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BOOK XII. YEN YUAN.
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Cuarter I 1. Yen Yiian asked about perfect vir
Master said, ¢ To subdue one’s self and return tg i
virtue. If a man can for one day subdue himsel
priety, all under heaven will aseribe
practice of perfect virtue from a man himself, or is it from others ?’

2. Yen Yiian said, ‘I beg to ask the steps of that process.” The
Master replied, ‘ Look not at what is contrary to propriety; listen
not to what is contrary to propriety; speak not what is contrary to
q{ppnety; make no movement which is contrary to propriety.’ %’en

an then said, ‘ Though I am deficient in intelligence and vigour
I will make it my business to practise this lesson.’ '

H —¥8 ' Fi
! EADING OF THIS Boox. gﬁ /Xﬂ %‘I" % ﬁﬁ: i.lfk gﬁﬁﬁ Ea" ‘E here
— .1 'The twelfth Book, beginning with « Yen |18 _not exactly se} fishness, but sclfishness is
Yiian.,"' It contains a4 chapters, conveying what abides by halng ablaptis B0 Doy, and

Iassons on perfoet virtue, government, and other | DONce it is said that selfishness is 'L:_l‘.' And

Gomvaration by Omtastad g aressed in \aguin, S 7, IF i H 75
%ECFZ*L&-&,'}EE‘ is not

]

_ The
ropriety, is perfect
and return to pro-
perfect virtue to him. Is the

ciples, The iiiﬂ’gront answeors, given about the
same subject to different questioners, show well

[BX. X1t

how the sage suited his instructions to the
characters and capacities of the parties with
whom he had te dn.

1, HoW TO ATTAIN T0 PERFEOT VIRTUE i—aA
CONVERSATION WITH YEN Yi’aN. 1., In Ho Yen,

E F—'t is explained by % %“, ¢ to restrain

the body." Cha Hal defines i by i, to

ovarcome,' and B hy % 2 fﬁ &, ‘the

selfish desires of the body." In tho 23 y it

wsio— 5, 3 BT 480 L D

aut‘lduing and pulting away the slf, but sub-
dUIPg an‘d putting away the selfish desires in the
self." This * selfishness in the self’ia of a three-
fold echaracter :—first, ﬁ %, said by Mor-
rison tobe'a person's natural constitution and
disposition c:.f mind :" it ig, I think, very much
the Yuyikds dvlpamos or {animal man ;' second,

E’ En D:ﬁzm, ! the desires of the

ears, the eyes, the mouth, the nose;’ i.e. the
dominating influences of the senses ; and third,

ﬁﬁ, ‘Thou and I,' i, e, the Iust of supe-
ri‘grity. More concisely, the El is said, in the

IR TT T K

| o

this lesson.’

_'glow in his speech.’

%EE' to be the A Jl‘_’L\ ag opposed to the
¥ Jﬁ\ ,‘the mind of man’ in opposition to

‘the mind of reason ;’—see the Shil-ching, IL ii.
. 15, This refractory ‘mind of man,’ it is said,

: ﬁ. é‘t“ﬁ éE, ¢‘iginnate,’ or, perhaps, ¢ con-
‘nate.! In all these statements there is an
acknowledgment of the fact—the morally ab-
‘normal condition of human nature—which
wunderlies the Christinn doctrine of original sin.
‘With reference to the above threefold classifi-
- cation of selfish desires, the second paragraph

he influence of the senses—which Confuecius

_apeciallyintended. ﬁ ]ﬁg,—m noteon ﬂiﬁ,
“VIIL ii. It is mot here ceremonies. Cha Hsi

dé_‘ﬁnaa it-—i ﬂ Z ﬁ i, ‘the specific

. divisions and graces of heavenly prineiple or
reason.’ This is continually being departed
from, on the impulse of selfishness, but there

an ideal of it as proper to man, which is o be
pought— returned to6’—by overcoming that.

