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What Role Does Astrology and Alternative Spiritualities Play in Queer People’s Cosmological Beliefs?
Introduction
This project will assess the connection between interest in astrology and other alternative spiritualities  among queer individuals. It will be a combination of two research questions about cosmology and astrology, however I will be developing a theoretical framework of my own where I will rely on queer theory, intersectionality, and feminist theory to support my research and findings. Because of this, it will assume individual view on cosmologies that is supported by Nicholas Campion’s idea that every person has their own individual cosmology that works as a set of beliefs about the world and our place in it.[footnoteRef:1] As I will be collecting data on their individual views regarding this and relating it to their sexuality. Because of the nature of my research, I will also be asking those queer individuals what they think about astrology and if it influences the way they view their cosmologies. I will be interviewing a group of queer individuals about their religious and spiritual beliefs in order to question whether they prefer more alternative forms. Furthermore, I will record their own individual views of the cosmos and how that relates to their worldviews, and if those are in accordance with their sexuality. In this sense, I also want to assess whether astrology plays a role in their spiritual beliefs and, if it does, to what extent. The project starts with a brief introduction to queer theory and the understanding of astrology and alternative spiritualities as well as how those themes interact with each other. I will continue with a detailed methodology where I will explain all the processes that I will be doing in order to properly analyse my findings and relate them to the literature review in the discussion. [1:  Campion, Nicholas. 2012. Astrology and Cosmology in the World’s Religions (New York: New York University Press)] 

Literature Review
Queer Theory and Identity
The meaning and the connotations of the term ‘queer’ has changed drastically over the years, from a slang to a slur for homosexual individuals. Today the term is being reclaimed as an umbrella term for people of different sexualities and gender expressions. Because of its ambiguity, it is often understood as an open-ended category. Annamarie Jagose states that: “It is not simply that queer has yet to solidify and take on a more consistent profile, but rather that its definitional indeterminacy, its elasticity, is one of its constituent characteristics.”[footnoteRef:2] One of the key concepts within queer theory is therefore the fluidity of its meaning and social constructivism which takes into account cultural and social settings that influence the critical understanding of sexuality in academics.[footnoteRef:3] Queer theory has first entered the academic field in 1990s, specifically with the work of Teresa de Laurentis ‘Queer Theory: Lesbian and Gay Sexualities‘. What pushed the notion of queer theory on academic grounds was the desire to understand differences between individuals that stemmed from the philosophical question of identity. Queer theory is a combination of these philosophical questions of identity and liberal ideas of equality.[footnoteRef:4] Katherine Watson further states that: “queer theory in the academy has since traversed every disciplinary boundary from history, science, literature, sport, music, etc. by subjecting texts and ‘discourses’ to a range of queer strategies.”[footnoteRef:5] Some key scholars whose work enriched the understanding of queer theory among various fields include Michael Foucault who looked at queer identify from a historical and cultural perspective[footnoteRef:6], Judith Butler who explored the idea of gender and sexuality being performative and repetitive[footnoteRef:7], or Eve Sedgewick who wrote about sexuality as not being monolithic; everyone’s experience with these topics is different.[footnoteRef:8] Queer theory therefore explores the formation of queer identities with the emphasis on understanding the individual. [2:  Jagose, Annamarie. 1996. Queer Theory: An Introduction (New York: New York University Press), pp. 1.]  [3:  Ibid, pp. 8.]  [4:  Watson, Katherine. 2005. ‘Queer Theory’, Group Analysis, 38.1: 67–81 https://doi.org/10.1177/0533316405049369, pp. 69.]  [5:  Ibid, pp. 69.]  [6:  Ibid, pp. 70.]  [7:  Ibid, pp. 72.]  [8:  Ibid, pp. 72-73.] 

