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Introduction:

The Collins dictiionary defines the German term ‘Vergangenheitsbewältigung’ as the ‘process of coming to terms with the past’. It is often used to specifically mean the collective reconciliation of the German people with the horrors of the Shoah. Since the end of World War II, the German state has made conscious and constant efforts to keep the memory of Shoah alive, lest George Santayana’s famous warning of being condemned to repeat history if one forgets it comes true. However, the cross of this shame is not just for Germany to bear. The onus of complicity extends to the whole world. Several nations had been observing an annual Holocaust Memorial Day since the 1940s, but the United Nations proclaimed January 27 to be the International Day of Commemoration in Memory of the Victims of the Holocaust in 2005 (UNESCO). Vergangenheitsbewältigung is meant for all of us.

However, despite this collective guilt, the narrative of this atrocity has played out mostly as an interfaith conflict between Judaism and Christianity. Even though Hitler’s religious views were not clear, Nazi Germany was mostly Christian (Koehne), and the faith community is therefore held culpable by extention. Culpability is also, of course, tied to the centuries of Christian oppression – a subject which will be dealt with briefly later. This paper explores the aspect of interfaith relations between Judaism and Christianity in the post-Shoah context, and some of the opportunities and challenges therewith. 

A deep, deep cleave

In popular culture, the term ‘Abrahamic faiths’ often performs a homogenising function, placing Judaism, Christianity and Islam under one big, friendly umbrella. It is a reference to one of the earliest patriarchs and prophets, Abraham, whose descendents went on to found Christianity and Islam. Abraham’s figure is, then, common to all three faiths. This can be likened to the Sanatana Dharma[footnoteRef:1] label in India, which is used to club together Hinduism, Buddhism, Jainism and Sikhism.  [1:  Sanatana Dharma can be roughly translated to mean ‘eternal faith’ – a term usually used for Hinduism or the ancient Vedic religion. However, since the founders of Buddhism, Jainism and Sikhism were Hindu, these religions are all considered ‘offshoots’ of Hinduism and hence parts of ‘Sanatana Dharma’.
] 


The ontological truths, however, are far from the appelatives, as is made evident from constant news of religious strife. Whether it is the Israel-Palestine conflict or the Syrian crisis, or the Iraq-America tensions, one sees plenty of infighting among nations following ‘Abrahamic faiths’. Jews fight Musims, Muslims fight Christians, Christians fight Jews and Muslims.

Religion is deeply intertwined in the politics of all these situations, no matter how many secular assertions are made. The histories of these conflicts run deep, going back centuries, often to the point of their inception. If fact, the most enduring subtexts of modern international relations are the Judeo-Christian conflict and the Islamic-Christian conflict. Problematic relations between the Jews and the Christians go right back to the point of Christ’s death, whereas tensions between Muslims and Christians date back to the Inquisitions of the Medieval period. In the modern period, these conflicts have been exacerbated by unfortunate events such as the Holocaust (1941-1945) and the 9/11 terror attack (2001). As the religion of the world’s majority, Christianity plays an inevitable part in all these fractured narratives.

With its 2000 year old history, the Judeo-Christian conflict is especially pervasive. These differences are not just the result of historical consequences but also theology. In fact, it is the theogical differences that make complete reconciliation impossible. Even for someone with no background of these relations, the evidence of differences are direct and plenty. 

A catalogue of differences and Antisemitism

One may start with a stark terminological difference as an example. The Nazi genocide of European Jews is remembered as “The Holocaust” almost universally, and here, ‘universal’ refers the Western world with a Christian majority. The term is etymologically rooted in the Greek word holokauston, itself a translation of the Hebrew olah, meaning a complete burnt offering to God (Petrie). The implication is that of a sacred sacrifice – something that these mass murders were definitely not. In contrast, the Jewish community refers to the genocide as Shoah, meaning destruction or disaster. The choice of terms is extremely telling, and may easily indicate the victim and and perpetrator. 

This is but one example of the vast differences between the two faiths. The fundamental differences between the two can be found summarised in this succinct table below (Kravitz).

