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Ἡ ΔΙΔΑΧΗ ΤΩΝ ΔΩΔΕΚΑ ἈΠΟΣΤΟΛΩΝ: The Teaching of the Twelve Apostles
Introduction
The Didache, although known of from references to it by early authors, was only discovered in manuscript form in 1873. Since then, it has attracted a considerable amount of attention from scholars, despite its brevity (Holmes, 2007, 334). Despite this, its authorship, and time and date of composition remain unknown.  Scholars disagree over where it fits in chronologically with other early Christian texts, with proposed dates ranging from mid-first-century to the third, and occasionally later. A significant body of research has explored links between the Didache and possible antecedents/derivatives; examination of these studies is very instructive in the methods utilised by scholars to determine document genealogy. Readers wishing to explore this aspect of Didache studies should start with Wilhite (2019), which surveys Didache research since 1983. 
The Didache comprises sixteen chapters, and its content splits into three thematic segments. The “Two Ways” section (1.1-6.2) gives guidance on the “Two Ways” (of life and death); sections 6.3-15.4 gives instructions on church order; and the final section (16.1-16.8), the subject of this commentary, gives apocalyptic material, reminiscent of material found in Mark 13, Luke 24 and (especially) Matthew 24. 
The focus of this annotated translation of the final chapter of the Didache is upon bringing out some of the subtler linguistic points of the text, for readers wishing to embark upon a study of the Didache in the context of other doctrinal writings.



TEXT AND TRANSLATION OF CHAPTER 16:
2

 

	Chapter 16 Greek (from pp. 366-268 of Holmes (2007)):

1. Γρηγορεῖτε ὑπὲρ τῆς ζωῆς ὑμῶν· οἱ λύχνοι ὑμῶν μὴ σβεσθήτωσαν, καὶ αἱ ὀσφύες <ὑμῶν> μὴ ἐκλυέσθωσαν, ἀλλὰ γίνεσθε ἓτοιμοι· oὐ γὰρ οἲδατε τὴν ὣραν, ἐν ᾗ ὁ κύριος ἡμῶν ἔρχεται. 


2. πυκνῶς δὲ συναχθήσεσθε ζητοῦντες τὰ ἀνήκοντα ταῖς ψυχαῖς ὑμῶν· οὐ γὰρ ὠφελήσει ὑμᾶς ὁ πᾶς χρόνος τῆς πίστεως ὑμῶν, ἐὰν μὴ ἐν τῷ ἐσχάτῳ καιρῷ τελειωθῆτε. 

3. Ἐν γὰρ ταῖς ἐσχάταις ἡμέραις πληθυνθήσονται οἱ ψευδοπροφῆται καὶ οἱ φθορεῖς, καὶ στραφήσονται τὰ πρόβατα εἰς λύκους, καὶ ἡ ἀγάπη στραφήσεται εἰς μῖσος. 

4. αὐξανούσης γὰρ τῆς ἀνομίας μισήσουσιν ἀλλήλους καὶ διώξουσιν καὶ παραδώσουσι. καὶ τότε φανήσεται ὁ κοσμοπλανὴς ὡς υἱὸς θεοῦ καὶ ποιήσει σημεῖα καῖ τέρατα, καὶ ἡ γῆ παραδοθήσεται εἰς χεῖρας αὑτοῦ, καὶ ποιήσει ἀθέμιτα ἅ οὐδέποτε γέγονεν ἐξ αἰῶνος. 



5. τότε ἥξει ἡ κτίσις τῶν ἀνθρώπων εἰς τὴν πύρωσιν τῆς δοκιμασίας, καὶ σκανδαλισθήσονται πολλοὶ καὶ ἀπολοῦνται· οἱ δὲ ὑπομείναντες ἐν τῇ πίστει αὐτῶν σωθήσονται ὑπ’ αὐτοῦ τοῦ καταθέματος. 

6. καὶ τότε φανήσεται τὰ σημεῖα τῆς ἀληθείας· πρῶτον σημεῖον ἐκπετάσεως ἐν οὐρανῷ, εἶτα σημεῖον φωνῆς σάλπιγγος, καὶ τὸ τρίτον ἀνάστασις νεκρῶν – 

7. οὐ πάντων δέ, ἀλλ’ ὡς ἐρρέθη·  Ἥξει ὁ κύριος, καὶ πάντες οἱ ἅγιοι μετ’ αὐτοῦ. 