ﬁ ig axplained by Chit Hsf by Ei, ‘to allow.”

e
5 glosa of the ﬁ ﬁ- m-ﬂ:ﬂ:{:, twill
- praise his perfect virtue.' Perhaps 3{ 3
only=our‘everybody,’ or ‘anybody.’ Some
editors take kwei in the sense of ‘to return,’—
e empire will return to perfect virtue ;'—
upposing the exemplifier to be a prince. In
the next sentence, which is designed to teach
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‘Cuar. II. Chung-kung asked about perfect virtue, The Master
said, ¢ It 18, when you go abroad, to behave to every one as if you were
receiving a great guest; to employ the people as if yon were assisting
at a great sacrifice ; not to do to others as you would not wish done
to yourself ; to have no murmuring against you in the country, and
none in the family.’ Chung-kung said, ‘ Though I am deficient in
_intelligence and vigour, I will make it my business to practise

o1 Cuap. III. 1, Sze-md Nid asked about perfect virtue.
2. The Master said, ¢ The man of perfect virtue is cautious and

that every man may attain to this virtue for
himgelf, Hﬁ is equivalent to our ‘or,’ and
implies a strong denial of what is asked. 2.

Moot o 3y LG TG H - 16 R

¢ a list of particulars.' is used asan active
verb ;—‘I beg to make my business thesewords.'

2. WHEREIN FERFECT VIRTUE IS REALIZED !—A
CONVERSATION WITH CHUNG-RUNG. Chung-kung,
see VL i. From this chapter it appeara that

reveranee (Eﬁ) and reciprocity (#E‘), ontha

largest scale, constitute perfect virtue.

ﬁ,—‘ ordering the people,’ is apt to be done
with haughtiness. This part of the answer
may be compared with the apostle’s precept—
¢ Honour all men,’ only the ‘all men’ is much

more comprehensive there. a ﬁjf i- :Z—,
—comparaV, xi. %E ﬁ", E ﬁ, =‘abroad,’

‘at home” PhAo Hsien, in Ho Yen, however,
takes the former as denoting ‘the prince of a
State,’and the latter,‘the chief of a great officer’s
establishment.” This is like the interpretation
of ﬁ in last chapter.—The answer, the same
as that of Hai in last chapter, seems to betray
the hand of the compiler. :

8. CAUTION IN SPEAKING A CHARACTERISTIC OF
PERFECT VIRTUE :—A CONVERSATION WiITH TszE-
wrf. 1. Tsze-nin was the designation of Sze-

ma King, aliss 1t King (B2 FH), whose
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3. ‘ Cautious and slow in his speech !’ said Nifi ;—‘is this what is
meant, by perfect virtue 2’ The Master said, * When a man feels the
difficulty of doing, can he be other than cautious and slow in
speaking ?’

Cuap. IV. 1. Sze-m4 Nit asked about the superior man. The
Master said, ‘ The superior man has neither anxiety nor fear.’

2. ‘ Being without anxiety or fear !’ said Niti ;.—* does this consti-
tute what we call the superior man ?’

3. The Master said, "W hen internal examination
wrong, what is there to be anxious about, what is

THNHE ORI (Y

Z n l:fag m ‘Fﬁ; fﬂ]’ié IJI‘J‘

3. ‘“Death and life have their determined appointment; riches
- and honours depend upon Heaven.”
'4. ‘Let the superior man never fail reverentially to order his
- own conduct, and let him be respectful to others and observant of
ropriety :—then all within the four seas will be his brothers. What
has the superior man to do with being distressed because he has no
brothers 2’
Cuar. VI. Tsze-chang asked what constituted intelligence. The

=

discovers nothing
there to fear ?’

Cuar. V.

