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A Critical Examination of Source Documents concerning Sky and Psyche
Word count: 1.932

This essay critically examines chapter 4, “Astrology and the I Ching”, of the book ‘Jung on Synchronicity and the Paranormal’, edited by Roderick Main.[footnoteRef:1] The chapter is comprised of letters the psychologist Carl Gustav Jung wrote to various scholars and astrologers at different times in the course of his life, by excerpts from Jung’s seminars given between 1928 and the 1930’s, as well as passages from his autobiography. All of the material in the chapter, as the tittle already suggests, relates to Carl Jung’s perspective on the subjects of Astrology and the I Ching. The text also reflects the influence that exploring these subjects had in Jung’s development of his theory of ‘Synchronicity’, which according to Nicholas Campion’s definition claims that ‘two events can be linked because they take place at the same time rather than because one causes the other.’[footnoteRef:2]  [1:  Carl Gustav Jung, ‘Astrology and the I Ching’, in Jung on Synchronicity and the Paranormal, ed. by Roderick Main (New Jersey: Princeton University Press, 1997), pp. 79-89. ]  [2:  Nicholas Campion, The New Age in the Modern West, (New York: Bloomsburry, 2016), p. 84. ] 

All of the published letters in the analysed chapter dates from 1911 until 1960, and the material also reflects, in the space of almost 50 years, Carl Jung changing his perception of reality through studying and reflecting on Astrology and the I Ching. Because of that, the material in the chapter is not very clear at times as some of the ideas presented contradict others. For example, in letter to B. V. Raman dated from 1947, Jung states that in astrology the constellations are not causing the ‘psychological facts’ but they rather ‘are merely in a relation of synchronicity with them’ and later on, in the same letter, he talks about the lack of research done on astrology using the scientific statistical method, which derives from the causational perspective.[footnoteRef:3] A few years later, in the foreword he wrote for Richard Wilhem’s book ‘The I Ching’ in 1950, Jung talks about the problem of experimenting with synchronicity using the statistical method because the events are unique and cannot be repeated.[footnoteRef:4] These passages show a contradiction between finding a scientific proof for Astrology, which according to Jung works in a synchronistic way, and then later questioning it as not being feasible to use statistics to prove synchronistic events.     [3:  Carl Gustav Jung, ‘Astrology and the I Ching’, in Jung on Synchronicity and the Paranormal, ed. by Roderick Main (New Jersey: Princeton University Press, 1997), p. 81.]  [4:  Carl Gustav Jung, ‘Astrology and the I Ching’, in Jung on Synchronicity and the Paranormal, ed. by Roderick Main (New Jersey: Princeton University Press, 1997), p. 88.] 

The contradictions found in the analysed chapter are characteristic of Jung’s work and a source of polemic as many scholars have debated and interpreted this occurrence in different ways. Liz Greene sees it as Carl Jung’s ‘profound conflict between scientifically demonstrable truths and visionary experience’ and in Patrick Curry’s view ‘Jung’s ambiguity bought significant breathing-space for spirituality among modern western people’ in contrast to the prevailing secularism.[footnoteRef:5] This theme was also seen in yet another perspective by Henri Frankfort and Gertrude Bing who claimed that Jung’s theories are not scientific because of the contradictions contained within Jung’s arguments while John Pennachio, similar to Curry’s interpretation, claims that Carl Jung has made important ‘connections between religion and psychology’.[footnoteRef:6] Claudia Richter on another hand, talks about Jung’s incoherence regarding the paranormal as a ‘still searching’, a continuous process of seeing matters through different perspectives and challenging the cartesian world view, an interpretation which resonates with the material presented in the examined text.[footnoteRef:7]   [5:  Liz Greene, Jung’s Studies in Astrology, (New York: Routledge, 2018), p. 7; Patrick Curry and Roy Willis, Astrology, Science and Culture (Oxford: BERG, 2004), p. 73.
]  [6:  Gertrude Bing and Henri Frankfort, ‘The Archetype in Analytical Psychology and the History of Religion’, Journal of The Warburg and Courtauld Institutes, Vol. 21, No. 3-4 (Jul-Dec 1958), p.168; John Pennachio, ‘Gnostic Inner Illumination and Carl Jung’s Individuation’, Journal of Religion and Health, Vol. 31, No. 3 (Fall, 1992), p. 241.]  [7:  Claudia Richter, ‘Carl Gustav Jung and the Ghosts’, in Ghosts – or the (Nearly) Invisible, ed. by Maria Fleischhack and Elmar Schenkel (Switzerland: Peter Lang AG, 2016), p. 63.   ] 

In some of the passages Jung also contradicts himself a few times regarding different perspectives on the nature of astrology and, through discussing how astrology works, he also talks about his perception of reality, which questions the principle of causality in most of the text. In the first letter of the chapter, addressed to Freud in 1911, Jung states that ‘we shall one day discover in astrology a good deal of knowledge that has been intuitively projected into the heavens’ claiming that the signs of the zodiac ‘depicts the typical qualities of the libido at a given moment’ and he then in a letter to B. V. Raman in 1947 changes this view saying instead that the psychological knowledge contained within the stars are ‘merely in a relation of synchronicity’.[footnoteRef:8] Here we can see an example presented in the text of Jung’s view on how astrology works changing over time, first he thinks that it is a knowledge that has been projected into the sky and later sees it as happening at the same time within and without, rather than being caused by projection from one to the other.  [8:  Carl Gustav Jung, ‘Astrology and the I Ching’, in Jung on Synchronicity and the Paranormal, ed. by Roderick Main (New Jersey: Princeton University Press, 1997), p. 79, 81.] 

