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Does activism have a place in anthropological practice? 


The following title seeks to enquire whether activism has a place in anthropological practice. This will be examined by using exemplars of different ethnographic illustrations in the following discussion. In order to discuss activism, we must remind ourselves of the definition which is known to be ‘’a doctrine or practice that emphasizes direct vigorous action especially in support of or opposition to one side of a controversial issue, political activism and environmental activism’’ (Merriam Webster Dictionary). The essay will explore two distinct approaches to tackle this discussion, it will involve gathering evidence to the question; by studying activism, whether it has a place in anthropology and the second approach being that of, is using anthropology as activism a viable way to ‘do’ anthropology? These two approaches will be explored and analysed individually in the discussion to follow. This essay will also explore whether these two perspectives are necessarily opposed or dichotomous. 
Within discussing Green activism in this essay, it is vital to note that the significance of the successful rise in the formal approach of Urban Agriculture rose from a completely informal appeal which states that they managed to become validated and therefore receive more funding opportunities. Respectively, this informal approach succumbed to be more of a formal method today. 
The establishment of green activism has led to the discovery of guerrilla gardening which is defined as ‘’a broad term which is associated with actors occupying space for the growing of vegetables or plans without permission’’ (Hardman et al, McKay, 2011 p. 7). Guerrilla gardening has significantly brought people to the idealistic nature of this ‘unplanned activity’ and has increased the rates of green activism, especially in areas such as North America. Indeed, Guerrilla gardening is becoming more acknowledged and has manifested itself in the USA, UK, Africa and China; alongside attracting all age groups of the public that are gardening and are part of this activity regularly. 
Additionally, ‘’the idea of an informal approach is ill-defined and elusive’’ (McKay, 2011; Reynolds, 2008) Essentially, it is difficult to acknowledge the genuineness of the origin of ‘urban agriculture’ bringing into question where the definition truly begins and ends alongside the eluded formality of it as an entity. Therefore, it institutes the moment of uncertainty between the terms ‘formal’ and ‘informal’ when discussing planting crops, flowers or vegetables. 
Following on, Hardman discusses the issues surrounding ‘’the lack of arrests and no documented prosecutions’’, therefore addressing it as informal rather than it being measured as an illegal act. 
[bookmark: _GoBack]The example of guerrilla gardening is more about studying activism in/using anthropology. According to Hardman in his research paper, it portrays a substantial use of ethnographic based evidence. This is prevalent in a case study that stands out when discussing the informal activity of guerrilla gardening in Salford, UK which is a strong critique from the stance of anthropology studying activism. This study, heavily promotes the idea of gardening and is shown to be quite a regular activity; followed by efforts from city council and other local authorities, it is a thriving activity because their aim essentially, is to ‘’create an inter-connected network of urban agriculture across Salford.’’ (Hardman et al., 2018). This undoubtedly has value because it shows a sense of intimacy between woman/man and the soil in the ground. Also, gives voice to guerrilla people and it shows the successes and failures and where we can go from there. It is not only an ‘act of rebellion’ against the law but also beautifying a neglected space of land, by giving it ‘life’ some would argue. 
From an anthropological standpoint, it was an interesting tactic to use, ‘’ethnographically-informed observation’’ (ibid) by implementing a range of interviews with certain groups of people in the city. The article clearly uses anthropological strategies to gain information and observe activism in its broadest sense; this allowed researchers to gather first hand information from the ‘’key actors on the ground, both the guerrillas and local authority’’ (ibid). By using these methods of observational and participatory skills, it highlights the acknowledgement of anthropology in this case study extremely. (p.10) It is imperative to note that not only is the city of Salford a prominent area which is exposed to more horticulture activities than others but also reveals its utility of implementing urban agriculture within the city. For instance, three major groups of contributors to the activity; the ‘’Incredible Edible Salford, The Guerrilla Gardener and The Pendleton Guerrilla’’ (Hardman et al., 2018 p.10). Therefore, showing an aid to the establishment and rise of urban agriculture superbly as this ‘informal’ movement is inclusive to all ages and creates awareness of a sense of community and civic duty to each other and to the vacant and unfilled neighbouring lands. 