1. Sze-m4 Nit, full of anxiety, said, ‘ Other men all

have their brothers, T only have not.’
2, Tsze-hsid said to him, ¢ There is the following saying which I

have heard :(—

tahlet is now the yth east in the euter ranges
of the disciples, He helonged to Sung, and
was A brather of Hwan T'ai, VIT. xxil.  Their
ordinary surname wns Hsinng rﬁj ), but that
of Hwan could alsn be used hy them, as they
were despended from the duke so called. The

office of ‘ Master of the horse’ (El_‘j ‘F%) had | h

long been in the family, and that title appears
have as if it were Nit'ssurname. a. &)= %
ﬁ ﬂ'j, ‘the words coming forth with diffi-

eulty,' 3 ﬁ 2, %" 2,--cnmp. on Z
in the note on VIL x, ot al—! Doing being

diffienlt, ean speaking be without difficulty of
utteranen,’ }

4. How THE CHUN-TSZE HAS NETTHER ANFIETY
NOR FEAR, AND CONSCTOUS RECTITUNE FREES FROM

THESF, I, E 1s our ‘anxiety,’ trouble about

coming troubles ; n}% is ‘fear,’ when the
troubles have arrived. 2. % is ‘a chronic

illness ;* here it is understood with reference
to the mind, that displaying no symptom of
discase,

b. ConsoraTioN oFfErED BY TszE-HsrA To TszE-
NIU, ANXTOUS ABOUT THE WAYS OF MIS BROTHER.
1. Tsze-nii's anxioty was oceasioned by the
conduct of his eldest brather Hwan T'i, who,

e knew, was con templating rehsllion, which

would probably lend to his death, R‘;ﬁ,

‘elder brothers’ and ' younger brothers,” but
Tsze-nit was himself the youngest of his family,
The phrase simply = ¢ brobhers.” ¢All have their
brothers,"—i.e. all can rest, quietly without
anxiety in their relution. a, Tt is naturally
supposed that the author of the abservation was

Jonfueine,  Toze-hsia, sea T. vii, 4. The ﬁ

E{E says that the expression, ‘all within the
> =

' A K 3

does not mean that all under heaven have the

same genealogienl register.' Cht Hsi's inter-
pretation is that, whon a man so acts, other

four seas are brothers,’

.~ be called far-seeing.’

men will love and respect him as a brother.
This, no doubt, is the extent of the saying. I
. have found no satisfactory gloss on the phrase
—the four seas.’ Itisfound inthe Shi-ching,

the 8hih-ching, and the Li Chi. Inthe ﬁi%

- asort of Lexicon, very ancient, which was once
4 = reckoned among the Ching, it is explained as a
4 territorial designation, the nama of the dwell-
3 3 ing-place of all the barharous tribes. But the
. great Yil is represented as having made the
e four sens ay four ditches, to which he drained

- the waters inundating ‘the Middle Kingdom.’
. Plainly, the ancient conception was of their
own ¢ountry as the great habitable tract, north,
south, east, and west of which were four seas
or oceans, between whose shorea and their dwn
borders the intervening spmca was not very
great, and oceupied by wild hordes of inferior

races. See the % %E j:—ﬂl ﬁg, IL. xxiv.
—Commentators conzider Taze-hsid's attempt
at consolation altogether wide of the mark,

2 "8, WHAT CONSTITUTES INTELLIGENCE :— AD»

Master said, ‘ He with whom neither slander that gradually soaks
into the mind, nor statements that startle like a wound in the flesh,
- are successful, may be called intelligent indeed. Yea, he with whom
neither soaking slander, nor startling statements, are successful, may

DRESSED To Tszg-cHANG, Tsze-chang (11, xvii),
it ia said, was always seeking to be wise about
things lofty and distant, and therefora Con-
fuecing brings him back to things near at hand,
which it was more necessary for him to attend

to, ;ﬁ ffg Z %g, ‘soaking, moistening,

slander,” which unperceived sinks into the

mind. E‘%Z ?fﬁ (=and interchanged

with , ' statements of wrongs which startle
like a wound in the flesh,’ to which in the sur-
prisa eredence is given, He with whom these

things X ﬁ,-—m—a ‘no go,' is intelligent,—

yes, far-geeing. ;iaqn Zg So Chn

Hsl. The old interpreters differ in their view

of JE‘ E' z ﬁ,ﬁ.' The %JE I{jﬁ says—* Tha

skin receives dust which gradually accumu-
lates.! This makes the phrase synonymous

with the former.
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Cuap. VII,

of food, sufficiency
people in their ruler.’
2. Tsze-kung said,
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1. Tsze-kung asked about government,
ter said, ¢ The requisites of government are t
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The Mas-
at there be sufficiency

of military equipment, and the confidence of the

‘If it cannot be helped, and one of these must

be dispensed with, which of the three should be foregone first 7’
“ The military equipment,’ said the Master.

