	
	
	



The Cult of Brigid 
The aim of this study is to trace the origins and development of the cult of St. Brigid.
[bookmark: _Int_Limso6dJ]Brigid is considered historically to be the chief saint of the province of Leinster and second only to St. Patrick in the Irish tradition. Brigid’s feast day is the 1st February. St Brigid is well represented in hagiography, her dossier being one of the earliest and most extensive of any Irish saint. The three principal Lives date from the seventh to the ninth centuries and are composed in Latin and vernacular Irish. Hymns, genealogies, poems and religious anecdotes also dedicated to Brigid date from the seventh to beyond the twelfth century. Brigid lived in the fifth century and left no written accounts; therefore, the story of her life was at the mercy and in the hands of religious and political agendas of the hagiographers in the age of the saints.
The Age of the Saints has frequently been depicted as a period of intense religious activity when ‘Celtic’ missionaries travelled back and forth across the western seaways establishing early religious communities in Wales, Scotland, Cornwall, Ireland, Brittany and the Isle of Man.[footnoteRef:27314] [27314:  Jane Cartwright, ‘Dead Virgins: Feminine Sanctity In Medieval Wales’, MEDIUM AEVUM LXX.2 (2001), 1-28 p. 2.] 

Philip Freeman has argued that the dating of the three extant early lives of Brigid cannot be firmly settled but believes the oldest written account is the seventh century Vita Sanctae Brigidae[footnoteRef:25772] produced by Cogitosus[footnoteRef:15472] a monk of Kildare in c.650 more than a century after Brigid’s death and are followed in order by Vita Prima[footnoteRef:16077] and Bethu Brigte .[footnoteRef:16065] [25772: 
 Philip Freeman, ‘The Life Of Saint Brigid By Cogitosus’, Proceedings Of The Harvard Celtic Colloquium, 39 (2019), pp. 109-133 p. 1. < < http://www.jstor.org/stable/45373697. > [Accessed 12 April 2023].


]  [15472:  Aiden Breen, ‘Cogitosus’, Dictionary Of Irish Biography,  < https://www.dib.ie/biography/cogitosus-a1809 >[Accessed 3 March 2023].
]  [16077:  Vita Prima, CODECS, < https://codecs.vanhamel.nl/Vita_prima_sanctae_Brigitae > [Accessed 4 March 2023].]  [16065:  Bethu Brigte’s author is unknown and is probably based on seventh-century texts by Ultán Moccu Conchobair (d. 660), CELT The Corpus Of Electronic Texts < https://celt.ucc.ie/published/T201002/ > [Accessed 2 March 2023].

] 

[bookmark: _Int_WxNPQvYL]These texts belong to the earliest stratum of Irish hagiography and are the base that later Brigidine traditions developed from. The Vita Sanctae Brigidae, Vita Prima and Bethu Brigte agree on the basic details of Brigid's life, although the texts contain variations and explored different ways to claim authority, power and territory for Brigid, her churches, and Kildare. In addition to the vitae there are various other texts notably, Ultán’s Hymn by Ultanus, bishop of Ardbraccan in Ireland (d. AD 657) and Broccan's Hymn both of which and are be found the Liber Hymnorum.[footnoteRef:2071]  [2071:  John Henry Bernard, The Irish Liber Hymnorum" Volume 1: Text And introduction, (London: Henry Bradshaw Society, 1898), < https://archive.org/details/IrishLiberHymnorumV1/page/n151/mode/2up?q=brocan > [Accessed 14 April 2023].


 
] 

