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Some epigraphic and archaeological 
documents from Western Anatolia during 

the late Ottoman period

By ERGÜN LAFLI and YILDIZ DEVECİ BOZKUŞ 

SUMMARY: The focus of this article is on the post-medieval archaeological heritage of İzmir, 
especially during the 19th century. The material selected consists of Armenian inscriptions from 
İzmir and its close environs, since there is a paucity of archaeological scholarship for the Armenian 
community of the Ottoman Empire. The paper is based on the survey of sixteen Armenian inscrip-
tions across nine locations in and around İzmir, with discussion of the Armenian material culture of 
the Late Ottoman Period, as well as transcription and translation of these inscriptions, although a 
history of Armenia in general is outside the scope of the article. As Armenian grave markers can be 
taken as active interventions in social relations, this paper offers a potential for reconstructing the 
social complexities of late Ottoman İzmir. 

POST-MEDIEVAL ARCHAEOLOGICAL 
HERITAGE IN İZMIR AND WESTERN 

ANATOLIA: THE ARMENIAN MINORITY

Located in the western part of the Anatolian 
peninsula and lying on the coast of the Aegean 
Sea, İzmir (ancient Greek Smyrna; Zmiur’nia or 
Zmyur’na — Զմիյռնա or Զմյուռնիա — in Arme-
nian) is today Turkey’s third largest city (Fig. 1). 
The city has a long history, and was already sig-
nifi cant in the Classical period. One of Herodotus’ 
several references to the city, for example, describes 
it as an Ionian Greek city that had previously 
belonged to the Aeolians.1 It continued to be a 
signifi cant urban centre under the Roman empire, 
and was also a signifi cant early centre for Christi-
anity, with the important early Christian fi gure St 
Polycarp of Smyrna serving as bishop in the 2nd 
century.2 The history of the city in the Byzantine 
period is subject to disagreement. Treadgold 
summarizes the debate as relating to whether the 
city fell into post-classical obscurity until a 13th-
century change in trade patterns brought about by 
the Fourth Crusade led to its re-emergence, or 

whether it had always been an important Byzan-
tine city, albeit one that was subject to damaging 
Turkish attacks following the Battle of Manzikert 
in 1071 and subsequent decline of Byzantine 
authority in Anatolia.3 Treadgold himself supports 
the latter view, also listing it as only one of ten 8th-
century Byzantine cities with a population over 
10,000.4 

Control of the city’s important port was 
contested between different Christian and Turkish 
groups over the 14th and early 15th centuries, but 
it continued as an important and prosperous centre 
of trade after it came under defi nitive Ottoman 
control in 1426, with a cosmopolitan mix of 
Turkish, Greek, Jewish, Levantine, and Armenian 
residents. In the late 1600s, its population was 
estimated at around 90,000, with Turks forming 
the majority, but with some 15,000 Greek, 8,000 
Armenian, and up to 7,000 Jewish residents (not to 
mention a large European merchant community).5 
The demographics did not remain static, and 
sources disagree as to whether Turks or Greeks 
were the largest ethnic group immediately before 
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FIG. 1

Late Ottoman Western Anatolia: places mentioned in the text (graphics, S. Patacı 2013).

the First World War (with signifi cant Armenian, 
Jewish and foreign populations also present).6 
However, the Greco-Turkish war of 1919–22 
climaxed with the Great Fire of Smyrna in Septem-
ber 1922. The latter destroyed 50–75% of the 
city, includ ing all of the Greek, Armenian and 
European quarters.7 Since 1922 the city has been 
known internationally by its Turkish name İzmir 
instead of its former Greek name of Smyrna.

THE ARMENIANS AND SMYRNA

Even though the Greek,8 Jewish9 and Levantine 
communities10 of İzmir and their archaeological 
heritage are relatively well known, the post-
medieval Armenian archaeology of the city has 
never been investigated in a scientifi c manner. All 
previous research on the Armenian population has 
been historical,11 and most of the sources have not 
been treated scientifi cally. In this article we would 
like to ‘make a start’ in documenting and assessing 
post-medieval archaeological evidence in western 
Turkey in a scientifi c fashion,12 beginning with the 
Armenian heritage.

The Armenians (հայեր) emerge from history 
in the 1st millenium BC, with their earliest states 
based in the Armenian plateau of Eastern Anato-
lia. The history of the various Armenian states is 
complex. For much of the later Classical period 

Armenia was a contested borderland between the 
Roman Empire and the Parthian and Sassanian 
Empires; later, the Armenian Kingdom of Cilicia 
played a prominent role in the history of the 
Crusades due to its strategic position between Con-
stantinople and Antioch.13 In the post-medieval 
period, the Armenian heartland continued to be 
a borderland between different empires, this time 
between the Ottoman, Persian and Russian states.

Classical Armenia was famously the fi rst state 
to make Christianity the national religion, with 
King Trdat III (also known as Tiridates the Great) 
converting his entire country in c. AD 301 follow-
ing missionary activity by St Gregory the Illumina-
tor (himself a distant cousin of the king); the 
distinctive Armenian alphabet was designed by the 
scholar-monk St Mesrop about a century after the 
conversion.14 The Armenian Church is sometimes 
referred to as the ‘Gregorian’ church on the basis 
of its foundation by St Gregory; however, the 
Armenian Church itself rejects this term, claiming 
a fi rst-century foundation by the Apostles St 
Bartholomew and St Thaddeus.15 The Armenian 
Church split from the Imperial Roman church 
(that would itself later split into the Catholic and 
Orthodox Churches in the 11th century) following 
the Christological controversies surrounding the 
Council of Chalcedon in AD 451.16 The Armenian 
Apostolic Orthodox Church (Հայ Առաքելական 
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Սուրբ Եկեղեցի) has since been one of the Miaphysite 
Oriental Orthodox churches, which also include 
the Egyptian Coptic, Ethiopian and Syrian Jaco-
bite churches. The majority of Armenians remain 
members of the national Church, though there are 
also smaller Armenian churches affi liated with the 
Catholic Church and various Protestant groups. 
The 5th-century split, and the subsequent distinc-
tiveness of the Armenian Church, explains why 
Eastern Orthodox, Catholic and Armenian juris-
dictions often overlap, with Armenian bishops and 
patriarchs holding offi ces in cities that also contain 
bishops and patriarchs from other churches.17

While the Armenian heartland is in eastern 
Anatolia, there was a signifi cant medieval Arme-
nian diaspora within the Ottoman Empire (Fig. 2). 
It is diffi cult to be certain about the date when 
Armenian immigrants fi rst arrived in İzmir. It 
seems that this took place in the late medieval 
period: in 1375 c. 30,000 Armenians were expelled 
by the Mamluks from Cilicia, spreading out to 
Cyprus, Crete and Rhodes, and eventually to 
İzmir.18 During the late medieval period they set-
tled in İzmir in a quarter called ‘Apano Mahallah’, 
which was very close to the Turkish quarter.19 This 
period can be attested archaeologically. In the gar-
den of St Stephen’s Armenian Orthodox Cathedral 
(Fig. 3) there were burials of the 14th century,20 
which indicate that the fi rst Armenian arrivals to 
İzmir took place at this date at the latest. A massive 

wave of Armenians came to İzmir from the Julfa 
region on the Azerbaijan-Iran borders, fl eeing 
Persian persecutions.21 

After the 15th century the Armenian quarter 
(Fig. 4) moved closer to the Greek district in the 
Fair Area (today’s Kültürpark); thus it became 
incorporated into the downtown area of post-
medieval İzmir. This quarter was called ‘Haynots’ 
(Հայնոց) on French maps (quartier arménien) 
and was indicated on both sides of the so-called 
‘Caravan Road’. Armenians chose to settle on the 
trade route specifi cally because of their trading 
interests.22 Today Haynots is located in an area 
between Basmane, i.e. the central train station of 
İzmir, and the Kültürpark, and very few surface 
remains attest to the area’s former Armenian heri-
tage. The harbour of İzmir became more important 
during the 18th century and Armenian immigra-
tion to İzmir from other parts of Ottoman Empire 
(including Istanbul) grew. During the 17th to 18th 
centuries the number of Armenians was 6,000–
8,000,23 and in 19th century 10,000–12,000.24 Dur-
ing the 19th century Armenians were one of the 
richest and most sophisticated minority groups 
in İzmir. The fi rst Armenian newspaper of the 
Ottoman Empire was ‘Արպի Արարատիան’ (Arp’i 
Araradian, or The Sun of Ararad); it was fi rst 
printed in 1853 in İzmir.25 Another was ‘Արևլիան 
Մամոուլ’ (Arevelian Mamoul, or The Eastern 
Press), fi rst printed in the Armenian alphabet in 
1879.26 According to offi cial statistics from 1914, 
there were some 400,000 people living in the city 
of Smyrna, of whom 20,000 — 5% of the popula-
tion — were Armenians (165,000 were Turks, 
150,000 Greeks, 25,000 Jews and another 20,000 
were foreigners, half of whom were Italians).27 
These Ottoman statistics show that 11,127 of the 
20,766 Armenians in the Province (Sancak) of 
İzmir were living in the town centre; the rest 
were living in rural areas. At this time there were 
23 religious institutions, two high schools and 27 
primary schools belonging to the Armenian minor-
ity.28 Between 1915 and 1922 a large number of 
Armenians, especially Armenian Orthodox, left 
İzmir and went to France and the USA (sometimes 
via Greece). Some Catholic and Protestant Arme-
nian converts, however, remained in İzmir after the 
Great Fire.29 

