Source 2. 
Lévi-Strauss, C. 1963. Structural Anthropology. New York: Basic Books. p.337.
“Actually, Marx and Engels frequently express the idea that primitive, or allegedly primitive, societies are governed by “blood ties” (which, today, we call kinship systems) and not by economic relationships. If these societies were not destroyed from without, they might endure indefinitely. The temporal category applicable to them has nothing to do with the one we employ to understand the development of our own society. Nor does this conception contradict in the least the famous dictum of the Communist Manifesto that “the history of all hitherto existing society is the history of class struggles.” In the light of Hegel’s philosophy of the State, this dictum does not mean that the class struggle is co-extensive with humanity, but that the ideas of history and society can be applied, in the full sense which Marx gives them, only from the time when the class struggle first appeared. The letter to Weydemeyer clearly supports this: “What I did that was new,” Marx wrote, “was prove . . . that the existence of classes is only bound up with particular historical phases in the development of production.”.
The source is a passage taken from the book “Structural Anthropology” written by Levi-Strauss, Claude in 1963. The source is about how Karl Marx and Friedrich Engels theorised how the classes were created and how “primitive societies” would survive forever due to their governing system. The main points of the passage were to display the ideas of Marx and Engels about how capitalism and mode of production were the reasons why classes came about. During the time “Structural Anthropology” was written there were changes in the discipline of Anthropology and some of the language used in the original writings would have been too controversial in the 1960s compared to 1840s when Marx and Engels wrote their manifesto. This was due to changes in the ethics and laws for anthropology. An example of this is when Marx is talking about “blood-ties” and Levi-Strauss changes it too “kinship structures”. Kinship studies was also a major part of anthropology at the time the book was written: “Kinship is to anthropology what logic is to philosophy” (Fox, 1967). It was what many early anthropologists based their studies on as it was a way to organize the structure of communities that were vastly different to their own. The 1960s was also a time when there were a large class divide and lots of political issues. Evans stated in his journal about social classes in the 1960’s “Britain has been characterised as a class-conscious society, in which there are large divisions between classes in political attitudes and behaviour” (Evans, 1993). Levi-Strauss may have been acknowledging this class consciousness in this passage.
In the passage, Marx spoke about The Communist Manifesto and claimed that it was due to several revolutions in modes of production. Marx believed there were four types of this revolution which were tribal, ancient, feudal and capitalist (Morrison, 1995). Marx even stated in the passage that “the existence of classes is only bound up with particular historical phases in the development of production”.  Levi-Strauss may have included the passage in this book to highlight the points that Marx and Engels were discussing but molded it to fit a more modern audience of anthropologists. This shows the political views of Levi-Strauss, a structuralist, who is known to have a strong political opinion and was a political activist (Robics, 2013).  The passage also includes a conversation about kinship within “primitive societies” and Levi-Strauss also had strong knowledge of this subject as he wrote a book called “The Elementary Structures of Kinship”.  Levi-Strauss was also focusing his attention on founding a new discipline within anthropology called “social anthropology” (Robics, 2013). This passage is significant to anthropology because Levi-Strauss is a founder of a sub-category of anthropology and this passage may have influenced himself and others to explore more into kinship structures in indigenous communities in a more ethical way than before. Levi-Strauss also created the “Alliance Theory” which has been used by many anthropologists who have studied kinship. The passage not only shows Levi-Strauss’ view on kinship but also his view of the class system. Karl Marx is the father of Marxism and by including his words in his book Levi-Strauss is agreeing with him on this issue. This means that Levi-Strauss agrees that in indigenous societies there are not class differences because these communities are governed by kinship and not by the person who had the most power. The passage also states that “if these societies were destroyed from without”. This shows Levi-Strauss’ view on people interfering with and destroying indigenous communities which is that he dislikes that.
The passage is very significant to political anthropology because it discusses the reasons as to why classes exist and how they do not exist in indigenous societies that are governed by kinship. It has also aided in the understanding of kinship and how it’s important to indigenous communities as well as inspired anthropologist to explore this topic. The source has some issues with ethics as the quotes from Karl Marx and Friedrich Engels because of the language they use; it’s clear that Levi-Strauss has fixed these issues and made them more ethical. Although, there can be arguments that the passage is treating all indigenous communities as the same because Marx and Levi-Strauss do not include examples of specific communities that rely on kinship as a governing force. This is slightly problematic as it does have any ethnographic evidence to support the claims. This can also be seen in the point where Marx says, “if they were not destroyed from without”. There is no ethnographic evidence given to prove his point. To conclude, the passage is important for anthropology because it helps anthropologists understand more of how kinship in some indigenous societies is important as it governs their communities.
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[image: ][image: ]Fight Back With Flowers
[image: ]Use Guerrilla Warfare tactics to make neglected public land beautiful!

Guerrilla Gardening
Guerrilla Gardening is the act of planting plants of vegetables in public spaces. Although it is technically illegal many of the people taking part see it as a right especially Richard Reynolds who believes public spaces are “Our land” and that we have a “right to the city” (Reynolds, 2012). 
[image: ]
Battling Food Poverty
[image: ]Guerrilla Gardening is also great for helping those who struggle to feed themselves as planting vegetables in public spaces makes them available for anyone who needs them. Hardman et al describes it as part of the urban food growing movement (Hardman et al, 2018).

Why do it?
There is a whole list of reasons why many people around the world engage in Guerrilla Gardening. 
· It makes forgotten spaces look pretty
· It brings communities closer.
· [image: ]Many people enjoy gardening but do not have a garden and so this is a brilliant opportunity. 


Tips!
Find an unloved space. Close to home may be nice as you can work it whenever you need too. 
Attack at night! Just in case anybody interrupts you during the day best to garden in darkness until you become brave enough for daylight warfare. 
Pick plants that are suited to the climate and weather you’re working with. This means the plants are much more likely to survive being in an urban area (Guerrilla Gardening, 2019).
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