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Classical Notions of Soul Reflected in Astrology
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Introduction 
This essay examines ‘Soul’ in the astrology of Dane Rudhyar (1895-1985) and Alan Oken (b. 1944) and explores whether classical notions of soul in the works of Plato (c. 428-348 BCE), Aristotle (c. 384-323 BCE) and the Stoics (Zeno of Citium c. 334-262 BCE) influenced Rudhyar and Oken’s individual practices of astrology. Rob Hand states that Rudhyar launched the humanistic form of astrology with his ‘pivotal book’ The Astrology of Personality: A Re-formulation of Astrological Concepts and Ideals, in Terms of Contemporary Psychology and Philosophy.[footnoteRef:1] Robert Zoller further describes this work as the ‘foundation stone of New Age astrology’.[footnoteRef:2] Oken’s book, Soul Centered Astrology, was hailed as a ‘groundbreaking sourcebook in esoteric astrology’ by Lucis Trust.[footnoteRef:3] These works will serve as two of the primary sources for consideration in this essay. [1:  Dane Rudhyar, The Astrology of Personality; A Re-Formulation of Astrological Concepts and Ideals, in Terms of Contemporary Psychology and Philosophy (Santa Fe: Aurora Press, 1991).  ]  [2:  Robert Zoller, 'Marc Edmund Jones and New Age Astrology in America', Culture and Cosmos, 2 (1998), 39-56. ]  [3:  Lucis Trust, ‘Alan Oken: Soul Centered Astrology’, Lucis Trust <https://www.lucistrust.org/store/item/soul_centered_astrology> [accessed December 13, 2018]. ] 


According to Rudhyar, ‘Astrology’ is defined as a ‘technique of symbolization and of prognostication in which…selected categories of astronomical data are used as indicators of the behavior of the basic functional activities within "organic wholes" and of the structural characteristics displayed by these wholes’.[footnoteRef:4] Oken defines ‘Astrology’ as ‘a system of thought’ as well as a ‘vehicle of interpreting daily life through the unfolding of meaning contained within its symbolism’.[footnoteRef:5] The paper will consider Rudhyar and Oken’s practices of astrology via the three themes: ‘Central Notions of Soul’, ‘Soul and The Planetary Spheres’, and ‘Soul and Fate’. [4:  Dane Rudhyar, The Practice of Astrology as a Technique in Human Understanding (London Penguin Books, 1969), <https://khaldea.com/rudhyar/pofa/index.shtml> [accessed December 10, 2018]]  [5:  Alan Oken, Soul Centered Astrology : A Key to Your Expanding Self (Lake Worth: Nicolas-Hays, Inc, 2008) ] 


Theme I: Central Notions of Soul
This theme explores the central notions of ‘Soul’ within the classical world and whether these classical perspectives are reflected in the astrology of Rudhyar and Oken. Plato’s central themes of ‘Soul’ are outlined in the Timaeus where he discussed a transcendent soul defined by its characteristics of ‘being’ and ‘becoming’.[footnoteRef:6] Plato’s also described a tripartite soul in Republic where the soul was divided into reason, spirit and appetite.[footnoteRef:7] Aristotle carried forward Plato’s tripartite soul in a hierarchical manner where the nutritive soul was common for all living beings (including plants), the sensitive soul was attributed to only animals and man, and the rational soul (the highest form in the hierarchy of soul) was unique to humans.[footnoteRef:8] Unlike Plato, Aristotle’s soul was strictly embedded in material forms and therefore neither immortal nor transcendent.[footnoteRef:9] The soul of stoicism was similar to Aristotle’s; it was not transcendent like Plato’s soul but, instead, emerged from matter and as part of nature.[footnoteRef:10]  [6:  Plato, Timaeus, trans. by R. G. Bury (Harvard University Press, 1929), 27c-29a ]  [7:  Plato, Republic, trans. by Christopher Emlyn-Jones and William Preddy (Cambridge, MA: Harvard University Press, 2013), IV]  [8:  Aristotle, On the Soul; Parva Naturalia; on Breath, trans. by W. S. Hett (Cambridge, MA: Harvard University Press, 1957, 414a20-25 ]  [9:  Aristotle,  On the Soul, III.V.430a ]  [10:  Diogenes Laertius, Lives of Eminent Philosophers, Volume II, trans. by R. D. Hicks (Cambridge, MA: Harvard University Press, 1925), p. 110. ] 