THE ARMENIAN CHURCHES OF SMYRNA

Between the 15th and 20th centuries there were a 
dozen locations in İzmir where Armenians lived. 
Several authors mainly reported on Haynots.30 
In 1845 there was a huge fi re here, and only 37 of 
c. 900 houses were saved. In 1850 the quarter was 
renewed and a new urban plan set up. The most 

FIG. 2

A medieval Armenian gravestone from the Museum of 
Adana (photograph, E. Laflı, 2006).
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FIG. 3

Late 19th-/early 20th-century postcards of Izmir showing Surp Stepanos (St Stephen’s) Cathedral in Basmane/
Haynots; 1. general view; 2. interior view; 3. main gate and the cemetery in the garden; 4. side view with garden; 

5. entrance corridor (all from the archive of E. Laflı).

took place in 1688 and a second in 1743. The major 
fi re in 1845 damaged the church, and the famous 
Armenian architect Melkom Yeramian, from 
Istanbul, restored it in 1858.31 It is unknown 
whether the later building of 1858 was constructed 
on the same site as the previous church and with 
the same name. After the fi re an Italian-type tower 
was added to the building. The church served the 
Armenian minority until 1922, at which time it was 
completely destroyed; today there is no trace of 
this monumental building. Surp Mesropian Board-
ing School for Boys (with a laboratory and 2,000-
book library; founded in 1886) and Surp Hripsime 
Maiden School (founded in 1883) were located 
adjacent to the church in the Basmane district.32 
In the so-called ‘İzmir World Trade Centre’ 

spectacular building in this quarter was Surp 
Stepanos, or St Stephen’s Church, which seems to 
have served as the principal church for the Arme-
nian Orthodox minority. It was located on Reşadiye 
Avenue, on the corner of Bölükbaşı Street. This 
was one of the largest churches of 15th-century 
İzmir; it had a cross-shaped form and was sur-
rounded by a large garden and cemetery, where 
most of the graves date to the 16th century (Figs 3, 
4). Most of the graves have an indication of the 
birthplace of the deceased, who originated in 
Armenia. Several religious personages, statesmen 
and authors were buried here. There were various 
grave types — not only simple graves, but also 
sarcophagi, which were known in Armenian as 
‘tamparan’. The fi rst renovation of St Stephen’s 
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FIG. 4

An early 20th-century Izmir postcard with a view of Basmane/Haynots (from the archive of E. Laflı).

construction site, west of Kültürpark, there was 
an Armenian Hospital, dedicated to Surp Krikor 
Lusavorich and founded in 1801.33 The American 
Collegiate Institute of İzmir was intended to preach 
to the Armenians and was therefore resettled to 
Haynots at the end of the 19th/beginning of the 
20th century.34 An Armenian cemetery was located 
in Kemer, near Haynots,35 with a second one in 
Bornova. 

Between the 15th and 20th centuries there 
were eight Armenian Orthodox, two Catholic and 
one Evangelical (Protestant) Armenian churches in 
the metropolitan area of İzmir.36 The Armenian 
Orthodox churches of İzmir were:

1.  Surp Stepanos (St Stephen’s) Cathedral in 
Basmane/Haynots

2.  Surp Krikor Lusavorich (St Gregory the 
Illuminator), within its hospital in Basmane/
Haynots (the second largest Armenian 
church)

3.  Surp Harutyun (Holy Resurrection) in 
Basmane/Haynots

4. Surp Khatch (Holy Cross) in Bornova
5.  Surp Garabet (St John the Forerunner) in 

Karataş

6. Surp Asdvadzadzin (St Mary) in Karşıyaka
7.  Surp Hokekalust (The Coming of the Holy 

Spirit) or Surp Yerrortutyun (The Holy 
Trinity) in Göztepe

8.  Surp Takavor (Christ the King) in Bayraklı.

The Armenian Catholic churches of İzmir were:

1.  Surp Hovhannes (St John the Evangelist) (?) 
in Alsancak/Punta

2.  Surp Krikor Lusavorich (?), near the 
Mekhitarist School in Haynots/Basmane. 

The postulated location of the Armenian Evan-
gelical church was in Haynots, close to the Greek 
Orthodox Evangelistria church, which is now in 
the Kültürpark of İzmir.37 In the second half of the 
19th century some wealthy Armenians settled in 
Karataş, in the southern part of the city, on the 
coastline. Stones from the Hellenistic and Roman 
Zeus Akraios Temple were used for the construc-
tion of the Armenian Cathedral in Karataş,38 where 
Armenians had furthermore built a school, called 
‘Vartanyan’.39

There was a large Armenian minority not only 
in İzmir, but also in the city’s immediate environs, 
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in the Greek hamlets. These were Buca, Bornova 
and Bayraklı. Armenians were living in these ham-
lets, where the middle classes were most prominent, 
preferring the areas for their residential and sum-
mer homes as they saw it as safe, quiet and healthy 
for their families. Some Armenian Catholics of 
İzmir, especially those who lived in these hamlets, 
were even seen as ‘Europeans’.40 Most of the 
residents of Buca (in French maps ‘Boudjah’ until 
1927) were either Greek or Armenian.41 One of the 
most important members of the Armenian Catho-
lic community of Buca was the Balladur family (or 
Balladour).42 Since Western missions in the 19th 
century were proselytizing amongst the Armenians 
of İzmir, Armenian identity in these hamlets 
changed slightly at this time.

The Armenian minority of Bornova (on Brit-
ish maps ‘Bournabat’) were the richest community 

in this hamlet after the Levantines.43 Some of them 
converted to Catholicism. In 1862 Surp Khatch 
Church was built on the right side of Bornova 
Stream.44 There was also an Armenian cemetery to 
the south-west of Paterson’s Mansion in Bornova’s 
centre. Some Catholic Armenian gravestones are 
still visible at the Santa Maria Italian Catholic 
Church of Bornova. The most infl uential family of 
Bornova Armenians was that of the Bandespanians.

As Armenian sources report, in the 19th cen-
tury there were several Armenian (mostly Arme-
nian Orthodox) communities with their churches 
in the territory of İzmir. These were at Menemen 
(Church of Surp Sarkis in Esatpaşa District; Figs 
5, 6),45 Kuşadası (Surp Asdvadzadzin), Bergama 
(Surp Asdvadzadzin), Söke (Surp Asdvadzadzin), 
Denizli (Surp Asdvadzadzin), Nazilli (Surp Asd-
vadzadzin), Aydın (Surp Garabed), Manisa-Yukarı 

FIG. 5

Various views and plan of Surp Sarkis Gregorian Church at Menemen; 1. view to the apse from the north-west; 
2. side view from the east; 3. side view from the west; 4. apse from the interior; 5. plan of the church (photographs, 

E. Laflı, 2012).
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Köy (Surp Krikor Lusavorich and Surp Sion), 
Manisa-Kırkağaç (Surp Asdvadzadzin) and 
Alaşehir (Surp Khatch?).46 It seems that Armenian 
communities were numerous especially in agricul-
turally rich rural areas in the inner part of the 
Aegean region, whereas Greeks settled on the 
coastline.

In this article we present some of the epi-
graphic evidence for Armenian heritage in the 
region. Epigraphic evidence was chosen from 
among numerous types of material available in 
western Asia Minor during the late Ottoman peri-
od because it provides the most concrete evidence 
for Armenian heritage archaeologically. We have 
especially studied Armenian gravestones in local 
museums as well as in selected archaeological 
fi nd-spots. Our sampling strategy was to collect 
32 Armenian inscriptions from nine locations in 
and around İzmir because of the archaeological 
potential of these fi nd-spots to allow a possible 
(re)construction of Armenian identity of the 19th 
century in western Asia Minor: Surp Asdvadza-
dzin (St Mary) Armenian Orthodox Church at 
Bayındır; Museum of Aydın; Archaeological 
Museum of Ödemiş; Ethnographical Museum of 
Ödemiş; Museum of Tire; Archaeological Museum 
of İzmir; British Anglican Cemetery at Bornova; 
British Anglican Cemetery at Buca;47 Museum of 
the Faculty of Letters of Dokuz Eylül University in 
Buca; and the Museum of St John’s at Alaşehir 
(classical Philadelphia). We will focus here on only 
sixteen inscriptions; the rest will be presented in the 
near future by the present authors. All of the 

inscriptions in this article have a funerary charac-
ter and come from graves. In western Anatolia 
none of the Armenian cemeteries are preserved and 
very little is known about their location, character-
istics, etc. In the existing seven Christian cemeteries 
in İzmir very few Armenian gravestones are known 
in situ.48 These Armenian grave markers are mostly 
kept at the local museums because the urban 
character of 19th-century İzmir has largely been 
destroyed.

Armenian epigraphy is a relatively new fi eld in 
post-medieval archaeology,49 and there is a good 
potential to practice this fi eld in Turkey because of 
the immense amount of material. Armenian grave 
monuments are known as khachkar. Gravestones 
on open-air Armenian graves were usually placed 
on the eastern side of graves. Since Armenian epig-
raphy is a relatively recent fi eld, there is no epi-
graphic template for publication; we have therefore 
used the epigraphic rules for the publication of 
Classical Greek inscriptions.