	 THEME
	 Christianity
	 Judaism

	 Nature of God
	 Trinity
	 Unity

	 Nature of Messiah
	 Divine Sin Sacrifice
	 Just Human Righteous King

	 Atonement
	 Blood required
	 Prayer and Repentance

	 Sin
	 Everyone stained by Adam and       Eve
	 All begin with a clean slate

	 Satan
	 Fallen Angel
	 Agent of God

	 Torah
	 Written only
	 Written and Oral

	 Commandments
	 Not eternal or valuable
	 Eternal and of ultimate value

	 Exclusivity
	 Only Christians go to heaven
	 All righteous have a place

	 Land of Israel
	 Irrelevant
	 Crucial

	 Jews
	 Now, the church or irrelevant
	 God’s Chosen people



All of these differences have contributed to antisemitic sentiments among over centuries, but the primary reason for such abiding hostility towards Jews is the death of Christ. The Jewish community largely rejected Jesus as a messianic figure and he was consequently punished to death by Crucifixion – a death Christians blame Jews for. 

For centuries, Jews were branded ‘Christ killers’ and early Christian theology developed a full-blown Adversus Judaeos (arguments against the Jews) tradition. Church Fathers like Justin (100 CE – 165 CE) and Tertullian (160 CE – 225 CE) employed anti-Jewish rhetoric indiscriminately, which shaped the attitudes of the Christian community towards Jews in the Middle Ages. It resulted in frequent religious persecutions such as the massacre in York in 1190, to “ethnic cleansing” based explusions from England in 1290, France in 1306 and Spain in 1492 (Phillips). The Jew was cast as an unscruplous, greedy, and cruel person in these narratives – in effect, a symbol of anything that was bad or wrong with mankind. As historian David Nirenberg noted, “anti-Judaism was a tool that could usefully be deployed to almost any problem, a weapon that could be deployed on almost any front.” (Nirenberg)

In Germany, Jews came to be percieved as a threat at the racial level. 19th century journalist, Wilhemn Marr, who popularised the term ‘antisemitism’, wrote of this in his polemic ‘Der Sieg des Judentums über das Germentum’ (The Victory of Jewry over Germandom). Even though he outwardly rejected the ancient Christian prejudices of Jews being child killers, he believed that they were of an innately destructive disposition, had ‘tribal peculiarities’ and ‘alien essence’ (Phillips). This narrative of racial hatred against the Jews built and blew up in the most horrific ways in Hitler’s Third Reich, culminating in the Shoah. Between 1941 and 1945, six million Jews were exterminated in Nazi concentration camps (Yad Vashem), while the rest of the world mutely watched. 

Christian attempts at atonement

The causalties of the Second World War stood at a far greater 85 million, but the moral and ethical scarring caused by the Shoah was far more profound. That unprecendented and unimaginable episode of horror raised existential questions about both, humanity and divinity. How could human beings be capable of such evil? Why did fellow human beings say, no nothing? Did God not see what happened? Why did He not intervene despite so much atrocity? Does God even exist? The need for explanation, exoneration, atonement gave rise to new streams of thought and action among both the Jewish and Christian communities. 

The Christians reacted first, even as the Jews reeled in shock and horror. Immediately after the World War II ended, the World Council of Churches starting expressing profound regret at what had happened to the European Jewry. On August 5, 1947, the International Emergency Conference on Anti-Semitism conference was organised in Seelisberg, Switzerland to address the trenchant antisemitism in Europe, which had met its most horrific conclusion in the Shoah (Rutishauser). Hitler’s National Socialist rule was gone, but 1900 years of prejudice had to be dealt with. The following 10 points of Seelisberg were issued as a result of the conference by the International Council of Christians and Jews (International Council of Christians and Jews) are seen as the first steps towards a meaningful Judeo-Christian post-Shoah dialogue.The 10 Points of Seelisberg