In addition, having the ability to grow crops encourages the public to be conscious of their surrounding neighbours; for instance, Urban Agriculture is ‘’viewed as a potential tool for those with poor diets to have better access to fresh produce.’’ (Hardman et al., 2018 p.11) This notion is emphasised by Ron Finley, a famous guerrilla gardener from South Central Los Angeles who began his gardening quest, in search of healthy uncontaminated food that would be organic and free for those who lack basic nutrition at home. He managed to establish a large movement of gardeners in his community by ensuing his powerful message from his perception of this undertaking as he called his ‘’gardening as his own graffiti’’ symbolizing a sense of freedom and artistry to gardening. 
Principally, guerrilla gardening becomes an activity which involves people getting engaged with the soil and each other; creating an ultimate ‘go-to’ interest for the public. 
The Salford case study evidently embraced the approach of guerrilla gardening and encourages the informal activity to take place across the urban city. This also manages to improve the legality of the informality of the activity in the logicality of the situation by the contribution of council town members promoting the idea and offering them land, allowing them to continue this process whist attracting more residents to the project.
However, guerrilla gardening in Salford UK is not as straight-forward. Naturally, the high praised informal activity does have its limitations, specifically the nature of the activity itself comes into question here as to whether urban agriculture is less inclusive than the informal approach. Correspondingly, enquiring the matter of legal actions of acts that have been put forward, ‘Town and Country Planning Act (1990)’ that hinder the projects and its nature. Therefore, raising concerns of the notion ‘planning’ when the nature of this activity is to be practised with no allowance to rules or restrictions; consequently, creating spaces that lack personality, depth and actors being ‘’restricted to spatial norms’’ (Reynolds, 2008). Reynolds continues to argue that by an informal approach, the likelihood of additional ‘diversity’ and character to the ‘’urban landscape’’(ibid) is further apparent by carrying out this approach. 
Moreover, to further this analysis, it is being argued that the practice of guerrilla gardening ‘’brings creativity and innovation to our urban landscapes’’ (Crane et al. 2013) This contributes to the perception that establishing a more aesthetically pleasing neighbourhood is not a misconduct or a crime but is a grand gesture to put forward by the community.  
Nonetheless, guerrilla gardeners tend to stay true to their authenticity of a rebellious nature and are resistant to change. In this case, the gardeners did not want to be associated with the law or the formal approach and are ‘’relucted to work with authorities who may wish to encourage the activity’’ (McKay, 2011 p.12) as many gardeners would lose complete meaning to the approach in the first place. 
Evidently, Guerrilla gardening do not respond well to the formality of urban agriculture because the whole point of it is challenging authority and it being formal instantly cancels out the nature of guerrilla gardening as it is a big aspect of it. Therefore, ‘’taking away the informal nature of the activity will render guerrilla gardening to merely transition to formal gardening’’ (Hardman et al., 2014 p. 13) alongside many guerrilla participants unwilling to follow through with this transition. However, Anthropology could provide a bridge between Guerrilla gardening and Urban planners so they can create more ‘’greener and more productive cities’’ (ibid). 
In Scheper-Hughes’ article, she describes doing anthropology as an act of change in the world, she argues activism does have a place in anthropology. Through her fieldwork as an anthropologist, she has gathered vital information and makes strong claims on what anthropological participation and observation genuinely pertains to, in relation to collecting ethnographic research out in the field. Does defining anthropology maintain a certain visual of the cultural world to which we are enclosed to certain rules and restrictions? Scheper-Hughes observes the unpleasantness of her lack of tolerance to her surroundings and was focused on ‘the job’, she was unable to see the horror of her examination on the Brazilians as they were surviving on ‘’meagre and deficit diets’’ that she merely ‘observed’. The Brazilian mothers that Hughes studied with, urged her to do something in order to affect change because of the mistreatment that was happening. 
Similarly, (Davis, 2008 p.228) experienced the same course of action from her participants which is identical to Scheper-Hughes’ case study for her participants who asked for Davis to help them with their quality of life since the Black women she was working with were struggling and were marked as victims of structural oppression or discrimination by the law. This alludes the perception of requesting assistance for the researcher for in this case, the studies of the Brazilian mothers and black women; to be a true activist and use their status as an observer and ethnographer to essentially engage with the people who have demanded help spread the message of suffering social inequality. For the anthropologist, it was a vital moment of realisation when they realistically have an imperative sense to act and to avoid just recording these observations. This is therefore significant to remind ourselves that our studies as involve people who in this circumstance, are suffering and are asking for help. 