In the tripartite soul brought forth by Plato, where the distinction between the rational soul as exclusively containing the qualities of rationality and the aspects of soul containing appetite and spirit are void of rationality, a topic of criticism emerges by Gerson in his claim that ‘an appetite for drink or an appetite for wallowing in one’s past sufferings is…not at all irrational except in what we might term the evaluative or normative sense’.[footnoteRef:11] Gerson’s remark highlights a thought that may be shared amongst astrologers, therefore leading practitioners of astrology to both embrace classical notions of soul because of its distinctions between parts of soul, and find a means, through astrology, to rationalize appetites, urges and unanticipated suffering. [11:  Lloyd P. Gerson, 'Plato’s Rational Souls', The Review of Metaphysics, 68 (2014), 37-59. ] 


Rudhyar used the term ‘animism’ to describe a force that ‘reveals man as merely one among the myriads of entities struggling for subsistence; trying desperately to overcome fear by identifying himself with the feared object, or with the fire and the light that save his life’.[footnoteRef:12] This idea of soul permeates throughout Rudhyar’s humanistic astrology. He describes humanistic astrology as ‘an astrology which assists individuals in the solution of their personal and interpersonal problems, and especially in actualizing more fully their birth-potential’.[footnoteRef:13] According to Rudhyar, the birth chart is a tool to the discovery of this potential, where man, ‘conceived as a transcendent soul’, is not actually outside his chart’s potentialities.[footnoteRef:14] It appears that Rudhyar acknowledges the Platonic aspect of the transcendent soul, but his emphasis on the individual’s potential is clearly Aristotelian in nature. [12:  Rudhyar, The Astrology of Personality, p. 9]  [13:  Rudhyar, The Astrology of Personality, p. x-xi]  [14:  Rudhyar, The Astrology of Personality, p. x-xi] 


Similarly, in Soul Centered Astrology, Oken identifies the human ‘struggles and victories’ as being varied in their external manifestations, but ‘absolutely united in their inner, essential energies and cyclic unfoldment’.[footnoteRef:15] He emphasizes the soul’s role in structuring our path to self-realization, and proposes that the individual, as a ‘Soul Force’, is part of the ‘One Essential Whole’.[footnoteRef:16] Like Rudhyar, Oken’s notions of soul echo an Aristotelian viewpoint reaching towards one’s ideal form.[footnoteRef:17] There is a hint of Platonic concepts in Alan Oken’s assertions as well. Soul as part of ‘One Essential Whole’ may have been influenced by the ‘World Soul’ as defined by Plato in the Timaeus, but Oken uses the term not as organizing model, but rather as an ideal the individual can aim towards.[footnoteRef:18] [15:  Oken, Soul Centered Astrology, p. 5]  [16:  Oken, Soul Centered Astrology, p. 5]  [17:  Aristotle, On the Soul, 412a11-27]  [18:  Plato, Timaeus, 34c-37b ] 

Evidence for Classical Notions of Soul 
Profound evidence for classical notions of soul is found throughout Rudhyar’s book, New Mansions for New Men. Here, he describes the process of the individual soul and its ‘spiral-like process’ of formation through the twelve houses of the birth chart.[footnoteRef:19] According to Rudhyar, in these twelve houses ‘into which the fullness of space surrounding man at birth is divided’, a meaningful pathway emerges for the individual in realizing freedom in his perfected self.[footnoteRef:20] The twelfth house, or rather the twelfth mansion as Rudhyar describes it, is one of transcendence.[footnoteRef:21] He describes this final phase of the cycle as a mystic experience, whereas all the prior mansions have allowed him to achieve aspects of the perfected self, the twelfth mansion ‘[pierces] through nature’ and her conditions and exists predominantly in the realm of the psychic and symbolic.[footnoteRef:22] [19:  Dane Rudhyar, New Mansions for New Men (CyberWorld Khaldea, 2008), Forward, <http://khaldea.com/rudhyar/nmnm/index.php> [accessed December 13, 2018]. ]  [20:  Dane Rudhyar, New Mansions, Prelude]  [21:  Dane Rudhyar, New Mansions, Twelfth Mansion – To Transcend]  [22:  Dane Rudhyar, New Mansions, Twelfth Mansion – To Transcend] 