Understanding Astrology and Alternative Spiritualities
“Astrology is not a single practice or idea; it includes multiple narratives about the nature of the world.”[footnoteRef:9] Its definition is heavily dependent on historical and geographical context, because to some degree it plays a role in almost every culture.[footnoteRef:10] On top of this, astrology can be seen in both profane and sacred contexts.[footnoteRef:11] Despite this, Patrick Curry offers a general definition: He describes it as “the practice of relating the heavenly bodies to lives and events on earth, and the tradition that has thus been generated.”[footnoteRef:12] However, he does later specify, that there are numerous ways of performing this practice. What is important is that modern astrology comes from these ancient practices; its core ideas have been first recorded in 2000 BCE in Mesopotamia and have been influenced by other cultures and traditions, from Platonism to moder science.[footnoteRef:13] Furthermore, it shares similarities and overlaps with other similar disciplines such as astronomy, religion,  sociology, psychology and many others.[footnoteRef:14] Because of this, astrology can and is understood as something more than mere belief in horoscopes, even within modernity it is the belief that the physical composition of the universe somewhat affects us. Alternative spiritualities within contemporary times are incredibly hard to define; it refers to something that differs from traditional religious beliefs, which have yet to be defined themselves.[footnoteRef:15] Generally, they are understood to practices, beliefs, and societies which originated in the Western world and Japan.[footnoteRef:16] Despite its difficult definition, belief in non-traditional forms of religion has been on the rise since the twentieth century.[footnoteRef:17] Dominic Corrywright  offers two points of view from which new age spiritualities can be defined: “on a macro level this is a change in the way we view the world from inanimate object to living process infused with spirit. On a micro level New Age spiritualities are about personal transformation and knowledge gained through personal experience”[footnoteRef:18] Therefore, sometimes it is not about a response to traditional religion but to modern worldviews in general.[footnoteRef:19] Both astrology and other alternative spiritualties offer understanding of the world that is different from what is considered the norm. [9:  Campion, Nicholas. 2009. History of Western Astrology II : The Medieval and Modern Worlds. (London: Continuum International Pub. Group), pp. x.]  [10:  Campion, Nicholas. 2012. Astrology and Cosmology in the World’s Religions (New York: New York University Press), pp. 1.]  [11:  Campion, Nicholas. 2009. History of Western Astrology II : The Medieval and Modern Worlds. (London: Continuum International Pub. Group), pp. x.]  [12:  Curry, Patrick. 1999. ‘Astrology’, in Encyclopedia of Historians and Historical Writing, Vol. A-L (Fitzroy Dearborn Publishers)
(London ; Chicago: Fitzroy Dearborn Publishers, 1999), pp. 55.]  [13:  Campion, Nicholas. 2012. Astrology and Cosmology in the World’s Religions (New York: New York University Press), pp. 55.]  [14:  Ibid, pp. 55.]  [15:  Kirby, Danielle. 2014. Fantasy and Belief : Alternative Religions, Popular Narratives and Digital Cultures (Abingdon, Oxon ; New York: Routledge), pp. 7.]  [16:  Corrywright, Dominic. 2002. New Age Alternative Spiritualities (Religious Experience Research Centre), pp. 2.]  [17:  Kirby, Danielle. 2014. Fantasy and Belief : Alternative Religions, Popular Narratives and Digital Cultures (Abingdon, Oxon ; New York: Routledge), pp. 12.]  [18:  Corrywright, Dominic. 2002. New Age Alternative Spiritualities (Religious Experience Research Centre), pp. 2.]  [19:  Ibid, pp. 3.] 