1. Remember that One God speaks to us all through the Old and the New Testaments.
2. Remember that Jesus was born of a Jewish mother of the seed of David and the people of Israel, and that His everlasting love and forgiveness embraces His own people and the whole world.
3. Remember that the first disciples, the apostles and the first martyrs were Jews.
4. Remember that the fundamental commandment of Christianity, to love God and one's neighbour, proclaimed already in the Old Testament and confirmed by Jesus, is binding upon both Christians and Jews in all human relationship, without any exception.
 5. Avoid distorting or misrepresenting biblical or post-biblical Judaism with the object of extolling Christianity.
 6. Avoid using the word Jews in the exclusive sense of the enemies of Jesus and the words The Enemies of Jesus to designate the whole Jewish people.
7. Avoid presenting the Passion in such a way as to bring the odium of the killing of Jesus upon all Jews or upon Jews alone. It was only a section of the Jews in Jerusalem, who demanded the death of Jesus, and the Christian message has always been that it was the sins of mankind, which were exemplified by those Jews and the sins in which all men share that brought Christ to the Cross.
 8. Avoid referring to the scriptural curses, or the cry of a raging mob: His Blood be Upon Us and Our Children, without remembering that this cry should not count against the infinitely more weighty words of our Lord: Father Forgive Them, for They Know not What They Do.
 9. Avoid promoting the superstitious notion that the Jewish people are reprobate, accursed, reserved for a destiny of suffering.
 10. Avoid speaking of the Jews as if the first members of the Church had not been Jews. 


In 1948, The World Council of Churches went further, and made the declaration that antisemitism is a sin against God and humanity – an assertion it maintains even today (Prove). 

On October 28, 1965, the Catholic Church took the next decisive lead by issuing the authoritative Nostra Aetate, under the leadership of Pope Paul VI (Vatican). Although broader in scope, since it was meant to be a Declaration on the Relation of the Church with Non-Christian Religions, it paid special heed to Jewish-Christian relations in the fourth of its five points.
4. As the sacred synod searches into the mystery of the Church, it remembers the bond that spiritually ties the people of the New Covenant to Abraham's stock.

Thus the Church of Christ acknowledges that, according to God's saving design, the beginnings of her faith and her election are found already among the Patriarchs, Moses and the prophets. She professes that all who believe in Christ-Abraham's sons according to faith are included in the same Patriarch's call, and likewise that the salvation of the Church is mysteriously foreshadowed by the chosen people's exodus from the land of bondage. The Church, therefore, cannot forget that she received the revelation of the Old Testament through the people with whom God in His inexpressible mercy concluded the Ancient Covenant. Nor can she forget that she draws sustenance from the root of that well-cultivated olive tree onto which have been grafted the wild shoots, the Gentiles. Indeed, the Church believes that by His cross Christ, Our Peace, reconciled Jews and Gentiles, making both one in Himself.

The Church keeps ever in mind the words of the Apostle about his kinsmen: "theirs is the sonship and the glory and the covenants and the law and the worship and the promises; theirs are the fathers and from them is the Christ according to the flesh" (Rom. 9:4-5), the Son of the Virgin Mary. She also recalls that the Apostles, the Church's mainstay and pillars, as well as most of the early disciples who proclaimed Christ's Gospel to the world, sprang from the Jewish people.

As Holy Scripture testifies, Jerusalem did not recognize the time of her visitation, nor did the Jews in large number, accept the Gospel; indeed not a few opposed its spreading. Nevertheless, God holds the Jews most dear for the sake of their Fathers; He does not repent of the gifts He makes or of the calls He issues-such is the witness of the Apostle. In company with the Prophets and the same Apostle, the Church awaits that day, known to God alone, on which all peoples will address the Lord in a single voice and "serve him shoulder to shoulder" (Soph. 3:9).

Since the spiritual patrimony common to Christians and Jews is thus so great, this sacred synod wants to foster and recommend that mutual understanding and respect which is the fruit, above all, of biblical and theological studies as well as of fraternal dialogues.

True, the Jewish authorities and those who followed their lead pressed for the death of Christ; still, what happened in His passion cannot be charged against all the Jews, without distinction, then alive, nor against the Jews of today. Although the Church is the new people of God, the Jews should not be presented as rejected or accursed by God, as if this followed from the Holy Scriptures. All should see to it, then, that in catechetical work or in the preaching of the word of God they do not teach anything that does not conform to the truth of the Gospel and the spirit of Christ.