According to the material presented in the chapter, Jung’s vision on how Astrology works and the development of the ‘Synchronicity’ theory are related. In 1934 Jung is challenging the astronomical theory which he calls ‘primitive’, where the stars radiate the energy and therefore cause some kind of astrological influence, he says that the ‘sun in Aries is not an astronomical statement but an indication of time’.[footnoteRef:9] At this point Jung believed that time was qualitative rather than quantitative, before coming up with his theory of ‘Synchronicity’. Jung will express in a letter addressed to the astrologer Andre Barbault in 1954 a change in his perception as, according to him, the idea of qualitative time still presumes causality. In Jung’s words ‘qualitative time is a hypothesis that attempts to explain the parallelism of events in terms of causa et effectus’.[footnoteRef:10] These two letters are showing that Carl Jung, over time, moved away from the idea of qualitative time because he was perceiving reality in more alignment with the idea of ‘Synchronicity’ and moving further away from causality. Although no mentioning in the text is found, the theory of Synchronicity resonates with Ptolemy’s notion of Sympathy, where the affairs of the earth are resonating with the heavens like in a concert and in ‘an important unity beyond bald cause-and-effect statements’.[footnoteRef:11] This concept seems to be an important part and one of the basic foundations of Jung’s cosmology. [9:  Jung, Astrology, p. 80.]  [10:  Jung, Astrology, p. 89.]  [11:  Darryn Lehoux, ‘Tomorrow’s News Today: Astrology, Fate, and the Way Out’, Representations, Vol. 95, No. 1 (Summer, 2006), p. 108.] 

In Jung’s cosmology, understanding reality as meaningful rather than random is a central idea, and he was especially influenced by what he called the ‘wealth of the Chinese mentality’  whilst studying the I Ching, which he considered a ‘method of exploring the unconscious’ and later on, in a letter dated from 1960, defines the I Ching as ‘readable archetypes’ revealing how he integrated experimenting and studying ‘the paranormal’ with the development of his later ideas.[footnoteRef:12] Later in the same letter, Jung confesses that he never tried to talk about another aspect of the dream life which he calls ‘four dimensional’ because according to him the majority of people would not have the ability to comprehend.[footnoteRef:13] This lack of capacity in the public to understand that he talks about in the text relates to what himself criticised and called as ‘the spirit of the age’ which he defines as a popular collective tendency of interpreting reality ‘that works upon weaker minds’ and it is responsible for defining what is reasonable and scientific and what is not.[footnoteRef:14] This perspective enabled Jung not only to explore these subjects considered unscientific by the majority, which were some of the building blocks of his cosmology, but also for him to question and develop another way of perceiving the workings and nature of reality. [12:  Carl Gustav Jung, ‘Astrology and the I Ching’, in Jung on Synchronicity and the Paranormal, ed. by Roderick Main (New Jersey: Princeton University Press, 1997), pp. 83; 85; 88.]  [13:  Jung, Astrology, p. 88.]  [14:  Carl Gustav Jung, ‘The Basic Postulates of Analytical Psychology’ in Modern Man in Search of a Soul <https://www.marxists.org/reference/subject/philosophy/works/at/jung.htm>, [accessed in 21 November 2019].] 

It is not clear in the chapter the other sources that Jung used for building his world view, but there is evidence in the text of him mentioning modern physics and comparing the Chinese mind to modern physicists, where the observer is included in the results of the experiment or experience.[footnoteRef:15] This concept once more reflects his attempt to distance himself from the causal way of interpreting reality, an idea which echoes Patrick Curry’s discussion on the challenges of researching about astrology and removing the astrologer from the equation based on the ‘rationalist-realist assumption that there is something “out there” which can be separated from astrologers, and vice-versa’.[footnoteRef:16] Another subject evident in the studied chapter that was influential in Carl Jung’s cosmology is Astrology itself. Nicholas Campion argued that Carl Jung ‘was himself an enthusiastic of astrologer’ and according to Liz Greene the ‘evidence of Jung’s profound and lasting commitment to astrology is inarguable’ and there is indication in the text that supports this argument.[footnoteRef:17] In letter dated from 1911 addressed to Sigmund Freud, Jung says ‘My evenings are largely taken up with astrology’ and in 1947 he wrote to B. V. Raman ‘about astrology I can tell you that I’ve been interested in this particular activity of the human mind for more than 30 years’.[footnoteRef:18] These two quotes reveals the period that Carl Jung dedicated to study astrology and his long-term commitment to the subject expresses how important it was in the construction of his ideas.  According to Liz Greene there was a mutual development in the relationship between psychology and astrology, in her words ‘Jung’s astrology helped to shape his psychological models (…) and modern astrology has been profoundly reshaped by Jung’s psychological concepts’.[footnoteRef:19] In the chapter Jung argues that Astrology was the only subject in the west where the synchronistic way of perceiving and experiencing reality was still present, and this idea also denotes the importance that the subject had in his cosmology.[footnoteRef:20]  [15:  Jung, Astrology, p. 87.]  [16:  Patrick Curry and Roy Willis, Astrology, Science and Culture (Oxford: BERG, 2004), p. 98.]  [17:  Nicholas Campion, Astrology and Cosmology in the World’s Religions, (New York: New York University Press, 2012), p. 18; Liz Greene, Jung’s Studies in Astrology, (New York: Routledge, 2018), p. 178.]  [18:  Jung, Astrology, pp. 79; 81.]  [19:  Liz Greene, Jung’s Studies in Astrology, (New York: Routledge, 2018), p. 9.]  [20:  Jung, Astrology, p. 85.] 