NEW DOCUMENTS: ARMENIAN 
INSCRIPTIONS

1. SURP ASDVADZADZIN (ST MARY) 
ARMENIAN ORTHODOX CHURCH AT 
BAYINDIR

Bayındır, marked on French maps of the 19th 
century as ‘Bayendir’, is a township c. 78km east 
of İzmir, on the road between Tire and Ödemiş in 
the ancient Caystrus Valley. In the post-medieval 
period Bayındır was an infl uential Ottoman town, 
concentrating on agricultural output. There was a 
fairly large Armenian community in this city, from 
the end of the 18th century at the latest until the 
beginning of the 20th century.50 Bayındır St Mary 
(Surp Asdvadzadzin) Armenian Orthodox Church 
is located in Kurtlar District. A long time after its 
abandonment in 1915 it was converted into a cin-
ema called ‘Ülkü’, which was active until the 1980s 
(Fig. 7). There was previously a school in the area. 
In July 2011 a team from the Dokuz Eylül Univer-
sity visited the ongoing excavations at the Church 
of Bayındır. Excavations by a private fi rm and sup-
ported fi nancially by the Municipality of Bayındır 
were carried out especially in the storeroom of the 
church, principally to restore the building and use 
it as a cultural centre or library (Figs 8, 9). More 
than eleven inscriptions, most of them in the form 
of gravestones, were found and left in front of the 
building. Most of the stones date from the middle 
of the 19th century, which is a good indication of 
the date of building for Surp Asdvadzadzin.

FIG. 6

Plan of the Surp Sarkis Gregorian Church at Menemen 
(plan, S. Patacı, 2013, based on a plan by E. Laflı, 

2012).
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FIG. 7

View of Surp Asdvadzadzin (St Mary) 
Gregorian Church at Bayındır in the 
1940s (from the archive of E. Laflı).

FIG. 8

Excavation and restoration at Surp 
Asdvadzadzin Gregorian Church, 
Bayındır in 2011; central nave 
(photograph, E. Laflı, 2011).

FIG. 9

A marble block with an Armenian cross, found at Surp 
Asdvadzadzin (St Mary) Gregorian Church, Bayındır in 

2011 (photograph, E. Laflı, 2011).

No. 1 (Fig. 10): a three-lined funerary inscription 
on a rectangular stone. 
Measurements: h. 102cm; w. 49cm; th. 28cm; 
letters 3–5cm. 
Location: in front of the church; found in 2011 
excavations in the storeroom of the Church.
State of preservation: very good; almost intact.
Type of stone: local marble. 
Linguistic features: in western Armenian. 
Decorative features: a pair of scissors as well as a 
tapeline at the bottom of the stone, both lying in a 
horizontal position; perhaps they are the symbols 
of a local Armenian tailor.
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Transcription: 

ԴԱՄԲԱՐԱՆ ՈՍԿԱՆԻ 
ՈՐԴԻ ՄՀԻ ՅՈՀԱՆ
1865 ՆՈՅ 15

Translation: 

Grave of Voskan, 
son of Pilgrim Hohan,
November 15, 1865.

Ligatures: line 1: A and M; V and S; as well as K 
and A. 
Onomastics: Hohan and Voskan.
Date: 15 November 1865.

No. 2 (Fig. 11): a three-lined funerary inscription 
on an arched stone.
Measurements: h. c. 80cm; w. c. 45cm; th. c. 32cm; 
letters 4cm. 
Location: in the church; found during the 2011 
excavations in the storeroom of the Church.
State of preservation: very good; almost intact.
Type of stone: local marble. 
Linguistic features: in western Armenian. 
Decorative features: three pomegranates from a 
single branch in a vase on top of the stone and an 

eye without iris at the bottom. The pomegranate is 
a common symbol in Armenian funerary art and 
indicates the wide spread of the Armenian nation 
all over the world. 
Transcription: 

ԴԱՄԲԱՐԱՆ ՆԱԼՊԱՆՏ ԿԱ
ՐԱՊԵՏԻ ԴՈՒՍՏՐ ՀՌԻՓ
ՍԻՄԷ 1866 ՅՈՒԼԻՍ 19

Translation: 

Grave of farrier Ka-
rabed’s daughter, Hrip- 
sime, July 19, 1866.

Ligatures: line 1: A and M; line 3: S and I.
Onomastics: Garabed (a farrier) and Hripsime. 
Date: 19 July 1866.

No. 3 (Fig. 12): a fi ve-lined funerary inscription on 
a rectangular stone.
Measurements: h. c. 77cm; w. c. 48cm; th. c. 30cm; 
letters 4cm. 
Location: in the church; found during the 2011 
excavations in the storeroom of the Church.
State of preservation: very good; almost intact.
Type of stone: local marble. 

FIG. 10

Armenian inscription from Surp Asdvadzadzin (St Mary) Gregorian Church, Bayındır (photograph, E. Laflı, 2011).
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FIG. 11

Armenian inscription from Surp Asdvadzadzin (St Mary) Gregorian Church, Bayındır (photograph, E. Laflı, 2011).

FIG. 12

Armenian inscription from Surp Asdvadzadzin (St Mary) Gregorian Church, Bayındır (photograph, E. Laflı, 2011).
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Linguistic features: in western Armenian. 
Transcription: 

 ԴԱՄԲԱՐԱՆ 
 ՉԻԼԻՆԿԷՐ ՍԱՀԱԿԻ ԴՈՒՍ
 ՏՐ ԹԱԳՈՒՀԻ ԽԱՉԱՏՈՒ
 ՐԻ ԿՈՂԱԿԻՑ ՈՐ ՀԱՆԳԵԱՒ
5 ՀԱՄԻ 1864 ՆՈՅ

Translation: 

 This is the grave of 
 locksmith Sahak’s daugh-
 ter, Takuhi Khachatu-
 r’s wife, who is resting, 
5 November AD 1864.

Onomastics: Sahak (a locksmith) and Takudi 
Kachatur.
Date: November 1864.
Comment: on this gravestone of a deceased woman 
the name of her spouse had also been included 
beside her father’s name; this should be due to her 
marriage. Single Armenian women only had an 
identity with their father’s name.

No. 4 (Fig. 13): a single-lined funerary inscription, 
positioned on the exterior of the western wall of the 
Church’s fi rst fl oor (as a spolium?).
Measurements: max. H. c. 18cm; max. W. c. 112cm; 
letters 4 cm. 
Location: in the church; found during the 2011 
excavations in the storeroom of the Church.
State of preservation: cut off in the middle of the 
stone; a second line is not preserved.
Type of stone: local marble. 
Linguistic features: in western Armenian. 
Transcription: 

ԱՅՍ Է Ի ՊՆՆՆ ԻԳ ՎԱՐԴԱՆԻ 
[       ]

Translation: 

This is the gravestone of Vartan, 
[       ]

Onomastic: Vartan.
Date: before the 1850s; most probably the fi rst half 
of the 19th century.
Historical comment: the church was built in the 
middle of the 19th century. It seems that some of 
the gravestones, perhaps from the former church’s 
garden, were used as spolia in the construction of 
the church in 19th century. Thus, we can assume 
that Surp Asdvadzadzin at Bayındır should at least 
have two archaeological building phases, i.e. 
pre-1850s and post-1850s.

2. ARCHAEOLOGICAL MUSEUM OF 
ÖDEMİŞ

Not much is known about the post-medieval 
archaeology and Christian communities of Ödemiş 
(Odemisio; in French maps ‘Eudémich’), c. 124km 
south-east of İzmir. Ödemiş was always an agricul-
tural capital in the hinterland of İzmir and served 
as a centre for agricultural trade from the 18th 
century. There had been an Armenian minority in 
Ödemiş since the 17th century.51 A monumental 
Armenian Orthodox church, today converted into 
a mosque with the name ‘Büyük Camii’ (or ‘Ulu 
Camii’ — Grand Mosque) (Fig. 14) in Emmişoğlu 
District on the Mithat Paşa Street, the main street 
of the town, is not referred to in local Armenian 
sources. To whom it was once dedicated is 
unknown. It must have been built in the fi rst half 
of the 19th century, as its architectural style seems 
to indicate. There are also some 19th-century 
buildings with Armenian artistic features still in 
existence in the town. In the Ethnographical 
Museum of Ödemiş an Armenian inscription on a 

FIG. 13

Armenian inscription from Surp Asdvadzadzin (St Mary) Gregorian Church, Bayındır (photograph, E. Laflı, 2011).
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FIG. 14

Gregorian church at Ödemiş, today converted into a mosque with the name ‘Büyük Camii’ or ‘Ulu Camii’ (Grand 
Mosque) in the Emmişoğlu District on Mithat Paşa Street: view of the apse (photograph, E. Laflı, 2011).

metal dish was documented. No written informa-
tion is known concerning the Armenians of Ödemiş. 
It seems that between the 1880s and 1920s there 
was a large Armenian population (not less than 
1,500 people), dealing in local trade. They had 
existed in the town since at least the 1830s, as the 
gravestones indicate. This population used Classi-
cal Hypaipa, c. 6km north-west of Ödemiş town 
centre (modern Datbey-Günlüce) as a source of 
marble for their gravestones. 

No. 5 (Fig. 15): Bilingual, large inscription, prob-
ably belonging to the façade of a monumental 
grave. 
Inventory number: no number.

Measurements: h. 158cm; w. 100cm; th. 24cm; 
letters, fi rst 7 lines: c. 3cm; last 3 lines: c. 14cm. 
Location: displayed in the open air, in the left-hand 
garden of the Museum. 
State of preservation: very well preserved, except 
for a (fresh?) broken edge on the right side.
Type of stone: local granular marble. Formed in 
the usual rectangular gravestone shape from a 
thick marble block.
Linguistic features: bilingual. First seven lines in 
western Armenian and in minuscule form, written 
in Krapar, and the last three lines in Arabic.
Decorative features: the whole stone was given a 
rectangular frame with a wavy line; on top of the 
stone, a wreath with a rosette in the middle; on 
both edges of the upper part stylized leafs. 
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Transcription: 

 1897
 Այս է տապան
 Հալէպցի Յոյն կաթո
 Լիկ Անտոնի՝ որդի Րու
5 Ֆայէլ Ղազալի որ հանգ
 Եաւ Ի Տէր 74 անաց. յնվ~ր. 7
 1897
لىاور ناوتنع ىلاعت هتمحر ىلا لقنملا 
 ١٨٩٧ ةنس ترغ ىناثلا نوناق ىف ىبلحلا لازغ 
ةنس ٧٤ رمعلا هلو 10
Translation: 

 1897.
 This is grave of,
 from Aleppo Greek Catho-
 lic Anton, son of Ru-
5  fayel Ğazal, who is rest- 
 ing with the Lord at the age of 74, January 7,
 1897.
 Antuvan Ruvayel 
  Gazzal el-Halebi, who passed away at the 

beginning of January of 1897, 
10 was 74 years old. 