3. Tsze-kung again asked, ‘If it cannot be helped, and one of the
remaining two must be dispensed with, which of them should be

foregone 2’  The Master
old, death las been the lot

answered, ¢ Part with the food. From of
of all men ; but if the people have no faith

in their rulers, there is no standing for the State.’

Cuap. VIII,

7. REQUISITES IN GOVERNMENT :—A CONVERSA-
TI08F WrtH Tsze-EUNG, 1. primarily means
‘weapons.' ‘A soldier,’ the bearer of such
weapons, is & secondary meaning. There wera

no standing armies in Confucius's time. The
term is to be taken here, as="military equip-

ment," { praparation for war.' 'f%' Z‘—-—Z
refars to :H: J:, ‘their ruler.’ 3. The diffi-
==

culty here is with the concluding clause—ﬂﬁ

‘(E!'* X ﬁ Transferring the meaning Of‘r‘ﬁ‘
from paragraph 1, we naturally render as in the

translation, and ?{ j“[. = @ 7{ 1LL' tthe
Stato will not stand.' This is tha view, more-

over, of the old interpreters. Cha Hai and his
followars, howaver, seek to make much more

of ‘fﬁ On the 1st paragraph he comments,

—!The granaries being full, and the military
preparation eomplete, then let the influence of
instruetion proceed,  So shall the people have

1. Chi Tsze-ch'ding said, “In a superior man it is
only the substantial qualities which
seek for ornamental accomplishments

are wanted ,—why should we
? ’

faith in their ruler, and will not leave him or
rebal.’ On the grd paragraph he says,— If the
people be without food, they must die, but
death is the inevitable lot of man, If they are
without f#ﬁ-‘, though they live, thay have not
wherewith to establish themsalves, Itis better
for them in such case to die. Tharofore it is
better for the ruler to din, not losing faith to
his people, so that the people will prefor death
rather than lose faith to him.'

8. SURSTANTIAL QUALITIES AND ACCOMPLISH-
MENTS 1§¥ THE Cmix-teze, 1, Taze-ch'ing was
an officer of the Stata of Wei, and, distressed
by the pursuit in the times of what was maerely
oxternal, made this not sufficiently well-con-
sidered remark, to which Tsze-kung replied,
in, secording to Chi Hsi, an equally one-gided

manner, 1, ﬁ u _ir ﬁ ia_t:hus expanded
n the S Bt — o 2 BTy IR A

y ‘why use accomplishments in order to

make a Chiln-tsze?’ 2. We may interpret this

[BK. x11,
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3. “‘Ornament is as substance;
'hide of a tiger or leopard stripped
~dog or goat stripped of its hair.

. Cmar. IX. L

i

scient ;—what is to be done ?’

2, Yt Zo rep

¢

“cannot enjoy plenty alone.’

Z,Z.llnmgraph, as in the translation, putting a
.comma after 38, So, Chi Hsi, But the old
interpraters seem to have read right on, with-

out any comma, to w‘, in which case the

i h would be—* Alas| sir, for H‘}e way
{J:::ﬂ:g youspeak of the suparipr man 1" And
this is the most natural construetion. 3. Tl_m
"“modern commentators seem hypereritical Il{n
" condemning Tsze-kung's language ‘he.ra.l ; e
"shows the desirableness of the ornamental ac-
- #eomplishments; but does not necessarily P~u§

‘—,iham on the same level with the substantial

i qualities.
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2. Tsze-kung said, ‘Alas! Your words, sir, show you to be a
4 .supe.rior man, but four horses cannot overtake the tongue.

gubstance is as ornament. The
of its hair, is like the hide of a

i inqui ing, ‘ The
The duke Ai inquired of Y& Zo, saying, ;
'year is one of scarcity, and the returns for expenditure are not suffi

i i ] i he people?’

lied to him, ¢ Why not simply tithe the peop .

