Let them see and judge which has the most force: the vow a father makes on behalf of his son, or the vow a son makes on his own behalf, especially when it is a vow of something better. Let your servant and law giver, Benedict, judge which is the more in order,: a vow made for a child when it is too young to know anything about it, or the vow he makes afterwards when he is of an age to speak for himself. However, there was no doubt that the boy was only promised to Cluny without any formal oblation, for the petition prescribed in the Rule was not made by his parents, nor was the hand bound in the altar cloth and offering made before witnesses.
	(Bernard, Letter to Robert)

This extract is from a letter, dated 1119 between St Bernard of Clairvaux, an Abbot and an influential monk in the Cistercian Order, and his relative Robert who was promised to the Cluniac order at a tender age, alongside deeds of land. However, “without any formal oblation”, but is still trapped between two monastic orders by vows. With this letter being seen as “the first shot in the great controversy between the congregation of Cluny and Cistercian reform.”[footnoteRef:2] With the Cistercians being a splinter group from the Cluny order. [2:   Bernard of Clairvaux, the letters of St Bernard of Clairvaux, ed. trans. Bruno S James, (Glouestershire: Sutton Publishing Ltd. 1998). pg. 1. ] 

The inter monastic relationship is the inner message within this extract, the tension between two quarrelling orders over many issues, but focusing on the lawful placement of Robert. With Robert being in Bernard’s opinion falsely claimed by the Cluniac’s as “the petition prescribed in the Rule was not made by his parents, nor was the hand bound in the altar cloth and offering made before witnesses.”[footnoteRef:3] Meaning to Bernard, the Cluniac’s are liars and cheats and have stolen his blood out of spite for the Cistercian’s popularity and successes. Which can be seen in James Bruno’s writing with Bernard of Brancion arriving during Bernard of Clairaoux absence to interview young Robert. With St Bernard calling Bernard of Brancion “presenting himself in sheep’s clothing, but inwardly being a ravening wolf”[footnoteRef:4], taken from the book of Matthew.[footnoteRef:5] With their successful but unjust stealing of Robert to an order, he was never a part of, in St Bernard’s opinion and his valid vow made at adulthood being “a vow of something better”[footnoteRef:6]. [3:   Ibid, pg 3.]  [4:  James S. Bruno, Saint Bernard of Clairvaux, (London: Hodder and Stoughton, 1957), pg. 43.]  [5:  Matthew 7.15]  [6:  Bernard of Clairvaux, the letters of St Bernard of Clairvaux, pg 3.] 

[bookmark: _GoBack]The term Oblate does not just refer to the children within the monastic order, Oblate refers to all who lived alongside the monks or were spiritually associated with the monastery but did not live the monastic lifestyle.[footnoteRef:7] But the focus here is Child Oblates, for they are “offered” to the monks but cannot vow themselves till they have reached 18 of age. The issue that Bernard intends to address is focused upon the implications revolving around parental offerings of their children. The inclusion and acceptance of children into the monastic order while not accepted by all was an essential part of Christian faith, “Come, children, hear me; I will teach you the fear of the Lord”[footnoteRef:8], as well as the monks’ duty to “lavish Great care on the sick, the children…”[footnoteRef:9] St Benedict believed that they should be “compassionate toward the old and the young, authority of the rule should also provide for them.”[footnoteRef:10] With a basic allowance of earlier meals for those with “lack of strength”[footnoteRef:11] [7:  Kardong, G. Terrence, Benedict’s Rule: A Translation and Commentary, (Minnesota: Liturgical Press, 1996), pg. 487.]  [8:  Psalms 34.12.]  [9:  RB 1980: The Rule of St. Benedict in English, St. Benedict, (Minnesota: Liturgical Press 1981), pg. 54
]  [10:  Ibid, pg. 59-60.]  [11:  Ibid, pg. 60.] 

Monastic lifestyle was intended to be a respite, and the inclusion of unruly or uncommitted children or “children of folly”[footnoteRef:12]within such a lifestyle would’ve affected the religious duties. Known as Oblates, these Children were vowed away to the monastic life without any sense of free will upon a matter that shaped both their tender years as well as their adulthood, while monks could return to the secular world, it would’ve been harder for those who know nothing of the world outside of the monastery walls.  [12:  Kardong, G. Terrence, Benedict’s Rule, pg 76.] 

A vow made to the Monastic order was considered an eternal dedication, this arises the issue of a child whose vow was made for them. Benedict himself makes it clear that, “Neither the Rule of the Master nor any other sixth-century monastic Rule permits child oblation without arranging for a later free choice by the subject”[footnoteRef:13]. While Benedict accepted those who stayed he understand that God had other paths. For Bernard, there is a distinction between the vow upon another and for oneself, “Let them see and judge which has the most force.”[footnoteRef:14] The wording of this extract is very focused on individual meaning, focusing on the importance of different vows, of course in his favour. The obligations behind a vow are debated, a vow is law. A life promised must be given, but when it is the promised life of another what authority do they possess over the other. Do those who have their life promised by another have an obligation to fulfil the terms. A prime example is that of a child promised away, unknowledgeable about what the vow means for his future and the life that can now never be his.  [13:  Ibid, pg. 492
]  [14:  Bernard of Clairvaux, the letters of St Bernard of Clairvaux, pg. 3.] 

With the inclusion of children within Benedict’s order we see the effects it has upon some of his Rules, especially in connection to food and punishment. Benedict softened his Rule when it was involved with those of tender years. Fully aware that their body and soul needed more than a fully integrated monk, and that they could not survive such the same punishments that the Rule breakers were imposed with, thus effecting his comments on corporal punishment of adults[footnoteRef:15]. But not just being allowed to be unruly, for in proverbs it says “If you beat a child with a rod, he will not die… You will save his life from Sheol.”[footnoteRef:16] [15: Kardong, G. Terrence, Benedict’s Rule, pg. 60. ]  [16:  Proverbs 23.14 
] 

To conclude the growing quarrels between monastic orders arises within the broader context of this letter, with one arguably by St Bernard’s words, intentionally robbing the Cistercians of his blood in an attempt to undermine the Cistercian order, with the importance of vows being the pinnacle of this disagreement. With St Bernard promoting the superiority of the Cistercians over the scheming Cluniacs. But St Bernard seeing Robert’s acceptance of his alleged childhood vow as an abandonment of his adulthood vow to the Cistercians and it shall be judged as St Bernard that “your servant and lawgiver, Benedict….. young to know anything about it,…. when he is of an age to speak for himself.”[footnoteRef:17]         [17:  Bernard of Clairvaux, the letters of St Bernard of Clairvaux, pg. 3.] 
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