 Cogitosus, writing c. 650 had lacked the template for Ireland's first female saint, there were no native models for him to consult, hagiography was new, and women did not have many established routes of access to become saints in the patriarchal societies of early medieval Europe. Cogitosus began his vita for Brigid by professing his own humble obedience and proceeded to write an elaborate account, building the story one amazing miracle after another. Hagiographers strove to prove the powers of the saint and the benefits of saintly powers in protecting followers during their lifetime, after their death and to remind the people of the necessity for Christians to support those who tended the saint's shrine, memory and churches. 
[bookmark: _Int_5Cdyo9NF]Cogitosus communicates a vision of Brigid as virtuous and humble, her saintly power acquired through her total obedience to God, her passivity part of Brigid's claim to saintly virtue. Cogitosus showed Brigid as a tactful authority, with obedience over others whilst appearing a passive virgin in a world of male power structures. Kildare attained considerable early importance during the seventh century which allowed it to compete with Armagh for supremacy over the churches of Ireland. Kildare’s quest for primacy led to the need for a Life of Brigid and Elva Johnston suggests, ‘Kildare is as much Cogitosus’s hero as Brigid, and he gives a valuable snapshot of political ambitions’.[footnoteRef:26858] Monastic centres formed and evolved into sites of importance as emerging dynasties realised the advantages of having a monastic centre in their territories which would help them to increase and secure their power base. Monasteries also provided centres of learning and could also be used as places of sanctuary during war and conflict.  [26858:  Elva Johnston, ‘The ‘Pagan’ And ‘Christian’ Identities Of The Irish Female Saint’, in Celts And Christians, ed. by M. Atherton, (Cardiff: University of Wales Press, 2002), pp. 60-78 p. 63.
] 

Cogitosus’ skill at hagiographical narrative strengthened Brigid’s claim as premier saint of Ireland, he utilised myth and popular legend to conceive his heroine who, rejected suitors to dedicate herself to God, succeeded in taking the veil, established a convent at Kildare which evolved to become the centre of Leinster religious life, reaffirming the importance of Kildare in the territorial power play of this period. Unrest characterised fifth century Ireland and witnessed the ongoing struggles of the men of Leinster to recover possession of the midland country which had belonged to Leinster under the pentarchy and had been occupied by the Southern UiNéill foe. Many battles occurred between the years 452- 517 A.D which are listed in the Irish Annals.[footnoteRef:32427]  The power and territorial contest should be remembered as the shifting background influencing the authors of Vita Sanctae Brigidae, Vita Prima and Bethu Brigte in their accounts of Brigid and the development of her cult.  [32427:  The Irish Annual's, CELT,  < https://celt.ucc.ie/transpage.html > [Accessed 3 March 2023].] 

Cogitosus in his account embarks Brigid on her travels between churches and Christian houses around Leinster, Munster, and Connacht, miracle after miracle her saintly legend and reputation evolved and increased focus on her home church of Kildare and Leinster in what was then the kingdom of the Uí Failge.[footnoteRef:21261] Genealogically, Brigid was attached to a branch of the Fothairt known as Uí Bhreasail, a hereditary ecclesiastical family within the territory of Uí Fhailghe.[footnoteRef:6885] Her attachment to the Fothairt is attested in both the saint’s Middle Irish vernacular Life and in St Bernard’s Life of Malachy, that she was born at Faughart  in Louth.[footnoteRef:19220] [21261:  The kingdom of the Free Tribes of Leinster: Uí Fháilghe, Uí Failge or Uíbh Fhailí was a Gaelic-Irish kingdom in existence until 1550, the name of which, is preserved in the name of County Offaly. Ireland. < https://sites.rootsweb.com/~irlkik/ihm/leinst2.htm >[Accessed 1 March 2023].
]  [6885:  Niamh Wycherley, ’Will The Real St Brigid Please Stand Up’, (2023),
< https://www.rte.ie/brainstorm/2023/0201/1349669-st-brigid-kildare-ireland-evidence-identity/> [Accessed 17 April 2023].]  [19220:  Aiden Breen, ‘Ultán mac hUa Conchobair’, Dictionary Of Irish Biography, < https://www.dib.ie/contributor/breen-aidan?page=8 > [Accessed 2 April 2023].] 

