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Introduction
[bookmark: _Hlk134174832]	The Covid-19 outbreak heavily impacted and changed the world. Not only were millions of lives lost, the lives of billions were affected by the implementation of strict measures to fight the spread of the virus. For Muslims, given the close linkage of their daily lives with their religion, Islamic authority plays an essential role to guide the Islamic community during this crisis. This paper shows that fatwa provided preventive and therapeutic guidelines to Muslims during Covid-19. 
Fatwa and Pandemic
	Fatwa contains religious rulings to guide Muslims in their daily lives. The vast effects of Covid-19 impacted many aspects of Muslim’s lives, including areas related to their religious practises. This necessitates the Islamic religious authority to issue fatwas to guide Muslims how to respond in ways that are consistent with Islamic law. Given the occurrence of pandemic throughout human histories, the historical Islamic sources contain references of past pandemics that hit the different regions across times[footnoteRef:1]. For instance, the writing of “al-Nawawī describes five main plagues that occurred during the early period of Islam”[footnoteRef:2]. The foundational sources in the response to pandemics in Islam come from commentaries of Qur’an and Prophetic reports[footnoteRef:3]. [1:  Ayman Shabana, 'From the Plague to the Coronavirus: Islamic Ethics and Responses to the COVID-19 Pandemic', Journal of Islamic Ethics, 5 (2021), 1-37 (p. 6). ]  [2:  Ibid. p. 6. ]  [3:  Ibid. p. 7.] 

[bookmark: _Hlk129260208]	The high transmissibility of Covid-19 makes it necessary for government to impose strict social restriction measures to control the spread of the virus. Being a religion where communal activities play a central role, many Islamic religious activities are affected, such as the congregational Friday prayers and the pilgrimage in Mecca. Given that these activities are fundamental to the Islamic faith, these social restriction measures hinder Muslims from fulfilling their religious obligations. This makes the core principle of maqāsīd al-sharīa, which is “to realize goodness while avoiding badness” becomes important in determining the appropriate Islamic responses to the social distancing measures[footnoteRef:4]. According to Nuryahati and Nasution, as the Covid-19 is a threat to human life and soul, the suspension of communal religious activities, such as Friday service prayer, becomes appropriate as it is consistent with the principles of maqāsīd al-sharīa, which is to bring public good and avoid mischief that can befall humans[footnoteRef:5]. In the following section, this paper discusses how Fatwas have provided religious guidelines that focus on preventive and therapeutic measures during the Covid-19 crisis. The discussion is based on insights from studies that analyse fatwas issued by the “International Islamic Fiqh Academy of the Organization of Islamic Cooperation, European Council for Fatwa and Research (ECFR)”[footnoteRef:6]  and by religious authorities in Indonesia[footnoteRef:7]. [4:  Nurhayati Nurhayati and Muhammad Syukri Albani Nasution, 'Maqāsīd Al-Sharīa in the Fatwa of the Indonesian Ulama Council regarding Congregational Worship during the COVID-19 Pandemic', Asy-Syir'Ah: Jurnal Ilmu Syari'Ah Dan Hukum, 54 (2020), 251-275 (p. 252).]  [5:  Ibid. p. 253.]  [6:  Ayman Shabana, From the Plague to the Coronavirus, p. 13.]  [7:  M. Asrorun Ni’am Sholeh, 'Towards a Progressive Fatwa: MUI's Response to the COVID-19 Pandemic', Ahkam, 20 (2020), 281-298 (p. 281). ] 

Fatwa on Preventive Measures 
	One area of fatwas issued related to Covid-19 was “preventive measures that should be undertaken to minimise exposure to the virus”[footnoteRef:8]. The purpose of the preventive measures is to limit or prevent social gatherings or interactions that involve physical contact. Two Islamic practices that were particularly affected by the preventive measures are the congregational prayers in mosques and the pilgrimage in Mecca and Medina[footnoteRef:9]. [8:  Ayman Shabana, From the Plague to the Coronavirus, p. 15. ]  [9:  Ibid. p. 15.] 

