The spear entered through the neck, piercing one end to the other, strategically missing the vocal cords allowing the fallen prince to speak. 
On his knees in the dust, Hektor begged the godlike Achilleus to return his body to his home, allow his death to be given the rite of burning instead, of being fed to Achaian dogs, as was promised by the victorious warrior. 
But, during his dying breath, Achilleus, declaring that he wished he could eat the princes’ flesh himself, reassured him that his body was to be a feast by dogs and birds and would be so unrecognisable, that his own mother would not wish to honour him. 
With a promise of a threat of the gods anger, Hektors spirit left his young body and was taken to the land of Hades. 
Hektors last promise did nothing to faze the godlike mortal, claiming that he will take death at any time Zeus and the other gods wished on him. 
With that declaration, he tore the bronze spear from the tendons of this neck and laid it to one side. The bloodstained armour of the prince was ripped from his shoulders and, the warriors of the Achaians came and took turns in stabbing the spiritless body. 
Achilleus then came forward and put the body of the fallen prince to the shameless treatment as promised. The tendons of both feet were cut from heel to ankle and were then threaded with straps of ox-hide which he tied to the chariot and whipped the horses into action, fleeing from the bloodstained earth, dragging the defiled body of a prince behind. [footnoteRef:1] [1:  Hom. Iliad. 22:384-423] 

 

Book 22, the death of Hektor, of Homers Iliad subverts Athenian more as it shows the disregard and lack of Athenian burial customs. 
It was essential that the dead were to receive the correct burial rights and to receive them from his immediate family.[footnoteRef:2] In the case of Athens, the correct burial procedure in the fourth century, would have been inhumation more than cremation, which was more popular in the century’s[footnoteRef:3].  [2:  (Kurtz and Boardman, 1971, p. 143)]  [3:  (Kurtz and Boardman, 1971, p. 96)] 

In Antigone, we can see the importance of burial customs, it being written that a non-burial ‘defies the will of the gods’[footnoteRef:4].  Having a burial was seen being so important that, Antigone disobeys the orders of her husband to give her brother the correct burial[footnoteRef:5]. Antigone as a source, was written by Athenian men and so, reflects the mores of Athenians at the time. Depending on the period of Greece, you would have to look at this source with careful consideration.  [4:  Soph. Anti. 443]  [5:  Soph. Anti. 443] 

Burial markers were used to remember the dead, providing a place for epiphanies[footnoteRef:6]. The distinction of wealth can be seen within burial markers by the amount of decoration and how regularly it was cleaned and repaired[footnoteRef:7]. Plato, within his works, references the expense of burial in the Athenian Classical period of the high societies at no more than ‘five minae’, which was a considerable amount of money[footnoteRef:8].  [6:  (Oliver, 2000, p. 6)]  [7:  (Oliver, 2000, p. 6)]  [8:  (Kurtz and Boardman, 1971, p. 143)] 

From these sources we can see how much the passage of Homers Iliad’s subverts Athenian more in a strong way as Achilleus is disregarding the body in such a manner that the proper rites of burial cannot take place and, as a prince, this was a socially importance to commemorate his bravery and life.  
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