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This work will address whether the term ‘Orthopraxy’ can be applied extensively across the empire with regards to religious matters. The key subjects to be addressed in this analysis of Roman religious’ life; is firstly whether there can be a generalisation of Roman religious’ life or whether religious matters across the empire are too varied and independent for generalisations. The second key subject is that which is more important to the Roman state: correct religious practices or an actual belief in the ‘divine’ realm.
Orlin in his work on Roman Religious life describes orthopraxy as the term applied to the concept that ritual practice is more important to the religious life of a society than an actual belief in the divine. Therefore, as long as religious practices and rituals are carried out correctly, the belief in the divine aspects of rituals or ceremonies is not necessary [footnoteRef:1]. With the premise of orthopraxy provided by Orlin, the issue of the extent to which this is the case within the religious sphere of the Roman Empire can now be addressed. The first aspect of Roman religious’ life that needs to be established is the degree to which ritual is the key aspect of religious life over that of actual belief. Ando addresses this theme heavily in his work on the religious matters of the empire and the structure of religion within ‘Roman cultural’.  According to Ando, ‘Roman Religion’ as he states it, was fundamentally an orthopraxy and that it required from its practitioners only participation in its ritual elements and that actual belief in them was unnecessary. The fundamental aspect of ‘Roman Religion’ for Ando was that it was apparently based on logical observations that Romans made from their and other cultures’ histories as well. The need to do rituals therefore was not based on any belief of divine beings but rather, that cults were obligated to perform the rituals because there was an understanding that neglecting such practices had led to previous ruin. Thus the cults had to perform the rituals with rigor and rectitude in order to stave off disaster for society [footnoteRef:2].  [1:  Orlin 2016: 527-230]  [2:  Ando 2008- 12-16 ] 

Roman Religion then from Ando’s position can be seen as an orthopraxy as a result of a cultural understanding that exists within Roman society. This cultural understanding can best be described as a continual assessment of society with the cults representing the continuous prosperity of the state. Any failing of the state, be it natural or the result of the society for example a civil war; were explained by the cults and religious authorities as a lack of observance of correct religious practice resulting in the preceding disaster. This cultural understanding of religious practices reflecting social stability and prosperity can be seen clearly during the reign of the first Emperor Augustus, who intertwined the ‘religious revival’ of Roman life with the new found stability of the Principate. This ‘religious revival’ can be seen in Augustus’ Res Gestae where he denotes that in the course of restoring the republic it was necessary for him to restore 82 temples in the city of Rome itself. These temples had been neglected and that Emperor Augustus insured that no temple was left unaccounted for [footnoteRef:3]. This shows the orthopractic nature of the Roman religion at least on a state level. Augustus was linking the new stability of Roman society with that of the restored religious matters. Correctly maintaining the temples and thus their worship led to the prosperity of the Roman state and this does not require belief, but rather correct action on all religious matters on the part of the individual.  [3:  Aug. Anc. 20] 


However, this view of an empire wide religious system based on individual cults in the various polis all confirming to an orthopraxy ideology has faced criticism in recent years. The main criticism is due to the generalisation of religion within the Roman empire and its treatment as a universal phenomenon that it is somehow identical and everywhere across the entire cultural divisions of the empire [footnoteRef:4]. Scheid’s view of religion within the Roman state that generalisations cannot be made due to the nature of the Roman state that it was created out of diverse cultural groupings and this was also reflected within the religious sphere of society. However, Schied states that what occurs during the Roman empire is a trend towards a type of all-encompassing civic religion where individual polis maintained management of their own cults and religious ceremonies. The states’ interest in such affairs was only that these rituals and festivals take place as the understanding was that should they be neglected it would lead to disaster and that the worship was not subversive to Roman authority [footnoteRef:5].  [4:  King 2003: 277]  [5:  Schied 2016: 40-50 ] 

 This civic religion as Schied presents it is not particularly interested in actual belief or that which is being worshiped, just that it is done correctly and that the religious sphere of life was maintained, and with it the concept that the morality and stability of society was also maintained. A prime example of this civic religion is that of Lex Ursonensis a founding charter for the colonia Iulia Genetiva in the late 1st century BC which details the manner in which religious services should be managed. Rupke states that the Lex Ursonensis is written in a deliberately abstract manner with regards to religious matters. The Lex Ursonensis states that certain festivals and religious activities must take place but that the Gods chosen, are up to local consideration. This piece of legislation, although belonging to 1st century BC, Rupke states, reflects the Roman states’ practice towards religion during the 1st and 2nd centuries AD under the Principate model [footnoteRef:6].  [6:  Rupke 2012: 126-135] 

This demonstrates that the Roman perspective on all Religious matters is not one of actual faith or belief but of unity and legality. The principle issues present within the Lex Ursonensis is insuring that the governing body of the location maintains order and control, and allowing the local populace to decide on which gods they choose to honour is a method of insuring this. Schied’s version of ‘religion’ in the empire appears to be the most creditable one, as on a state level religion it is clearly orthopractic in nature, and the actions of Augustus and the Lex Ursonensis demonstrate this [footnoteRef:7]. The term orthopraxy therefore can be applied to all of the ‘religions’ present in the empire with the understanding that it was more a matter of control and social unity then actual belief or divinity. [7:  Schied 2016: 40-50] 
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