Furthermore, in her rejection of every persecution against any man, the Church, mindful of the patrimony she shares with the Jews and moved not by political reasons but by the Gospel's spiritual love, decries hatred, persecutions, displays of anti-Semitism, directed against Jews at any time and by anyone.

Besides, as the Church has always held and holds now, Christ underwent His passion and death freely, because of the sins of men and out of infinite love, in order that all may reach salvation. It is, therefore, the burden of the Church's preaching to proclaim the cross of Christ as the sign of God's all-embracing love and as the fountain from which every grace flows.

A document of Jewish reciprocity

Although dozens of conferences and councils discussing Jewish-Christian dialogue took place after the conclusion of the Second World War, Jewish reciprocity in the form of a similar documentary proclamation came only in the year 2000. 

At the turn of the millennium, a group of 170 Jewish thinkers and scholars from the United States, United Kingdom, Canada, and Israel convened in Baltimore at the Institute for Islamic, Christian, and Jewish Studies and drew up a document titled Dabru Emet i.e. Speak [the] Truth. The name comes from Zechariah 8:16 in the Hebrew Bible, in which the prophet informs Israel how to interact with other nations. Its writers stated their intent thus: “We believe it is time for Jews to reflect on what Judaism may now say about Christianity. As a first step, we offer eight brief statements about how Jews and Christians may relate to one another.” (National Jewish Scholars Project)
Dabru Emet

1. Jews and Christians worship the same God
2. Jews and Christians seek authority from the same book
3. Christians can respect the claim of the Jews on the land of Israel
4. Jews and Christians together accept the moral principles of the Torah (Pentateuch)
5. Nazism is not a Christian phenomenon
6. The controversy between Jews and Christians will not be settled until God redeems the entire world as promised in scripture and no-one should be pressed into believing another’s belief
7. A new relationship between Jews and Christians will not weaken Jewish practice
8. Jews and Christians must work together for justice and peace


This document published as an ad in the New York Times on September 10, 2000 states the Jewish response to creating peaceful relationships with Christians. The following eight points state the broad themes of the document that was signed by over 200 Jewish thinkers, although not too many Orthodox practitioners participated. (Pluralism Project Archive - Harvard University)

The Dabru Emet was a result of five years of deliberations and had come after  two generations of Jews had had the time to absorb the shockwaves of the Shoah. It was welcomed by many Christian leaders and organisations (Morgan), but didn’t find much appoval among the Jewish community.  Therefore, despite its generous theological proclamations and a life of twenty years, the Dabru Emet is neither well known nor well-accepted. 

However, before deliberating further on the reception of the Dabru Emet and the present-day status of Jewish-Christian relationships, it is imperative to take a long long at the theological developments that preceded this step. Post-Shoah theology marked a significant departure in Jewish thought and culture with far reaching effects. A recce of those ideas is important to understand the present-day situation. 
Positions in post-Shoah theology: Anger, reconciliation, acceptance

Hitler’s ‘Final Solution’ of systemic Jewish genocide left a gaping whole in the theological foundations of the Jewry. Jewish theologian Arthur A. Cohen’s description of the Shoah as the ‘tremendum’ of our age is perhaps the most apt. 
Like Cohen, many of his counterparts tried to make sense of this episode of unimaginable cruelty in the context of the Jewish people’s relationship with the divine. Some of the most prominent theological positions are stated below. 

One of the first and most radical theological overhauls were made by the rabbi and academic, Richard L. Rubenstein in his collection of published essays titled ‘After Auschwitz: Radical Theology and Contemporary Judaism’ (1966). His deductions were Nietzschean in the manner that believe God was dead and called for a complete reformulation of Jewish religion that derived from mystical and pagan ideologies. As far as Rubenstein was concerned, this time of earth was the time when God had died and the Jewish people were left in ‘a cold, silent, unfeeling cosmos, unaided by any purposeful power’. (Langton)