[bookmark: _Int_jpT0ZIKX][bookmark: _Int_MZM1Ld3v]Cogitosus made claims for Brigid and her territory based on European models and the later Vita Prima and Bethu Brigte continued in the same vein as Cogitosus' account but with variations such as relocating Brigid to a different political territory, alluding to a pre-Christian past and amplifying the competition between Brigid and Patrick and their different territories. In contrast Cogitosus structured his account around the journey of her life from birth to final resting place, in order to establish Kildare's authority among churches in Leinster and other parts of Ireland. Hence the circuits through Ireland, to Patrick's Armagh had political implications. He firmly anchors Brigid to Kildare, and utilised myth and popular legend to conceive his heroine as a physical mortal whose saintliness connects her miracles and locates her physical remains entombed at Kildare. He provides information about the activity surrounding her shrine located in the grand Roman style church taking care to emphasise her relics to authenticate the establishment of Brigid as a saint despite her gender. Cogitosus focusses on Brigid in the present, to claim territory for Brigid and her successors at Kildare, recounting stories and miracles during the rebuilding of the church. Intricate detail accompanies his literary quest for Brigid’s saintly status. The miraculous millstone that survived fire placed at the gate of the church cures ‘diseases of the faithful that touch it’.[footnoteRef:4429] A miracle of the gateway where the faithful may pass onwards to the altar decorated with gold, silver, gems and crowns hang above ‘the glorious pair, the bishop Conlaeth and this holy virgin Brigid’.[footnoteRef:356] The church walls carved, painted, decorated, with hangings and ‘the supreme beauty of her church and countless wonders of her city’.[footnoteRef:26069] Cogitosus described how Brigid protected her church and city of Kildare for her cult to seek refuge, peace and enjoy festivities. On Brigid’s' death nuns, monks, priests, community and people of Kildare continued to be governed by Brigid’s abbess and bishops, who ‘like a fruitful vine with its growing branches struck root in the whole of Ireland’.[footnoteRef:21609]  [4429:  Cogitosus, ‘Life Of Saint Brigid’, 207-224 p. 222]  [356:  Cogitosus, ‘Life Of Saint Brigid’, 207-224 p. 222
]  [26069:  Cogitosus,  p. 223.
]  [21609:  Cogitosus, ‘Life Of Saint Brigid’, 207-224 p. 222
] 

The unknown authors of the Vita Prima and Bethu Brigte devoid of a physical body on which to base their claims for Brigid drew instead, on oral accounts of her miracles, local literary traditions and heroic tales to construct Brigid as patron and protector of territory, animals, and the landscape stating that Brigid travelled to Mide to meet St. Patrick, visit his churches and perform miracles along the way and in doing so she acquired a vast female following and set up religious communities around her territories. The Brigid of the Vita Prima and Bethu Brigte is the daughter of a druid’s slave born in Connacht, rather than Leinster. Baby Brigid’s miracles in ejecting columns of fire from her head were a sign of Christianity, she refused the druid's food, only drinking milk from a red-eared white cow which in Irish mythology is deemed a magical creature. On witnessing this, the druid set Brigid’s mother free and converted to Christianity. Brigid returned to Leinster and carried on with her miraculous work where she prayed to be saved from marriage, God caused her eye to burst to dissuade suitors and on taking the veil it healed. While Cogitosus’ original focus had been on Kildare and Leinster, the author of Vita Prima created a Brigid who travelled three circuits around Ireland[footnoteRef:14149] including UiNéill territory to meet with Patrick covering northern Leinster and Mide of the southern UiNéill, Munster, Ulster and Connacht. Brigid being placed in these locations was of significance as this was Patrick's territory by the eighth century and some of the material for these two accounts derive from the contested territory conflict between the UiNéill of Armagh and the Leinster tribes of Kildare. Brigid's superior vision and sanctity in her miraculous displays before Patrick shows the author alluding to her being the more powerful saint and therefore more deserving of mass devotion in territory they shared. Patrick is portrayed as concentrated on ruling men and churches; Brigid on feeding the poor, healing the sick, and receiving visions from God. She performed her wonders not by virtue of office, but because of her inherent superior sanctity. However, unlike Cogitosus' Brigid, this Brigid needed more than sanctity and a city to claim superior control for her churches and her successors at Kildare. Therefore, the author turned her gender into an advantage and claimed territory for Brigid and her representatives based on Brigid's heroic characteristics and references to heroic literature of the period and Brigid's territorial dominance based on allusions to secular literature and on the saint's feminine characteristics. Brigid displayed a gendered authority, she had visions and performed nurturing miracles. Hagiography was still in its infancy in Ireland, and the authors lacked models on which to build their accounts in the patriarchal societies of early medieval Europe, therefore the hagiographers of the two later accounts invoked another strand of feminine power derived from pre-Christian aspects, of the landscape, nature and animal motifs. Her control over even the wildest of animals had been well established by Cogitosus and was repeated in the two later vitae, cattle and wild boars all followed her commands, boars and cattle were important animals in the ‘Celtic’ traditions of Ireland and Irish literature of the period. Brigid also reigned over the natural features of the landscape and the weather, impenetrable woods gave safe paths to those under her protection, while thieves lost their way. In the Vita Prima, Brigid’s women followers were halted at a river with the UÌ NÈill, who refused to help them cross, so the river swelled up over UÌ NÈill men, but the river receded for the women, enabling their safe passage reaffirming those who have faith, and call on Bridget would receive a saintly intervention. [14149:  Brigit In The Seventh Century: A Saint With Three Lives?‘, Peritia 1 (1982), 107-145    < https://www.brepolsonline.net/doi/10.1484/J.Peri.3.597?mobileUi=0 >
] 