Onomastics: Rufayel Ğazal and Anton.
Date: 7 January 1897.
Historical comment: it should belong to a religious 
fi gure, since the term ‘Der’ in Eastern Armenian 
and ‘Ter’ in Western Armenian is used for religious 
persons. It is also unusual to fi nd someone from 
Aleppo in Ödemiş: there is a distance of c. 1,500km 
between the two places. It is interesting that Arme-
nian was selected as the primary part of a bilingual 
inscription. In the 19th-century Aegean region 
there are some combinations of bilingual inscrip-
tions, such as Turkish-Jewish, Greek-French, 
etc. Armenian-Turkish inscriptions are, however, 
extremely rare.

No. 6 (Fig. 16): a six-lined funerary inscription on 
a rectangular stone.
Inventory number: no number.
Measurements: h. 105cm; w. 39cm; th. 24cm; 
letters 3.5cm.
Location: displayed in the open air in the back 
garden of the Museum. 
State of preservation: some letters are diffi cult to 
read and are erased because of the badly preserved 
surface; perhaps used as a spolium. 
Type of stone: local granular marble. 
Linguistic features: in western Armenian. 
Decorative features: on the bottom of the inscrip-
tion a locksmith’s key in horizontal form as well as 
two tools for a goldsmith (?) in linear form.
Transcription: 

 ԱՅՍ Է ՏԱՊԱՆ
 ՈՍԿԷՐԻՉ ՉԻԼ
 ԻՆԿԷՐ ՊՈՂՈՍ
 ԻՆ ՈՐ ՓՈԽԵՑ
5 ԱՒ Ի ԿԵԱՆՍ
 1841 ՄԱՐՏԻ 11

Translation: 

 This is the grave of 
 goldsmith, lock-
 smith Boghos,
 who lost 
5  (his) life.
 March 11, 1841.

Ligatures: line 6: M and A.
Onomastic: Boghos.
Date: 11 March 1841.
Historical comment: goldsmith (Voskerich; 
‘ՈՍԿԷՐԻՉ’) was one of the most common occupa-
tions in post-medieval Armenian communities in 
Asia Minor. 

No. 7 (Fig. 17): a fi ve-lined funerary inscription on 
a rectangular stone.

FIG. 15

Armenian inscription from the Archaeological Museum 
of Ödemiş (photograph, E. Laflı, 2011).
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FIG. 16

Armenian inscription from the Archaeological Museum of Ödemiş (photograph, E. Laflı, 2011).

FIG. 17

Armenian inscription from the Archaeological Museum of Ödemiş (photograph, E. Laflı, 2011).

Inventory number: no number.
Measurements: h. 177cm; w. 40cm; th. 28 and 
20cm; letters 5 cm.
Location: displayed in the open air, in the back 
garden of the Museum. 
State of preservation: some letters are diffi cult to 
read and are erased because of the badly preserved 

surface; perhaps used as a spolium. The end of the 
fi rst two lines are covered in cement.
Type of stone: local granular marble. It was origi-
nally a 3rd-century AD architrave of a monumen-
tal Roman building (probably brought from 
Hypaipa) with Ionic cymation, astragalus etc.; 
re-used in usual rectangular gravestone shape.
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Linguistic features: in western Armenian. 
Transcription: 

 ԱՅՍ Է ՏԱ[ՊԱՆ]
 ՆԱՎՍԵՑ[Ի]
 ԳՐԻԳՈՐԻ [  ]
 ԳԵՐԵԶՄԱՆ
5 ԻՆ Ի 29

Translation: 

 This is grave of, 
 from Navas, 
 of Krikor [  ],
 grave.
5 on 29 [  ]

Ligatures: line 1: S and E; line 2: N and A; line 3: O 
and R; line 4: M and A.
Onomastic: Krikor. A possible name after Krikor 
on line 3 cannot be deciphered.
Date: First half of the 19th century.
Historical comment: it is very similar in character, 
shape and style to No. 6. The topographical name 
‘Navas’ is not known in any literary sources of the 
19th century. Navas could also mean ‘sailor’, which 
would not fi t grammatically in this context. Future 
work will involve collecting all the topographical 
names in the Armenian language from western 
Asia Minor.

No. 8 (Fig. 18): a fi ve-lined funerary inscription on 
a rectangular stone.
Inventory number: no number.
Measurements: h. c. 54cm; w. c. 38cm; th. c. 26cm; 
letters c. 4cm.
Location: displayed in the open air, in the back 
garden of the Museum. 
Linguistic features: in western Armenian. 
Transcription: 

 ԱՅՍ Է ՏԱ
 ՍՄԲԱՇԷՆ
 ԵՑԻ ՊԱՂԴԱ
 ՍԱՐԻ ՈՐԴԻ ՂԱՄԲ
5 Ե ՊԵՏԻՆ
 [   - -  ]

Translation: 

 This is grave (of),
 Smbashen- 
 ian Baghda-
 sar’s son descendent,
5 E. Bedin.
 [   - -  ]

Onomastics: Smbashenian Baghdasar and E. 
Bedin.
Date: fi rst half of the 19th century.

3. TİRE MUSEUM 

No. 9 (Fig. 19): a three-lined funerary inscription 
fragment on a rectangular stone.
Inventory number: no number.
Measurements: h. c. 48cm; w. c. 74cm; th. c. 35cm; 
letters c. 7cm.
Location: displayed in the open air, in the back 
garden of the Museum. 
State of preservation: broken at the middle; the rest 
is well preserved.
Type of stone: local granular marble; in usual 
rectangular gravestone shape, in horizontal form.
Decorative features: on the right-hand edge, four 
stylized leaves.
Linguistic features: in western Armenian; the date 
has been given as letters, and not numerals.
Transcription: 

[  ]ԱՆԴԱՂ ՄՈՒՇԵՑԻ 
[  ]ԴԻ ՅԱԿՈԲԻՆ 
[.]ՌՃՀԸ·

Translation: 

[  ] non-buried, from Muş,
Hagop, son of [  ].
? 1178.

Onomastic: Hagop.
Date: beginning of the 19th century (?).

FIG. 18

Armenian inscription from the Archaeological Museum 
of Ödemiş (photograph, E. Laflı, 2011).
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Historical comments: careless, rural style of script; 
no scriptural symbols for the numbers. It is inter-
esting to see someone in Tire who was originally 
from Muş, a town in south-eastern Turkey, 
c. 1,200km east of Tire. 

4. AYDIN MUSEUM 

The Museum of Aydın has the largest collection of 
Armenian gravestones and inscriptions in the 
Turkish Aegean. At least 20 pieces were seen in the 
garden, fi ve of which were documented. Most of 
them should have originated from Aydın itself (on 
French maps ‘Aïdin’). Very little is known about 
the post-medieval Armenian population of Aydın, 
although the site was a fl ourishing regional centre 
during the 18th and 19th centuries. There was 
already an Armenian school as well as a Mekhi-
tarist monastery at Aydın at the end of 19th 
century.52

No. 10 (Fig. 20): a sixteen-line funerary inscription 
on a rectangular stone. 
Inventory number: no number.
Measurements: h. c. 112cm; w. c. 46cm; th. c. 38cm; 
letters c. 6cm.
Location: displayed in the open air, in the left-hand 
garden of the Museum. 
State of preservation: well preserved apart from 
some cracks on the sides.
Type of stone: local marble. 
Linguistic features: in western and eastern Arme-
nian. 

Transcription: 

ՄԱ ՀԱՐՁԱՆ
Wreathed cross

 ԱՍՏ ԱՄՓՈՓԻ ՄԻՆԱՍ ՊԱԼԵԱՆ
 ԲԱՐԵՊԱԵՏՈՆ ԱՅՐ ՊԱՏՈՒԱԿԱՆ
 ԳՈԼՈՎ ԲՆԻԿ ՉԱՐՇԱՄՊԱՑԻ 
5  ՎԱՃԱ ՌԱԿԱՆ Ի ՆԱԶԻԼԼԻ
 ՎԱՐՈՒՔՆ ԶԳՕՆ ԱԶՆՈՒԱԳՈՅՆ 
 ԳՐԱԻԵՍԼ ԶՍԵՐ ԱՄԵՆԵՑՈՒՆ 
 ԿԱՐՕՏԵԼՈՑ ՄԻՇՏ ԲԱՐԵՐԱՐ 
 ԵՕԹՆ ՈՐԴԻՈՑ ԽԱՆԴԱԿԱԹ ՀԱՅՐ 
10  ՈՐՈՑ ԵՐԵՔՆ ԴԱՐՆ ՕՐԱՀԱՍ
 ՎԱՂ ԻՍԿ ԽԱՄՐԵՑ ԱՆՋԱՓԱՀԱՍ
 ՎԱԹՍՈՒՆ ԵԻ ՀԻՆԳ ԿԵՑԵԱԼ ԱՄՕՔ
 ԽԼԵՑ ԸՋՆԱ ՄԱՀ ԱՆՈՂՈՔ 
 ԻԻՐ ՍԻՐԵԼԵԱՑ ԵԻ ԾԱՆՕԹԻՑ
15  ԹՈՂԼՈՎ ԲԱԺԻՆ ՑԱԻՈՒԿԱԿԻԾ
 5 Սեպ  A censer  1887

FIG. 19

An Armenian inscription from the Museum of Tire 
(photograph, E. Laflı, 2011).

