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] 7.37-52

i) pesns” 10
i,  the last great d'ay o.f the festival Jesus stood and crj
) i _If any one is thirsty, let that person come to Cfle(}
oust), i the one who believes in me drink. As? the scri Te,
N out of his belly shall ﬂ(.)v.v rivers of living water.” P(g;§
; o‘; he said this about the Spirit which those who believed® in
receive; for there was no Spirit as yet, because Jesus

:: 4 not yet been glorified.
(40) Some of the crowd who heard these words said, ‘This

qan 18 truly the prophet.’ (41) Others said, “This man is the
Christ. But others said, ‘Surely the Christ does not come from
Galilee, does he? (42) Did not the scripture say that the Christ
«omes from the seed of David and from Bethlehem, the village
shere David was?’ (43) So a division arose in the crowd because
of him. (44) Some of them wanted to arrest him, but no one
liid hands on him.

(45) Then the guards went to the chief priests and Pharisees,
and the latter said to them, “Why did you not bring him?’ (46)
The guards answered, ‘Never has a man spoken like this.”* (47)

ISOmf arly manuscripts (p®* 87" D it®4€) omit pOC p€, ‘to me’. But it has strong
21!1:::; atestation, i'?CIUding p’® and B, .which read ép¢, and ‘come to me’ is a
pently used Johannine phrase on Jesus’ lips (cf. e.g. 5.40; 6.35, 44, 45, 65), so the
;’mﬁz:n“lzmt); vwcl] l?e due to a scribal ov.ersight. ‘
1 one of th:smégor il Qf punctuating the text and the translatxonhabove repre-
"Some mﬂnuscr'c. g dlsf:SSIOn of the options, se:e.the commlenCS ont eslos‘llvcrs:;se.rS
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37-8 There is disagreement among schol}zlars Wl;)i:lzr th;hlast great day
of the festival refers to the seventh or the eig _ ay. 05? who argue
for the seventh day do so on the grounds that'lt was the greatest day in
verms of the festival rituals. On this day the priests processed around the
Jltar with the water drawn from the Pool of Slloalr} not just once but
seven times, and on the following day the water drawing and the dancing
in the light of the menorahs did not take place. The seventh day would
therefore be the most dramatic occasion for Jesus announcements about
water and light. But this argument does not take seriously enough the
narrator’s own description of the day as last and great. The last day is
most naturally taken as the final, eighth day, which was a sabbath, and
‘great’ fits best both the depiction of this eighth day in Lev. 23.36 as
a holy convocation and solemn assembly and the narrator’s own later
desigfxation in 19.31 of the sabbath of the Passover as a great day, that is,
one of special solemnity. It would be no less dramatic for Jesus, after the
specific rituals had all been carried out, to announce in the midst of the
final great sabbath convocation that the festival’s symbols find their true
significance in him.

Precisely what Jesus is presented as saying about the water symbolism
is one of the most disputed syntactical and exegetical issues in the whole
Gospel. There are three interrelated questions that require attention. How
are vv. 37b-38a to be punctuated? Are the streams of living water being
said to flow from Christ or from the believer? From which source or
sources is the scriptural citation drawn? The major factors relevant for a
decision on these matters will be treated briefly.

In the Greek text kal mMVéTe, ‘and let [that person] drink’, follows
let.tha't person come to me and precedes the one who believes,
Whl‘Ch is then followed by as the scripture said. The main punctuation
options are to place a full stop after ‘let drink’, which directly connects it
e oot ot O g D R
which makes this c]a;ne thepgactf' t % ful} oR .aftc:r the pnowhy b-el.lcveic-
quotation to refer to .the so‘uu JLth‘Of o drmk 'and ‘allows e scrl‘}]’“;t
it rce of the believer’s .drmk, naplely. (,.W‘

» these two options are represented in translation as (1) let
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red to the notions of the wilderness or temple rock? The answe
conneft i fact that hard to find. In Exod. 17 God stands on the mc;:
rt’d’;;:comes identified with it as Moses strikes it, and Rock becomesca
:;me frequently used fo‘r God. The Song of Moses can in one place use
e startling imagery of ‘the chk that bore you, the God who gave you
birth’ (Deut. 32.18). Ps. 78, which recounts that ‘he made streams come
out of the rock, and caused waters to flow down like rivers’ (v, 16), goes
on to say that ‘they remembered that God was their rock’ (v. 35).The link
petween this imagery and the Jerusalem temple is found in Isa. 30.29,
where Zion is ‘the mountain of the Lord . . . the rock of Israel’. Finally,
these associations come together in the cluster of images in Isa. 43.14—
448, to which reference has already been made in connection with the
rest of the citation. In the depiction of the newness of future salvation
God will give water in the wilderness, rivers in the desert, as drink for the
chosen people whom God has formed in the womb (ék kotAlac), and
will pour water, streams and the Spirit on this people, so that they will be
witnesses that there is no other god, no other rock (cf. 43.19-21; 44.2-3,
8).In this light the implications of John’s citation, therefore, are that Jesus
s now the rock, from whose womb come the waters of new life, the
waters of the Spirit, the agent of new birth (cf. 3.5-6, 8; also 1.12-13).