[bookmark: _Int_AwjsdEYS][bookmark: _Int_dw4JxIMr][bookmark: _Int_3ddykWON]Collectively the hagiographers established Brigid as one of the premier patrons of Ireland and set a precedent for the claims of later hagiographers on behalf of their own religious sponsors. The authors of the Vita Prima (c.750) and Bethu Brigte (c.900) were thought to be from territory that had been part of Leinster but, by the seventh century was occupied by the rulers from Mide. Consequently, Brigid’s cult during the eight-century shifted constantly in relation to material and political environments. The ultimate source of these and various later medieval Lives appears to have been a lost Life written by Ultán (d. 657), bishop of Ard Breccáin Co. Meath.  The Cogitosus Life Vita Sanctae Brigidae seems to have been mainly designed to confirm Brigid’s reputation, as a means of promoting the status of Kildare at a time when it was in competition with Armagh for precedence in the Irish church. Brigid's later hagiographers also invoked Irish pre-Christian history in their allusions to the landscape, heroines, warrior's females all influenced the model for Brigid. Vita Prima and Bethu Brigte used these models to cast Brigid as protector of Leinster people and Leinster lands, both in reality under threat of invasion from the UÌ NÈill. Brigid ruled the land, protected its rulers, and its people like the ancient queens and warrior women of Irish literature. Brigid’s tours of Ireland alongside her mastery of obedience, control of the environment, landscape, elements and power as a protector would have invoked a powerful devotion amongst her followers.  ‘One poem written about 840 by a bishop of Kildare bewailed the decline of the earthly kings of Leinster but declared Brigit the new ruler over Ailenn, the political symbol of the province’.[footnoteRef:27972] [27972:  Lisa Bitel, ’St. Brigit Of Ireland: From Virgin Saint To Fertility Goddess’, Monastic Matrix, (2001) < https://arts.st-andrews.ac.uk/monasticmatrix/commentaria/st-brigit-ireland > [ Accessed 14 March]. ] 

[bookmark: _Int_d9UzLIuM]The authors of saint's Lives wanted to build the amazement of the people and by now Brigid’s hagiographers understood how effective making a case for her sanctity was because Cogitosus' account of her life had gone into considerable detail. Brigid’s story evolves in the landscape, the absence of her physical body reworked through a combination of the otherworldly, Irish history and legends to create a Brigid who left no mortal traces. The hagiographer's intent was greater than just leaving just a written account, Christians were expected to learn from and emulate the example of Brigid’s life. Hagiographers were also constructing community drama; the reading of a saint's vitae was enacted in communities on the saint's feast day accompanied by other rituals and celebrations, followers would have congregated to hear the story of Brigid’s various miracles which was designed to make the people reflect on the miracles of Jesus and learn Christian charity from Brigid. Naturally, the dramatic performance varied to fit with whichever version of Brigid's vitae was being consulted. 
 By the late eighth century and in response to Patrick's agenda and his alliance with the Uí Néill clan, the people of Leinster and beyond sought out their own saintly protector in Brigid who embraced aspects of Irish culture that Patrick did not. Brigid’s successors at Kildare eventually lost the contest for supremacy among Ireland’s churches, but her hagiographers had succeeded in establishing a local tradition for Brigid and a network of Brigidine places.
Saintly cult was the ecclesiastical equivalent of ancient territories; at once a monument to religious practice, a geographical reality, and a political symbol, its limits and meanings shifted constantly in relation to the physical environment. Local cult-keepers depended on Brigit’s prestige to attract tribute and protection from their neighbours. Rulers of Kildare and kings of Leinster used the claims of hagiography to bolster their own claims to dominance over other religious communities and other political regions of Ireland.[footnoteRef:30130] [30130:  Lisa M.,Bitel  ’Landscape With Two Saints: How Genovefa Of Paris And Brigit Of Kildare Built Christianity In Barbarian Europe‘, (New York: 2009), p.164-165.
      https://doi.org/10.1093/acprof:oso/9780195336528.001.0001, [Accessed 18 April 2023].] 