3. ¢ With twojt?enths,’ said the duke, ‘I h&dqi,;hem.not enough ;—
1d I do with that system of one-tenth % -

‘-'“‘hmz c%?ﬁ Zo answered, ¢ If the people have plenty, theu'l fage il

‘not be left to want alone. If the people are in want, their prince

prince will

i -tanth
ing given to the farmers and one-ten
{;:T;:ﬂr::;rgcgd as a contribution to the Biate.

This was called the law of ﬁ, which term =
;ﬁ, ¢ parvading,’ ‘general,” with reference, ap-
the system of common labour. 3. A
.‘f]::::;f'lﬁlu?c of L, Hsiian (5.c. ﬁng-sgr]t, hn:?
imposed an additional tax of another tenth
from each family’s portion. 4. The m?a_;)ng
of this paragraph is given Jn the t.m%ma h_a; ion.
Literally rendered, it is,—‘The peop et ?“'I‘T}:E
plenty, theprinece—with whomnot plenty I
people not having plenty, with whom can the
prinee have plenty?’ Y Zo wished to impress

9. LIGHT TAXATION THE BEST WAY TO SECURE
\THE GOVERNMENT FROM EMBARRASSMENT FOR WANT
_oF vuFne. 1. Duke Ai, IT. xx. Yo Zo{.: I 111’:
i+'a; By the statutes of the Chiu dynasty, t. 3
.y ground was divided into allotments cultivate
#in common by the families located upon them,

the duke that a sympathy and common con-
‘:I?tion should unite him and his people. tgffhhn
lightened his taxation to the regular tit :;,
then they would cultivate their ;_lllotmaml 3
with so much vigour, that his receipta won
be abundant. They would be able, moreover,

oy g oW e Y Lasen ]l ninas

to haolo their kind ruler in any enmergency.
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Cuap, X, 1. Tsze-chang having asked how virtue was to be
exalted, and delusions to be discovered, the Master gaid, * Hold
faithfulness and sincerity as first principles, and be moving con-
tinually to what is right ;—this is the way to exalt one's virtue.

2. “You love a man and wish him to live ; you hate him and wish
him to die. Having wished him to live, you also wish him to die.
This ig a case of delusion.

3. ““It may not be on
to make a difference.”’

Cuar. XI. 1. The duke Ching, of Ch', asked Confucius about
government,

_2. Confucius replied, ¢ There is government, when the prince is
prince, and the minister is minister; when the father is father, and
the son is son.’ ’

3. “Good!’ said the duke; “if, indeed ; the prince be not prince, the
minister not minister, the father not father, and the son not son
although I have my revenue, can I enjoy it 2’ '

8lio

HRERR D

DR

account of her being rich, yet you come

10. How TO EXALT VIRTUE AND mscovm|trnn.slatnd according to the meaning in the
vELustons. 1. Teze-chang, see chap. vi. The [Shih-ching, The quotation maybe twisted into
Master says nothing about the % ", ¢diserimin- | #OM® sor;. of accordance with the preceding

i ] 2 : arg, i 7
ating,” or ‘discovering,’ of delusions, hut gives an DAFASTAPY; 8. a0ég af Jelurinn, bubiths com

instance of a twofold delusion. Life and death, Thenistor Ghing g) 1a'probably orrect in
it iy said, are independent of our wishes, To|SUPPOsing that it should be transferred to XVI.
desireforaman either the one orthe other, there- | Xii. Then m should be in the text, not iﬁE‘
fora, is ona delusion. And on the changeof our| 11. GooD MOVERNNENT GETAINSG ONLY WHEN ALL
feelings to change our wishes in refarence to the | THE RELATIVE DUTTES ARE MATSTATNED. 1, Con-
same parson, is another, Z _ IH.'.'; A.-But fuciuswent to Ch'iin his 36th year, . 0. 517,and
in this Canfucius hardly appenrs to be the g Ddimg the relgning duka—-n!:ylm_i (s altar

_. ; 1Ardly Apponra 16 sage. | his death—overshadowed by his ministers, and
3. Bee the Shih-ching, IL iv. Ode 1y, 3. 1 have | thinking of setting aside hid eldest son frm::‘l tha

CONFUCIAN ANALECTS.