FIG. 20

Armenian inscription from the Museum of Aydın 
(photograph, E. Laflı, 2011).
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Translation: 
Monument of a deceased

 Minas Paylan, the artisan,
 he is a very good (and a noble) man, 
 a local from Çarşamba,
5  merchant from Nazilli, 
 benevolent and noble,
 having conquered (taken) over us all,
 he always helps all inveterates,
 father of seven children,
10 three of them, 
  seperated by him (because of their) cruel 

death and (he) lost (them) before their 
maturity.

 In his age of 65, 
 from his friends, 
 who are being known as his favourites,
15  as he left them (in) pain and mourning. 
 September 5, 1887.

Onomastics: artisan Minas Paylan.
Date: 5 September 1887.

No. 11 (Fig. 21): a fi ve-line funerary inscription on 
a rectangular stone; inscription lines are framed.
Inventory number: no number.
Measurements: h. c. 68cm; w. c. 32cm; th. c. 45cm; 
letters c. 5cm.
Location: displayed in the open air, in the left-hand 
garden of the Museum. 
State of preservation: well preserved; some missing 
pieces on the surface.
Type of stone: local granular marble; in usual 
rectangular gravestone shape.
Linguistic features: in western Armenian. 
Transcription: 

 ԱՅՍ Է ՏԱՊԱՆ
 ՇՎԱՆԾՈՐԵՑԻ 
 ՍԱՀԱԿԻ ՈՐ
 Դ ԳՐԻԳՈՌԻ
5 ՆԹՎՌՃԾԲ

Translation: 

 This is a grave (of)
 from Van,
 Sahak’s so- 
 n Grigori, 
5  1804.

Onomastics: Sahak and Grigori.
Date: 1804.

5. ARCHAEOLOGICAL MUSEUM OF 
İZMIR

No. 12 (Fig. 22): a nine-lined funerary inscription 
fragment on a rectangular stone in book form 

(perhaps a sarcophagus lid in Bible form); all of the 
scripts were centred.
Inventory number: 50.
Measurements: max. h. 87cm; w. 65cm; th. 19cm; 
letters 3cm.
Location: displayed in the open air, in the left-hand 
garden of the Museum. 
State of preservation: well preserved; the lower 
part is broken.
Type of stone: marble. 
Decorative features: the stone is in the form of a 
book cover, probably the Bible; on top of the 
inscription a central wreath of the kind carried 
during Armenian burial ceremonies, with a letter in 
the middle; a leaf motif at each corner joins with 
the wreath. 
Linguistic features: in western Armenian. 
Transcription: 

Wreath with Ե < Էջմիածին> in the middle

 ԱՌԱՔՒՆԱՓԱՅԼ
 ԱՆՆԱ
 ԴՈՒՍՏՐ ՕՀԱՆ ՉՈՒԼՋԱԵՆ
 ԷՕՏԷՄՒՇՑՒՈՅ

FIG. 21

Armenian inscription from the Museum of Aydın 
(photograph, E. Laflı, 2011).
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FIG. 22

Armenian inscription from the Archaeological Museum 
of Izmir (photograph, E. Laflı, 2011).

5 ՏՒԿՒՆ
 ԱՌԳԷՈՍՒ ՈՍԿԱՆԵԱՆ
 ԲԱՐԵՊԱՇՏՈՒԹԷԱՄԲ ԿՑԵՍՒ
 ԱՄՍ ՀԻՍՈՒՆ և ՉՈՐՍ
 ՀԱՆԿԵՑԱՎ
Translation: 

 E<chmiadzin>.53 

  Arakinapayl (an Armenian priestess who 
has a spiritual glitter of fairness)

 Anna,
 the daughter of Ohan Chulcuyan 
 from Ödemiş, 
5 Mrs.
 Argosi Voskanyan, 
 lived with piety, 
 (for) fi fty-four year(s),
 is lying (here).

Ligatures: line 8: P and A; A and M. 
Onomastics: Anna, Ohan Chulcuyan and Argosi 
Voskanyan.
Date: end of the 19th century 

No. 13 (Fig. 23): a four-line funerary inscription.
Inventory number: no number.
Measurements: max. h. 122cm; w. 62cm; th. 10cm; 
letters 3cm.
Location: displayed in the open air, in the left-hand 
garden of the Museum. 
State of preservation: well preserved; a rectangular 
section, on the bottom left, has been cut off subse-
quently. 
Type of stone: marble. 
Decorative features: typical local decorative 
features of Armenian stelae of the 19th century: the 
whole of the inscription is framed with a zigzag 
pattern; on the top, fl oral ornamentation with a 
tulip in the middle; on the bottom two cypresses 
and a stylized leaf in a arched façade. 
Linguistic features: in western Armenian with 
Krapar. 
Transcription: 

ԱՅՍ Է ՏԱՊԱՆ ԸՍՏԱՆՊՕԼՑԻ
ՂԱՎՃԻ ԸՍՏԷՊԱՆԻ ՈՐԴԻ
ԲԱՐԱՂԱՆ ՈՐ ՀԱՆԳԵԱՒ
Ւ ԳՍ ՅԱՄՒ 1850 ՕԳՈՍՏՈՍՒ 30

Translation: 

That is the grave of someone from Istanbul,
son of Istepan, keeper of a coffee house,
Paragham is lying here.
August 30, AD 1850.

Onomastics: Istepan and Paragham.
Date: 30 August 1850.
Historical comment: it is interesting to see that 
someone came from Istanbul to İzmir to be buried. 
A further occupation of Armenians in İzmir was 
keeping coffee houses.

6. THE BRITISH ANGLICAN CEMETERY 
IN BORNOVA

No. 14 (Fig. 24): a six-line funerary inscription 
fragment at the Anglican Cemetery of Bornova; 
all of the scripts were centred; line no. 6 cannot be 
transcribed.
Measurements: max. h. c. 87cm; w. c. 55cm; th. 
c. 23cm; letters c. 7cm. 
Location: displayed in the open air. 
State of preservation: broken in both upper and 
lower parts. 
Type of stone: marble. 
Decorative features: in the upper part an Arme-
nian cross in a wreath, partially preserved. 
Linguistic features: in western and Krapar Arme-
nian. 
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Date: January 1888.
Historical comment: it is noteworthy to have an 
Armenian gravestone in a British Anglican Ceme-
tery of Bornova. There is another Armenian local, 
buried in a British Anglican Cemetery in Buca. 
Perhaps some of the Armenians of Bornova and 
Buca became British citizens and so were buried 
in British cemeteries. By the second half of the 
19th century surnames, such as ‘Celepyan’ were 
common in the Armenian community. 

7. MUSEUM OF THE FACULTY OF LET-
TERS OF DOKUZ EYLÜL UNIVERSITY

No. 15 (Fig. 25): pedestal of a Venus statue with an 
Armenian mason’s mark in capitals.
Measurements: h. 220cm; w. 68cm; letters 3.5cm. 
Location: in the garden of the Museum, in 
Tınaztepe/Kaynaklar Campus in Buca. This statue 

Transcription: 

 ԱՍՏ ՀԱՆԳՉՒ
 ՆՒԿՈՂՈՍ ՃԷԼԷՊԷՆ
 Ւ ՀԱՍԱԿՒ 40 ԱՄՅԱ
 ՀԱՄՒ 1888
5 ՀՈՒՆՎԱՐ 30

[      ]

Translation: 

 Here lies 
 Nigoghos Celepyan,
 aged 40,
 AD 1888,
5 January 30

[      ]

Onomastics: Nigoghos Celepyan.

FIG. 23

Armenian inscription from the Archaeological Museum of Izmir (photograph, E. Laflı, 2011).
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FIG. 24

Armenian inscription from the British Anglican 
Cemetery in Bornova (photograph, E. Laflı, 2011).

