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TEXTUAL ANALYSIS 2 
To what extent, if at all, is the person and work of Christ as explained in Aquinas’s Summa Theologiae (as found in the extracts provided) a contribution to our understanding of the Doctrine of the Trinity? 
[bookmark: _GoBack]This essay will examine extracts from Summa Theologiae, by the theologian Thomas Aquinas (c.1225‑1274). It will analyse to what extent his account of the person and work of Christ within the Summa contributes to our understanding of the Doctrine of the Trinity. It will draw upon secondary scholarship and will conclude that Aquinas´ classic work makes a major contribution to our understanding of this particular doctrine. This is especially evident in the Summa´s discourse on the necessity and ´fittingness´ (or the manner appropriate to) of Christ´s incarnation/earthly existence, culminating in Aquinas´ account of the soteriological meaning of the Passion in the context of the three Persons of the Trinity.

First, Aquinas´ methodology should be considered. As famously demonstrated in his Quinque viæ, or ´five ways´, proofs for the existence of God, also summarised in the Summa, Aquinas habitually explores topics by taking the negative outcome of an event/subject, discussing how that negative might work in practice, before dismissing it as unworkable and moving to the next question. He applies this process in the following way: based on what we know about God (or what Aquinas believes is known), is it fitting that He would, for example, allow Himself to be incarnated and born from a human woman?

It is also important to note that Aquinas´ work in the Summa was profoundly influenced by Cur Deus homo?, a treatise by the Italian monk and theologian Anselm of Canterbury (1033‑1109), famous as the ´father of scholasticism´[footnoteRef:1]. This important work discussed and challenged criticisms of the Christian faith from contemporary Jewish and secular theologians. Against Jewish critics, Anselm argued that the doctrines of the incarnation and atonement were necessary and ´most fitting´ God´s honour. Against the secular thinkers, he argued that God became man not only to thwart Satan, but to make ´satisfaction´ for sin. In the Summa, Aquinas embraced many of the concepts of Cur Deus homo?, but with subtle differences. He reflects Anselm´s belief that it was ´fitting´ that ´by man's obedience life should be restored´[footnoteRef:2], echoing Romans 5:19, ´For just as through the one man’s (Adam´s) disobedience the many were made sinners, so through the one man’s obedience (Christ on the cross) the many will be made righteous[footnoteRef:3]. This ´fittingness´ allows that God, as all-powerful creator, could have achieved salvation for humanity using other methods, but that the method He actually chose was, in the sense of the Latin word for ´fitting´, the most ´beautifully correct´ way of achieving His goals. Thus, Aquinas utilises the doctrine of the incarnation. It was ´most fitting that by visible things (the person and works of Christ) the invisible things of God should be made known´[footnoteRef:4]. [1:  Kemp n.d.]  [2:  Anselm n.d. p.5]  [3:  Romans 5 n.d.]  [4:  Aquinas 2 2017 p.6604] 


In the Summa, Aquinas also builds upon Christological foundations laid by Augustine of Hippo, from whom he quotes liberally, again concerning the nature of necessity and the ´fittingness´ of the incarnation. Aquinas introduces Trinitarian concepts when he quotes Augustine in the Summa, drawing upon the gospel of John 1:1 - ´His so joining created nature to Himself that one Person is made up of these three – a Word, a soul and flesh´[footnoteRef:5]. Aquinas used this Augustinian wisdom to justify his own next sentence - ´Hence it is manifest that it was fitting that God should become incarnate´[footnoteRef:6]. It is these ideas of ´necessity´ and ´fittingness´ that are at the core of Aquinas´ theology of the incarnation, salvation and the Trinity. As regards the former, he borrows Anselm´s notions of necessity in respect of the incarnation, such as - did God have to save humanity via the incarnation? Was it fitting for Him to have done so, either at the beginning or the end of history? And if there had been no sin, would the incarnation have been necessary at all[footnoteRef:7]? Aquinas explores these themes in Part Three of the Summa, where he identifies doctrinal and Christological links to illuminate the unity of the Trinity with humanity.  [5:  Augustine n.d.]  [6:  Aquinas 1 n.d. p.31]  [7:  Aquinas 2 2017. p.6603] 