Crar. XIL
half a word settle litigations!’

Crmap. XIII. The
- any other body.
~ to have no litigations.'
~ Cumap. XIV., Tsze-chang aske

Caar. XV. The Mastersaid, ¢
ing, and keeping himself under
priety, one may thus likewise not

succession, he shaped his answer to the ques-
tion about government accordingly. 3. ‘Al-
though I have the grain,’ i.e. my rvevenue, the

. tithe of the produce of the country. %

£ 8 (£ 3, compers 17 B8 5T
xxi), ‘shall I be eble to eat it?'—intimating
" the danger the State was exposed to from in-
. .subordinate officers.
© 112, Wit wuAT EasE TazE-L COULD SETTLE
'LITIGATIONS, 1. We translate here—*could,’
and not—!can,’ because Confucius is simply
~ praising the disciple’s character, Taze-li, see

" IL xvii, =_z %‘, “half a word.’

: =]
o, This paragraph is from the compilers, stat-
ing a fact about Tsze-l, to illustrate what the
_ Master said of him, {@ is explained by Chi
J_-: “Hsl by % Its
. primary meaning is—‘to pass a night." We
- have in English, as given in the translation,
" ajcorresponding idiom.—In Ho Yen, =is

, ¢ to leave,” ‘{to let remain.’

\ken as= ﬁ é‘, ‘one-sided words,’ meaning
that Tsze-li could judge rightly on hearing half
VOL. L.

1. The Master said, ‘Ah! it is Y, who could with

2, Tsze-lt never slept over a promise,
aster said, ‘ In hearing litigations, I am like
What is necessary, however, is to cause the people

d about government. The Master

said, ‘ The art of governing is to keep its affairs before the mind with-
out weariness, and to practise them with undeviating consistency.'

By extensively studying all learn-
the restraint of the rules of pro-
err from what is right.’

a case. ?E again is explained by ﬁ,‘ before-
hand.'—¢Tsze-ldmade nopromisesbeforehand.’
13. To PREVENT BEITER THAN TO DETERMINE

LrTIGATIONS See the j( %} ‘rg), Iv. %‘ﬂ, as

opposed to ﬁk (preceding chapter), is used of

civil causes (% Ej‘ B g‘)j\\), and the other
of criminal (%— g:E EI ﬁ) Little strest

is to be laid on the ‘I;’ much on ﬁ, a8 =
‘to influence to.”

14, THE ART OF GOVERNING. E, as opposed
to 47, must be used as an active verb, and is
explained by Chi Hbsi as in the .ranslation.
z refers to that aspect of government about
which Tsze-chang was inquiring. iﬂI‘: "%=
#é‘ % ﬁn —, ‘first and last the same;’
1}/{ {!} = % % jn —, ‘externally and

internnlly the same.’
15. HARDLY DIFFERENT FROM VI. xxVv.

8
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said, The superior man seeks to

perfect: the admirable qualities of men, and does not seck fo perfect

their bad qualities.
Crar. XVII.

penple with correctness, who will

The mean man does the opposite of this,’
Chi K'ang asked Confucius
Confucius replied, * To govern means to rectify.

about government,
If you lead on the

dare not to be eorrect 2’

Crap. XVIIIL  Chi K'ang, distressed about the number of thieves

in the State, inquired of Conf

ucius how to do away with them. Con-

fucins said, ‘I you, sir, were not covetous, although you should
reward them to do it, they would not steal.’

