Gender, sex and the body are intrinsically linked together by society’s general thoughts and misconceptions of these virtually indecipherable concepts and what they should represent. To start with, this essay will provide simple definitions so that readers may understand arguments of similarity and differences from the offset – if ever in doubt, one can refer to the glossary at the end of this essay. 
[bookmark: _Hlk34574960]Gender is difficult to define, as it is often mistaken with sex. Gender is best described as the social roles we place upon ourselves, and the expectations we have for each sex to fulfil. (Winthrop, 1991) (Barfield, 1997) (Barnard and Spencer, 1996). Sex is the physical characteristics that people were born with, that allow a person to be sorted into one of two groups, either male or female. (Winthrop, 1991) (Barfield, 1997) (Barnard and Spencer, 1996). Gender identity is separate from the concept of gender. It is the way people see, express and label themselves, separate from the ideals which society would typically place on a person due to their sex. (Winthrop, 1991) (Barfield, 1997) (Barnard and Spencer, 1996). The body is considered to be a physical vessel of flesh and bones, but also has value conceptually – for example, gender is constructed through the body. In short, these concepts all link to things such as task divisions, cultural expectations, actions and behaviours (Roy, 2020). It is understandable why many people find it difficult to distinguish between these terms – in essence, the question is “what is ‘biologically intractable’… and what is culturally constructed”? (Astuti, 1998, p.3). However, it is the aim of this essay to provide an understanding of these concepts through the discipline of Anthropology, by providing information about global cultures and societies. 
The Vezo are a semi-nomadic people who live on the coast of South Madagascar and base their livelihoods on sea fishing. Within the Vezo, there are men, who “in the course of their childhood and throughout their lives, become `images' of women (sarin'ampela); that is, men who choose to become women and shift their gender identity.” (Astuti, 1998, p.4). They move away from the sex they were at birth, instead choosing to find a gender identity that they are more comfortable with.
Sarin’ampela are described as men who ‘like’ women but in a way that means they want to become the image of one. Those who become sarin’ampela often take on this role from an early age, however it is difficult as Vezo men and women will often have the same roles within the community, so it is difficult to move away from one’s own sex and transform into what one wishes their gender identity to be. The Sarin’ampela “cannot simply intrude incidentally upon the women's domain of activities, as other men do” (Astuti, 1998, p.22), and have to overly perform their gendered image to define their identity among the Vezo. This highlights the performative nature of gender identity we see both among the Vezo and within our own society.
Despite being accepted in life, in death the sarin’ampela will never be treated in the way cisgender women are. The `image' of a sarin-ampela is un-done and fundamentally negated during the funeral and rites, and the body will be buried in the male section of the Vezo tomb as not to anger the ancestors (Astuti, 1998, p.23).
The Vezo do not focus on the sex of the child and how it would determine its identity growing up as it is done in Western society. The Vezo describe themselves as `people who struggle with the sea and live on the coast'; their identity comes from the tasks they perform each day and the place where they live, this is what makes them what they are (Astuti, 1998, p.5).
It is interesting to note that within the language that the Vezo use (called Malagasy), there are no distinct terms for boy or girl, only terms such as ‘zaza’, ‘aja’ (both meaning child). The term ‘anaky’ seems to translate to son or daughter in English, but possibly it has more the meaning of referring to a child which is related to a parent, and there is no focus on what the gender of the child is. If one wanted to specify whether this child was a boy or a girl, the Vezo “`genderize' the term anaky by adding that it is male or female. In some cases, … people refer to the child with the gendered terms used for adults: a `man' (lehilahy, johary) or a `woman' (ampela).” (Astuti, 1998, p.29). Children do not have a gender in the same way that adults seem to within the Vezo, suggesting that gender is something people learn over time or develop than something they are born with - “gendered identities and gendered bodies are also not simply and `naturally' born as they are, but are created, `culturally' and `historically' through practice” (Astuti, 1998, p.8).
In stark contrast to the Vezo, the Hijras of India view gender and sex through the eyes of religion. The Hijras are defined as those who are neither men nor women, instead they are considered the third sex or gender within Indian culture. They will wear female clothing and, ideally, renounce sexual desire and practice by undergoing a sacrificial emasculation. (Reddy, 2005, p.2)
Interestingly, the census of India, while not listing hijras separately so they are usually counted as men, allows hijras to be counted as women on the register upon request, which is far more forward than attitudes here in terms of transgender people being legally recognised how they would like to be. (Reddy, 2005, p.4)