The philosopher Hans Jonas, though not entirely in agreement with Rubenstein, expressed similar ideas. In his 1968 essay, ‘The Concept of God After Auschwitz: A Jewish Voice’ Jonas posited that though God wasn’t dead, He was definitely not alive in the omnipresent sense. God had created the world and then let it take its course, no longer concerning Himself in its growth or evolution. All human actions and their consequences, including ‘the gassed and burnt children of Auschwitz’ were their own responsibility. (Jonas) 

By the time Emil Fackenheim ‘God’s Presence in History: Jewish Affirmations and Philosophical Reflections’ was published in 1970, some of the initial anger towards God seems to have somewhat abated. Like his peers, Fackenheim too was outraged, calling the Shoah a mysterious, ‘epoch-making’, and foundational ‘root experience’ for the Jews, just like the destruction of the Temples. But he did not reject God entirely. What he formulated, instead, was a new “commandment” that has become central to modern Jewish thought. Called the 614th Commandment (one following the original 613 commandments or mitzvoth in the Torah), it states that: “It is imperative to survive. Belief in the God of Israel must continue however hard that belief may be. One must not despair – for despair would grant Hitler a posthumous victory.” (Langton) This 

On the opposite end of the spectrum from these theologians was Rabbi Eliezer Berkovits’ point of view. He explored the idea of the Shoah as the ‘miracle of 1942’ in his work ‘Faith After the Holocaust’ (1973), where this catastrophe is seen as part of the divine plan for the establishment of the Jewish State of Israel. He proposes a position in which the mostly free will of humans is only occasionally interjected by God’s expressions of mercy. Orthodox thinker Bernard Maza shared similar views.

The theological positions of Jonas, Berkovits, Maza and even Fackenheim come across as confusing and sometimes, inherently contradictory. Their works seem to give the readers a sense of constantly walking on a tightrope, using the balance pole of faith to keep from falling into the abyss of atheism. This characteristic uncertainty is reflected in the work of Irving Greenberg, who said that in a post-Shoah world, faith was not an easy thing to have. He called it ‘troubled theism’ and said that ‘Living in the dialectic becomes one of the verification principles for alternative theories after the Holocaust.’ An orthodox rabbi, Greenberg expressed these ideas in his work titled ‘Cloud of Smoke, Pillar of Fire: Judaism, Christianity, and Modernity After the Holocaust’ (1977).  

Another radical shift in theological perspectives occurred around the 1990s, with modern Orthodox scholar, David Bluementhal writing ‘Facing the Abusing God: A Theology of Protest’ in 1993. As the provocative title of his book suggests, his idea of God was not as an absent or a hidden figure but one that purposefully inflicted sadistic abuse on his people. Using the very uncomfortable metaphor of children sexually abused by their parents. He wrote, “To have faith in a post-holocaust, abuse-sensitive world is, first, to know – to recognize and to admit – that God is an abusing God, but not always.” (Langton)

In a complete 180-degree flip, Jewish liberation theologist, Marc Ellis, attacked the entire premise of Holocaust Theology! In his book, ‘Ending Auschwitz: The Future of Jewish and Christian Life’ (1994) he plays the Devil’s advocate and not only rejects most of the post-Shoah theological trends, but also calls it a dangerous political ideology. He wonders if Jews have turned the Auschwitz tragedy into a victim narrative that is conveniently used against any modern-day criticisms aimed at them, especially with reference to the Israel-Palestine conflict. “I wondered whether in a paradoxical way Auschwitz had perhaps become for Jews a place of safe haven. For if we dwell in Auschwitz, if we freeze our history at Auschwitz, we silence the questions others have of us and in fact we have of ourselves. In this way Auschwitz becomes for us a place where we can hide our accountability in the present, even as we demand it insistently of others for their past actions.” 

The timeline of post-Shoah theology demonstrates how the narrative has evolved from anger to reconciliation to acceptance and even counterpoint. These scholars pose unique questions for a unique event. Langdon says, “For a number of thinkers… the problem of evil is irrelevant for discussing the Holocaust… because it is regarded as unique and unparalleled in history. As such, it cannot be considered as just one more example of evil or suffering, even a particularly horrific one, and therefore cannot be treated by reference to the familiar theodicies; rather, the Holocaust is seen to represent an entirely new theological problem that demands an entirely new type of engagement.” (Langton)

However, critics have pointed out how many Holocaust theologians have ended up asking the age-old theological questions such as the existence of god, human will vs. divine providence, the paradigm of collective suffering of the Jewry, and the nature of the Covenant, etc., which are only repackaged in a modern context.  

