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Title – Portfolio, Task 1 – Short Analysis
This essay is a short analysis of the term orthopraxy. Firstly a definition of the term is offered and compared with the meaning of the term orthodoxy.  Secondly, it is considered whether the term describes the practice of Roman public religion from the first to the third centuries CE, and whether this public religion extended across the empire.  Thirdly, some of the other religions present in the empire are examined to see whether they can be described as orthopraxic.

Finally whether the term can be generalised over the whole empire is explored.

Orthopraxy can be defined as religious practice based on ‘correct action’.  This relates to what people do rather than what doctrines they believe in or what faith they have. It can also be defined as the ‘correct performance of ritual’.  Orthodoxy is usually defined as ‘correct belief’ based on doctrine rather than actions.
  

The public religion of the Roman Principate, as described in contemporary texts, seems to have been primarily orthopraxic.  This is because it was based on a series of rituals.  Sacrifices to the Olympian gods, especially the Capitoline Triad of Jupiter, Juno and Minerva, were central to the religion and great skill was required to perform them correctly.  Other rituals included auguries, omens and prodigies and divination by priests called haruspices.
  Cicero in ‘On Divination’ 1.3, says that no decisions, political or military, were made without consulting the auguries and omens.
  He also said in ‘On the Response to the Haruspices’ that the Romans were more pious than all other people and they recognised that everything is controlled by the will of the gods.
  Piety consisted mainly of observance of religio which meant ‘proper performance of rites in veneration of the gods’.

The religion’s primary purpose was to protect and promote the Roman community and ensure the city’s welfare by obtaining the goodwill of the gods.  The rituals must be performed in the proper way, at the proper time and in the proper place.  The Romans believed their military success came from this process.

Coins of the time frequently have religious themes, especially of rituals and sacrifices, reflecting the fundamental importance of orthopraxic religion to Roman identity.
        

Roman religion also included the imperial cult which began when Octavian made Julius Caesar a ‘divus’.  A divus is a deified mortal like Hercules, and so not a deus like Mars. Augustus set the trend by making himself the divi filius .  After this, emperors in the first two centuries CE were usually made into gods after they died.

When Octavian became Augustus he revived traditional cults and priesthoods and built temples.  He also developed new rituals that focussed on the emperor, especially after their death.  Although they were innovations they were based on tradition.  These rituals became embedded in the religious framework of the public religion, which  travelled the trade routes to reach the elite and those who aspired to be Roman in all the provinces.
 He revived the Lares Compitales and transformed them into the Lares Augusti, which cult, together with his own genius,  allowed him, although living, to be honoured across the empire.  However, while the Roman cults were practised across the provinces they did not become the religion of the empire, because they were conducted differently in different places.

Roman orthopraxy was not unchanging.  Every ritual was checked and if something was wrong it had to be repeated.  If a ritual did not work it could be changed or even scrapped.
   If the Romans lacked the Christian definition of faith what they had was knowledge from oracles and auguries, informing them of what the gods wanted them to do. Vows were made that would be fulfilled if the gods did as requested, such as healing someone or winning a victory.  They understood their religion as a ‘set of practices developed in response to the gods’ immanence and action in the world’.

Although the available ancient texts point to Roman religion being orthopraxic, they are often incomplete and do not explain the significance of what is happening.  Because of this their meaning may be misconstrued.  J Scheid is said to have stated that the Romans did not need faith as they had orthopraxy.
 However, they must have believed that the gods of Rome existed, and had faith that they would respond favourably to correctly carried out rituals, possessing the power to control events.  

Private religion may also have been orthopraxic, but the main evidence comes from Cato the Elder who lived in the second century BCE.  He was an aristocrat and describes rituals performed by the pater familias which would follow the pattern of the public religion.  How non-elite people or women or slaves practised religion is unknown.

By the first century CE there were many different religions in the empire some of which had migrated to Rome, examples being Judaism, early Christianity and the worship of Isis and Mithras.  The Romans tried to allow people of captured provinces to continue to worship their own gods by a process called interpretatio Romana in which they incorporated the foreign gods into the Roman pantheon, likening them to particular Roman gods.
  An example is the British goddess Sulis of the healing spa at Bath.  She was combined with Minerva who is recognised by a classically designed bronze head.
  A second example is Artemis at Ephesus who later became the Roman Diana of Ephesus, but was still Artemis in the first century CE.  These provincial cults operated alongside the public religion in Rome and all places like it.