Hijras are overly performative of their gender, enacting their gender in terms of trying to look like women as much as possible, going through lengthy, painful and sometimes illegal beauty procedures to achieve this look. (Reddy, 2005, p. 7)

Hijras will voluntarily leave their own household, or alternatively be kicked out, and they will form a new family with other hijras. The major principle of social organization among the hijras is the relation between gurus (teachers) and their chelas (disciples). This relationship is modelled both on the Hindu joint family and on the relationship of spiritual leader and disciple in Hinduism. The guru, similar to an elder in a family, is expected to take care of the chela's material needs and the chela is expected to show respect and obedience to the guru and give the guru "her" earnings. The guru of the household will sponsor the chela and look after her, and a sisterhood forms between the chelas under one guru, creating a family. Gurus also provide the umbrella under which hijras earn a living, as economic territories among hijras all come under the control of a particular guru and are off-limits to the chelas of any other guru without explicit permission (Taparia, 2011, p.180). They are free to perform their gender as they wish without fear of not being accepted in their newfound family, allowing for true expression of self and happiness.

I couldn’t find many studies that agreed on the religious aspect of being a Hijra, but the idea and expression of this gender definitely stems from religion. It seems that Hijras earn money and worship by blessing weddings and newborns, but also take part in other ceremonies and they also perform to entertain people. These performances seem to carry the tone of what we would call drag, almost burlesques of female behaviour. Much of the comedy of their performances derives from the incongruities between their behaviour and that of ordinary women, restrained by norms of propriety. Hijras use coarse speech and gestures and make sexual innuendos, teasing the male children present and also making fun of various family members and family relationships. (Reddy, 2005, p. 78), (Taparia, 2001, p.171)

Hijras can belong to different religions, and the last rites depend on their religion. A Hindu Hijra is cremated while a Muslim Hijra will be buried. When carrying a dead Hijra to the graveyard the other Hijras will not wear women’s clothes and will dress the body in male clothing, to hide the fact that the deceased is a Hijra. While different from the Vezo, who do not want to upset ancestors and do not seem to honour the sarin’ampela identity after death, the Hijras do this to avoid ostracization rather than to take away their friend’s identity. (Reddy, 2005, p. 102)

There are many commonalities between these two case studies – the over performativity of gender, the tolerance from their community although not necessarily acceptance, the link between both to the queer community, and the secrecy and shame around the funerals for both sarin’ampela and hijras. Death is an importance rite of passage, and allows for reflection of the self and the other. Their identity is stripped away after death, and they are not allowed to go through this rite of passage in the way they are comfortable with, and it seemingly invalidates their identity in life as well. There are also differences between these two cultures; in how gender is overly performed and accepted differently in each one, and how linguistics can deeply affect gender identity and the way it is perceived. In regards to the self and other, Anthropology can facilitate this understanding, and it can provide other vital aspects such as the spread of information and education which will lead to tolerance and acceptance and increased empathy with others, even if we do not necessarily understand other cultures and their ways of life.
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Glossary
Sex - The sum of the structural, functional, and sometimes behavioural characteristics of organisms that distinguish males and females. (Dictionary by Merriam-Webster: America's most-trusted online dictionary, 2020)
Body - The organized physical substance of an animal or plant either living or dead; the material part or nature of a human being. (Merriam-webster.com. 2020)
Gender - The behavioural, cultural, or psychological traits typically associated with one sex. (Merriam-webster.com. 2020)
Gender roles – The expected role determined by an individual’s sex and the associated attitudes, behaviours, norms, and values; the public image of being a particular gender that a person presents to others. (Open Education Sociology Dictionary: Free Online Sociology Dictionary, 2020)
Third gender - A gender classification in societies that recognize a gender other than male or female; a person who identifies as a gender other than male or female or as neither male nor female. (Dictionary.com Is The World’s Favorite Online Dictionary, 2020)
Gender identity – A person's internal sense of being male, female, some combination of male and female, or neither male nor female. (Merriam-webster.com. 2020)
Genderless – to lack qualities typically associated with either sex; suitable to or for either sex; not reflective of the experiences, prejudices, or orientations of one sex more than the other. (Merriam-webster.com. 2020)
[bookmark: _Hlk36046509]Community - A unified body of individuals; the people with common interests living in a particular area; a group of people with a common characteristic or interest living together within a larger society. (Merriam-webster.com. 2020)
Transgender -  Of, relating to, or being a person whose gender identity differs from the sex the person had or was identified as having at birth. (Merriam-webster.com. 2020)