Ellis’ inversion of the victim/perpetration motif is a game-changer. In one brutal swoop, he makes the transition and connections between theology, interfaith relations, and contemporary politics of religious nationalism. Just six years after the publication of Ellis’ work, the Dabru Emet came to be formulated and it may have been the result of some manner of shift in Jewish thought – no matter how little. Faith having returned in its original form, the other primary question facing Jews today is related to identity. The next section investigates this identity question and consequently, the state of Jewish-Christian relations at the level of politics. 

Anti-Semitism and pro-Israeli foreign policy: the American matrix of confusion

Dabru Emet’s larger and better-known counterpart, Nostra Aetate seems to not have fared well either, considering antisemitism is on the rise again. Indeed, a report by the Amercian Anti-Defamation League states that the year 2019 saw the highest spike (12%) in reported antisemitic incidents in the 40 years of its existence (Diaz). There are similar statistics and reports from other parts of the world such as OSCE (Organization for Security and Co-operation inEurope) too, but as home to the largest population of Jews in the world (Pew Research Center), the United States and its policies and attitudes about Jews warrants the most attention.

The United States of America and Israel have shared a more or less positive bilateral relationship soon after the Second World War, when the state of Israel was founded in 1948. (Zanotti) American Zionist forces have been an important driver of the nation’s foreign policy. 

Even as hate crimes against the Jewish minority continues to grow in a populist political climate, Trump has done its important international ally a few favours like his predecessors. Indeed, he was likened to the ancient Jewish king, Cyrus by Bejamin Netanyahu! (Goldman) Trump re-opened the US Embassy in Jerusalem in May 2018 (Al Jazeera News Agencies) and is currently celebrating its two-year anniversary. More recently, he passed an Executive Order on Hannukah in a bid to stymie antisemitism in American Universities and other educational institutions. While it may appear to have noble intentions on the surface, there are several implications.

The Executive Order that bypasses the Congress broadens the scope of Title VI of the Civil Rights Act by extending legal protection against discrimination to American Jews. So far, so good. However, it is to be noted, that this Act “prohibits discrimination on the basis of race, color, and national origin (in programs and activities receiving federal financial assistance)” (The United States Department of Justice), but religion is not a criterion. Since Jews are neither a race, nor a color, the third and last category of national origin becomes applicable to them. It has been interpreted to mean a declaration of Judaism as a nationality (Press Trust of India), in addition to being a religion. This is an academic re-definition.

Critics have also pointed out that this Order may be used by Trump to quash any BDS activity (Boycott, Divestment, Sanctions is an anti-Israel, Palestinian-led movement for freedom, justice and equality),  and by extension, free speech (Abdalla). Trump’s move also courted suspicion, because his personal views are far from inclusive. At the Israeli-American Council Summit, he was reported saying, “A lot of you are in the real estate business because I know you very well. You're brutal killers, not nice people at all. But you have to vote for me, you have no choice.” (Diamond) The matrix of confusion is complete. 

A new old problem

Trump’s redefinition of Judaism circles back to some fundamental tenets of the faith. It upturns the resolutions of the Pittsburgh Platform (1885) in which the Reform Rabbis gave up the compulsive idea of a nation state, denouncing Zionism and restricted to themselves only a religious identity (Jewish Virtual Library). Although this document was born at a pre-Shoah, pre-Israel (state) period, it was an important first inclusive step on Judaism’s part and exerted a great influence for about fifty years. Its eight important points are as follows: 
8 points of the Pittsburgh Platform (1885)