FIG. 25

Venus figure in the Museum of the Faculty of Letters of Dokuz Eylül University, with Armenian mason’s mark 
(photograph, E. Laflı, 2011).

was brought from the Baltazzi Mansion in down-
town Buca where it originally stood as a piscine 
fi gure in the middle of an ornamental pool.
State of preservation: well preserved. 
Type of stone: marble. 
Decorative features: the ancient Greek goddess of 
love, Aphrodite (Lat. Venus), is shown as though 
surprised at her bath. Her arms reach forward to 
shield her right breast in a gesture that both con-
ceals and reveals her sexuality. As in her classical 
prototype, she is standing on a dolphin. That stat-
ue, showing the goddess without clothing, has the 
same gesture of modesty as the Aphrodite Cnidia 
and is very similar to another Roman copy, the 
so-called ‘Medici Venus’.54 During the 18th and 
19th centuries it was considered one of the fi nest 
classical works and was often set up in gardens or 
in pools. 
Transcription: Հ. Կ. ՓԱՓԱԶԵԱՆ
Translation: H. G. Papazean.
Onomastics: H. G. Papazean.
Date: second half of the 19th century. 
Historical comment: this is the one item that is 
not a gravestone; it is included here because the 
sculptor’s name is in Armenian. The Baltazzi 
House, now within the grounds of ‘Buca Fen 
Lisesi’ (Scientifi c High School of Boudjah), was 
originally owned by an infl uential Greek family, 
called ‘Baltazzi’, and was such an important place 
that even the Ottoman Sultan Abdulaziz stayed 
there in 1863.55 In about the 1890s ownership 
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passed to an Armenian merchant by the name of 
Tekvor Ispartaliyan. Around 1920 it became a 
Greek orphanage and since the 1930s it has been a 
Turkish high school.56 Until 1987 the pedestal sup-
porting this statue crafted by the local sculptor, 
Papazyan, and the ornamental pool surrounding 
the pedestal could still be seen in situ. It is interest-
ing to note that among the Armenian community 
there were also sculptors.57

8. MUSEUM OF THE CHURCH OF ST 
JOHN AT ALAŞEHİR

No. 16 (Fig. 26): an eight-line inscription with cross 
on its left side and two more lines.
Measurements: h. 42cm; w. 78cm; letters 3cm. 
State of preservation: well preserved. 
Type of stone: volcanic stone.
Linguistic features: in western Armenian with 
Krapar. 
Transcription: 

Part A
 ԵԳՆ ՂՄԱԵ ՍՈՒՐԲԻ ԵԿԵ ՂԵՑԻ ԱՆ 
 ԻԾԵՌ ՀԱՒԱՄԱ ԺՂՎՐԴ 
 ԵԱՆ.ԸՆԶԻՒՔ փԱՌԶ Ն 
 ՐԴՈՒԹԵՆ.ԿՈՒՌԻՆՁԻ ՑԷ ՊԵՏ 
5 ՐՈՍ ՎՐԴՊԵԴԻՆ ՈՐ ԲԱԶ՜ՄԱՇ 
 ԽՏԱՆ ԱԿՐԵԾ. ՈՐ ԶԱՅՍԻԱ 
 ՉԵՐԱՕՁԵՑԻԲ ՀԴՅՆԱ 
 [. . .]Ն[.]ԵԱՑ ՆԱՍԾԵՔԱՈՂ 
Part B

Cross
 Վ Է Ր Չ ՆԱՍՑԵՔ ԱՍՁՈ 
 ՍՈՒՐԲ ՀԱՉ 
Date: fi rst half of the 19th century. 
Historical comment: it includes the name of a 
bisho p of the local church at Alaşehir, Father 

Bedros from Kurindz. We also learn that a church 
at Alaşehir was called Surp Khatch.

CONCLUSION

The Armenian language has a ‘Western’ and an 
‘Eastern’ component.58 It seems that Armenians in 
western Anatolia were using Western Armenian 
during the post-medieval period. The dialect, ono-
mastics, etc., used on some of the stones examined 
here indicate that the Armenian dialect of Cilicia 
was also used. Although most of the inscriptions 
were written in majuscule, there are some that 
refl ect a more urban style in the language used.

Apart from the name and the lifespan of the 
deceased, the gravestones recorded here offer some 
new evidence through their inscriptions: a large 
number of Armenians in the 19th century were 
living in Bayındır, Tire, Ödemiş and Aydın. They 
were active in the trade of agricultural products 
between the East and the West. Occupations 
indicated on the stones from these places, such as 
jewellery dealer, locksmith or coffee-house keeper 
provide evidence for the contribution of Arme-
nians in the society of the Aegean region in the 
post-medieval period. The signifi cance of the 
epigraphic fi ndings could be supported with other 
relevant archaeological and historical evidence 
for Armenian presence in İzmir listed above.

The stones also indicate from which part 
of the Ottoman Empire Aegean Armenians origi-
nated: Aleppo, Muş, Ödemiş or Navas. Names 
such as Antoni Rafayel, Hagop, Hohan, Krikor, 
Boghos, Mardirosyan, etc., are further evidence 
for Armenians living in the region. 

The spectacular growth of the town of İzmir 
over the past four centuries is in part the result of 

FIG. 26

Armenian inscription from the 
Museum of the Church of St John at 
Alaşehir (photograph, E. Laflı, 2011).
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the role of Armenian traders who gradually helped 
to convert it to a working port city. Further work 
will focus on the areas noted here.
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NOTES

1 Herodotus 1998, 67.
2 The surviving contemporary documentary record 

relating to St Polycarp is collected in Staniforth 1987, 
107–35.

3 Treadgold 1997, 954 (see ch. 17, fn. 34).
4 Treadgold 1997, 404.
5 Bosworth 2008, 218–21; Fleet 1999, 6–7.
6 The 1893 Ottoman census (Karpat 1985, 122–3) 

recorded a Turkish majority; Henry Morgenthau, Sr., 
US Ambassador to the Ottoman Empire during the 
First World War, estimated that Greeks were a majo-
rity (Morgenthau 1918, 32). The political perspective 
of the original source often impacts the estimate. 

7 Fromkin 2009, 545–6.
8 Clogg 2002, 116; Kechriotis 2011, 93; and Tansuğ 

2011, 42.
9 Smyrnelis 2005, 35–6; Barnai 1993, 119–20; Popkin 

& Chasin 2004, 300; Rozen 1992, 74–5; and Fleming 
2008, 105.

10 Smyrnelis 2005, 36–9; and, generally, Goffman 
1990.

11 There are very few scientifi c studies of the Armeni-
ans of İzmir; the principal local Armenian sources 
are Kosian 1899 and Simonyan 1936. There is also a 
fi fteen-page article, called ‘The Armenian colony of 
Smyrna’, written by S. Amadian and published in 
Istanbul in 1913 (in Everyone’s Almanac, Armenian 

version). See also Smith 1833, 45–7; Oikonomos 1868, 
144–7; and Rolleston 1856, 44–6. An important colle-
ction of papers on Armenian İzmir has recently appe-
ared: Hovannisian 2012; see also Smyrnelis 1995–96 
and Smyrnelis 2005, 34–5.

12 The post-medieval, Ottoman and historical archa-
eology of İzmir and Aegean Turkey are neglected. In 
the 20th century archaeologists have largely ignored 
he material remains of the Ottoman Empire in terms 
of anthropological, classical and historical archaeo-
logy, as well as Ottoman studies. Two recent studies 
show how much potential these areas have: Bintliff 
2007, 221–2, and Baram & Carroll 2000, especially 
‘Introduction. 1. The future of the Ottoman past’, 
3–32; and Zainab et al. 2011. 

13 Ghazarian 2000.
14 MacCulloch 2010, 186–7.
15 Atiya 1967, 315.
16 MacCulloch 2010, 187, 239–40.
17 There are, for example, three Patriarchs of Jerusa-

lem: the Orthodox Patriarch (1st century to present), 
the Armenian Patriach (638 to present) and the 
Latin [Catholic] Patriarch (1099 to 1291 and 1847 to 
present).

18 Oikonomos 1868, 144; Kosian 1899, 131–40, 85–
98; Smyrnelis 1995–96, 27; and Smyrnelis 2005, 34.

19 Oikonomos 1868, 144.
20 Simonyan 1936, 12–13; and Smyrnelis 2005, 250.
21 Oikonomos 1868, 144 and Smyrnelis 1995–96, 29, 

n. 14. Armenians from New Julfa were in İzmir in the 
1630s: Aslanian 2008, 132–3.

22 Morineau 2007, 25; Smyrnelis 1995–96, 27, n. 9; 
and Frangakis-Syrett 1992, 11. Some rich Armenians 
of İzmir were silk traders, and Persian silk was trans-
ported exclusively by Armenian caravan merchants: 
Frangakis-Syrett 1999, 13; and Hasluck 1918–19, 145. 
On Iranian silk export to the west and the role of 
Armenians, see Herzig 1992. 

23 Oikonomos 1868, 46, 144; and Smyrnelis 1995–96, 
27.

24 Oikonomos 1868, 138 (population between 1631 
and 1868).

25 Oikonomos 1868, 147; and Simonyan 1936, 35.
26 Simonyan 1936, 36. 
27 Mutlu 2003, table VI.
28 Simonyan 1936, 12–13, 17; and Hovannisian 2012, 

176–7.
29 Panossian 2005, 232–3.
30 Simonyan 1936, 11; and Hovannisian 2012, 179.
31 Panossian 2005, 229.
32 Smyrnelis 2006, 33–4; and Georgelin 2007, 128–30.
33 Simonyan 1936, 19.
34 Tekdal Fildis 2012, 740–1; and Saloutos 1955, 159.
35 İnal 2006, p. 44.
36 Simonyan 1936, 13.
37 Saloutos 1955, 159.
38 The same practice was carried out by the Jewish 

community, utilizing Notion as a stone quarry for 
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their monumental buildings in İzmir during the 19th 
century.

39 Simonyan 1936, 23.
40 Smyrnelis 1995–96, 28: at the end of 18th century 

some Orthodox Armenians converted to Catholicism 
in İzmir.

41 Abensur-Hazan 2004, 22; and Blondy 2002, 76.
42 Zandi-Sayek 2012, 36; and Smyrnelis 1995–96, 35, 

n. 31.
43 Tansuğ 2011, 49.
44 Kontenté 2006, 27.
45 It is located in the district of Esat Paşa, c. 2km 

south-east of Menemen town centre, on a hill, next to 
a military base. For more information, see Lafl ı & 
Zäh forthcoming.

46 Hovannisian 2012, 214. A possible Armenian 
village is Değirmendere, ancient Kolophon, c. 39km 
from İzmir. 

47 In Buca there is a Scottish-English country church, 
called ‘All Saints’, which was built in 1866 and consec-
rated in 1868, replacing the chapel founded in 1835 
and consecrated with the cemetery in 1843. In this 
cemetery there is only one gravestone belonging to an 
Armenian, with the name ‘Chumarian’.