Existing research on the Connection Between Queer Individuals and Astrology/Alternative Spiritualities
There are number of papers questioning the relation of queer individuals and their identities to different form of alternative spiritualities and astrology. For example, Christopher J. Lee stated that: “... anecdotally, communally, and personally, the evidence for a queer astrological tendency seems, as astrology deigns in its own narrative logic, universally apparent or even celestially fated"[footnoteRef:20] Furthermore, Jennifer L. Eagan states that: “Countering Adorno’s claim that astrology is necessarily right-wing in nature, I examine the recent advent of popular feminist/bipoc (Black, Indigenous, and people of color)/Queer social movement-centered astrologers whose astrology claims to be liberatory and useful for connecting us more deeply to nature and to ourselves.”[footnoteRef:21] Eagan’s statement suggests that these sorts of alternative beliefs are indeed connected to a whole worldview of a person as it is practiced within social movements that include different kinds of minorities. Lee Harrington and Tai Fenix Kulystin explore different ways in which queerness and belief in alternative spiritualities compliment one another especially because they both divert from what is widely understood as “normal”.[footnoteRef:22] According to researcher of Brenda Beagan and Brenda Hattie, people who are a part of LGBTQ+ community tend to be affected negatively when it comes to traditional religions, especially if they have been brought up in these kinds of faiths.[footnoteRef:23] For this reason they usually tend to disconnect from the Church and focus on the personal spiritual aspects of these faiths[footnoteRef:24] and in certain instances they switch to alternative spiritualities such as Buddhism or Wicca.[footnoteRef:25] Furthermore, Andrew Yip, Kath Browne and Sally Munt talk about the importance of queer spiritual spaces and the forms of spiritual beliefs they bring. They state that: “throughout this project, our focus on people’s lived experiences has offered us rich insights into how queerness and spiritualities co-exist, are inseparable, conflict with, and mutually constitute each other and sacred spaces”[footnoteRef:26] All of the data collected by the various researches suggests that queer individuals are more likely to have spiritual beliefs that do not directly contradict their lifestyles; spiritualities disconnected from traditional religions, alternative spiritualities such as New Age or Wicca, and astrology provide these individuals with community and cosmologies which are aligned with their sexualities. [20:  Lee, Christopher J. 2011. ‘Why Queers Love Astrology’, Recapsmagazine.com http://recapsmagazine.com/rethink/why-queers-love-astrology-by-christopher-j-lee/ ]  [21:  Eagan, Jennifer L. 2023. ‘Rethinking Astrology as Feminist Re-Enchantment’, BRILL EBooks (Brill): 251–74 https://doi.org/10.1163/9789004686830_013 ]  [22:  Harrington, Lee, and Tai Fenix Kulystin. 2018. Queer Magic : Power beyond Boundaries (Anchorage, Ak: Mystic Productions), pp. 1.]  [23:  Beagan, Brenda L., and Brenda Hattie. 2015. ‘Religion, Spirituality, and LGBTQ Identity Integration’, Journal of LGBT Issues in Counseling, 9.2: 92–117 https://doi.org/10.1080/15538605.2015.1029204, pp. 98.]  [24:  Ibid, pp. 105.]  [25:  Ibid, pp. 107.]  [26:  Yip, Andrew Kam-Tuck, Kath Browne, and Sally R. Munt. 2010. Queer Spiritual Spaces: Sexuality and Sacred Places, Library.oapen.org (Taylor & Francis) https://library.oapen.org/handle/20.500.12657/58020, pp. 232.] 

Theoretical Framework
Theories that are relevant to the research about the belief of queer individuals in astrology and alternative spiritualities are queer theory, intersectionality, and feminist theory as they prove to have a comprehensive framework that will aid with the evaluation of the data. Queer theory compels researchers to critically examine issues connected to sexuality and therefore its application is necessary in challenging their understanding.  As it has been stated before, queer theory helps researchers to understand queer identities which are often fluid and influenced by their respective societies. Intersectionality, which Patricia Hill Collins and Sirma Birge define as: “a way of understanding and analyzing the complexity in the world, in people, and in human experiences. The events and conditions of social and political life and the self can seldom be understood as shaped by one factor. They are generally shaped by many factors in diverse and mutually influencing ways.”[footnoteRef:27] This theory suggests that each individual is shaped by multiple different conditions that affect who they are, for this reason acknowledging other aspects that define a person besides gender and sexuality will be beneficial. Lastly, feminist theory will further support intersectional ideology. Kathy Ferguson stated that feminist theory is: “about the world, engaged through critical intersectional perspectives. … It is rooted in and responsible to movements for equality, freedom, and justice.”[footnoteRef:28] The ideology behind feminist theory further enhances both intersectionality and queer theory because it starts debates about these topics and fights for their recognition. [27:  Hill Collins, Patricia, and Sirma Bilge. 2016. Intersectionality (Chicester: Wiley), pp. 2.]  [28:  Ferguson, Kathy E. 2017. ‘Feminist Theory Today’, Annual Review of Political Science, 20.1: 269–86 https://doi.org/10.1146/annurev-polisci-052715-111648, pp. 269.] 