	One fundamental ritual in Islam is the congregational prayer, which includes the Friday prayer that is a compulsory worship and the optional five-time daily prayer in congregational setting. The high transmissibility nature of the virus means that congregational prayer that involves many people can become a setting that leads to widespread contagion. In line with government’s policies, Fatwas have to be issued to indicate that it is permissible to suspend congregational prayers to protect the people from the virus[footnoteRef:10]. Issuing such fatwa is very critical as Friday prayer is deemed compulsory in Islam, and believers may view that the action of the state impede their religious freedom. The religious authority issuing such fatwa emphasises that the aim of Shariah is to protect life and thus necessary precaution, including suspending congregational prayer, is warranted to protect people from getting the deadly virus[footnoteRef:11]. Another important preventive measure is also to discourage Muslims who have Covid-19 from coming for congregational prayers. For instance, the Indonesia Ulama Council issued a fatwa in 2020 stating that those who are infected with Covid must isolate themselves and can replace the Friday prayers with midday prayers[footnoteRef:12]. During the crisis, fatwa was also issued to indicate that Friday prayers through digital platforms was permissible as a substitute to congregational prayers[footnoteRef:13].  [10:  Ibid. p. 15. ]  [11:  Ibid. p. 15. ]  [12:  Nurhayati Nurhayati and Muhammad Syukri Albani Nasution, Maqāsīd Al-Sharīa in the Fatwa, p. 259. ]  [13:  Wahyudi Akmaliah and Ahmad Najib Burhani, 'Digital Islam in Indonesia: The Shift of Ritual and Religiosity
during Covid-19', ISEAS Yusof Ishak Institute Perspective, 107 (2021), 1-12 (p. 9).] 

	Another ritual practice that was adversely impacted by the preventive measures was the pilgrimage in Mecca and Medina[footnoteRef:14]. To control Covid-19, Saudi Arabia limited the number of pilgrims and banned overseas pilgrims in 2020 and 2021. Fatwas were issued to ensure Muslims that the annual pilgrimage could be postponed to another year. For instance, ECFR issued a fatwa stating that as performance of pilgrimage is predicated on ability and feasibility that include finances, health and absence of dangers, the Covid-19 crisis means that it is permissible for pilgrims to postpone the visit to another year when it is allowed[footnoteRef:15].  [14:  Ayman Shabana, From the Plague to the Coronavirus, p. 18. ]  [15:  Ibid. p. 18. ] 

	Collectively, fatwas on congregational worship and annual pilgrimage play an important role to ensure that Muslims are able to adapt their religious practices during the Covid-19 crisis and prevent them from being infected.
Fatwa on Therapeutic Measures
	Another focus of the fatwas issued during the Covid-19 crisis was on therapeutic measures to help the individuals that contracted the virus[footnoteRef:16]. The measures included appropriate responses to individuals who contracted Covid-19, reliance on religious and spiritual elements when dealing with difficult moments, hospital cares for patients, and the development of effective vaccines[footnoteRef:17]. One key issue was the vaccine. While the Covid-19 vaccines were shown to be less effective to prevent contraction than initially thought, the vaccines remain an important measure to reduce the fatality from the virus. In the initial phase, there were concerns whether Muslims should be allowed to take the Covid-19 vaccine. This makes fatwas critical to gain wide acceptance of the vaccine among the Muslim population[footnoteRef:18]. Two major concerns of the vaccine were whether it is Halal (permissible for Muslims to consume) and the potential benefit/harm[footnoteRef:19].  [16:  Ibid. p. 4. ]  [17:  Ibid. p. 22-27. ]  [18:  Yan Mardian and others, 'Sharia (Islamic Law) Perspectives of COVID-19 Vaccines', Frontiers in Tropical Diseases, 2 (2021), 788188 (p. 2). ]  [19:  Ibid. p. 1. ] 