atter ey
ter texy. but this

I the firg place

% The narrator now spells out that Jesus said this about the Spirit
Whi-c h those who believed in him were to receive. ‘This’ refers
Piticularly to the flow of living waters (see 3.5 and the comments there
:)en the background of the association between water and the Spirit). The
yel:l]:om] Perspective at this point is future; those who 'behevcd tth«;)re
txpc(:‘ feceive the Spirit from Jesus. From this vantage point, that o b:
said }:encgg of those who accepted Jesus during his ministry, It cai even
i there was no Spirit as yet, because Jesus had not yet been
' "?gd. The statement is clearly not to be taken absolutely, since )efiu:
jem;dfcl:d:iepicted as experiencing the Spirit (cf. 1.33; 35;)5.(31111);30';
3 20.2]) —;r}:d exaltation is the Spirit made available to ot e

+ The same perspective is maintained in the farewe
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40-2 In the crowd’s response t.he previous discussio‘n. aboutjf.:sus as the
prophet and the Messiah is again taken up. Th? posigveireaction —This
man is truly the prophet — presuma.bly h?s in view the prophet l.lke
Moses. Since Moses was instrumental 1p giving people water to fjrlnk
in the wilderness, Jesus’ claim to provide Watelmay have convinced
some that he was Moses’ prophetic successor. Similarly, the other positive
response, This man is the Christ, may.have been prgvokgd becéuse
some strands of messianic expectation associated the Messiah with springs
of wisdom from which all were able to drink (cf. 1 Enoch 48.1, 10; 49.1).
An opposing view is expressed, however — Surely the Christ does not
come from Galilee, does he? Did not the scripture say that the
Christ comes from the seed of David and from Bethlehem, the
village where David was? How the evangelist would expect readers to
respond to this objection is disputed. Is the force that any such speculation
about Jesus’ place of earthly origin is beside the point, because Jesus’ real
place of origin is above? Or is there irony because readers know from
their acquaintance with other Gospel traditions that what appears to be
an objection is not, since Jesus’ birthplace was in fact Bethlehem and not
Galilee? The issue is difficult to decide. Elsewhere this Gospel makes it clear
that Jesus’ earthly place of origin is Nazareth, and at its outset this presents
a scandal for Nathanael, yet he is able to make the confession that Jesus is
the royal Messiah, ‘the King of Israel’, without that being dependent on
knowledge of Jesus coming from elsewhere (cf. 1.46-9). Yet how likely is
it that the evangelist would raise an objection based on a specific scripture,
in this case Mic. 5.2, if he did not think that the objection could be met
and that Jesus had actually fulfilled this scripture? It could be, then, that
the evangelist is aware of the tradition behind Matthew and Luke or of
the actual birth narratives, although having Jesus born in Bethlehem is
not at all necessary for his own distinctive Christological perspective-
If so, the ,POi”t here may be that the objectors misunderstand what the
real question about Jesus’ origin is, and, even when they formulate their
own Jl?adequgte question, are unaware that that question is one to which
Christian believers have already given considerable reflection.
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n v. 15, serves as a witness to the power of Jesus’ words. .

MPLLo arrest Jegyg
0 back to the chief
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e
of ‘the Jews 1
-9 The Pharisees take this as an indication that, like some of the crowd (v.
1), the guards Have . . - also been led astray by this false prophet. They
ot themselves and the religious leaders, whose knowledge of the law
would never allow them to be so easily persuaded, with this crowd, which
Joes not know the law, and is accursed. This reflects a common Pharisaic
aitude of despising ‘the peoples of the land’, who were not well trained in
the law and less than meticulous in observing some of its instructions. For
e Pharisees such people merited the law’s curse on those who failed to
observe it (cf. Deut. 27.26). On their view, those who were so lax about the
I’ requirements were clearly in no position to assess Jesus’ teaching properly.
The obvious implication is that only they, the Pharisees and the chief priests,
were competent to judge Jesus. The last section of the passage attempts to
undermine this assumption in two ways.

50-2 First, Nicodemus is brought back onto the scene for a brief appearance
in order to point out that those who claim to know the law are not in fact
arrying it out in this case. There is a reminder of the previous appearance
of Nicodemus and of his depiction there — he had come to him earlier
apd was one of them, i.e.a Pharisee, a leader of the Jews (cf. 3.1). Despite
his sympathy for Jesus both there and here, he continues to be designated
by “,’“e of them’ and not as ‘a disciple of Jesus who was also a Pharisee and
Jewish leader’. His sympathy shows itself here in his fairness and concern for
due process — Our law does not judge a person before first hearing
fom him and learning what he is doing, does it? His question calls
' Question the Pharisees’ knowledge of the law by reminding them of such
l:;'“ages 3 Deut. 1.16-17, with its injunctions to give fair hearing, to judge
gthz;not to be partial, and to hear out the small and great alike. o
the, Pharisees are not prepared to be corrected. They respond Wi

‘' Prejudice ~ You are not from Galilee too, are you? Ivaestlg:te
attcmy(:u il see that a prophet does not arise from C';:me:t;rm;z
Just asp 10 associate Nicodemus with Galilee, which they trf'at with co e
have done the common people. More substantially, they apP
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