Furthermore, the Trinity can be defined as ´the unity of Father, Son, and Holy Spirit as three persons in one Godhead´[footnoteRef:8]. Aquinas outlines his conception of the Trinity in Part 1, Question 28 of the Summa (´The Divine Relations´). Here, he draws from the Doctrine of Divine Simplicity[footnoteRef:9], elucidating that God can never be reduced to individual components. He analogises the Trinity with the human intellect, in that the intellect is related to its own thought and its own will. For Aquinas, these parts can only be considered in relation to each other. Similarly, in God, thought and will are infinite and perfect. The nature and meaning of perfection requires that absolute perfection cannot exist were it not harmoniously shared by and between the three Persons of the Trinity. Absolute perfection can only be achieved if one is perfect with another Person. God´s intellect is related to his own will and love[footnoteRef:10].  [8:  Britannica 2023]  [9:  Vallicella 2019]  [10:  Aquinas 2 2017. pp.1201-1213] 


Aquinas deepens his exploration of the Trinity and the relationship between the person and work of Christ with the three Persons, employing the concept of Ipsum Esse Subsistens (the existence/act of existence itself, subsistent of itself/subsisting by itself) to describe God´s perfect existence. This is something in which the uncreated God and all creatures share. In Thomastic terms, the modern theologian J.C.W. Leung postulates a singular Tri-Personal perechoretic (Ipsa Essentia Subsistens), meaning that ´the Three Divine Persons in eternity perfectly compenetrate or interpenetrate one another as the one Triune God´. Therefore, the universe of uncreated existence is filled with ´the infinite plenitude of the Essentia of Tri-Personal Subsisting Essence Itself´. This essence created all things, including human beings (entia) and, through the Passion/crucifixion, humanity is reunited with God (Rom. 5:8–11). There, Christ (the Son/Word/Image) mediated between humanity and God (the Father), so that humans can again participate in God´s eternal Essentia. God the Father and God the Holy Spirit are perfectly interpenetrated and one with God the Son as the eternal Alpha and Omega (First and Final Cause of human salvific processes), as alluded to in Revelation 1:8 and 22:13[footnoteRef:11]. In short, Aquinas´ idea of the real/pure relations of the Trinity is that divine power has no beginning and belongs to the Father, as exemplified in the act of creation, mediated by the divine intellect and will, or Word and Spirit, to create the ´emanation of all beings from a universal cause´[footnoteRef:12].  [11:  Leung 2020 pp.108-110]  [12:  Hankey, 2017 p.161] 


Alternatively, the modern British philosopher Brian Davies interprets Aquinas as saying that the Father is ´the ‘principle’ of the Son and Spirit´, simultaneously denying that the Son and the Holy Spirit are separate beings ´created´ by the Father. For Davies, Aquinas views the Son as the ´analogy of the verbum cordis´ (word of the heart), who can be ´compared to a concept of himself formed by the Father´. Importantly, having knowledge of himself in the Son, the Father knows creatures. In Davies´ words, ´the Son of God is God as known to God´. Humanity, Aquinas believes, while in God´s image, is lesser as they do not resemble God as God resembles God. Meanwhile, the Son is completely like God, and is God´s divine image given voice. As regards the Holy Spirit, Aquinas retains the Western doctrine that it proceeds from both the Father and the Son, against then-contemporary Eastern Orthodox views to the contrary. Aquinas finesses his view though, by suggesting that ´something must distinguish the Son and the Spirit and that this must be a relation other than that of proceeding from the Father´. Thus, the Spirit proceeds from both Father and Son, or from Father to Son[footnoteRef:13]. [13:  Davies 1993, pp. 202-205] 


In conclusion, the extent of the contribution of Aquinas´ Summa to our understanding of the Doctrine of the Trinity is very significant: firstly as the Summa in total has assumed the status of a central text in theology for most Christian denominations and is highly influential upon later theological conceptions. Aquinas´ account of the person and work of Christ (the soteriological ´fittingness´ of the Passion in particular) has been much debated ever since. More specifically, Aquinas´ classic elucidation of Augustine´s conceptions of the ´fittingness´ of God´s chosen method of salvation is both logical, theologically rigorous, persuasive and beautiful. The use of the ancient structure of discourse between a ´student´/unbeliever and a ´teacher´ also works very effectively when communicating and arguing ideas. 

Aquinas opens the Summa with God as three and ends it with God as one. His eloquent and beautiful account of the absolute and perfect unity of the three Person Trinity and its analogy with the human intellect is perhaps one of the greatest and most convincing accounts of the Trinity ever put forward. The fact that the Greek sense of the word Word (Logos) can mean ´thought´ or intellectual concept[footnoteRef:14] makes this even more ´fitting´. [14:  Editors of New World Encyclopedia n.d.] 
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