Furthermore, as Davis clearly expressed concerns of ‘engagement in anthropology’, after being enlightened and humbled by the lack of support for her female participants. Davis quotes Noam Chomsky, as he states that some academics ‘’have a degree of privilege and power’’ (Davis, 2004 p. 232), especially when it comes to being on the field, there is a crucial moment where our moral responsibly for our audience to fight and challenge injustice when we encounter it. 
Scheper-Hughes fundamentally argues that anthropology ought to be better; regarding engaging with your chosen study of indigenous groups, to maintain the right to get involved and simultaneously preserve a professional boundary to avoid limitations or ethical concerns that would affect the research. 
However, Riesman critiques her newly founded perspective on anthropology and her fight against this ‘evil’, he confers his concern with the notion of having to act ‘’in critical situations’’ such as in Northeast Brazil; we would then be leaving ‘’anthropology behind’’ (Scheper-Hughes, 1995 p. 416).
A poignant moment in her discovery of such evil, Scheper-Hughes enquires ‘’why is it assumed that when anthropologists enter the struggle we must inevitably bow out of anthropology? Since when is evil exempt from human reality? Why do anthropologists so steadfastly refuse to stare back at it, to speak truth to its power? What are we passively waiting for?’’ (ibid) This delineates the purity of substantial knowledge anthropology has to offer us today. It lends itself to observational and ethically based fieldwork in its entirety.
Within discussing the notion of ‘anthropology without borders’, it does not bear witness to the practicality of ‘borders’ when ‘’anthropological subjects’’. 
To discuss the theme of Satirical activism, it bears both the perspectives as it studies activism and also engages with it too. The Billionaires are an exemplary case to explore; they are a group of activists who are all ordinary citizens of society joined together to ’pose as billionaires’. The billionaires are significant as they are uniquely formed to report contemporary American politics as an act of media proliferation. They highlight political factors such as the shockingly large wealth/income gap between the wealthy and non-wealthy people/communities, alongside addressing the political issues surrounding the increasing amount of money in contemporary American politics (Haugerud, 2013).
Although, the billionaires were designed to use satire through their journey of activism to make their arguments and ideas be heard. Haugerud (2013) situates the billionaires and their discourse about income and equality and the gap between the richest people and poorest people. The authenticity of their enactment of ‘real billionaires’ who for example, manage to escape paying taxes; this is utilised in their performance as the billionaire activists use satire to expose this in order to influence the public and make people reflect on their satirical activism and question it. Subsequently, it is significant to note that Haugerud used ethnography to study these activists but also simultaneously providing billionaire activists with a voice to help spread the message of their imperative works at hand which is worthwhile, educative and fun. Therefore, showing evidence of studying activism but also its effecting change because they are essentially promoting groups of people pretending to be billionaires using satire (comedy) to implement their concepts. Satirical activism is displayed as a ‘performance in the street’ (Haugerud). She emphasises the comical factor behind the satirical group of activists (billionaires) by utilizing Mark twain’s quote that reads, ‘’the secret source of humour is not joy but pain or sorrow’’ this signifies their use of political satire in activism. This form of activism encouraged majority of the disengaged public to join them and be educated about their nation’s politics. 
Activism is central in anthropological practice today. Firstly, the green activism shown through guerrilla gardening is important as it allows people to create a more sustainable environment by growing healthy nutritious food and encouraging a greener environment to be introduced alongside, beautifying surrounding areas of alienated land. Secondly, Scheper-Hughes encourages us to look beyond what we are taught and cross the boundaries in participation-observation in anthropology. Thirdly, the Satirical activists’ group – the Billionaires lends itself to activism as it alludes a range of contemporary issues surrounding contemporary politics in America that enable the public to become more informed with the issues of economic inequality and as a community to come together and strive for change in the world. Therefore, uniting aspects of culture and politics as one.
To conclude, the extracts discussed and further analysed in the discussion display an array of unique forms of activism being practiced and undeniably has a place in anthropology today. Activism embodies a sense of nature that coincides with fighting injustice, discrimination, inequality, oppression and exploitation of emasculated groups in society. The supported ethnographies for this argument of activism portray an embedded sense of moral agency. 
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