Methodology
Methodological approach
The methodological approach used for this project is going to be a mix of both qualitative and quantitative methods. While the main focus will be extensive semi-structured interviews, there will be a short questionnaire as well. I chose this approach because Mike Thelwall and Tamara Nevill state that: “In-depth qualitative interviews can gain deep insights into an issue. Qualitative interviews also give a direct voice to non-researchers, allowing them to articulate their perspective in their own words and reducing the chance that the researcher imposes their own perspective or constrains the scope of discussion.”[footnoteRef:29] By doing this I want to see how important astrology and alternative spiritualities are to queer individuals and to what extent it affects their view of themselves and the cosmos. I want to capture diverse perspectives the people within the LGBTQ+ community might have. While personal interviews will be my main focus, I am also hoping to receive some broader perspectives from questionnaires to further support the data collected from personal interviews.  [29:  Thelwall, Mike, and Tamara Nevill. 2021. ‘Is Research with Qualitative Data More Prevalent and Impactful Now? Interviews, Case Studies, Focus Groups and Ethnographies’, Library & Information Science Research, 43.2: 1–14 https://doi.org/10.1016/j.lisr.2021.101094.] 

Selection of Participants
Because of the specific topic that is being researched in this project I will be selecting participants in both in person interviews and questionnaire recipients based on their sexuality and/or gender expression. For this reason, the selected participant must either identify as any sexuality other than heterosexual and/or must not be cisgender. An advantage would be interest in astrology and alternative spiritualities however, it is not a necessity as I am collecting data about queer peoples’ cosmological beliefs and am only assuming based on previous research that they might have specific beliefs. I will be reaching out to members of Prague’s queer communities of which some are non-governmental organizations. All interview participants as well as questionnaire recipients will be presented with a consent form which will inform them that the collection of their data is confidential, their names will be changed, and the raw data will be stored either in my password protected computer or in my apartment and will stored for up to two years after which they will be discarded. Furthermore, the participant will be familiarized with the purpose of the project and potential risks which are minimal. If for any reason anyone changes their mind during or after the interview, the process will either be stopped and the information will not be used or if any participant finds any question uncomfortable, the question will be skipped.
Collection of data
The interviews will be conducted either online or in public spaces to ensure everyone’s safety. The personal interviews will be semi-structured because I assume that everyone’s experience is different and having a specific set of questions for an in-depth interview would be counterproductive. At the same time, I realize the discussion should focus on specific topics, for this reason I will have general questions prepared in case they are needed to receive the data effectively. Questionnaires will be delivered on paper in person to volunteers before an educational session at Prague’s LGBT center. There will be clear instructions the participants can follow. This way I will be able to gather personal beliefs of a few queer individuals about their cosmologies as well as more general information that will help form my research outcome.
Analysis of Data
Because I am using the mixed method approach, which is a combination of qualitative and quantitative research methods, I will be using respective techniques to analyze the data. Margarete Sandelowski states that qualitative analyses of data “include getting a sense of the whole, extracting the facts, identifying key topics or major storylines and dimensionalizing their informational content, and using frameworks to reduce data.”[footnoteRef:30] For these reasons, I will be using previously stated frameworks to understand the data and to look for patterns. For analysis of the quantitative data from the questionnaires I be carefully selecting appropriate questions  where I will also look for patterns. [30:  Sandelowski, Margarete. 1995. ‘Qualitative Analysis: What It Is and How to Begin’, Research in Nursing & Health, 18.4: 371–75 https://doi.org/10.1002/nur.4770180411, pp. 371.] 

