Assignment 2 – Critically Assess the Evidence for the “Greening of Religion” Hypothesis
Introduction. (473 words)
This essay seeks to critically explore what, if any, evidence there is for the ‘The Greening of Religion Hypothesis’ that Bron Taylor advanced in his 2011 editorial in the Journal for the Study of Religion, Nature and Culture[footnoteRef:1].  The “Greening of Religion” hypothesis he suggests is that ‘as religious people become more aware of negative environmental impacts from human behaviours, they are transforming their traditions in more environmentally friendly directions’[footnoteRef:2].  Taylor is clear that he does not accept this hypothesis, putting forward in its place a ‘New, Dark Green Hypothesis’ suggesting that ‘it is possible to perceive the emergence of a little-recognised, new, world (nature) religion, with reverent care for nature as its central ethical obligation’[footnoteRef:3].  Using Taylor’s papers (Taylor 2016[footnoteRef:4], and Taylor, Gretel Van Wieren and Bernard Zaleha, 2016[footnoteRef:5]) this essay will examine his evidence for the greening of religion. [1:  Taylor, Bron. 2011. "Editor's Introduction: Toward a Robust Scientific Investigation of the 'Religion' Variable in the Quest for Sustainability." Journal for the Study of Religion, Nature and Culture 253-262.]  [2:  Ibid p.254]  [3:  Ibid p.259]  [4:  Taylor, Bron. 2016. "The Greening of Religion Hypothesis (Part One): From Lynn White, Jr and Claims That Religions Can Promote Environmentally Destructive Attitudes and Behaviors to Assertions They Are Becoming Environmentally Friendly." The Journal for the Study of Religion, Nature and Culture 268-305.]  [5:  Taylor, Bron, Gretel Van Wieren, and Bernard Zaleha. 2016. "The Greening of Religion Hypothesis (Part Two): Assessing the Data from Lynn White, Jr, to Pope Francis." Journal for the study of religion, nature and culture 306-378.] 

The context to Taylor’s thoughts is the seminal 1967 Science paper[footnoteRef:6] by Lynne White, Jr, who said that ‘Christianity is the most anthropocentric religion the world has seen,’ and that it ‘not only established a dualism of man and nature but also insisted that it is God’s will that man exploit nature for his proper ends”.  In short, White said, Western anthropocentrism was rooted in Western Christian doctrine and was to be blamed for the ecological crisis that, even in 1967, was beginning to emerge.  Having blamed Western Christianity, White came to the startling conclusion that, ‘Since the roots of our trouble are so largely religious, the remedy must also be essentially religious, whether we call it that or not.’[footnoteRef:7]  In five pages of text White became a prophet for the nascent ecological movement and issued a challenge to world religions (in particular Christianity) to find theological solutions to the ecological crisis that the world was only just beginning to understand. [6:  White, L. 1967. "The Historical Roots of Our Ecological Crisis." Science 155: 1203-7.]  [7:  Ibid p.1207] 

The real question might be who would pick up White’s challenge?  Who would provide the religious remedy to humanity’s dangerous anthropocentrism?  Would it be the established religions, or, would it be the growing ecological movement and its associated spiritualities?
Taylor, (2016) The Greening of Religion (Pt 1) (413 words)
In the Greening of Religion (Pt 1) Taylor[footnoteRef:8] reviewed White’s 1967 contribution, the theological and cultural context into which it was published, and the reactions that it garnered.  Taylor noted the responses mostly from Christians, categorizing them into 3 groups[footnoteRef:9], 1) Indifferent/hostile – usually theologically conservative, considering environmental concerns ‘a distraction from proper religious priorities’; 2) Apologetic – those who consider that ‘Christianity is environmentally friendly if properly understood’; and 3) Confessional/reconstructive – those who acknowledge that ‘there are themes within the Christian scripture and tradition that hinder environmental concern and action, but contend that there are also ideas that support environmentally friendly behaviors,’ and who want to creatively reform their traditions, fusing the positive themes with contemporary environmental understandings.   [8:  Taylor, 2016]  [9:  Taylor. 2016, p289-290] 