 Brigid’s popularity outside Ireland is shown by the two Lives composed for her, the first in metrical in form c.851 by Donatus, bishop of Fiesole[footnoteRef:9521] in Italy where the church of Santa Brigida was dedicated to Brigid. ‘Seven more Lives, four Latin, three in the vernacular, and each with its own agenda, followed over the next thousand years. Brigid’s last pre-Conquest Life was compiled by Laurence of Durham in England.[footnoteRef:5447] [9521:  Donatus, Bishop Of Fiesole < https://santosepulcro.co.il/en/saints/st-donatus-of-fiesole/ > [Accessed 18 April 2023].]  [5447:  The Cult Of Saints Brigid And Patrick In 12th-Century England, (2012), 
< http://triasthaumaturga.blogspot.com/2012/03/the-cult-of-saints-brigid-and-patrick.html > [Accessed 18 April 2023].] 

Sometime before 1185 Ulster clerics hijacked the body northward for reburial with Patrick and Columba, the two other patrons of Ireland, but their collective tomb was destroyed during the sixteenth-century Dissolution’.[footnoteRef:12825] Brigid's remains were scattered, a lone native shoe shrine survives from the later Middle Ages, housed in the National Museum in Dublin[footnoteRef:2030] A piece of cloak remains in Bruges[footnoteRef:6601] Brigid's head went to Lisbon as her cult and devotion to Brigid spread throughout, Europe’.[footnoteRef:31199] [12825:  Lisa Bitel, ’Ekphrasis At Kildare: The Imaginative Architecture Of A Seventh-Century Hagiographer‘, Speculum, 79.3, (2004), pp. 605–27 p. 605 <  http://www.jstor.org/stable/20462975 > ]  [2030:  National Library Of Ireland, ’St. Brigid’s Shoe Shrine’, < https://www.museum.ie/en-IE/Museums/Archaeology/Engage-And-Learn/For-Adults/Online-Pop-Up-Talk-St-Brigid-s-Shoe-Shrine > [Accessed 13 April 2023]. ]  [6601:   H. F. Mc Clintock, ’The ‘Mantle Of St. Brigid’ At Bruges‘, The Journal of the Royal Society of Antiquaries of Ireland, 6.1 (1936), 32–40. < http://www.jstor.org/stable/25513808. > [Accessed 14 April 2023].]  [31199:  Anselmo Tommasini, Irish Saints In Italy, (London: Sands, 1937), p. 57] 

[bookmark: _Int_C3wTph5B]In the twelfth century Gerald of Wales (d.c.1220) wrote that the bodies of Brigid, Patrick and Columcille were together at Downpatrick.[footnoteRef:9910] Gerald Of Wales travelled to Ireland and reported of a constant flame tended by her nineteen nuns and, each twentieth night, by the saint herself.[footnoteRef:3978]  Folkloric elements have been important components in her Lives, but also in her cult.[footnoteRef:18990] Brigid’s cult spread well beyond Ireland to Britain and the Continent, Brigid’s record shows that she stood alone among the women saints of Ireland, a rival in importance to Patrick and Colum Cille, an abbess whom all revered and of such high status that she came to be regarded, possibly as early as the seventh century, as Mary of the Irish[footnoteRef:28869] The spread of Brigid’s cult, led to the saint’s localisation in many areas in Ireland and place names give an indication of the spread of her cult, Dindsenchas ( dind ‘place’ & senchas ‘old tales, knowledge, history’), a collection of place-name lore. According to David Farmer ‘Other legends make her a personification of the Blessed Virgin ‘Mary of the Gael’; this is based on a vision of bishop Ibor the night before an assembly addressed by Brigid. When she arrived, she corresponded exactly to his vision of Mary’.[footnoteRef:19527]  [9910:  F. X. Martin,  ’Gerald Of Wales, Norman Reporter On Ireland‘, An Irish Quarterly Review 58.231 (1969), 279–92. p. 288. < http://www.jstor.org/stable/30087875.> [Accessed 18 April 2023].                                                                                                           
]  [3978:  Solas Bhride Centre, ‘The Perpetual Flame, < https://solasbhride.ie/the-perpetual-flame/ > [Accessed 18 Apeil 2023]. ]  [18990:  David Farmer, The Oxford Dictionary Of Saints, (Oxford University Press: 2011), p. 66-67.
]  [28869:  Aodh de Blacam, ‘Mary Of The Gael’, The Irish Monthly 67.794 (1939), 577–86.                          < http://www.jstor.org/stable/20514580. > [Accessed 12 April 2023].
]  [19527:  David Farmer, The Oxford Dictionary Of Saints, (Oxford University Press: 2011), p. 66-67.] 