Findings
Participant information
I have interviewed five people and received twenty two questionnaires. From the personal interviews all of them were university students which were either finishing up their undergraduate degrees, recently graduated and are waiting for the next academic year to start their postgraduate or already studying it. Four out of five participants were female presenting, one of which used she/they pronouns, the fifth participant was male presenting. Three participants did not want to label their sexuality and only stated that they are queer, the other two were a gay man and a lesbian. Two of the participants were twenty three years old, two were twenty four years old and one was twenty five years old. All of the interviewees self-identified themselves as white middle class, and one upper middle class. 
From the twenty two people who have completed the questionnaire, three of them were twenty three years old, ten were twenty four years old, six were twenty five years old, four were twenty six years old and two were twenty seven years old. Thirteen participants were female presenting, five were male presenting, three were non-binary and the last one was gender fluid. Five participants stated they consider themselves transgender. Overall, there were eleven people who identified as queer, five lesbians, four gay men and two asexual individuals. Fifteen people identified as white with Slavic background, three as white with different background, two people identified as Asian and two as Black, there was one person who identified as Roma. Fifteen people stated they have Czech nationality, three American nationality, three Slovak nationality and one person had French nationality. Fifteen people were from the middle class, five from working class and two from upper middle class. 
Themes from Acquired Data
First common reoccurring theme was the desire not to label oneself when it comes to sexuality. Majority of the participants from both the interview and the questionnaire labelled themselves as queer. During the interview phase with the three individuals that did so, it was stated that two of them had a strong preference for homosexual relationships but chose to identify as queer because it is more inclusive and fluid. One of them stated that because of this there are no boundaries to their sexual experience. Similar results can be seen in the data from the questionnaire as half of the participants identified as queer. 
All of the participants from the personal interview stated that they come from families that are religious only culturally, what I mean by this is that their culture is somewhat affected by religion, but they do not practice is or require their children to continue in their beliefs. From all the participants only one was Christened but does not attend Church or have any particular relationship with Christianity and half of her family does not attend Church either. The rest of the participants has not been Christened and has not come into contact with religion in any form other than common Christian holidays. Another reoccurring topic was religiosity in childhood which happen to three participants but could also be described as a fascination. From the questionnaires majority of the participants stated that they come from Christian background. Three people stated that their families are not religious at all, sixteen stated that they have some religious family members, but this kind of religion does not play an important role in their life. Two participants stated they come from a more religious background but they themselves are not religious. The last participant’s family was Buddhist, the participant themselves was not practicing but had cultural ties to it. 
Following theme was depiction what the participants believed in specifically, because the answers are rather individual, I will comment on each of them separately:
Q1 – Queer participant 1 has voiced her dislike for labels and just like with their sexuality is open to all possibilities even regarding religion. She does not condemn any religion but is not a part of any either. She described herself as agnostic; she has acknowledged that there is a possibility of existence of a higher power. She likes to believe that all is possible and attributed it to her open personality. 
Q2 – Queer participant 2 had a similar approach to Q1, she stated that everyone believes in something and that there is no right or wrong way to do that. She expressed belief in karma, that everything happens for a reason. Furthermore, she expressed interest in Greek mythology especially because of its acceptance of homosexuality and is drawn to pantheism. Overall, she likes the concept of religion, she finds it interesting, especially old Western European religions.
Q3 – Queer participant 3 had similar beliefs regarding agnosticism but understood viewed it in a more cynical manner. She believes that there is a higher spiritual power that affects people. However, she stated that the only aspect of this power that affects people in a significant way are the social constructs surrounding it. For this reason, she mentioned that it is pointless to try to understand what this power is and that it is more beneficial to focus on personal growth. That is why she believes in the practices of meditation. She highlighted the spiritual power of nature and how important it is to connect with it.
L – The lesbian participant showed active disinterest in any form of religion or faith. She stated that there might be a higher power of some sort, but she does not care for it. Rather she shared her belief in energies, spirits, and reincarnation because of a supernatural experience in her childhood. She believes that energy does not simply disappear after people pass on, but rather it remains in the world or that it is reused trough reincarnation.