Cuar. XIX. Chi Kang asked Confucius about

government,

saying, ¢ What do you say to killing the unprincipled for the good of
the principled?’  Confucius replied, * Sir, in CaITying on your govern-
ment, why should you use killing at all 7 Let your evinced desires

be for what is good, and the

16. OPPOSITE INFLUENCE TIPON OTHERS oF THE
SUPERTOR MAN AND THE MEAN MAN.

17. GOVERNMENT MORAL TN iTR END, AND EF-
FICTERT AY EXAMPLE.

18, THR PEOPLE ARE MADE THTEVES nv THE
EXAMPLE 0T THEIR RULeRs. This igp gnod in-
saner of Confacing's holdnnss in reproving
men in power,  Chi K'ang T, xx) had made
himsalf hesd of the Chi family, and entered
intn all its usurpations, hy taking off the infant
nepliew, who should have beon its rightful

chief, ?{m=;r; ﬁ, “lid not covet,' i. e,

A position and influcnce to which ¥ou have no

right. Ej% Z /_"; & =+ given the fact

people will be good. The relation

of your not being ambitious,” E Z:E
19, KrILumse xoT 1o B8R TALRED oF BY RULERS ;

THE EFFECT OF THEIR EXAMPLE, In Et ﬁ ;E,
O . . 3,
gﬁ' is an active verb,=}ﬁ, or Jﬁ; ﬁ’ ‘to

complete,’ ‘to perfoct.’ fﬁ\ is used in a vague
)
sense, not positive virtue, but=‘nature,’ ‘cha-

raeter.’ Some for _I: would read ﬁ!,‘]‘=jn,

‘to add upon,’ but _t itsalf must here have

substantially that meaning. E J: Z m’
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between superiors and inferiors, is like that between the wnl(lita'm]
.' the prass,. The grass must bend, when the wind blows a,croi;}. .lm
il CgHAP.XX 1. Teze-chang asked,  What must the officer be, w
: .lc id to be distinguished ?’ . i it

ma); b'fi‘}:;l%’laster said, ‘%Vhat is it you call being dlstmgul%l;‘e? o
e l""3. Teze-chang replied, ‘It is to be heard of through the btate,
~ be heard of throughout his clan.’ . i
b be :efl.}heoMﬂstergsai d, ‘That is notoriety, not dzstlpct:?n. o i
: 5 “Now the man of distinction is solid and strmgh’ri orﬁ‘ar; jend
§ ioveé righteousness. He examinea]peoﬂe Sl tyorcéls:il a'gcl)do i?l?er: a Su;gh
es. He is anxious to humble himsell hers, |
zﬁir::f:\?i?fhe distinguished in the country ; he will be distinguished

.: ',: . J ) ‘
v }ém 'pAaén to the man of notoriety, he assumes the appearance of

._—ﬁ, j]" z E’l Ja, ‘the grass, having the

vwind npon it.’

“'20. THR MAN OF TRUE DIRTIRCTION, AND THE
MAX oF FororteTy. 1. The idens of ‘a anl?n!nr
nd an ‘officer’ blend together in China.

, “to reach all round ;'—being
% -'inﬂuentinl, and that influenee heing ncknow-
ledged. 3. If :I: be tan officer,” then Z—E %ﬂ
a;;mmes him to be the minister of a prince of n
Stnte, and E ﬁ, that he is only the minister
of n great officer, who is the head of a clan.
i o A

o

If, however, j: be understood of “a scholar,

%ﬁ will—_-JhH ﬁ, ‘the ecountry,” ‘people

i

PRy It (oAl
generally,’ and {?‘(_ will = ﬁ% ) “the eirele
of velatives and meighhours.” 5 \A,—-

y is the verb, The dietionary explains it
by ‘to deseend. From being on high to he-
comie low.” But it is hore rather mure sh:],
= ttp come dpwn below ather men. GA'Tla
eondemnation here might be mere fully an
clearly expressed.
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virtue, but his actions are opposed to it, and he rests in this character
without any doubts about himself. Such a man will be heard of in
the country ; he will be heard of in the clan.’

Crap. XXI. 1. Fan Chiih rambling with the Master under the
trees about the rain altars, said, ‘I venture to ask how to exalt
virtue, to correct cherished evil, and to discover delusions,’

2. The Master said, ‘ Truly a good question !

3. “If doing what is to be done be made the first business, and
success a secondary consideration ;—is not, this the way to exalt vir-
tue ? To assail one’s own wickedness and not assail that of others ;
—is not this the way to correct cherished evil? For a morning’s
anger to disregard one's own life, and involve that of his parents ;—
1s not this a case of delusion ¢’

Cuap. XXII. 1. Fan Chiih asked about benevolence. The Mas-

ter said, ¢ It is to love all men,’ He asked about knowledge. The
Master said, It is to know all men.