These responses lead to various pronouncements and practical thoughts about how ‘religious people might be mobilized in the environmental cause’[footnoteRef:10], often through ecumenical conferences and initiatives that sought to draw out the common threads of pro-environmental behaviour from the different theologies and philosophies.  Mary Evelyn Tucker and John Grimm were key instigators of these conferences and Taylor cites their work[footnoteRef:11].  They discerned three methodological approaches in the study of religion and ecology[footnoteRef:12].  The first was ‘retrieval’, requiring ‘that historical and textual studies uncover resources latent within the tradition’[footnoteRef:13].  The second, ‘re-evaluation’ asking if ‘ideas, teachings or ethics present in these traditions can be adopted by contemporary scholars or practitioners wishing to shape ecological attitudes and sustainable practices’[footnoteRef:14].  Finally, the third, ‘reconstruction’ seeking ‘ways that religious traditions might adapt their teachings to current circumstances in new and creative ways’[footnoteRef:15].   [10:  Ibid. p.291]  [11:  Ibid. p.293]  [12:  Tucker, M.E., Grimm, J.A. 2015. “The Emerging Alliance of World Religions and Ecology.” Daedalus 130: 1-22.]  [13:  Ibid. p.16]  [14:  Ibid. p.17]  [15:  Ibid. p.17] 

Taylor concludes that the religion and ecology movement should be seen as both a revitalisation movement in the sense that it seeks to return religious people to forgotten, pro-environmental roots, and as a new, ecumenical religious movement in the sense that it seeks to blend longstanding, but latent, religious pro-environmental insights with scientific environmental understandings.[footnoteRef:16]  As this movement has grown, so too have the claims that Taylor characterised in his hypothesis, which he says should be taken seriously.  However, he also says that such claims should not be accepted without proper scrutiny, using them to generate questions and hypotheses[footnoteRef:17], something that he has done with colleagues Van Wieren and Zaleha in their second paper. [16:  Taylor, 2016, p.296]  [17:  Ibid. p.296] 

Taylor, Van Wieren and Zaleha (2016) The Greening of Religion (Pt 2) (62 words)
This second part to Taylor’s work seeks to analyse the question, ‘Do religions and religion-resembling social phenomena hinder or promote environmental understanding and pro-environmental practices?’[footnoteRef:18]  In this work Taylor et al. reviewed over 700 articles focussing not only on the Abrahamic religions (mainly Christianity), the Asian religions, the indigenous religions, as well as nature-based religions and spiritualities.   [18:  Taylor et al. 2016, p308] 

Approach to review (184 words)
Taylor et al. organised the articles under review using various factors, for example by the genre and method that each paper used, or by the researcher’s findings (amongst various others)[footnoteRef:19].  Breaking the articles down by genre and method resulted in 4 main types of work: 1) Exhortatory / Apologetic; 2) Historical / Anecdotal; 3) Qualitative / Ethnographic; and 4) Quantitative / Empirical.  In their review of these bodies of work Taylor et.al have been most interested in these quantitative studies as their empirical, randomised nature ‘provide a powerful means to test specific hypotheses’[footnoteRef:20], making the conclusions much more solid. [19:  Ibid. p.309]  [20:  Ibid. p.309] 

Whilst this approach to the review simplifies the analysis of the many articles and papers under consideration in this study, it has the disadvantage of discarding potentially important qualitative data that whilst not quantitative, might, with appropriate analysis be quantified.  Such an approach would have made the study more complex and time consuming to achieve, particularly with over 700 articles to analyse, however it might have provided a more complete answer to the questions Taylor et al. were asking.
Problems and challenges (236 words)
There are also noted problems and challenges when studying religions and their effects.  The most obvious is that there are huge disparities in world views not only between different Christian denominations, but also within denominations between people of differing theological and political conservatism/liberalism.  Taylor et al. quote Robert Wuthnow[footnoteRef:21] who says that Christianity in the US should now be considered as three groups, conservative, liberal, with a moderate group between. [21:  Wuthnow, Robert. 1996. “Restructuring of American Religion: Further evidence.” Sociological Enquiry 66 (3): 303-329.  Note: At time of writing this journal was not included in UWTSD institutional journal subscriptions so is included as quoted by Taylor et al. 2016, p.311] 