8. τότε ὄψεται ὁ κόσμος τὸν κύριον ἐρχόμενον ἐπάνω τῶν νεφελῶν τοῦ οὐρανοῦ.

	Translation:


1. Pay heed to your way of life1;  do not let your lamps be extinguished,2and let not your loins become ungirded, but ready yourselves3; for you do not know the hour at which our Lord is coming.

2. And frequently4 meet together, seeking what is fitting for your souls: for the whole duration of your faith will benefit you not, if you are not perfect5 in the final time.

3. For in our final days false prophets and corrupters will abound6, and the sheep will be transformed into wolves7, and love into hate8.


4. For with increasing lawlessness,  they will hate and persecute and betray one another. And at that time the deceiver of the world9 will appear, in the guise10of the Son of God, and perform signs and wonders, and the earth will be given over11 into his hands; and he will perform wicked deeds the likes of which have never existed from eternity12.

5. Then the sons of men13 will arrive at their fiery trial, and many will be induced to fall away and be ruined; but those having endured14 in their faith will be saved by the cursed one himself15.

6. And then will manifest the signs of the truth; first, a sign of spreading in the firmament16; then a sign of the sound of a trumpet; third, the rising17of the dead. 

7. Not, however, of all; but as it has been said, “The Lord will come, and all of His saints with Him.

8. Then the world will see the Lord coming above the clouds of the firmament.18




COMMENTARY:
1. Holmes (2007): “Watch over your life:” GMW: “’Be vigilant’ over your life;” The singular τῆς ζωῆς is followed by the plural ὑμῶν, suggesting that the collectivity’s attention to the common life of the community is being besought. ζωη can be translated as “life”, but LS ζωη defn. 3: “way of life” is also possible. Thus, given that the ‘life’ being spoken of is a common property of each individual being addressed, I favour “way of life” here. Cf. 1 Peter 5:8.
Ιf the Didachist had intended “watch over your lives”, this would have taken the form Γρηγορεῖτε ὑπὲρ τῶν ζωῶν ὑμῶν; “[each of you] Watch over your [respective] life” would have been Γρηγορεῖς ὑπὲρ τῆς ζωῆς σου. If this had been the text, then the rendering “over your life” would have indeed been more apt. 
“Watch over your common life” would also have been a more accurate translation that those given in Holmes and GMW. 
2. σβεσθήτωσαν: comes from σβέννυμι quench, put out.  σβεσθήτωσαν is the aorist passive imperative third person plural: “let them be extinguished”. Hence “do not let your lamps be put out.” Holmes renders this “do not let your lamps go out.” However, “go out” suggests a result reachable by inaction; the Greek suggests guarding against having the lamps “put out” (a causative action of an agent, rather than a state reached by inaction). Whilst the difference is subtle, the final clause of the sentence gives an eschatological caution, suggesting it would be prudent not to lose the causative shade of this injunction in translation.
3. Literally, “but become ready” (in plural). γίνεσθε is the plural second person imperative of γίνομαι, which is the Koine (and Ionic) form of γίγνομαι become.
4. πυκνῶς has a range of meanings, including frequently, constantly; but also including shrewdly, sagaciously. Thus, πυκνῶς δὲ συναχθήσεσθε could conceivably mean “Meet together prudently (or in wisdom)”. This reading is also consonant with the latter part of the sentence, since the “prudence” or “shrewdness” potentially alluded to would relate to consequences adumbrated for being found wanting in the last days. Holmes concurs with GMW in this: both render πυκνῶς as “frequently”.
5. τελειωθῆτε derives from τελειόω I make perfect. The form τελειωθῆτε appears to be an irregular future passive plural. The aorist passive second person singular would be ἐτελειώθης. Removing augment and adding future second person passive ending, I would have expected τελειωθήσεσθε. It seems that, instead of the passive ending -εσθε, the active 2nd pl. ending -ετε has been added to the future passive stem τελειωθή-. I would surmise, therefore, that τελειωθῆτε is future passive second person plural: “you will be perfected.”