An evaluation of Dane Rudhyar’s defining notions of soul can lead one to conclude he held soul within an Aristotelian framework, where soul is a vehicle towards one’s individual perfection or potential. Although there is no explicit evidence for a stoic understanding of soul within Rudhyar’s above examples, a stoic definition of soul cannot yet be ruled out from Rudhyar’s overall influence of work, although it does not apply here as Vogt argues the stoics held the soul ‘in all its states’ as corporeal.[footnoteRef:23] Platonic notions of soul are certainly found in Rudhyar’s in aspects of his understanding of house systems, but even within the above examples; where Platonism appeared in examples of soul’s transcendent forms in Rudhyar’s descriptions of the house system, it was still contained within and subject to the primary and over-arching Aristotelian perspective.[footnoteRef:24] [23:   Katja Maria Vogt, 'Sons of the Earth: Are the Stoics Metaphysical Brutes?', Phronesis, 54 (2009), 136-154 ]  [24:  Dane Rudhyar, New Mansions, Twelfth Mansion – To Transcend] 


Alan Oken asserts that soul is essentially linked to personality, and connected by ‘the Rainbow Bridge’, a concept popularized in the field of esoteric astrology.[footnoteRef:25] Oken emphasizes that personality influences the path of the individual in life and that in order to reveal our ‘personal truth’ in this path we must ‘prepare our personality to receive the Presence of the Soul’.[footnoteRef:26] In Soul Centered Astrology  he proposes the following diagram of personality: [25:  Oken, Soul Centered Astrology, p. 16]  [26:  Oken, Soul Centered Astrology, p. 16] 


[image: ]
The Symbolic Structure of Personality – Alan Oken, Soul Centered Astrology, p. 17

This diagram is quite similar to the tripartite soul of Plato’s philosophy. Alan Oken does state the soul and personality are linked, and when these three aspects of personality are aligned the individual is conducting his life and engaging his path in a manner consistent with soul contact.[footnoteRef:27] He further explains that the personality of the individual is a vehicle by which one navigates consciousness, and the soul corresponds to the energies of the personality.[footnoteRef:28] [27:  Oken, Soul Centered Astrology, p. 17]  [28:  Oken, Soul Centered Astrology, p. 17] 


Like Rudhyar, Oken appears to draw influences from both Aristotelian and Platonic notions of soul. Although there are strong platonic influences, in regard to Oken’s defining notions of soul, particularly in his framing of the soul as part of the ‘One Essential Whole’, his motivations for exploring concepts of soul in definition are predominantly Aristotelian in that his astrology, like Rudhyar’s, appears to seek to cultivate within the individual an ideal man or woman.[footnoteRef:29]  [29:  Oken, Soul Centered Astrology, p. 5] 


Theme I: Summary
There is evidence for classical notions of soul within the astrological works of Rudhyar and Oken. Overall, both astrologers defining notions of soul can lead one to conclude they hold soul generally within an Aristotelian framework, where soul can lead the individual to their ultimate potential. Although there are strong Platonic influences in both of their astrological works, soul’s transcendent forms are predominantly contained, or restrained by their pursuit of the individual ideal.[footnoteRef:30] [30:  Oken, Soul Centered Astrology, p. 5 and Rudhyar, New Mansions, Twelfth Mansion – To Transcend] 


Theme II: Soul and The Planetary Spheres 
In the classical world, notions of soul were intricately related to the planets. In Republic, Book X, Plato describes the soul as descending through the planetary spheres, indicating the destiny of the individual’s life at the moment of their birth.[footnoteRef:31] Campion states ‘unlike Plato, Aristotle did not explicitly relate the soul to the stars’.[footnoteRef:32] Aristotle’s philosophy instead contained the causal notion of the ‘prime mover’ out of which the planets gained their motion.[footnoteRef:33] Stoicism enhanced the classical notions of planets and the relationship to soul with the concept of sympathies, where facets of life were related in a sympathetic manner to the planets, like women and silver had sympathy with the moon.[footnoteRef:34] [31:  Plato, Republic, X.620d-e]  [32:  Nicholas Campion, 'Astronomy and Psyche in the Classical World: Plato, Aristotle, Zeno, Ptolemy', Journal of Cosmology, 9 (2010), 2179-2186 <http://journalofcosmology.com/AncientAstronomy118.html> [accessed November 30, 2018]. ]  [33:  Aristotle, On the Heavens, trans. by W. K. C. Guthrie, 338 vols (Cambridge, MA: Harvard University Press, 1939), II.16-22]  [34:  DLVII.140] 