1.We recognize in every religion an attempt to grasp the Infinite, and in every mode, source or book of revelation held sacred in any religious system the consciousness of the indwelling of God in man. We hold that Judaism presents the highest conception of the God-idea as taught in our Holy Scriptures and developed and spiritualized by the Jewish teachers, in accordance with the moral and philosophical progress of their respective ages. We maintain that Judaism preserved and defended midst continual struggles and trials and under enforced isolation, this God-idea as the central religious truth for the human race.
2. We recognize in the Bible the record of the consecration of the Jewish people to its mission as the priest of the one God, and value it as the most potent instrument of religious and moral instruction. We hold that the modern discoveries of scientific researches in the domain of nature and history are not antagonistic to the doctrines of Judaism, the Bible reflecting the primitive ideas of its own age, and at times clothing its conception of divine Providence and Justice dealing with men in miraculous narratives.
3. We recognize in the Mosaic legislation a system of training the Jewish people for its mission during its national life in Palestine, and today we accept as binding only its moral laws, and maintain only such ceremonies as elevate and sanctify our lives, but reject all such as are not adapted to the views and habits of modern civilization.
4. We hold that all such Mosaic and rabbinical laws as regulate diet, priestly purity, and dress originated in ages and under the influence of ideas entirely foreign to our present mental and spiritual state. They fail to impress the modern Jew with a spirit of priestly holiness; their observance in our days is apt rather to obstruct than to further modern spiritual elevation.
5. We recognize, in the modern era of universal culture of heart and intellect, the approaching of the realization of Israel's great Messianic hope for the establishment of the kingdom of truth, justice, and peace among all men. We consider ourselves no longer a nation, but a religious community, and therefore expect neither a return to Palestine, nor a sacrificial worship under the sons of Aaron, nor the restoration of any of the laws concerning the Jewish state.
6. We recognize in Judaism a progressive religion, ever striving to be in accord with the postulates of reason. We are convinced of the utmost necessity of preserving the historical identity with our great past. Christianity and Islam, being daughter religions of Judaism, we appreciate their providential mission, to aid in the spreading of monotheistic and moral truth. We acknowledge that the spirit of broad humanity of our age is our ally in the fulfillment of our mission, and therefore we extend the hand of fellowship to all who cooperate with us in the establishment of the reign of truth and righteousness among men.
7. We reassert the doctrine of Judaism that the soul is immortal, grounding the belief on the divine nature of human spirit, which forever finds bliss in righteousness and misery in wickedness. We reject as ideas not rooted in Judaism, the beliefs both in bodily resurrection and in Gehenna and Eden (Hell and Paradise) as abodes for everlasting punishment and reward.
8. In full accordance with the spirit of the Mosaic legislation, which strives to regulate the relations between rich and poor, we deem it our duty to participate in the great task of modern times, to solve, on the basis of justice and righteousness, the problems presented by the contrasts and evils of the present organization of society.



Not surprisingly, the staunchest critics of Trump’s explicitly political move are Jews themselves. For example, Halie Soifer, Executive Director at the Jewish Democratic Council of America, said that Trump’s Executive Order represented the “height of hypocrisy” and that “If President Trump truly wanted to address the scourge of anti-Semitism he helped to create, he would accept responsibility for this role emboldening white nationalism, perpetuating ant-Semitic conspiracy theories, and repeating stereotypes that have led to violence targeting Jews.” (Jewish Democratic Council of America)

Covenantal versus national identities

Trump’s offer of a ‘national identity’ to American Jews is problematic on many levels. The first question many from the community raised was the implication that they were not American citizens to begin with. Drawing hard lines around the minority status of their religion and then defining them as a ‘different’ nationality – even if for the sake of protecting – only exacerbates their ‘Otherness’. It is simply a return of the medieval Christian attitudes, which is why this move has been critiqued as anti-Semitic. 

The conflation of American Jews with Israelites places the community in a no-man’s land, where their national identities and loyalties are called to question. Since the formation of the state of Israel, aliyah or immigration to Israel has been so common that is almost expected of all Jews the world over. Zionism and a Jewish identity do not necessarily always overlap, but it seems to be a common perception. Indeed, some have even construed that Zionism is really an anti-Semitic idea propelled by White supremacism (Litvin). 

However, the assumptions of an overlap continue because of the resemblance between the nationalist ideology and the Jewish covenants. 