G – The gay participant stated that he is not personally interested in religion but recognized that it is important for others. He voiced his belief in fate but highlighted the notion of happiness and luck as the aspects that are spiritually important to him. They are something that is not always up to the people and therefore he views in high regard. Manifestation is a form of practice he connects to this, because just like happiness and luck it is connected to something bigger, but it is also about the attitude of the person.
The participants that filled the questionnaires could not go into detail about their personal belief, however, seventeen of them stated that their beliefs are the closest to agnosticism, two shared that they are atheist, and the last three participants were Wiccan.
The attitude towards astrology and alternative spiritualities suggested that majority of the participants have some sort of knowledge about it but usually do not practice it seriously. 
Q1 – Queer participant 1 did not have any strong beliefs when it came to astrology and alternative spiritualities. Despite having little to no relationship to it she stated that talking about astrology is fun, especially at social gatherings. She did have a slight inclination towards the practice of yoga and the usage of breathing techniques during exercise. Furthermore, she showed a slight interest in Buddhism but acknowledged that these beliefs are hard to act upon in the capitalist society she lives in. 
Q2 – Queer participant 2 expressed a deeper interest in astrology. She took some of her time to study it more in detail but never at a professional level. She was aware of more in depth knowledge regarding astrology, in example she dabbled into reading of birth charts for her friends. However, she did not express deeper interest in popular alternative spiritualities.
Q3 – Queer participant stated that she is somewhat interested in astrology, she studied its principles during the pandemic but does not give it as much time and effort anymore. However, she does believe that it is a significant discipline. She is somewhat drawn to more eastern philosophical spiritualities but does not practice anything besides meditation.
L – The lesbian participant stated that interest in astrology in particular is common in lesbian communities. She mentioned that she sees it as a fun thing to read about in magazine or online. In her experience it can be a conversation starter when meeting other queer individuals but asking what a person’s “big three” (sun, moon and ascendant signs) is usually the only topic that gets mentioned. She believes that if she was not a part of this community, she might have not been in contact with astrology whatsoever. She is somewhat open to beliefs in alternative practices such as forms of healing but does not practice them herself.
G – the gay participant expressed surface level knowledge about astrology and sees it as entertaining. He also mentioned that it is a prevalent topic within the queer community but that it is usually women that are interested in it. When it came to alternative spiritualities he expressed that both his mother and grandmother dabbled into witchcraft and somewhat consider themselves witches. His grandmother is religious and implements that into her practices, but his mother is not. His mother believes she has specific abilities and reads tarot, because of this he is very open to developing interests in similar practices but stated that he is not yet at the right point in life to do so.
The findings from the questionnaire regarding this theme suggest that thirteen people described themselves to have superficial knowledge of astrology and believed in it, six of the participants had more intense beliefs regarding it, two did not have a lot of knowledge about it and it usually did not cross their mind and one person stated they are very serious about the belief in astrology and practice it regularly. When asked about alternative spiritualities, four people ticked off interest in or belief in eastern religions, twelve that they practiced yoga, ten were interested in or practices tarot, five were interested in the New Age movement and three in in Wicca.
Discussion 
Queer theory places the importance of individuality of the expression of gender and sexuality. Though my research I have found that majority of the people from both in person interviews and questionnaires prefers to label them selves as queer and therefore allow themselves not to be restricted by labels. Similarly, majority of the respondents stated that they view themselves as agnostic. This worldview leaves them enough space to acknowledge possible existence of a higher power without labelling it as a specific religion. This might suggest that openness as a trait affects both how people understand the world and themselves. Lee Harrington and Tai Fenix Kulystin mentioned that interest in alternative forms of beliefs goes hand in hand with queer sexual and gender expression.[footnoteRef:31] This proved to be true as majority of the respondents had interest and experience in astrology or alternative spiritualities and practices. Furthermore, the findings suggested that queer individuals are more like to be disconnected from popular religions. Although most of the participant did grow up in household that were not particularly religious, Christianity (or Buddhism) could still be consider a part of their culture. They were also likely to have a certain number of religious relatives. This supports Brenda Beagan and Brenda Hattie research that people who are LGBTQ+ are more likely to distant themselves from popular religions and prefer more alternative forms of spirituality. Interestingly, despite initially identifying themselves as somewhat agnostic (or atheist and Wiccan in the questionnaires) they only specified their interests in astrology and alternative spiritualties further into the interviews when asked directly.  [31:  Harrington, Lee, and Tai Fenix Kulystin. 2018. Queer Magic : Power beyond Boundaries (Anchorage, Ak: Mystic Productions), pp. 1.] 