48 There is a single Armenian headstone displayed at 
the entrance to the archaeological site of Tepekule 
(Old Smyrna) in Bayraklı, rescued from amongst the 
rubble tipped out of a truck from Konak. 

49 Weitenberg 2002, 16. Former research on Armeni-
an epigraphy is mostly focused on the medieval period 
and earlier; see Greenwood 2004, 27.

50 Kosian 1899, 85, 87, 90, 91, 96. The Armenian 
population in Bayındır in 1914 was 274 people: 
Karpat 1985.

51 Two Armenian colonies, emigrated from Kara-
bagh, settled at Burdur as well as at Ödemiş: Hewsen 
1972, 289.

52 Simonyan 1936, 15–17.
53 ‘Ejmiatsin’ in Eastern Armenian and ‘Echmiadzin’ 

in Western Armenian; this is modern Vagharshapat, 
the fourth largest city in Armenia and the spiritual 
centre of the Armenians, as it is the seat of the 
Catholicos of All Armenians, the head of the Holy 
Armenian Apostolic Church. 

54 Mansuelli 1958, 71–3.
55 Tansuğ 2011, 50.
56 İnal 2006, 111–12.
57 Apart from Papazyan so far no sculptor is known, 

but there is a famous painter, B. Tatikian, from İzmir: 
Kürkman 2004, 76–7.

58 Weitenberg 2002, 141.

BIBLIOGRAPHY

Abensur-Hazan, L. 2004, Smyrne: Évocation d’une 
échelle du Levant XIXe–XXe siècles, Collection 
Passé simple, Saint-Cyr-sur-Loire: Alan Sutton.

Aslanian, S. 2008, ‘“The salt in a merchant’s letter”: 
the culture of Julfan correspondence in the 
Indian Ocean and the Mediterranean’, J. World 
Hist. 19:2, 127–88.

Atiya, A.S. History of Eastern Christianity, Notre 
Dame IN: University of Notre Dame Press.

Baram, U. & Carroll. L. (eds) 2000, A Historical 
Archaeology of the Ottoman Empire: Breaking 
New Ground, New York: Klewer Academic/
Plenum.

Barnai, J. 1993, ‘Christian Messianism and the Portu-
guese Marranos: the emergence of Sabbateanism 
in Smyrna’, Jewish Hist. 7:2, 119–26.

Bintliff, J.L. 2007, ‘Considerations for creating an 
Ottoman archaeology in Greece’, in Davies & 
Davis 2007, 221–36. 

Blondy, A. 2002, ‘XVIII. yy.’da İzmir, Fransa ve 
Malta [Smyrne, la France et Malte au XVIIIe 
siècle]’, in Durusoy 2002, 73–98.

Bosworth, C.E. 2008, Historic Cities of the Islamic 
World, Leiden/Boston, MA: Brill.

Bruneau, M., Hassiotis, I. & Hovanessian, M. (eds) 
2007, Arméniens et grecs en diaspora: approches 
comparatives, Actes du colloque européen et inter-
national organisé à l’École française d’Athènes 
(4–7 octobre 2001), Athens: École française 
d’Athènes,

Chaudhury, S. & Kévonian, K. (eds) 2007, Les 
Arméniennes dans le commerce asiatique au début 
de l’ère moderne, Paris: Maison des sciences de 
l’homme.

Clogg, R. 2002, A Concise History of Greece, 
Cambridge: University Press.

Daniels, P.T. & Bright, W. (eds) 1996, The World’s 
Writing Systems, Oxford: University Press.

Davies, S. & Davis, J.L. (eds) 2007, Between Venice 
and Istanbul: Colonial Landscapes in Early 
Modern Greece, Hesperia Suppl. 40, Princeton, 
NJ: American School of Classical Studies at 
Athens.

Durusoy, G. 2002, Fransız Seyahatnameleri ve Tarihin 
Aynasında İzmir Kolokyumu, İzmir Büyükşehir 
Belediyesi Kültür Yayını, İzmir: İzmir Büyükşehir 
Belediyesi.

Fleet, K. 1999, European and Islamic Trade in the 
Early Ottoman State: The Merchants of Genoa 
and Turkey, New York: Cambridge University 
Press.

Fleming, K.E. 2008, Greece — a Jewish History, 
Princeton, NJ: Princeton University Press.

Frangakis-Syrett, E. 1992, The Commerce of Smyrna 
in the Eighteenth Century (1700–1820), Athens: 
Centre for Asia Minor Studies.

Frangakis-Syrett, E. 1999, ‘The economic activities of 
Ottoman and Western communities in maritime 
eighteenth-century İzmir’, Oriente Moderno 79:1, 
11–26. 



308 ERGÜN LAFLI and YILDIZ DEVECİ BOZKUŞ

Ciobotaru, Barbara Horejs und Raiko Krauß, 
Menschen — Kulturen — Traditionen. Studien 
aus den Forschungsclustern des Deutschen 
Archäologischen Instituts 1, Rahden/Westf.: 
Verlag Marie Leidorf.

Kürkman, G. 2004, Armenian Painters in the Ottoman 
Empire, 1600–1923, 1, Istanbul: Matüsalem 
Uzmanlık ve Yayıncılık.

Lafl ı, E. & Zäh, A. forthcoming, ‘Beiträge zur 
Kenntnis der osmanischen Kirchenarchitektur 
im Grosraum İzmir-Smyrna (19. Jh.–1922)’, 
Zeitschrift der Deutschen Morgenländischen 
Gesellschaft 164:2.

MacCulloch, D. 2010, A History of Christianity, 
London: Penguin.

Mango, C. (ed.) 2002, The Oxford History of Byzan-
tium, Oxford: University Press.

Mansuelli, G.A. 1958, Galleria degli Uffi zi: Le scul-
ture, I, Rome: Istituto poligrafi co dello Stato, 
Libreria dello Stato.

Morgenthau, H. 1918, Ambassador Morgenthau’s 
Story, Garden City, NY: Doubleday, Page & 
Company.

Morineau, M. 2007, ‘Questionnaire pour les Arméni-
ens aux 17e et 18e siècles. Présence, position 
et place dans l’oekoumène économique’, in 
Chaudhury & Kévonian 2007, 18–42.

Mutlu, S. 2003, ‘Late Ottoman population and its 
ethnic distribution’, Nüfusbilim Dergisi/Turkish 
J. Population Stud. 25, 3–38.

Oikonomos, C. 1868, Étude sur Smyrne (trans. into 
French by B.F. Slaars), İzmir (Smyrne): Imp. B. 
Tatikian.

Panossian, R. 2005, ‘Homeland–diaspora relations 
and identity differences’, in Herzig & Kurkchi-
yan 2005, 229–43.

Popkin, R.H. & Chasin, S. 2004, ‘The Sabbatian 
movement in Turkey (1703–1708) and reverbera-
tions in Northern Europe’, Jewish Q. Rev. 94:2, 
300–17.

Rolleston, G. 1856, Report on Smyrna, London: Eyre 
& Spottiswoode.

Rozen, M. 1992, ‘A survey of Jewish cemeteries in 
Western Turkey’, Jewish Q. Rev. 83:1/2, 71–125. 

Saloutos, T. 1955, ‘American missionaries in Greece: 
1820–1869’, Church Hist. 24:2, 152–74.

Simonyan, B. (Սիմոնեան, Պ.) 1936, Հուշամատեան 
Հայկական Զմիիռիան (Hushamadyan Haykakan 
Zmirnian), Paris: Union des compatriotes 
arméniens de Smyrne et des environs. 

Smith, E. 1833, Researches of the Rev. E. Smith 
and Rev. H.G.O. Dwight in Armenia, Boston, 
MA: Crocker & Brewster/New York: Jonathan 
Leavitt.

Smyrnelis, M.-C. 1995–96, ‘Les Arméniens catholiques 
de Smyrne aux XVIIIe et XIXe siècles’, Revue 
du monde arménien moderne et contemporain 2, 
25–44.

Fromkin, D. 2009, A Peace to End All Peace; the Fall 
of the Ottoman Empire and the Creation of the 
Modern Middle East, New York: Henry Holt 
and Company.

Georgelin, H. 2007, ‘Être arménien dans une société 
plurielle: le cas de la Smyrne ottomane tardive’, 
in Bruneau et al. 2007, 123–32. 

Ghazarian, J.G. 2000, The Armenian Kingdom in 
Cilicia during the Crusades, London, Routledge.

Goffman, D. 1990, İzmir and the Levantine World, 
1550–1650, Seattle, WA: University of Washing-
ton Press. 

Greenwood, T. 2004, ‘A corpus of early medieval 
Armenian inscriptions’, Dumbarton Oaks Pap. 
58, 27–91.

Hasluck, F.W. 1918–19, ‘The rise of modern Smyrna’, 
Annu. Brit. School Athens 23, 139–47.

Herodotus 1998, The Histories (trans. R. Waterfi eld), 
Oxford: University Press.

Herzig, E.M. 1992, ‘The volume of Iranian raw silk 
exports in the Safavid period’, in Ittig 1992, 
61–79.

Herzig, E.M. & Kurkchiyan, M. (eds) 2005, The 
Armenians. Past and Present in the Making of 
National Identity, London: Routledge.

Hewsen, R.H. 1972, ‘The Meliks of Eastern Armenia: 
A preliminary study’, Revue des études arméni-
ennes. IX, 255–329.

Hovannisian, R.G. (ed.) 2012, Armenian Smyrna/
İzmir: the Aegean Communities, UCLA 
Armenian History and Culture Series, Historic 
Armenian Cities and Provinces 11, Costa Mesa, 
CA: Mazda. 