The cults of Isis and Mithras had complex initiation rites, those of Isis are described  by Apuleius in ‘The Golden Ass’.
   Like most religions they had an orthopraxic element in their practice.
  Judaism’s doctrine is that Jews serve one God with whom they have a covenant, given to their ancestor Moses in the form of written laws instructing them how they should live.  Following these laws is called halakhah and is an example of orthopraxy.  
As the Roman public religion was probably an orthopraxy and, with the embedded imperial cult, was practised in some form in every province it is possible to generalise.  However only the elite and those who aspired to be Roman would have been involved, and the actual practice would differ from place to place.  There was also an element of orthopraxy, ‘correct action’ in all the known religions in the Principate, even in Christianity. 
Words: 1072.
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Title – Portfolio, Task 2, Object Analysis.
Introduction
The object chosen for analysis, as a key source for religious change in Judaea, a province of the Roman Empire, is a coin minted in the reign of Emperor Vespasian.  It was chosen because it provides material evidence for the overwhelming victory of Vespasian and his son Titus in the Jewish War that ended in 70CE.  

Firstly the coin is described and then its use and interpretation are considered.  Following this, the devastating effects of the defeat and the long term repercussions on the religion of the Jews are discussed.

Evidence for the discussion is obtained partly from the works of ancient writers, including the only Jewish writer, Josephus, who has works extant, as well as those of modern scholars.    
Presentation of the coin

The coin is one from an extensive issue of coins marked IVDAEA CAPTA, commemorating the victory of Vespasian and Titus in the Jewish War.  These coins continued to be issued through the reigns of Titus and Domitian.  They were minted in Rome, Judaea and elsewhere in the empire in bronze, silver and gold
.
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Figure 1  Vespasian coin, Judaea Capta from forumancientcoins.com 
Value                      Composition                      Size                      Weight   

1 sestertius            orichalcum                    max. d. 34.4mm         26.28g

                         (a prized yellow metal)

Decoration
obverse: IMP CAES VESPASIAN AVG PMTRPPPCOS111

Translation:

imperator, caesar, Vespasian, Augustus, pontifex maximus, tribuna potesta, pater patriae, consul (three times). 

In the centre is a laureate bust of Vespasian facing right.

reverse: IVDEA CAPTA, which means, Judaea captured.

In the centre is a palm tree representing Judaea.  On its left a captive Jewish warrior stands by the tree with his hands bound at his back and a pile of weapons behind him.  On its right a Jewish woman is seated, mourning with her head in her left hand.  There are two shields at her feet.  Below the tree are the letters SC meaning senatus consulto.
Minted - Rome 71CE.

Context – sold from a private collection.   

Damage – its outer circle is uneven and there are a few pits.

Use and interpretation
The coin is part of an issue minted to demonstrate a glorious victory for Vespasian and Titus over the Jews who, for propaganda purposes, were presented as an enemy of Rome.  The victory was celebrated further in a triumphal procession through Rome, displaying sacred objects from the Jerusalem Temple that Titus had destroyed.  This event was later depicted on the Arch of Titus by Domitian.
  The victory was a declaration of Flavian strength and power.  It marked the end of civil strife in Rome and reminded provincials and the army of the need for loyalty.  It also reminded the Jews of Roman supremacy.

Other relevant artefacts
Coins were an important means of identity in the Roman east and they conveyed ideas and attitudes.  The Jews minted their own coins during their two periods as an independent state, firstly from 66-70CE and secondly from 132-135CE.

Figure 2 shows a silver shekel from the second independent period in the 130s, 27mm in diameter, depicting the destroyed Temple.
  This indicates how important the Temple still was to the Jews and reflected their hopes that it could be rebuilt and its activities restored.  
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Figure 2, a silver shekel of the second Jewish Revolt, from Williams,2011

Discussion

Before 70CE the Jerusalem Temple constituted a unifying factor for Jewish people both in Judaea and across the Diaspora.  Jewish communities had been dispersed since at least the Babylonian exile in the sixth century BCE, and the Jewish religion had become varied and diverse.
  However, the Temple was the only place where sacrifices were allowed and all Jews paid a tax of half a shekel per annum to maintain the Temple offerings and the priests who performed them.
  There was also a temple in Egypt, but it was only used by a few Egyptian Jews, not even those living in Alexandria, and this was also closed down by the Romans.
  In addition to the maintenance of sacrificial offerings Jewish men were required to attend three annual pilgrimage festivals at Jerusalem.  Although this was not possible for many, the city was usually full of pilgrims which could lead to unrest.
  During this Temple period there were synagogues as well, even in Jerusalem.  They were places where Jews met to pray and study the scriptures with other Jews.  There were also sages like Hillel and Shammai who offered guidance on the scriptures and discussed their meaning, especially those related to the law
. There was therefore, a pre-existing system outside that of the Temple which would be used by the Rabbis to develop their ideas.