A further problem is the tendency of studies to claim that the subject of their research and conclusions ‘represents a significant and important trend’, but often show no real attempt to quantify the significance or influence (religious, cultural, or political) of the work.  Additionally, they often fail to acknowledge the power and influence of those within a tradition whose are antagonistic to the pro-environmental behaviours and sentiments.[footnoteRef:22] [22:  Taylor et al. 2016. p.312] 

The final problem, and by far the largest, Taylor et al. identified was the simple lack of data.  Efforts to understand religions and pro-environmental behaviour outside of the United States is severely lacking, as is a more general analysis of groups whose small size makes it difficult to glean evidence that is statistically significant.
The Abrahamic Religions. (232 words)
Taylor et al. examine the ‘Abrahamic Religions’, say that there exists ‘a considerable literature’[footnoteRef:23].  Unfortunately, the literature that they demonstrate is almost exclusively studies the Christian religion in the American context.  Given that American Christians total about 5% of adherents to the Abrahamic religions worldwide[footnoteRef:24], and given the scope and aims of this paper, this is something of a shortcoming and must surely limit the applicability of any generalisations that the authors feel they can make at the end of the study.  Taylor et al. acknowledge this saying, ‘most of what we know empirically about the Abrahamic traditions and the environment is limited to studies about Christianity in the United States’[footnoteRef:25].  With these constraints it would be more appropriate to retitle this section of the essay to, ‘American Christianity’, it would also allow the author’s conclusions to settle in their correct, more limited, context.   [23:  Ibid. p.316]  [24:  According to the Pew Research Centre, Jewish, Christian and Muslim adherents currently total about 55% of the current world population (just over 4.3 billion people) (Pew Research Center, 2015. The Future of World Religions: Population Growth Projections), whilst Christians currently make up about 63% of the current US population (just under 208 million people) (Pew Research Center, 2021. About Three-in-Ten U.S. Adults Are Now Religiously Unaffiliated)  ]  [25:  Taylor et al. 2016. p.318] 

American Christianity (1203 words)
Bearing the above in mind, Taylor et al. begin their review of American Christian attitudes to environmental concern and behaviour with the observation that literature is mostly anecdotal and historical.  It demonstrates, they say, that environmental mobilization by Christian sometimes results in modest political influence, but those authoring this literature ‘appear to…make generalizations about the extent of ‘greening’ that is unwarranted given the evidence’[footnoteRef:26].  Further, they note that it is also easy to find anecdotal evidence supporting White’s 1967 thesis, and that they have observed this in their own experience within the North American Church[footnoteRef:27].  It is this doubt about the “good news stories” that drives them to review studies they consider to be more empirical in nature. [26:  Ibid. p.316]  [27:  Ibid. p.316] 

Empirical studies of environmental views and behaviours amongst US Christians only started to emerge in the early to mid-1980s and focussed on a theology of mankind’s ‘dominion’ or ‘mastery over nature’, and how that affected Christian’s attitudes to the environment.  In general findings varied between denominations and showed that the social/political categories of ‘conservative’ and ‘liberal’ were more predictive for pro-environmental attitudes than were a respondent’s denomination.  ‘Conservatives’ were more likely to hold attitudes impeding environmental reform than ‘liberals’[footnoteRef:28].  And yet the studies they reference do not give nice, clear-cut answers. For example, Kanagy and Willits[footnoteRef:29] found that generally, church attendance reduced participation in environmentally protective behaviours, but where church attendees accepted the principles of the new environmental paradigm[footnoteRef:30] (NEP) church attendance increased environmentally protective behaviours.   [28:  Ibid. p.319]  [29:  Kanagy, C.L., Willits, F.K. 1993. 'A "Greening" of Religion? Some Evidence from a Pennsylvania Sample', Social science quarterly, 74: 674-683]  [30:  The New Environmental Paradigm - The view that humans represent only one among many species on Earth, that human activities are determined by the environment as well as by social and cultural factors, and that humans are strongly dependent upon the environment and its resources.  (See https://www.oxfordreference.com/view/10.1093/oi/authority.20110803100231375)] 