In The Astrology of Personality, Rudhyar asserts that Humanistic Astrology, an astrology which he instituted the seeds of development, holds no notion that a planet can be qualified as itself ‘good’ or ‘bad’, instead the planets operate seemingly as codes or ‘patterns of the sky’ which the individual can observe as instructions towards his perfection, or to invite awareness of his potentiality towards his ideal.[footnoteRef:35] Rudhyar uses an example of the Sun and Moon, as ‘givers of light’ whose motions can be tracked in the sky.[footnoteRef:36] He emphasizes that it is not the luminaries’ motions that are important to the development of the individual, but, instead, the ‘life quality’ which the celestial bodies are endowed.[footnoteRef:37] The qualities of the planetary spheres appear to impact the soul beyond its movement, although Rudhyar never suggests that movement should be dismissed. If the soul is the vehicle toward this ideal, then it appears that planets may be operating closely under the Aristotelian notions where aspects of the individual’s personality and experiences certainly resonate with varying forms of the celestial spheres as well as the elements.[footnoteRef:38] Undoubtedly, Platonic notions of soul are also demonstrated here; Cornford states, in response to planets and Plato’s cosmology, ‘Plato is not writing a treatise on astronomy, but a myth of creation’.[footnoteRef:39] Similarly, in Rudhyar’s astrology, by avoiding the qualification of planets as ‘good’ or ‘bad’, he allows the individual to engage his astrology from a framework that includes not only planetary influences, but a soul-based creation in the actualization of one’s ideal life.  [35:  Rudhyar, The Astrology of Personality, p. xi]  [36:  Rudhyar, The Astrology of Personality, p. 8]  [37:  Rudhyar, The Astrology of Personality, p. 8]  [38:  Rudhyar, The Astrology of Personality, p. 8]  [39:  Francis M. Cornford, Plato's Cosmology, (Indianapolis: Hackett Publishing Company, Inc., 1997), p. 109] 


Oken’s notions of soul and the planetary spheres contrasts Rudhyar’s notions.When describing the planets as informing the blueprint of soul, he explains that the planets are not the ‘casual elements of manifestation’, but rather the ‘reflections of transcendental synchronicity manifesting through the rhythms and timing of a cosmic clock’[footnoteRef:40]. This perspective of soul and the planetary bodies suggests a Stoic influence of the model of sympathies, specifically given to Oken’s description of the planets as reflections of synchronicity.[footnoteRef:41]  [40:  Oken, Soul Centered Astrology, p. 5]  [41:  Oken, Soul Centered Astrology, p. 5] 

Evidence for Classical Notions of Soul and the Planetary Spheres
A revealing examination of Rudhyar’s planetary influences in his astrology is found in the article entitled ‘Must You Be the Victim of Your Stars?’.[footnoteRef:42] Here, he explores an example of planetary aspects potentially influencing a woman considering the prospects of an extra-marital affair.[footnoteRef:43] It is notable that Rudhyar explores the planetary conditions in the sky without ever suggesting that the planets could be responsible for a specific outcome in this event. Instead, he rests the outcome on the woman’s soul development and her place upon her individual path of integration.[footnoteRef:44] This is not to say that the planets assert no influence in Rudhyar’s perspective, rather the native’s Venus conjunct her love-interest’s Mars while undergoing several transits and secondary progressions involving Mars, Uranus and her Gemini Moon are merely the ingredients to creating the initial circumstances.[footnoteRef:45] Soul, in this case, appears to have the potential to forge her path regardless of the planetary weather. From this viewpoint, the planets represent a stoic framework, simply existing within their particular aspects, where the individual will ultimately have to decide how she will cope. [42:  Dane Rudhyar, 'Must You be the Victim of Your Stars?', CyberWorld Khaldea, (2008) <https://www.khaldea.com/rudhyar/astroarticles/starvictim.shtml> [Accessed: December 10, 2018].]  [43:  Rudhyar, 'Must You be the Victim of Your Stars?']  [44:  Rudhyar, 'Must You be the Victim of Your Stars?']  [45:  Rudhyar, 'Must You be the Victim of Your Stars?'] 