Conclusion:
This essay critically examined chapter 4, “Astrology and the I Ching”, of the book ‘Jung on Synchronicity and the Paranormal’, edited by Roderick Main.[footnoteRef:21] The text is comprised of Carl Jung’s writing material, including letters, seminars and autobiographic recordings, dated from 1911 until around 1960. The material reveals the process where Jung challenges the cartesian causational principle through exploring the I Ching and Astrology and, as a result, consolidates his theory of Synchronicity, where two events happens at the same time without one causing the other.  [21:  Carl Gustav Jung, ‘Astrology and the I Ching’, in Jung on Synchronicity and the Paranormal, ed. by Roderick Main (New Jersey: Princeton University Press, 1997), pp. 79-89.] 

The analysed chapter shows contradictions in Carl Jung’s ideas, for example in letter written in 1947 he claims that astrology works based on the principle of synchronicity, where events are happening simultaneously, and complains about the lack of scientific statistical research done on the subject of astrology.[footnoteRef:22] Three years later he writes about the unsuitability of statistics in proving synchronicity events.[footnoteRef:23] This is one of the examples discussed in this essay which demonstrates the contradictions contained within the examined text. These inconsistencies found in the studied chapter have been part of a larger debate in the academic community and some of the different points of view expressed by scholars, like for example Patrick Curry and Liz Greene, regarding Carl Jung’s ambiguity, were also explored in this critical review.[footnoteRef:24] Some contradictions regarding how astrology works in Carl Jung’s vision was also discussed, revealing the connection that his astrological explorations had with the formulation of his theory of Synchronicity in his attempt to move further away from the cause and effect principle of interpreting reality.[footnoteRef:25] [22:  Carl Gustav Jung, ‘Astrology and the I Ching’, in Jung on Synchronicity and the Paranormal, ed. by Roderick Main (New Jersey: Princeton University Press, 1997), p. 81.]  [23:  Jung, Astrology, p. 88.]  [24:  Liz Greene, Jung’s Studies in Astrology, (New York: Routledge, 2018), p. 7; Patrick Curry and Roy Willis, Astrology, Science and Culture (Oxford: BERG, 2004), p. 73.]  [25:  Jung, Astrology, p. 80; 89.] 

[bookmark: _GoBack]This essay also considered what the chapter reveals about Jung’s cosmology, mentioning the resonance that his theory of Synchronicity had with Ptolemy’s notion of Sympathy which states that events on earth and in the heavens are resonating like in a concert which also challenges the causational principle.[footnoteRef:26] The text revealed that what Jung called the ‘Chinese mentality’ had a strong influence in his vision and interpretation of reality as meaningful rather than random, with the I Ching having a central role in his cosmology.[footnoteRef:27] Carl Jung’s idea and criticism of  the ‘Spirit of the Age’, what he believed to be the world vision which is collective accepted as true at a certain time in history, was also mentioned as an important part in the development of his cosmology as it enabled him to explore subjects not considered scientific by the majority.[footnoteRef:28] Another two important elements present in Jung’s cosmology and revealed in the examined chapter is modern physics and the idea of the observer being part and, at the same time, having an influence in the experiment’s result, and Jung’s long-term commitment to astrology, exposing the importance that the subject had in the construction of his ideas.[footnoteRef:29]      [26:  Darryn Lehoux, ‘Tomorrow’s News Today: Astrology, Fate, and the Way Out’, Representations, Vol. 95, No. 1 (Summer, 2006), p. 108.]  [27:  Jung, Astrology, p. 83; 85; 88.]  [28:  Carl Gustav Jung, ‘The Basic Postulates of Analytical Psychology’ in Modern Man in Search of a Soul <https://www.marxists.org/reference/subject/philosophy/works/at/jung.htm>, [accessed in 21 November 2019].]  [29:  Jung, Astrology, p. 87; Liz Greene, Jung’s Studies in Astrology, (New York: Routledge, 2018), p. 178.] 
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