This ambiguity should perhaps be no surprise, given the overall conservative nature of North American Christians it might be expected that church attendance correlates with more negative attitudes towards pro-environmental behaviours, whilst church attendees who agree with the NEP are likely to be more liberal in their religion, politics and social world view and be more positive about pro-environmental behaviours.
As the century turned studies became more extensive in terms of the types of belief and the denominations that were put in the spotlight.  Interestingly, the conclusions being drawn were less conclusive than those of the previous decades, finding ‘religion variables to be weak or insignificant predictors of environmental concern’[footnoteRef:31], or ‘weak predictors of environmental attitudes’[footnoteRef:32].  This was confirmed in an international study in 2000 that found ‘religion was a weak and inconsistent predictor of environmental attitudes across countries’[footnoteRef:33].  Whilst there was considerable ambiguity in the conclusions of this and many other studies, a trend emerged showed that greater theological conservatism tended to be associated with less concern for the environment.   [31:  Taylor et al. 2016. p.320]  [32:  Ibid. p.321]  [33:  Hayes, B.C. Marangudakis, M. 2000. “Religion and Environmental Issues within Anglo-American Democracies.” Review of Religious Research 42 (2): 159-174.] 

As the new century got underway, there were signs of environmental concern among evangelicals with the publications in 2006 of ‘Climate Change: An Evangelical Call to Action’ by the Evangelical Environmental Network[footnoteRef:34], and in 2008 of ‘A Southern Baptist Declaration on the Environment and Climate Change’[footnoteRef:35].  The first of these accepted the consensus science on climate change, recognising it as an anthropocentric phenomenon.  The second, from the conservative evangelical Southern Baptist denomination, was initially welcomed as evidence that conservative America was beginning to accept the consensus science, but subsequent inquiry rolled back this optimistic interpretation with the finding that whilst many of the document’s signatories agreed with the statements about being good environmental stewards, but disagreed with the consensus climate science conclusions[footnoteRef:36].   [34:  The Evangelical Climate Initiative. 2006. Climate Change: An Evangelical Call to Action]  [35:  Council on Foreign Relations 2008. Southern Baptist Declaration on the Environment and Climate Change]  [36:  Veldman, R.G. 2016. What is the Meaning of Greening? Cultural Analysis of a Southern Baptist Environmental Text. Journal of contemporary religion 31 (2): 199-222.] 

In short, the most conservative evangelicals were more concerned about abortion and gender issues than climate change, with few American evangelical Christians ‘aware of the efforts and views of evangelical climate activists’[footnoteRef:37].  This preference towards climate scepticism seems to skew the opinions of all American Christianity.  In report after report, American Christianity was found to be an important, usually negative factor, in concerns about the climate crisis and anthropogenic climate change.  Indeed, the Barna Group showed that most Christians had not heard the phrase ‘Creation Care’ and neither had most church goers heard sermons about environmental issues.[footnoteRef:38]   [37:  Carr, W.A., Patterson, M. Yung, L. Spencer, D. 2012. “ The Faithful Skeptics: Evangelical Religious Beliefs and Perceptions of Climate Change.” Journal for the study of religion, nature and culture 6 (3): 276-299.]  [38:  Barna Group. 2008. Evangelicals Go "Green" with Caution. 22 September. Accessed January 04, 2022. https://www.barna.com/research/evangelicals-go-green-with-caution/.] 

And yet, this is not the whole story.  Whilst it seems true that in surveys of the wider US Christian population there is a generally negative correlation between Chrisitan belief and environmental concern, there are parts of the church (the liberal ones) that hold pro-environmental views, and whose religious beliefs have little to no effect on their environmental concerns.  The authors of that study came to the conclusion that ‘a Christian worldview was not incompatible with holding pro-environmental views’[footnoteRef:39]. [39:  Djupe, P.A. Hunt, P.K. 2009. “Beyond the Lynn White Thesis: Congregational Effects on Environmental Concern.” Journal for the Scientific Study of Religion 48 (4): 670-686.] 