On the topic of soul and the planetary spheres, Rudhyar integrates classical notions from Plato, Aristotle and the Stoics.  Although humanistic astrology leans toward a stricter Aristotelian framework, Rudhyar’s astrology suggests Platonic influences in not qualifying the planets as ‘good’ or ‘bad’.[footnoteRef:46] Within the delineation given of the woman considering the extra-marital affair, the planets simply ‘are’, with no suggestion that they cause her to make a particular choice.[footnoteRef:47] [46:  Rudhyar, The Astrology of Personality, p. xi]  [47:  Rudhyar, 'Must You be the Victim of Your Stars?'] 


An example of the relationship between soul and the planetary spheres in Oken’s astrology is in his assertions that Mercury occupies ‘a most important’ position in the life of the individual in soul-centered astrology.[footnoteRef:48] Oken explains that Mercury is uniquely connected to the ‘function of human intelligence’, an intelligence that ‘separates mankind’ from animals.[footnoteRef:49] He further explains that the mind and human intelligence enable the individual to be a ‘conscious conduit’ of the higher realms of experience.[footnoteRef:50] Oken states that Mercury is the ‘harbinger of harmony’ for the soul, and in esoteric astrology, Mercury operates as the soul-centered ruler of the sign Aries.[footnoteRef:51] A soul-centered planetary ruler provides a unique transcendent function in comparison to the traditional ruler.[footnoteRef:52] In the Aries example, Oken states that individuals with Mercury in Aries tend to operate as a nexus in connecting and leading humanity towards elevated modes of creativity informed by spirit, supported by a ‘powerful use of will’ able to ‘pierce through the darkness of consolidated thought forms’.[footnoteRef:53]  [48:  Oken, Soul Centered Astrology, p. 272]  [49:  Oken, Soul Centered Astrology, p. 272]  [50:  Oken, Soul Centered Astrology, p. 272]  [51:  Oken, Soul Centered Astrology, p. 273]  [52:  Oken, Soul Centered Astrology, p. 273]  [53:  Oken, Soul Centered Astrology, p. 273] 


In Oken’s view of the planets and their relationship to the soul he holds both Platonic and Stoic notions. Oken provides a transcendent view of Mercury, through its connection to the notion of intelligence which in esoteric astrology cultivates the individual’s creative actions towards transcendence, which results in a Platonic view of the individual’s relationship toward the celestial spheres.[footnoteRef:54]  The Stoic influence emerges in his description of the planets and how they inform the blueprint of the individual’s soul, he emphasizes that the celestial spheres are reflections of synchronicity, with alludes to the model of sympathy.[footnoteRef:55] [54:  Oken, Soul Centered Astrology, p. 5]  [55:  Oken, Soul Centered Astrology, p. 5] 


Theme II: Summary
On the topic of soul and the planetary spheres, Rudhyar and Oken share both Stoic and Platonic influences in their astrology but utilize varying methods of philosophical integration. Rudhyar retains the Aristotelian framework while integrating classical notions from Plato and the Stoics.  For Oken’s astrology, Aristotle’s notions of soul are not in the forefront of his examples, rather Stoic and Platonic influences are emphasized. 

Theme III: Soul and Fate
In Theaetetus, Plato explains that the soul’s ultimate journey is to escape from the earthly plane into the celestial realm.[footnoteRef:56] This notion of the fate of soul is contrasted by Aristotle’s teleological philosophy.[footnoteRef:57]  Lang asserts that Aristotle was ‘universally credited with inventing the concept of teleology’ where the meaningful fate of the individual is to become his ideal self, and that within all of life-forms exists the organism’s seed of potentiality.[footnoteRef:58] As for the Stoic view of fate, Duncan asserts that the universe is controlled by ‘destiny, reason and providence,’ where man can attempt to resist his destiny through struggle, or choose to accept it.[footnoteRef:59] [56:  Plato, Theaetetus, trans. by Harold North Fowler (Cambridge, MA: Harvard University Press, 1921).]  [57:  Aristotle, Physics, Volume I: Books 1-4, trans. by P. H. Wicksteed and F. M. Cornford (Cambridge, MA: Harvard University Press), II.2.194a28-29. ]  [58:  Helen S. Lang, 'Aristotelian Physics: Teleological Procedure in Aristotle, Thomas, and Buridan', The Review of Metaphysics, 42 (1989), 569-591 ]  [59:  A. R. C. Duncan, 'The Stoic View of Life', Phoenix, 6 (1952), p. 133. ] 


