Assessment Task 1	

	I have surveyed a number of encyclopaedias and dictionaries for this assignment and have produced a revised article for The Anchor Bible Dictionary Vol. 4 (New York: Doubleday, 1992). The original article from this publication has here been reduced, condensed and supplemented, as the original (nearly 13 single-spaced pages), presented a rather long and broad treatment of the subject from the primary, classic sources without noting some of the most salient insights available from researchers of the Dead Sea Scrolls and Second Temple period Jewish culture in publication.  I reviewed the entries for the Essenes in Smith’s Bible Dictionary, The Perennial Dictionary of World Religions, Fausset’s Bible Dictionary, The Complete Dead Sea Scrolls in English and the current entry in The Anchor Bible Dictionary and listed them below in order of consultation priority. I also considered various works by Geza Vermes, J.J. Collins, Joan Taylor, Hershel Shanks, F.F. Bruce and Frank Moore Cross, which allowed me to gain a more detailed perspective of the Essenes, particularly in regard to whether the Dead Sea Scrolls may serve as a source of information about them as authors of some or all of the Scrolls or if they were simply caretakers of a library of documents found in and around Qumran, where the Essenes are thought to have lived and operated. I found The Complete Dead Sea Scrolls in English, by Geza Vermes to be an excellent, comprehensive summary of the history of the Essenes, and Joan Taylor’s book, The Essenes, the Scrolls and the Dead Sea to contain unique insights into the political and cultural status of the Essenes during the Second Temple period. 
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ESSENES. A Jewish sect known to have flourished from the mid-second century B.C.E. to the time of the First Jewish Revolt against Rome (150 B.C.E.-70 C.E.).  They are described by a number of Greek and Latin authors, of whom the most important are the Jewish writers Philo of Alexandria (That Every Good Man is Free; Apology for the Jews), quoted in Eusebius; (Praeparatio Evangelica) and Flavius Josephus (War II; Antiquities of the Jews, Book XVIII) as well as the Roman writer, Pliny the Elder (Natural History). The sect is not specifically mentioned in the New Testament or in rabbinic literature. 
[bookmark: _Hlk526955167][bookmark: _Hlk526955197]The name of the sect is variously given as Essaioi (Philo) or Essēnoi (Josephus, Dio, Hippolytus) in Greek and Esseni in Latin (Pliny).  Epiphanius mentions both Essēnoi, which he identifies as a Samaritan sect, and Ossaioi or Ossēnoi from the vicinity of the Sea (Adversus Haeresies).  The etymology of the name remains an enigma although several proposals have been put forward.  Philo suggested that it was derived from the Greek hosiotēs, “holiness” (Quod Omnis).  Most scholars have assumed that the name is of Semitic origin, like Pharisee and Sadducee.  There are more popular suggestions that the word may be derived from an Aramaic root meaning “pius”, the equivalent to the Hebrew hasîd, though some object to this possibility.  Others have put forward different possible Aramaic roots, that may point to the idea that the Essenes were healers, as Philo considered them to be when he called them the Therapeutae of God (Quod Omnis).
The Essenes may have numbered 4,000 members at the height of their influence, not exclusively focused in Qumran, but spread over the many towns and villages of Judea.  Joan Taylor believes they may have been the second largest sect in Judaism, during the Second Temple period behind the Pharisees (6,000 members) while vastly outnumbering the Sadducees. 
Pliny located them between Jericho and En-gedi.  The site of Qumran, near the Dead Sea is widely believed to have been an Essene settlement, and the Dead Sea Scrolls are thought to have once constituted the Essene library. A.R. Fausset notes that the Essenes were the front runners of monkish celibacy and anchorite asceticism and may have selected the western shores of the Dead Sea as their headquarters in accordance with their preference for solitary and isolated places, which may account for the relatively scant descriptions of them in the ancient sources.  
The Essenes observed a strict code of purity for members, practiced ritual baptism, participated in communal meals and held what many consider to be an apocalyptic world view, expecting the coming of a messianic age bringing a reckoning of good and evil, within their own lifetimes. Josephus claimed that the Essenes were active in Jerusalem and had no interest in commerce, pleasure, luxury, property ownership or hoarding money.  They were averse to going to the Temple, probably because of their strict purity laws regarding the chance of physical contact with any community outsiders, and often chose to send votive offerings to Jerusalem rather than go up to make the offerings in person.  This has led some to conclude that the Essenes were against Temple worship in Jerusalem, but according to Taylor and others, this is unlikely. The Essenes appeared more concerned with purity laws and observing the proper Jewish calendar, than with objecting to the Jerusalem Temple in general. 
