First Cache, Papyrus, 93 cm x 53.50 cm with frame, Credit: British Museum CC BY-NC-SA 4.0
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Figure 7: Diagonal Star Table a coffin in the Roemer-Pelizaeus Museum, Hildesheim, Germany
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Figure 8: Detail of a Star Table showing Nut. Photo: Ferit Kuyas
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Figure 9: Base-board of the Coffin of Soter, c. 100-120 C.E, EA6705, Findspot Upper Egypt: Sheikh Abd el-Qurna (Thebes), Wood and Gold, 213 cm x 77 cm, Credit: British Museum CC BY-NC-SA 4.0
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Figure 10: Cover of the Coffin of Soter, c. 100-120 C.E, EA6705, Findspot Upper Egypt: Sheikh Abd el-Qurna (Thebes), Wood and Gold, 213 cm x 77 cm, Credit: British Museum CC BY-NC-SA 4.0
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Figure 11: Herm of Zeus Ammon, 1st Century C.E. 59.148.126. From Italy, Marble, 31 cm x 20 cm x 18 cm, Credit: © 2022 National Museums Liverpool.
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Figure 12: Zeus with Thunderbolt and Eagle, c. 475-450 C.E. Br 128  MNC1008. From Greece, Peloponnese, Bronze, 11 cm, Credit: © 2003 RMN-Grand Palais (musée du Louvre) / Hervé Lewandowski
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