Despite Christopher J. Lee’s claim that queer individuals tend to gravitate towards astrology which he described as: “universally apparent or even celestially fated"[footnoteRef:32] the findings suggested that while these  beliefs are usually very individual, it is more common to have basic knowledge about astrology and view it as an amusement rather than a serious practice. It has been pointed out by the lesbian and gay participant that knowledge of astrology does somewhat mend the community together: they have both mentioned that either their friends are interested in it and practice it or that it is a common way to get to now other queer people. Based on the findings, I believe that queer people somewhat gravitate towards astrology but not at the same intensity that Lee claimed they do. [32:  Lee, Christopher J. 2011. ‘Why Queers Love Astrology’, Recapsmagazine.com http://recapsmagazine.com/rethink/why-queers-love-astrology-by-christopher-j-lee/ ] 

It was also very interesting to see how intersectionality played into this research which included more women than any other  gender, and although majority of the people were white Slavic, there were participants from other races and cultures and how these factors affected their beliefs. Feminist theory highlights the concepts of justice and equality which queer people are more likely to achieve and experience in alternative societies. Jennifer E. Egan’s research about social movements of various  minority groups including people of colour and LGBTQ+ and astrology practitioners within them suggest that they are liberatory in nature and enhance the connection of the individuals to themselves and their surroundings. [footnoteRef:33] This proved to be true as majority of the interviewees were a part of LGBTQ+ societies that included talks about social justice. Having more alternative lifestyle tends to leave people with more alternative worldviews. [33:  Eagan, Jennifer L. 2023. ‘Rethinking Astrology as Feminist Re-Enchantment’, BRILL EBooks (Brill): 251–74 https://doi.org/10.1163/9789004686830_013 ] 

The individual interview part of the findings proved beautiful diversity among the participants cosmological beliefs. While there were certain similarities, there were differences in their worldviews as well. Everyone was shaped by different experiences and therefore developed different understanding of the cosmos. All off these understandings were somewhat different from one another but at the same time could all be recognized as alternative forms of belief. Overall, I believe that this project provided enough resources to claim that queer individuals tend to have a more spiked interest in astrology but especially in alternative forms of spirituality and perception of the cosmos. 
Conclusion 
To conclude, the goal of this project was to collect views of cosmologies of queer individual and asses to what extent they believe in astrology and alternative spiritualties. Furthermore, I wanted to find the extent of how much of it is affected by their sexualities. I have found that queer people do tend to have more alternative mindsets because of their sexualities and their experience in the world. The in person interviews allowed me fully to discuss with the participants understand their view of their cosmology which were similar yet different at the same time which goes perfectly with the concept of queerness; it is very fluid and diverse but always different from what has been normalized. Though the interviews I have found that astrology does play a role in the community, it is a common topic that is often talked about but only a few people are interested in it more deeply. The findings from the questionnaires further supported that queer people tend to have more alternative mindsets when it comes to their worldviews and tend to be interested in astrology.
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Appendix
Questionnaire 
1. What is your gender?
a. Female 
b. Male
c. Non-Binary
d. Other

Do you consider yourself to be transgender? Y / N

2. What is your sexuality?
a. Lesbian
b. Gay
c. Bisexual
d. Asexual
e. Queer
f. Other

3. What is your racial background?
a. White (Slavic)
b. White (Other)
c. Black
d. Asian
e. Mixed
f. Other

4. What is your nationality?

______________

5. What is your socio-economic status?
a. Working class
b. Middle class
c. Upper middle class
d. Upper class


6. How old are you?

______________

7. Is your family religious? If so, please state the religion your family follows and the intensity of your family’s faith on the scale 1-5 (1 = not at all (it is mostly cultural) 5 = very religious)


8. Indicate on a scale from 1-5 (1 = not at all, 5 = very) how invested you are in your family’s religion


9. How would you describe your religious beliefs?

a. Atheist
b. Agnostic
c. Christian (Please specify which branch: ________________________)
d. Muslim
e. Buddhist
f. Jewish
g. Alternative (Please Specify: __________________________)
h. Other

10. Do you believe in astrology? If so, please indicate on a scale 1-5 (1 = very little and do not talk about it, 2 = knows your big three and it becomes a conversation topic, 3 = Checks horoscope daily, 4 = studied astrology further, 5 = Intensely interested)

11. Do you believe in any forms of alternative spiritualities or alternative beliefs?

______________
  
Here are some examples: reincarnation, karma, ancient religions, Wicca, eastern religions, tarot, palm reading, shamanism, (…)
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