‘The Liber Hymnorum Book of Hymns, MS 1441 of late eleventh century origin contains devotional hymns in both Latin and Irish, in the Leabhar Breac, some of the texts have been attributed to authors from the fifth to eight centuries, including Patrick, Columba, and Últan and the hymn Brigit Bé Bithmaith written in Old Irish is probably nineth century.[footnoteRef:13750]  [13750:  David Howlett, ’The Old-Irish Hymn Brigit Bé Bithmaith’, Peritia: Journal of the Medieval Academy of Ireland, (2012), 182–187  < https://www.vanhamel.nl/codecs/Brigit_bé_bithmaithand > [Accessed 17 April 2023].                                                                  
] 

[bookmark: _Int_QcPT4e6R]In the Sanas Chormaic ‘Cormac’s Glossary attributed to Cormac UA Cuileannain (c.908), Brigid is identified as the Dagda’s daughter and her two sisters, also named Brigid as the patrons of smiths and healers. In the mythological tale Cath Maige Tuired ‘The Second Battle of Mag Tuired’, Brigit or Bríg of the Tuath Dé appears as the wife of the Fomorian king, Bres.[footnoteRef:21791]        Bríg’s lament over her dead son was the first keening. Brigid may be linked to the pre-Christian cult Brigantia.[footnoteRef:17722]   [21791:  John Koch, ’Brigid’, The Celts History, Life, And Culture, 1: A-H, (Santa Barbara: ABC Clio, 2012, p. 128.
]  [17722:  Padraig Ó Riain, A Dictionary Of Irish Saints, ( Four Courts Press, 2011), p. 123-124.
] 

Conclusion
Brigid’s early hagiographer Cogitosus ensured her miracles traversed the landscape of Ireland and centred focus on Kildare, in doing so he widened support and demonstrated authority not only of Brigid but of the territory and the political, religious, and secular interests of their authors and development of her cult. Collectively the early hagiographer's efforts supported and furthered Christianity throughout Ireland, whilst involved in territorial disputes for power. Brigid’s circuits of Ireland became the modern pilgrim paths followed by the devoted over centuries and as the pilgrim's footsteps increased, stories evolved becoming localised along the way. The relationship between Patrick and Brigid as portrayed in the texts is heavily influenced by relations between Armagh and Kildare, and the respective centres of their cults. Hagiography reflects a range of interests and cultural features and Cogitosus wrote of a time when Kildare and Brigid’s church was in ascent and the Leinster rulers governed all of Leinster’s monasteries and communities in Brigid’s name. Her journeys and circuits of Ireland had established her cult nationwide. Evidence for the cult of saint Brigid can be traced through the enduring sense of locality.[footnoteRef:15334] Topographical features along the routes to Kildare take on a significance, such as the miracles and cures associated with holy wells dedicated to Brigid, two examples are known as St. Brigid’s Well and St. Brigid’s Wayside Well in County Kildare. St Brigid's feast day traditionally involves weaving Brigid's crosses and many other folk customs. It was originally a pre-Christian festival called Imbolc, marking the beginning of spring and from 2023 it was marked as a public holiday in Ireland, the first named after a woman.  [15334:  ’Dindsenchas’, Department Of Anglo Saxon Norse And Celtic, University Of Cambridge  https://www.asnc.cam.ac.uk/schools/Place-names%20handout%202.pdf > [Accessed 13 March 2023].