In The Astrology of Personality, Rudhyar addresses themes of fate by asserting the intrinsic notion of ‘Heavenly Order’ as the ‘one great security against the chaos of elemental nature’ where every celestial object is subject to ‘immutable laws’.[footnoteRef:60] Existing within those immutable laws is evidence for free will consisting of the individual’s personal choices, regardless if they ultimately quantify to a statistical correspondence.[footnoteRef:61] This leaves space for soul, but one must determine if soul is bound as the individual in bound to a collective sphere or ‘magnetic field, or aura’, where even the manifestations of the birth chart, as stated by Rudhyar, is limited to the sphere of the native’s social or societal influences.[footnoteRef:62] This suggests that it may be possible, given a change in the perception of the social influences, the individual (through personality and soul) can transcend any external influences, or, at least, expand the sphere of influence. This concept leans more towards a Platonic notion of soul and fate since it relies heavily on themes of transcendence. [60:  Rudhyar, The Astrology of Personality, p. 12]  [61:  Rudhyar, The Astrology of Personality, p. 12, 38]  [62:  Rudhyar, The Astrology of Personality, p. 39] 


Soul and fate have a unique relationship in Oken’s astrology. According to Oken, natal charts, as an illustration of possible ‘fate’, reveal energy patterns unique to the individual, and can manifest as fate when individuals are ‘swept along’ unconsciously by these patterns of influences, but within these patterns lies the individual’s potentials as well as blockages.[footnoteRef:63] The acknowledgement of potentials is an Aristotelian concept, whereas being aware of one’s blockages can be more fully be explored by a Stoic framework. Oken states that it is through the understanding of our potentials and our blockages, and the utilization of soul-centered or esoteric astrology that we can ‘facilitate the integration of our many pieces and personae’.[footnoteRef:64] He claims that this understanding ultimately occurs when ‘Spiritual Will expressed through soul connects via the Rainbow Bridge’ to the personality, allowing the self-actualization of the individual and co-creation of their life with the ‘Creator’.[footnoteRef:65] This particular assertion is possibly influenced by a Platonic approach utilizing the concept of transcendence.  [63:  Oken, Soul Centered Astrology, p. 12, 96]  [64:  Oken, Soul Centered Astrology, p. 12]  [65:  Oken, Soul Centered Astrology, p. 96] 

Evidence for Classical Notions of Soul and Fate
Returning to the example of the woman considering the prospects of an extra-marital affair, Rudhyar claims that astrologically, the planetary aspects indicated will ‘compel’ the woman towards attraction to the new young man, but not necessarily towards action that either initiates the affair or avoids it.[footnoteRef:66] Herein, according to Rudhyar, lies the significance of how the woman ‘as a whole individual meets the situation’ as there is room for soul within these circumstances.[footnoteRef:67] Her choice can therefore be informed by something other than fate, to the degree the woman is operating as a conscious individual given her previous choices and environment around her.[footnoteRef:68] According to Rudhyar, if she is not an integrated person, then the ‘strongest force’ will prevail, whether it be planetary, fear of pregnancy, or concern of ‘ethical precepts’ from the surrounding culture.[footnoteRef:69] In this example, both Platonic and Stoic influences emerge with the transcendent view of the soul (the individual can make her choice based on the whole of her being), and the planets (in the stoic sense) not compelling but setting the circumstances of what could either be fate or choice. [66:  Rudhyar, 'Must You be the Victim of Your Stars?']  [67:  Rudhyar, 'Must You be the Victim of Your Stars?']  [68:  Rudhyar, 'Must You be the Victim of Your Stars?']  [69:  Rudhyar, 'Must You be the Victim of Your Stars?'] 