Amongst American Christians, to the extent that religion plays a role, the holding of pro-environmental attitudes and behaviours seems to depend on not only the denomination, but also the political, cultural worldview, and even nationality of adherents (foreign born Hispanic Catholics are more concerned about climate change than American born[footnoteRef:40]).  And whilst these studies have been almost entirely focussed on the American Christian populations, one or two of them have made observations about Jews and their pro-environmental attitudes and behaviours.  Intriguingly, Reformed and Conservative Jews were more likely to be environmentally concerned, with a majority of Jewish people agreeing with the consensus science on climate change. [40:  Jones et al. 2014] 

Taylor et al. have shown that in America, the relationship between Christianity and positive views of pro-environmental attitudes and behaviours is complex and difficult to explain.  Some parts of the American church hold deeply pro-environmental views, whilst a majority are deeply sceptical about even basic environmental consensus science.  The American church could be characterised as ‘climate-change sceptic’ even in the context of the civic climate-change scepticism that exists in the US (46% of all Americans attribute climate change to human activity, dropping to only 27% amongst white evangelicals[footnoteRef:41]).  It is clear that this divide, whilst related to religious affiliations, includes aspects of culture and politics which are incredibly difficult to separate. [41:  Jones, R.P. Cox, D. Navarro-Rivera, J. 2014. Believers, Sympathizers, and Skeptics: Why Americans are Conflicted about Climate Change, Environmental Policy, and Science (Washington: Public Religion Research Institute). 21 November. Accessed January 05, 2022. https://www.prri.org/research/believers-sympathizers-skeptics-americans-conflicted-climate-change-environmental-policy-science/.] 

Asian Religious Traditions. (419 words)
Taylor et al. note that in his 1967 paper White claimed Zen Buddhism was far less anthropocentric and as such more fertile ground for pro-environmental attitudes than anthropocentric Western Christianity[footnoteRef:42].  His claim was welcomed by the 1960’s counterculture, and others also made similar claims about other religions and philosophies, describing ‘the environmentally friendly nature or potential of Asian religions’[footnoteRef:43]. [42:  White, 1967]  [43:  Taylor et al., 2016, p.330-331] 

These claims were contested soon after White proposed them, and Taylor et al. highlight some of the main themes emanating from this largely anecdotal literature.  Critics conceded that it was possible to see a gentler approach to nature in these religions’ writings, but there was a clear gap between their ideals and practical expression, with many scriptures (even ones that are supposedly pro-environmental) being ‘understood in ways that promote indifference or even hostility to nature or some aspects of it’[footnoteRef:44].   Neither are they free of the ‘domination’ etic as White presupposes.  Indeed the Hindu Bhagavad-Gita says, ‘they have conquered creation…..therefore, they are established in the eternal essence’[footnoteRef:45], whilst ritual animal sacrifice continues in traditional Chinese culture and spirituality.  Elsewhere Daoists burn paper offerings, Hindus pollute various bodies of water, Buddhists practice ‘mercy release’ of animals into ecosystems they are unsuited to, and in each the many traditions there are those opposed to degenerate, secular pro-environmental reforms, in a fashion not dissimilar to western conservative. [44:  Ibid. p.332]  [45:  n.d. Bhagavad Gita Verse 19, Chapter 5. Accessed January 05, 2022. https://gitajourney.com/2012/03/22/bhagavad-gita-verse-19-chapter-5/.] 

It is very difficult to generalise the environmental impacts of various Asian religious traditions.  Just as with Christianity, there are many denominations and sects within each religion, and there are local cultural and political differences to consider too.  As with the ‘Christian’ world outside of America ‘there is little quantitative data available to test the perceptions voiced by historians and qualitative researchers’[footnoteRef:46], and so perhaps the final word on Asian religious traditions should be from ecologist Stephen Kellert who compared data from studies in Japan and America.  Kellert concluded that, ‘neither Eastern nor western societies are intrinsically inferior or superior in their perspectives of nature…both cultural viewpoints represent functional and dysfunctional attitudes toward the natural world’[footnoteRef:47].  Given the dearth of quantitative data regarding the Eastern Religions and environmental attitudes it is impossible to draw any other conclusions. [46:  Taylor et al., 2016, p.334]  [47:  Kellert, Stephen R. 1995. “Concepts of Nature: East and West.” In Reinventing Nature? Responses to Postmodern Deconstruction, edited by Michael. Lease, Gary Soule. Washington DC: Island Press.] 

