An analysis of The War Scroll (1QMVI, 11b-VII, 7) 
from The Dead Sea Scrolls.

[bookmark: _Int_HegdmhKY][bookmark: _Int_RefNjMOs]This particular text is of an eschatological battle, describing how men are to be prepared to participate in a war. This text writes about the perfect man, in ‘spirit and in flesh’ (1QM VII, 5) and gives the impression those partaking in the war command respect from those around him. Everything about this gobbet screams masculinity in the way the men are described and how they are expected to behave through to the horses which are also male and are described as elegant, well-trained creatures[footnoteRef:1]. The horses would be stallions, in the prime of their life, the strongest, well trained for battle and not spook easily[footnoteRef:2]. Reinforcing this masculinity is ‘no young boy or woman shall enter their camp when they leave’ (1QM VII, 3). This statement reinforces the male dominance of this battle, but perhaps protects the young boys until they become of age to join. This statement is the only mention of the opposite sex and is clearly a very gender bias text. [1:  Cf 1QM VI. 11b]  [2:  Florentino García Martínez, and Wilfred G E Watson. 2007. The Dead Sea Scrolls Translated : The Qumran Texts in English, 2nd edn (Leiden: E.J. Brill). P100.] 

As previously stated, the War Scroll presents a very masculine expectation for the men who would be fighting this battle. Age appears of extreme importance throughout the gobbet with certain roles and tasks designated to men within certain age brackets. Those who will fight will be between 30-45 years old and were described as ‘men of worth’ and would be well equipped with protective armour and appropriate weaponry (1QM VI, 14); those being of optimal age, or middle aged, seem to be given the front-line role, the more masculine role, and are the ones who would be seen representing the tribe gathered for this battle. These men will see the most violence. It could be assumed these men are proposed to be the strongest mentally considering what they will see and do in battle. 
Those who are given non-combat roles are the young men aged 25-30 (1QM VII, 3). A day at the camp for them would consist of guarding the weaponry, burying the dead and preparing the provisions. Although they are not directly involved in the battle, these men will see everything. They will see how their fellow men return, the mental and physical toll it has taken on them and they will be surrounded by death all day, but they will also know their day to fight will come.
For men aged 40-45, there appears to be an overlap of their role; a man could be within the main infantry or an officer. It is the role of those 30-45 whose is described in the most detail. Those aged 50-60 would be in charge of the camp so presumably after 60 you are no longer required.
There would be a lot of pressure placed upon the men permitted to fight. Outwardly, from their appearance, they would give the impression of being perfect or ideal soldiers to fight[footnoteRef:3], but this does not mean they would have the ability and mentality needed. Those who would not be permitted to fight could feel emasculated and feel it publicly announces they are not worthy.  [3:  Cf 1QM VI, 11b-VII, 7] 

Written in the scroll is the phrase ‘perfect ones of spirit and flesh’ (1QM VII, 5). Perfect in flesh, presumably refers to being pure, but perfect in spirit could be interpreted as the mind, meaning mental health. This seems plausible as a tribe would want men who are mentally competent fighting with them. Although the Scroll does not state what would happen to a man were he to become injured in the line of duty but still capable of fighting, it could be assumed he would be banned as he would fall into the ‘impure’ category. The Scroll also does not state whether he would be given a role within the camp or be completely cast out. Following this perfectionism would add to the pressure felt.
Two main reasons one would be excused from the battle is for impurity and disability. Impurity covers a wide range of categories which possibly stem from the Leviticus book of the Bible and Deuteronomy. For example, ‘a man stricken by some uncleanliness in his flesh’ could cover anything from a disease to taking part in cleaning up corpses, to sexual misdeeds[footnoteRef:4]. Men are required to have a bodily discharge before they are granted permission to attend the tribe for battle (1QM VII,6). This is so they are clean and pure but could also mean they will be watched over by an angel during battle as the scroll states ‘for the holy angels are together with their hosts’ (1QM VII,6), or ‘as God stands within their camps’[footnoteRef:5]. [4:  Cf. Leviticus 15]  [5:  Keady, Jessica. M. Vulnerability and Valour: a Gendered Analysis of Everyday Life in the Dead Sea Scrolls Communities. (London: T & T Clark, 2017). P.99.] 

Keady questions whether the reason women are banned from camp is due to the men maintaining their purity and avoiding contact with an unclean woman who is menstruating and the temptation of intercourse[footnoteRef:6] and although this is logical, the Scroll then states ‘until their return’ (1QM VII, 4) so it could be assumed women were welcome after the men had fulfilled their battle duties. It is requested a man has a bodily discharge on the morning before battle, but sexual intercourse is seen as an impure action and a loss of masculinity. It could be said (if woman were allowed in the camp once the men return) they are put there to lead the men into temptation. [6:  Keady. P.99.] 

The scroll gives clear expectations of who would be permitted to fight in this battle and who would not be permitted. Although at the time the War Scroll was written, it was a male dominant era, the logistics of putting all these demands in place seems unrealistic. For example, how would you know if a man had a ‘bodily discharge’ the morning of battle, and logically why would it matter? It would not make him a more competent solider. 
With the use of Leviticus 15 and Deuteronomy 15, the War Scroll builds a perfect warrior, the ideal ‘man of worth’ which is an unrealistic expectation on the basis that no one is perfect, especially to this level of purity. Certain aspects like contagious diseases and infections are understandable, but to expect this level of perfection for six thousand five hundred men is beyond the scope of realistic expectation.
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Martínez, Florentino García and Wilfred G E Watson. 2007. The Dead Sea Scrolls Translated : The Qumran Texts in English, 2nd edn (Leiden: E.J. Brill).
Wedgwood, Nikki, ‘Connell’s Theory of Masculinity: Its Origins and Influences on the Study of Gender’, Journal of Gender Studies, 18.4 (2009), 329–39.