	A good case study of the role of Fatwa in endorsing the vaccine can be found in Indonesia. In Indonesia, the earliest vaccine that was implemented and available nationwide was the Sinovac vaccine from China. The Indonesia Ulema Council had to conduct and reviewed a series of studies and eventually released a statement that certified the vaccine to be halal and holy[footnoteRef:20]. Before it released the fatwa, the Council took into consideration the recommendation by the Indonesia food and drug authority that the vaccine is of acceptable safety, quality and efficacy[footnoteRef:21]. The Council also conducted an audit check on the manufacturing facilities of the vaccine in China and Indonesia[footnoteRef:22]. Assured of the efficacy, the Council issued a fatwa concerning the halal status of the vaccine while highlighting the risks of the vaccine[footnoteRef:23]. The fatwa highlighted several Islamic principles to endorse the vaccine such as “there is no disease that Allah has created, except that He also has created its treatment”[footnoteRef:24]. Following the issue of the fatwa, 3 million doses of Covid-19 vaccine were to be distributed across Indonesia and millions more to be produced. This process demonstrates how fatwa was critical to ensure the widespread acceptance of the vaccine in Indonesia and without the fatwa, the government was aware that it would not be as successful in getting the population vaccinated.  [20:  Muhammad Asrorun Niam Sholeh, 'Fatwa of the Indonesian Ulema Council (MUI) and its Contributions to the Halal and Holy Status of COVID-19 Vaccine in Indonesia', Journal of Positive School Psychology, 6 (2022), 6961-6972 (p. 6964). ]  [21:  Ibid. p. 6964.]  [22:  Ibid. p. 6965.]  [23:  Ibid. p. 6964.]  [24:  Ibid. p. 6964.] 

Effect of the Fatwas
	Several studies suggest that the effect of the fatwas during Covid-19 was largely positive. First, fatwa seems to play an important role in protecting Muslim communities from becoming spreaders of the virus[footnoteRef:25]. In Israel, although the Muslim communities made up 21% of the population, Muslims made up 8.8% of the people who contracted Covid-19 and 3.6% of deaths related to Covid-19[footnoteRef:26]. Rubinstein-Shemer suggests that this could be attributable to the health measures promoted by the Muslim religious leaders[footnoteRef:27]. Second, study has shown that Muslims largely respond positively towards fatwas on Covid-19. In a survey of 1,139 Muslims in Indonesia, Hanafi and colleagues found that 86.5% of the participants had positive attitudes toward the fatwas and 76.4% complied with the practices suggested by the fatwas[footnoteRef:28]. Third, government was supportive of the fatwas issued by the religious authorities. For instance, the government of Indonesia adopted the fatwas issued by the council as they contained logical reasoning and were in line with scientific evidences[footnoteRef:29]. Nonetheless, there was also resistance towards some fatwas. For example, some Muslims in Indonesia were resisting the order to close the mosques because they viewed it as affecting their belief in God[footnoteRef:30].  [25:  Nesya Rubinstein-Shemer, '“You are all Soldiers in the Battle Against the Corona Virus and Your Commander is the Prophet Muḥammad”: The Fatwās of Sheikh Rāʾid Badīr regarding COVID-19', Religions, 14 (2023), 1-15, (p. 2). ]  [26:  Ibid. p. 2. ]  [27:  Ibid. p. 2. ]  [28:  Yusuf Hanafi and others, 'Indonesian Ulema Council Fatwa on Religious Activities during the COVID-19 Pandemic: An Investigation of Muslim Attitudes and Practices', Journal of Religion and Health, 62 (2023), 627-649, (p. 627).]  [29:  M. Asrorun Ni’am Sholeh, Towards a Progressive Fatwa, p. 286. ]  [30:  Ahmad Zain Sarnoto and Lamya Hayatina, 'Polarization of the Muslim Community Towards Government Policies in Overcoming the COVID-19 Pandemic in Indonesia', Linguistics and Culture Review, 5 (2021), 642-652 (p. 647). ] 

Conclusion
	For Muslims, it is important for every aspect of their lives, including their responses to Covid-19, to be consistent with the Islamic law. This makes fatwa to play a critical role to guide Muslims on their responses to the pandemic. Drawing on Islamic principles such as maqāsīd al-sharīa and partnering the state and the scientific community, fatwa issuing authority provides importance guidance in terms of preventive and therapeutic measures. The evidence suggests that the fatwas are generally accepted and play an important role to protect the Muslim communities. 
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