Indigenous Societies. (208 words)
As with the Asian religious traditions Taylor et al recognise there have been no surveys of the environmental views and behaviour of indigenous peoples.  Given ‘indigenous people’ are a hugely diverse group of over 5000 societies making up around 5% of the global population it is unwise to make any generalisations, however, whilst there are studies that provide qualitative data, quantitative data is lacking.
What is known is that early humans and modern indigenous peoples have changed their landscapes and habitats, sometimes contributing to the extinction of local fauna and flora.  Sometimes exceeded the capacity of their habitats and precipitated societal collapse, at other times they have developed bodies of knowledge (‘traditional ecological knowledge’ or TEK) allowing them to engage with their environments in mutually beneficial ways.  This knowledge is important culturally, ecologically, and even scientifically, but, just as with the other religions that have been examined, indigenous beliefs can hinder and help pro-environmental attitudes.  For example, even when a society promotes respect for nature, it may promote one organism at the expense of others, rather than thinking of the whole ecosystem.   
In the meantime, better quantitative research is required before any clear understandings of how religious views effect pro-environmental attitudes and behaviours amongst indigenous peoples will emerge.
Nature-Based Spiritualities. (567 words)
Finally, Taylor et al. discuss nature-based spiritualities, an area of thought closely studied by Taylor from which his proposals for ‘dark green religion’ have come[footnoteRef:48].  Some of these are pagan, others fuse New Age philosophies with sometimes unorthodox understandings of environmental sciences, whilst others consecrate scientific understandings of the natural world, and its biological and cosmological evolution.  All of them value nature, reporting understandings of ecological interdependence, positive emotional and psychological benefits from natural settings, humility regarding humanity’s place in the natural order, and an understanding of all life as related and worthy of special care.   [48:  Taylor, Bron. 2010. Dark green religion: nature spirituality and the planetary future. Berkeley: University of California Press. doi:10.1525/j.ctt1ppt59.] 

Unlike religions outside the US, there are empirical studies examining the effects that nature based spiritualities have on behaviour and environmental impact.  Some have demonstrated the psychological and emotional benefits mentioned above, others have shown links between adherents’ pro-environmental attitudes and beliefs (connectedness to nature, oneness, etc) with environmental concern and pro-environmental behaviours, whilst others have demonstrated that experiences of awe and wonder in nature lead to pro-environmental behaviour.
Taylor et al, looked at Eklund and Long’s findings ‘that 20% of the scientists considered themselves to be spiritual but not religious, a group that the researchers labelled as ‘spiritual atheists’’[footnoteRef:49].  This suggestion that 20% of mainstream scientists describe themselves as spiritual atheist seems unlikely, and so it turns out.  When Eklund and Long’s paper is read more closely, they say ‘over 20 percent of the atheist respondents (emphasis added) have developed a sense of themselves as “spiritual atheists”’[footnoteRef:50] Whilst this is not a big change it does make a difference.  Ecklund describes spiritual atheists as making up 20% of all atheistic scientists[footnoteRef:51].  As Taylor et al describe it, one might believe that a fifth of topflight American scientists identify as spiritual atheists.  This is not the case at all. [49:  Taylor et al. 2016, p.343]  [50:  Ecklund, E.H., Long E. 2011. “Scientists and Spirituality', , 72: 253-274.” Sociology of religion 72 (3): 253-274.]  [51:  Eklund and Long, 2011, p.260] 

Taylor et al. go on to claim that ‘large majorities of the world’s population endorse propositions that cohere with dark green values’[footnoteRef:52], rejecting the ‘dominion’ pattern that White critiqued in 1967.  This statement was based on the work of Leiserowitz et al. who did find overwhelming support for the statement ‘that human beings should coexist with nature’[footnoteRef:53], but again, Taylor et al. are careless in their reading of their source information.  Taylor et al. say that,  [52:  Taylor et al. 2016, p.344]  [53:  Leiserowitz, A.A., Kates, R.W. Parris, T.M. 2005. “Do Global Attitudes and Behaviours Support Sustainable Development?” Environment 47 (9): 23-38.] 