Traditionally, one of the strongest points of Jewish identity has been the covenantal promise of ha'aretz hamuvtakhat or Promised Land. This divine promise of restoring the Jewish people to their rightful land of Milk and Honey occurs in the Hebrew Bible several times. God promises to lead his chosen people to ‘the territory from the River of Egypt to the Euphrates River’ (identified as the modern geopolitical area called Israel) through Abraham (Genesis 15: 18-21), Isaac (Genesis 26:3), Jacob (Genesis 28:13) and then Moses (Numbers 34:1-12). 

For centuries, Jews have used the (supposed) historical unfolding of the displacement and return events as central to their narratives. It informs their place in the world and their identities. Finding one’s way back to Israel, then, becomes something of a personal aspiration and a sacred duty for many Jews. It becomes a way of the strongest affirmations of one’s faith. A comparative example may be the performance of the Hajj pilgrimage by a Muslim. However, unlike in Islam where the Hajj is usually a one-time affair, the scope of this religious/national association between a Jew and Israel is on a much longer term. Israel’s immigration and travel laws allow Jews recurring visitation rights, if immigration is not a viable choice. 


Christian Zionism – an interfaith movement?

Another interesting American phenomenon pertinent to contemporary Jewish-Christian dialogue is that of Christian Zionism. With its roots in Restorationism, Zionism among Christians is manifest through the belief that Jews finding their rightful place in Israel is necessary for the second coming of Jesus. The idea of an ideal Jewish land governed by Jews is a precondition for the Biblical prophecy that Jesus would rise again after such a restoration. It was a move away from the Replacement Theology or Supersessionism that a majority of Christians and Christian faith organisations had propounded and practiced in the preceding centuries. 

In fact, Zionism has found Christian allies right from its inception. When Austro-Hungarian Jewish journalist, Theodore Herzl started rallying for political Zionism in the mid-1890s, he was enthusiastically supported by William Hechler, a German-British Anglical clergyman. Hechler, who strongly believed in the imminent second coming of Jesus Christ, became an adviser to Herzl for creating liaisons with Protestant Christian rulers of Europe. (Ariel) Though never entirely popular, the ideology has always had takers and Christian Zionists – mostly Evangelical Protestants – have made their presence felt in both, contemporary theological and political discourse. Presently, they are represented by organisations such as CUFI (Christians United for Israel), and tend to be pro-Israel like their Jewish counterparts. 

These shared theological and political goals have led to the labeling of Christian Zionism as an interfaith movement, and a successful one at that. (Haselby) It may be a flawed point of view, but it has certainly been an effective unifier within the small sphere in which it operates.

That said, many of the politically aware youth from both religions also recognize that in its current political avatar, Zionism results much human rights violation for Palestinians, and many tend to distance themselves from such ideologies. Other common grounds that do not trammel upon the rights of one to secure the rights of another, then, must be sought. 


Humanitarianism over theology as a basis for interfaith dialogue

With the global resurgence of majoritarian politics, there is a mounting evidence of atrocities against minorities in all nations. When religious nationalism is the flavor of the time, it is important to keep the channels of interfaith communication open. However, it is well nigh impossible to not step on the toes of religious and national identities when dancing this dance. Using the frameworks of social justice and humanitarian action to initiate interfaith dialogue seems like the most feasible and necessary step in the direction of global peace. 

The current COVID-19 pandemic is a great leveler, and does not discriminate on the grounds of religion. The coronavirus kills the Christian or the Jew indiscriminately, and neither a promised land nor an impending Messiah seems to be able to offer an indemnity. Like medical professionals and NGOs, faith leaders have also come together to contain the crisis. All preachers and rabbis have unequivocally instructed their followers to practice faith in private, forbidding all religious public gatherings and rituals. A global health crisis of this scale has forced many politicians to stop – at least temporarily – milking the situation for power gains. This period of lockdown, forced introspection and a completely altered way of living has offered many the advantage of space, distance and objectivity to consider questions of faith in a different, sobering light. The social distancing norm serves as a great template for interfaith dialogue in the future: to know that one must stay at a respectful distance from the other for one’s own sanity and safety, but also that one wouldn’t survive without human solidarity. If we can live this way in safe yet connected bubbles, so can our religions. 

[bookmark: _GoBack]***
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