Josephus claimed that the Essenes believed that political and religious rulers were put in place by the will of God and that events were determined by divine providence.  The Essenes were, according to him, masters of prediction, dream interpretation, sacred book interpretation and interpreting the words of the Prophets.  They were active in astrology and in the study of medicinal plants and stones to treat various diseases.
Frank Moore Cross stated emphatically in his book, The Ancient Library of Qumran, that we may confidently identify the people of the Scrolls with the Essenes. In The Apocalyptic Imagination, J.J. Collins identifies the Essenes as the followers of the Teacher of Righteousness, who may be regarded as the founder of the sect.  Collins argues that identifying the sect with the Scrolls, must be based upon the degree in which there are similarities between the Essenes, as described in the Dead Sea Scrolls and the accounts of the Essenes in Philo and Josephus.  The result of such an analysis, in his view shows that not all of the documents found at Qumran are the products of a single community, but that a certain core of the documents may be identified with the Essene movement as described by Josephus and Philo. 
Crim identifies the Essenes as the hasîdîm of the Maccabean period, a sect dissatisfied with the Hasmonean leadership, which had become corrupted and had usurped the high priesthood.  He portrays them as an apocalyptic community awaiting the final battle of good versus evil.  Crim relates that the writings that can be attributed to the Essenes paint a picture of monastic behaviour, and the practice of extreme ritual purity where members are mostly disdainful of marriage, insistent upon sharing work and property, holding riches in contempt and practicing a religious system to rival Jerusalem’s. Their biblical commentaries (pesharim) attempt to authenticate their status as the elect, priestly community of God with a belief in several Messiah’s, use of the solar calendar in place of the lunar, belief that bodies are corruptible and a belief in the ability to predict the future.  
Fausset notes that the Essenes regarded the body as a prison rather than the temple of the soul, which he believed tinged their deep veneration for Moses’ laws.
In her book, The Essenes, the Scrolls, and the Dead Sea, Joan Taylor explains that Pliny’s characterization of the Essenes as a paradoxical wonder has led to their marginalization by scholars over the years.  She believes that the Essenes were some of the most pre-eminent Jews of the period and were an esteemed choice of schooling for young men at the time.  First-year students were selected by senior teachers who were held to be “relatives” during their training.  Hershel Shanks supports this view in The Mystery and Meaning of the Dead Sea Scrolls, noting the Josephus spoke of children being put under the care of the Essenes when they were young to raise them according to their way of life. Taylor observes that the Essenes were a type of Graeco-Roman school of philosophy with a reputation for avoiding polemical arguments and focusing rather on a productive lifestyle. She describes how the Essenes had authority to fix Temple procedures and court rulings on par with the Sadducees and Pharisees. 
Cross describes how the Romans attacked the Qumran complex and destroyed it during the First Jewish Revolt against Rome (66-70 AD).  Whether the Essenes were completely wiped out or survived to live on in Jerusalem, Antioch or some other area is not known with any certainty.  It is clear, from the discovery of the Dead Sea Scrolls near Qumran, that they were not able to take their library with them, which Cross notes as somewhat of an historical irony.
[bookmark: _GoBack]Some scholars have explored the idea that the Essenes influenced early Christianity including Hershel Shanks and F.F. Bruce, where John the Baptist and Jesus were at least influenced by the Essenes if not Essenes themselves.  The Christian practice of communal meals, baptism, and a shared messianic expectation and apocalyptic worldview seem to point to commonality between the movements, though direct evidence is lacking and disputed.

Bibliography

Bruce, F.F., 1956. Second Thoughts on the Dead Sea Scrolls (Oregon: Wipf & Stock) pp. 123-137

Collins, J.J., 2016. The Apocalyptic Imagination, Third Edition (Grand Rapids, Michigan: W.B. Eerdmans Publishing Company) pp. 97, 178-179

Collins, J.J., 1997. Apocalypticism in the Dead Sea Scrolls (London: Routledge) pp. 156-163

Cross, F.M., 1995. The Ancient Library of Qumran Third Edition (Sheffield: Sheffield Academic Press) pp. 54, 60 

Cullmann, O., 1958. ‘The Significance of the Qumran Texts for Research Into the Beginnings of Christianity’, in Stendahl, K., (ed.) The Scrolls and the New Testament (New York: Harper & Brothers) pp. 17-32

Shanks, H., 1998. The Mystery and Meaning of the Dead Sea Scrolls (New York: Random House) pp. 78 

Shanks, H., 1992. Understanding the Dead Sea Scrolls (New York: Random House) pp. 181-202

Taylor, J.E., 2014. The Essenes, the Scrolls and the Dead Sea (Oxford: Oxford Press) pp. 195-199