These data indicate that ‘large majorities’ in the United States and worldwide now reject a domination ethic as the basis of the human-nature relationship, at least at an abstract level.[footnoteRef:54] [54:  Taylor et al. 2016, p.344] 

What Leiserowitz et al. actually say is subtly different.  The full quote is as follows.
This very limited data suggests that ‘large majorities’ in the United States and worldwide now reject a domination ethic as the basis of the human-nature relationship, at least at an abstract level.[footnoteRef:55] [55:  Leiserowitz et al., 2005, p.25] 

Taylor et al.’s use of language here seems to attach a level of certainty and significance to the data that Leiserowitz et al. present which is simply not there.
Discussion (649 words)
In their work looking at the greening of religion Taylor and his collegues have reviewed many studies, concluding that despite ‘examples of religious environmentalism…the majority of religious individuals and groups remain mostly indifferent to environmental concerns’ and many ‘are adamantly opposed to environmentalism and spiritual justifications for it’[footnoteRef:56].  However, their study took the deliberate choice of discarding and dismissing the qualitative, anecdotal evidence within the literature, narrowing down their source data to the overwhelmingly American Christian quantitative, context.  It is from this limited, largely conservative, and climate-change-sceptic population that they have established generalisations that they seek to apply globally.  [56:  Taylor et al. 2016, p.348, 350-351] 

As the originator of the ‘dark green religion’ concept Taylor has an obvious interest in promoting his view of the world, and its significance for humanity and the ecosystems that we inhabit.  It is also in his interest to diminish the role and importance of other religions’ contributions in this field.  As this essay clearly shows, Taylor et al. have misquoted other authors to emphasise the influence and ubiquity of Taylor’s dark green religious thesis.  He is guilty of the same charge that he lays before the Abrahamic traditions; ‘Many of these authors…make generalizations about the extent of ‘greening’ that is unwarranted given the evidence mustered and methodologies deployed’[footnoteRef:57].   [57:  Taylor et al. 2016, p.316] 

In dismissing Pope Francis’ 2015 encyclical letter[footnoteRef:58] Taylor et al say that ‘scientists should not turn to the partisans involved in interpreting the tradition and its impacts to sort out the role of any given religion in environment related behaviors’[footnoteRef:59].  As a partisan for dark green religion, and according to his own logic, maybe Taylor should disqualify himself from this work too? [58:  Francis, Pope. 2015. Laudato si: On Care for our Common Home. Vatacan City: Vatican Press.]  [59:  Taylor et al. 2016, p.348] 

It seems to be true that Christian populations within America more generally reject pro-environmental attitudes, however, these conclusions have been drawn from older data obtained in the years preceding the publishing of Taylor et al.’s review in 2016.  Since then, the climate crisis has gathered pace and more recent polling from 2020 shows that not only do 63% of American white evangelicals now accept that climate change is happening, but that 44% also attribute that change to anthropogenic effect.  
Clearly change is possible, religions can and do green, even if it is slow, although what drives the change is unclear.  It is likely to be influenced by both the physical and environmental changes that humanity is now facing, and by the climate change statements[footnoteRef:60] that growing number of religions and religious groups are publishing, both of which make it easier for even sceptics to change their minds.   [60:  Climate Nexus. 2020. “National Poll Toplines.” https://climatenexus.org/. 13 October. Accessed January 06, 2022. https://climatenexus.org/media/2015/09/IPL-National-Climate-Change-Poll.pd] 

As these changes play out, the weight of anecdotal evidence piles up, religions are greening, even if the quantitative data are slow to reflect it.  Any internet search for ‘religious environmental organisations’, will return a host of faith-based organisations seeking to influence behaviour and attitudes.  Meanwhile opportunities for religions to retrieve, re-evaluate, and reconstruct’[footnoteRef:61] are many and varied.  One such, “The Bible Project”[footnoteRef:62], an evangelical non-profit ed-tech organization that produces audio-visual educational Bible resources, has just begun publishing resources examining the accounts in Genesis, some of which redefines the anthropocentrism that Christians have interpreted as a right to rule.  Given that they publish resources in 46 languages, with 4.2 million subscribers to their YouTube channels[footnoteRef:63], their anecdotal impact is and will be huge.  Whether the effects of their work on environmental and other attitudes will ever be directly measured is harder question, but it is difficult to imagine that, given their reach, they will be without effect. [61:  Tucker and Grimm, 2015, p.16-17]  [62:  The Bible Project. n.d. Our Mission. Accessed January 06, 2022. https://bibleproject.com/about/.]  [63:  The Bible Project. n.d. The story of the Bible in your language. Accessed January 06, 2022. https://bibleproject.com/languages/.] 
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