] 

 The cult of Brigid has been widespread in Ireland from the seventh century to the present day, particularly in Leinster and has been promoted by both the Catholic and Protestant churches. The popularity of her cult is evident from the large numbers of church dedications, representations in sculpture, paintings and stained glass, and commemorations in liturgy and prayer. In 1807 an order of nuns, the Brigidines, was founded in her honour. She is particularly well represented in folklore. Brigid’s cult flourished in England, Scotland, Wales, Brittany and France, devotion to her was propagated throughout, Europe’.[footnoteRef:22693] Brigid’s cult has been widely established internationally by Irish missionaries and emigrants.  [22693:  Anselmo Tommasini, Irish Saints In Italy, (London: Sands, 1937), p. 57.
] 

Literary texts
[bookmark: _Int_XBSkPMlq]Vita Sanctae Brigida, Cogitosus' Life of Brigid’ recounts the saint's foundation of Kildare. Written in Latin, probably at Kildare, c. 650/80.
The oldest is Ultán’s Hymn by Ultanus, bishop of Ardbraccan in Ireland (d. AD 657), which can be found in the Liber Hymnorum. Brigit Bé Bithmaith also known as Ultan's hymn￼[footnoteRef:25509] and the second is Broccán's hymn, composed by St Broccán Clóen (died c. 650)￼[footnoteRef:28676] [25509:  David Howlett, ’The Old-Irish Hymn Brigit Bé Bithmaith’, Peritia: Journal of the Medieval Academy of Ireland, (2012), 182–187  < https://www.vanhamel.nl/codecs/Brigit_bé_bithmaithand > [Accessed 13 March 2023].]  [28676:  St. Brogan-Cloen in praise of St. Brigid, Irish Ecclesiastical Record,(1868), 221-237 Whitley Stokes, ’Goidelica: Old And Early-middle-Irish Glosses, Prose and Verse‘, (1872), 137-146  <                                                                   < http://triasthaumaturga.blogspot.com/2012/02/the-hymn-in-praise-of-saint-brigid-of.html> [Accessed 12 April 2023].] 

Ussher (c. AD 657) also wrote a life of the saint.
Vita Prima (c.750) 
Bethu Brigte (c.900)
Liber Angeli Book of the Angel[footnoteRef:9040] composed around c.700  [9040:   Book Of Armagh MS 52 Trinity College Dublin, The manuscript was written c. 807 in small Irish. Three scribes were involved copying it. The Liber Angeli was copied by Ferdomnach, a master scribe of Armagh. The text is within a section called the Patriciana, containing texts related to St Patrick. < L201080.html >[Accessed 17 April 2023].

] 

MS Rawlinson B 502[footnoteRef:11992] was compiled at Kildare (Celtic Leinster) and contains, among other works, the largest collection of early Irish genealogical material. [11992:  Oxford, Bodleian Library, MS Rawlinson B 502, Oxford, Bodleian Library,
  < https://codecs.vanhamel.nl/Oxford,_Bodleian_Library,_MS_Rawlinson_B_502 > [Accessed 12 April 2023]. ] 

Annals of Ulster.[footnoteRef:18701] Discussion on dates for the annals and the accuracy continues. [18701:  The Annals Of Ulster, Corpus Of Electronic Texts
< https://celt.ucc.ie/published/T100001A.html > [Accessed 16 April 2023].
] 

The monk Chilian (d. AD 740) authored a Latin poem in hexameters about St Brigid. 
St Donatus of Fiesole (d. AD 877) wrote a Life of St Brigid. 
Anonymous poem was based on versions by Ultán, Elevan, and Animosus.
A later Life is by Lawrence of Durham (d. AD 1154). 
In Trias Thaumaturga, John Colgan bases his text on the lives of Chilian, Cogitosus, Ussher, Lawrence of Durham, and the two anonymous lives of St. Brigid related to her piety and acts of charity, and healing.[footnoteRef:25317] [25317:  Trias Thaumaturga, ’The Hymn In Praise Of Saint Brigid Of Brogan-Cloen, (2012), < http://triasthaumaturga.blogspot.com/2012/02/the-hymn-in-praise-of-saint-brigid-of.html > [Accessed 16 April 2023].] 
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