İnal, O. 2006, ‘Levantine Heritage in İzmir’, unpubl. 
PhD thesis, Koç University, Istanbul.

Ittig, A. 1992, The Carpets and Textiles of Iran: New 
Perspectives in Research, Iranian Studies 25:1/2, 
Ann Arbor, MI: Society for Iranian Studies.

Karpat, K.H. 1985, Ottoman Population, 1830–1914: 
Demographic and Social Characteristics, Madi-
son, WI: University of Wisconsin Press.

Kechriotis, V. 2011, ‘Family, clergy, conviviality, and 
morality among the Greek Orthodox in İzmir at 
the end of the Empire’, History of the Family 
16:2, 88–97.

Kontenté, L. 2006, Smyrne et l’Occident, de l’Antiquité 
au XXIème siècle, Montigny-le-Bretonneux: 
Yvelines Édition.

Kosian, H. (Քոսյան, Հ.) 1899, Հայք ի Զմիւռնիա և ի 
շրշակայս [Armenians in Smyrna and its Vicinity. 
Vol. 1: Smyrna and Armenians; Vol. 2: Principal 
Cities of the District of Smyrna and Armenians], 
Vienna: Հ. Ա. Վիեննա (Mekhitarist Press).

Krauß, R. (ed.) 2011, Research Cluster 1, Beginnings — 
New Research in the Appearance of the Neolithic 
between Northwest Anatolia and the Carpathian 
Basin. Papers of the International Workshop 
8th–9th April 2009, Istanbul, Organized by Dan 



EPIGRAPHIC AND ARCHAEOLOGICAL DOCUMENTS FROM WESTERN ANATOLIA 309

Smyrnelis, M.-C. 2005, Une société hors de soi: identi-
tés et relations sociales à Smyrne aux XVIIIe 
et XIXe siècles, Collection Turcica 10, Leuven: 
Peeters. 

Smyrnelis, M.-C. 2006, Smyrne, la ville oubliée? 1830–
1930. Mémoires d’un grand port Ottoman, Paris: 
Editions Autrement.

Staniforth, M. (ed.) 1987, Early Christian Writings 
(rev. A. Louth), London: Penguin.

Tansuğ, F. 2011, ‘The Greek community of İzmir/
Smyrna in an age of transition: the relationship 
between Ottoman centre-local governance and 
the İzmir/Smyrna Greeks, 1840–1866’, Brit. J. 
Middle Eastern Stud. 38:1, 41–72.

Tekdal Fildis, A. 2012, ‘The American Board’s vision 
of Protestant Anatolia and fostering Armenian 

nationalism 1810–90’, Middle Eastern Stud. 48:5, 
735–47.

Treadgold, W. 1997, A History of the Byzantine State 
and Society, Stanford: Stanford University Press.

Weitenberg, J.J.S. 2002, Aspects of Armenian Dialec-
tology, Berlin/New York: Mouton/de Gruyter.

Zainab, B., Çelik, Z. & Eldem, E. (eds) 2011, Scram-
ble for the Past: a Story of Archaeology in the 
Ottoman Empire, 1753–1914. Published on the 
occasion of the exhibition ‘Scramble for the Past: 
a Story of Archaeology in the Ottoman Empire, 
1753–1914’, at SALT Galata, Istanbul, November 
22, 2011–March 11, 2012, Istanbul: SALT.

Zandi-Sayek, S. 2012, Ottoman İzmir: the Rise of 
a Cosmopolitan Port 1840–1880, Minneapolis: 
University of Minnesota Press.

SUMMARY IN TURKISH, FRENCH, GERMAN, ITALIAN AND SPANISH

ÖZET
Batı Anadolu’nun Post-Ortaçağ Arkeolojisi ile İlgili 
Yeni Bazı Bulgular
İzmir İ.S. 17. yy.’dan itibaren kozmopolit bir liman 
kentine dönüşmüş ve bir batılı merkez halini 
almıştı. Bu makalede İ.S. 19. yy. İzmiri’nin Post-
Ortaçağ arkeolojisi konusu üzerine durulacaktır. 
Bu konu özellikle bölgedeki Ermenice yazıtlar ile 
irdelenecektir. Antik çağın erken dönemlerinden 
beri Ermeniler Anadolu ile Kafkasya arasındaki 
Doğu Anadolu Bölgesi’nde zengin ve önemli bir 
kültür olarak varlık göstermişlerdir. Bu kültür 
bu ara bölgede Doğu ile Batı dünyaları arasında 
bir aracı kültür olarak varolmuştur. Ermenilerin 
varlıklarını hissettirdikleri bir başka kent ise Antik 
Ionia Bölgesi’nde bir Hellen kenti olarak doğan ve 
İncil tarihinde çok önemli bir yer tutan İzmir 
şehridir. Anadolu, Ağrı Dağı Bölgesi, Karabağ 
ve Kuzey İran’dan gelen Ermeniler Ortaçağ’ın 
sonundan itibaren İzmir’e yerleşmişlerdir. İzmir ve 
çevresinde Ermeni cemaati 25.000 kişi civarında 
idi ve bu cemaat Batı kültürü etkisi altında idi. 
Bu makalede bu cemaatin İzmir içi ve yakın 
çevresinden 16 adet yazıtı tanıtılacaktır.

RÉSUMÉ
Documents épigraphiques et archéologiques de 
l’ouest de l’Anatolie de la période Ottomane tardive
Cet article se concentre sur le patrimoine 
archéologique postmédiéval d’İzmir, en particulier 
du XIXe siècle. Le matériel composé d’inscriptions 
arméniennes d’İzmir et de ses environs proches a 
été sélectionné, afi n de combler le manque d’études 
archéologiques sur la communauté arménienne de 
l’Empire ottoman. L’article se base sur l’étude de 
seize inscriptions arméniennes provenant de neuf 

sites dans et autour d’İzmir. Il ouvre une discussion 
sur la culture matérielle arménienne de la période 
ottomane tardive et propose une transcription 
et une traduction de ces inscriptions, bien que 
l’histoire de l’Arménie en général ne soit pas 
l’objectif de cet article. En considérant les pierres 
tombales arméniennes comme des interventions 
actives dans les relations sociales, cet article offre 
un potentiel pour reconstituer les complexités 
sociales de l’İzmir ottomane tardive.

ZUSAMMENFASSUNG
Einige epigraphische und archäologische Dokumente 
aus der spät-ottomanischen Periode in West-
Anatolien 
Dieser Artikel konzentriert sich auf das nach-
mittelalterliche archäologische Erbe von İzmir und 
näherer Umgebung während des 19. Jahrhunderts. 
Das ausgewählte Material besteht aus armenischen 
Beschriftungen aus İzmir und Umgebung, da es 
einen Mangel an archäologisch wissenschaftlicher 
Arbeit über die armenische Kommune des otto-
manischen Reiches gibt. Dieser Artikel basiert auf 
der Studie von sechzehn armenischen Beschriftun-
gen von neun Orten in und um İzmir, setzt sich mit 
der materiellen Kultur der Armenier in der spät-
ottomanischen Zeit auseinander, registriert und 
übersetzt sie, obwohl die generelle Geschichte von 
Armenien außerhalb des Bereiches dieses Artikels 
liegt. Da armenische Grabgestalter aktiven Eing-
riff in soziale Beziehungen machen konnten, bietet 
dieser Artikel eine mögliche Rekonstruktion der 
sozialen Komplexität des spät-ottomanischen 
İzmir an.
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RIASSUNTO
Documenti epigrafi ci e archeologici dell’Anatolia 
occidentale durante il periodo tardo Ottomano
Questo articolo pone l’attenzione sul patrimonio 
archeologico post-medivale di Izmir, con partico-
lare riferimento al XIX secolo. Il materiale selezi-
onato consiste in iscrizioni Armene provenienti da 
Izmir e dalle sue immediate vicinanze, essendo 
scarsi gli studi archeologici sulla comunità armena 
dell’impero Ottomano. Questo contributo è basato 
sul rinvenimento di sedici iscrizioni armene in nove 
diverse località nei dintorni di Izmir; la cultura 
materiale armena nel periodo tardo ottomano è 
discussa in parallelo alla trascrizione e traduzione 
di queste iscrizioni, ma la storia dell’Armenia più 
in generale trascende lo scopo di questo articolo. 
Poiché le steli funerarie armene possono essere 
considerate come azioni attive nelle relazioni 
sociali, questo contributo offre delle potenzialità 
per ricostruire la complessità sociale dell’Izmir 
tardo Ottomana.

RESUMEN
Algunos documentos epigráfi cos y arqueológicos de 
la Anatolia occidental durante el período otomano 
tardío
Este artículo se centra en el patrimonio arqueo-
lógico postmedieval de Esmirna, especialmente 
durante el siglo XIX. El material seleccionado 
consiste en inscripciones armenias de Esmirna y 
sus alrededores, dada la escasa investigación 
arqueológica sobre la comunidad armenia del 
Imperio otomano. El artículo se basa en el estudio 
de dieciséis inscripciones armenias en nueve locali-
dades en los alrededores de Esmirna, y hace refer-
encia a la cultura material armenia de fi nales 
del período otomano, incluyendo la transcripción 
y traducción de dichas inscripciones, aunque la his-
toria general de Armenia está fuera del alcance de 
este trabajo. Dado que los marcadores de sepul-
turas armenios se pueden interpretar como inter-
venciones activas en las relaciones sociales, este 
artículo plantea las posibilidades existentes para 
reconstruir la complejidad social de Esmirna 
durante el período otomano tardío.
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