An example of the relationship between fate and soul emerges in Oken’s astrology in the influence of the ‘Seven Rays’, a concept held within esoteric astrology, which, according to Oken, provides astrologers with a ‘deeper and more penetrating attunement’ to their field.[footnoteRef:70] An illustration of the concept is found in Oken’s discussion of the Yod or Finger of God in an natal chart, where three planets are related by ‘two 150-degree angles…and one 60-degree angle’.[footnoteRef:71] [70:  Oken, Soul Centered Astrology, p. 100]  [71:  Oken, Soul Centered Astrology, p. 103] 


[image: ]
The Finger of God or Yod Multi-Aspect Pattern
Alan Oken, Soul Centered Astrology, p. 103

Oken states that planet A occupies a point in the chart where First Ray energy (the energy of the Will-to-Create) will manifest for the individual.[footnoteRef:72] Fate may manifest in the conditions of planets B and C challenging and disrupting the individual’s expression of the planet in the First Ray energy[footnoteRef:73]. Soul can mitigate this through the ‘harmonious interchange’ between planets indicated by B and C, and as Oken states, the sextile shared between these two planets can inform the individual of a new path towards reconciling the challenges of the Yod.[footnoteRef:74] It seems that both Stoic and Platonic influences are applicable here; Stoic, as the planets of the Yod create challenges for the individual to either choose to overcome or not, and Platonic in that human beings are ultimately responsible for how they transcend difficult planetary influences. After all, as Campion states, “Plato [issued] a direct challenge to the view…that individuals cannot be held responsible for what they do, that whatever goes right or wrong is ultimately the fault of some god or goddess who is toying with them for their own amusement’.[footnoteRef:75] Ultimately, from a classical Platonic and Stoic framework, it is both the responsibility and choice of the individual to chart a manner in which to leverage or transcend the planetary influences impacting him. [72:  Oken, Soul Centered Astrology, p. 103]  [73:  Oken, Soul Centered Astrology, p. 103]  [74:  Oken, Soul Centered Astrology, p. 103]  [75:  Nicholas Campion, A History of Western Astrology, Volume 1: The Ancient and Classical Worlds, 1. (London: Continuum, 2008), p.163] 


Theme III: Summary
Both Platonic and Stoic influences are weaved through Rudhyar and Oken’s view of fate and its relationship to soul. Both astrologers share a transcendent view of the soul within the individual to make choices to overcome difficult planetary positions.[footnoteRef:76] Within the stoic framework, the planets are a reflection of the patterns in the universe and it is the individual’s choices, coupled with soul evolution, that can mitigate outcomes.[footnoteRef:77] [76:  Oken, Soul Centered Astrology, p. 103 and Rudhyar, 'Must You be the Victim of Your Stars?']  [77:  Oken, Soul Centered Astrology, p. 103 and Rudhyar, 'Must You be the Victim of Your Stars?'] 

Conclusion 
This essay examined ‘Soul’ in the astrology of Dane Rudhyar and Alan Oken, and explored whether classical notions of soul in the works of Plato, Aristotle and the Stoics influenced Rudhyar and Oken’s individual practices of astrology. This paper considered Rudhyar and Oken’s practices of astrology via three themes: ‘Central Notions of Soul’, ‘Soul and The Planetary Spheres’, and ‘Soul and Fate’. It found that there is evidence for classical notions of soul in the astrology of Rudhyar and Oken.

Overall, both astrologers’ central notions of soul are positioned within an Aristotelian framework, where soul can lead the individual to their ultimate potential. Although there were strong Platonic influences from both astrologers mentioned in this essay, soul’s transcendent forms described were predominantly contained, or restrained by their pursuit of the individual ideal.[footnoteRef:78] Rudhyar and Oken appear to be influenced by classical notions of soul and the planetary spheres. Rudhyar’s astrological examples, featured frameworks from Aristotle, Plato and the Stoics, but his astrology suggested Platonic influences in not qualifying the planets as ‘good’ or ‘bad’.[footnoteRef:79] In Oken’s astrology, Stoic influences were emphasized, in that the planets are reflections of synchronicity.[footnoteRef:80] As for the topic of soul and fate, both Platonic and Stoic influences were weaved through Rudhyar and Oken’s view of fate and its relationship to soul. Both astrologers shared a transcendent view of the soul within the individual to make choices to overcome difficult planetary positions, while highlighting their awareness that the soul can mitigate outcomes.[footnoteRef:81] [78:  Oken, Soul Centered Astrology, p. 5 and Dane Rudhyar, New Mansions, Twelfth Mansion – To Transcend]  [79:  Rudhyar, The Astrology of Personality, p. xi]  [80:  Oken, Soul Centered Astrology, p. 5, 161-162]  [81:  Oken, Soul Centered Astrology, p. 103 and Rudhyar, 'Must You be the Victim of Your Stars?'] 
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