War broke out in 66CE due to internal disputes based on an unfair society and incompetent Roman governors of the equites class who handled incidents insensitively and with a heavy hand.
  The rebels established an independent state which lasted for four years.  Nero sent Vespasian to suppress the revolt and when Vespasian was declared emperor he left his son Titus to finish the job, which he did in a very ruthless way.

In 70CE, Titus took Jerusalem and destroyed the Temple.  The offering of sacrifices ceased, leaving the priests without a role.  It was commonplace in the empire to rebuild damaged temples, but the Flavian propaganda, as demonstrated by the JUDAEA CAPTA coins, prevented this.
  In fact, Vespasian diverted the Jewish Temple tax as punishment to rebuild the temple of Jupiter Capitolinus in Rome which had been burned down, during the recent unrest in the previous year.
  This caused deep resentment among the Jewish population partly because Diaspora Jews had not rebelled and partly because their money was being used for a pagan god.  Vespasian imposed a two drachma tax on all Jews not just the Judeans, and included women and children.  Cassius Dio says this tax was still in operation in the third century as a punishment.
  After the Flavian dynasty ceased Trajan continued their policy.  It was hoped that Hadrian would be more forgiving, but, after the Jewish revolts in parts of the Diaspora such as Cyrene, Egypt and Cyprus, from 115-117CE, he decided he was going to Hellenise Jewish territory.  By this time the Jews had become even more disliked in Rome and other parts of the empire because in the recent rebellions they had attacked pagan people and temples.
  When another revolt broke out in Judaea from 132-135CE, Hadrian suppressed it with difficulty.  He banned Jews from Jerusalem, renamed it Aelia Capitolina and placed Judaea in Syria as Syria Palestina, named after the ancient Jewish enemy, the Philistines.
  It may be that it was only openly-practising Jews who were banned, as the Rabbis suggested a way of not following most of the Torah law except for the main precepts, to avoid being identified as Jews.
  Nevertheless the Jews were still hopeful that the Temple could be rebuilt and this was promised by the fourth century emperor Julian, as a snub to the Christians, but unfortunately he died before it could be achieved.

However, during these years groups of Rabbis, possibly former Pharisees  like Gamaliel, were working in Jabneh in Galilee and in Babylonia to interpret the scriptures and to propose and develop a new way of worship without the Temple, although this was not taken up immediately.
  This made the synagogues holy places and the Torah scrolls sacred.  Study of the Torah and prayer replaced sacrifice.  The Rabbis published the Mishnah about 200CE which gave guidance and was produced mainly under the leadership of Yohanan ben Zakkai.
 This was followed later by the Palestinian Talmud and then the Babylonian Talmud in about 400CE and 500CE respectively.  In the Talmud the Rabbis quoted the prophet Hosea who said ‘instead of bulls we will pay [the offering of] our lips’. They interpreted this as prayer and discussion replacing sacrifice, although the Hebrew is said to be unclear.
  Another sage, Rabbi Elazer is reported as saying ‘prayer is greater than sacrifice’.   The Talmud also says that reading the sacrifices from the Torah is as if the actual sacrifices were made.

As time passed, and faced with the impossibility of getting the Temple back, Jewish people began to accept the new Rabbinic Judaism.  It represented an enormous change in the practice of their religion which became unified by the Mishnah, Talmuds and other texts.

 Conclusion

Therefore it can be seen that the destruction of the Jerusalem Temple eventually led to Rabbinic Judaism, transforming the Jewish religion and forming the basis of Judaism today, based on prayer, the study of Torah and keeping the Law in varying degrees.  Although the loss of the Temple is still mourned and prayers are said for its restoration, it is virtually impossible to envisage it being rebuilt, because the site is also sacred to Muslims, and only that site is acceptable to Jews.  A resumption of animal sacrifice is also not feasible, although offerings of food and wine could be made.
  In the end, the recalcitrance of a series of Roman emperors has resulted in a religion which has survived the centuries and is important in the world today. 
Words: 1508.
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