6. πληθυνθήσονται “they will abound” is the 3rd person future (indicative) passive of πληθυνω “I abound.” πληθύνω  >  πληθυνέομαι (uncontracted)  >   πληθυνθήσομαι  (present active > present passive > future passive). πληθύνω translates as “I increase”. The third person plural future passive may therefore be translated as “they will be increased”, or more naturally, “they will abound.”
7. στραφήσονται τὰ πρόβατα εἰς λύκους: in contrast with English, where inclusion or exclusion of a definite article would be significant, here the inclusion of the article before πρόβατα perhaps adds no meaning, and so one should not read too much into its presence here. It would thus be possible to translate this as “and sheep will be turned into wolves.” The distinction could have important eschatological consequences here, since the latter suggests that some of the Lord’s sheep may be lost, whereas giving more weight to the article in τὰ πρόβατα could suggest all of the sheep being turned into wolves, which is likely not the Didachist’s intended meaning. Cf. John 1:1 Έν ἀρχῃ ἦν ὁ λόγος , καὶ ὁ λόγος ἦν πρὸς τὸν Θεόν, καὶ Θεός ἦν ὁ λόγος, translating as “In the beginning was the Word, and the Word was with God, and the Word was God,” rather than “…and the Word was a God.”
8. “Will be transformed” στραφήσεται is repeated in the Greek: a more complete (if pedantic) translation would be “and love will be transformed into hate.”
9. κοσμοπλανὴς: “world-deceiver.” Cf. Revelation 12:9: “…ὁ πλανῶν τὴν οἶκουμένην ὃλην.” This concept does not appear in the Synoptic Gospels, suggesting the author is syncretising across gospels here.
10. Holmes has it: “…will appear as a son of God….” GMW: “as though he were the Son of God….”
11. παραδοθήσεται: this is third person singular future passive of παραδιδῶμι I give over/deliver.
12. Holmes renders ἅ οὐδέποτε γέγονεν ἐξ αἰῶνος more informally: “…the likes of which have never happened before.” γέγονεν is the third person singular perfect active indicative of γιγνομαι. The clause switches from plural pronoun ἅ to singular verb γέγονεν, unexpectedly.
13. ἡ κτίσις τῶν ἀνθρώπων: “the creation of men.” Holmes translates this as “all humankind.” GMW has it as “all created men.” There is some debate concerning the metaphorical scope of κτίσις. For example, in Romans 8:19, τῆς κτίσεως is often translated as “creation” (e.g., in the NIV), in keeping with the literal meaning of κτίσις; however, the KJV translates it as “of the creature,” a figurative interpretation of κτίσις as the result of creation. In the present context, ἡ κτίσις τῶν ἀνθρώπων could thus be translated “the creation/creature of men” (i.e. their offspring, viz. humans); alternatively, τῶν ἀνθρώπων could be interpreted as providing more specific information as to the character of ἡ κτίσις, that is to say, “the creation who are men,” i.e., all created men. I opt for “the sons of men,” because of its assimilation to “The Son of Man,” a common appellation of Jesus.
14. ὑπομείναντες: nominative masculine plural aorist participle of ὑπομένω “I endure.” Holmes renders this “those who endure.”
15. GMW give a more exotic: “…will be saved from the curse itself,” which they say derives from the Georgian version of the Διδαχη. I suspect that this version may have originated from the Georgian translator’s puzzlement over the possibility that the “cursed one” could himself offer salvatory favour. However, the answer to this puzzle lies earlier in the same sentence: the cursed one is the instrument of their trial, rather than a beneficent saviour.
16. GMW: “first, the sign of confusion in the heaven”. ἐκπετάσις literally means a “spreading out”; the translation as “confusion” would appear to be a rather inexact rendering here; Holmes give a somewhat better rendering, as “an opening in heaven”; this is presumably by analogy with ἐκπεπταμένος, said of gaping wounds (LS).
17. Holmes & GMW: “resurrection.”
18. Holmes: “…coming upon the clouds of heaven”; GMW: “…coming on the clouds….”
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