21. How To EXALT VIRTUE, CORRECT VICE, AND | conversation with Fan Ch'ih. :H: EE,—
DISCOVER DELUsTONSs  Compars chap. x.  Here, i s . eI
as theve, under the last paing of the inguiry, ;H\:= Eﬂ himself)’ ‘hisown.’ ¢A morning’s
Confucing simply indieates a oase of delusion, | anger’ must be a small thing, but the conse-
and perhaps that is the best way to teach how quences of giving way to it are very terrible,
to discover delusions generally. ~ 1. Fan Ch'ih, | The case is one of great delusion,

see TL v, :ﬂ$ 5B e XT, xxv, 7; followed| 22. ABOUT NENEVOLENCE AND WispoM :—Row
Ll o ) ENOWLEDGE SURSERVES BENEVOLENCE. Fan Ch'ih
hare hy 2 T there must ba referance to the might well deem the Master's replies enig-
) : matical, and, with the help of Tsza-hsit's ex-
troes growing abont the altars Jﬁ formed
L

planations, the student still finds it diffieult to
from “Heart’ and ‘o ooneeal,’ = seeret viee, )

understand the chapter. 1. ﬁ here, being
: 24 2H " !

& 5}[: $‘ fé fﬂ:.—cnmmre wikh ﬁt ﬁ opposed to, or distinet from, *ﬂ’,istobe taken
7 »

+in VI, xx, which also is the report of [ a3 meaning ¢ benevolence,’ and not as ‘perfect

CH. XX1IT.]
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; Ch'ih did not immediately understand these answers.
;,. gakb:; Ma;sterlsaid, ‘Employ the upright and put aside all the

crooked ;—in this way the crooked
4. Fan Ch'ih retired, aqd, seeing
while ago, I had an interview with

all the peop]e, an
of virtue disappeared.

Cuap. XXIII. Tsze-kung as

virtue.' 3. .ﬂe,‘not yet,’ i. e. not immediately.
3 Compare IL xix. 4. %I;, 4th tone, in the
diétionary defined by %", ‘formerly.' 6. Bee

the names here in the Shi-ching, Parts IT, IT1,

and IV, Shunand T'angehowed their wisdom

can be made to be upright.’
Tsze-hsid, he said to him, “ A little
our Master, and asked him about

knowledge. He said, “ Employ the uPri%)ht, and put aside all tha

crooked :—in this way, the crooked will

‘What did he mean ?’ o _

14 said, * rich is his saying!

g Tglzle;;f:ﬂ ‘Lﬁéi?nmdi;l ]')I:::;Zsion of the kinjgdc%m, selected from Emcm_ g
] % employed Kéo-y4o, on which all who were devol

‘ang, being in possession ofithfg lnng:iior?i

selected from among all the people, and employed I Yin, and a

R 7ho wero devoid of virtue disap]ie:'&‘efl;'out friendship. The Master

i i i ilfully lead him on.
id, ¢ Faithfully admonish your friend, and skilfully :
ﬁ'ﬂyzju ﬁ{::d himyimpractica.ble, stop. Do not disgrace yourself.

e made to be upright.”

—their knowledge of men—in the selection 91’
the ministers who were named. Thatwas their
employment of the upright, and thereforo a}l
devoid of virtue disappeared. That wns their
making the crooked upright ;—and so their love
reached to all.,
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Cuap, XXIV. The philosopher Tsing said, ‘ The superior man
on grounds of culbure meets with his friends, and by their friendship
helps his virtue.'

24, Tue ¥riempsuir oF THE CHUN-TSZE.
]a 'if, “by menns of letters,” i. e. common
literary studies and pursuita.

23. PRUDENCE IN FRIENDSHIP. A:-, road ki,
as in IIL xvii, implying some degree of defar-
ence. ;‘ﬁ:ﬁ, ag in IL iif. 1.




