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Gloria Wekker, herself a Dutch Lesbian black woman who grew up in Suriname, migrated with her family to the Netherlands in 1951. It is her personal background and her experiences as an anthropologist, women’s rights activist and gender scholar which clearly shaped this book. With her powerful style of writing it becomes clear from the offset that she does not shy away from confrontation. Wekker demonstrates in-depth knowledge of highly layered social constructions of Dutch society, which she unpacks in five chapters. She tackles sensitive taboos with her open and straightforward ideas about Dutch colonialism and its influence on Dutch society as it is known today. Her main argument is that it is exactly this colonial past which is purposefully ‘forgotten’ and overlooked in Dutch society, in education, politics and academia. Through disremembering this part of history, white people -especially white men- are able to conveniently set the tone for what is considered ‘normal’ or ‘standard’ in the Netherlands, without leaving room to critically reflect on how and why things are perceived this way. It is through this book that Wekker takes this task upon herself, as she explains which historical and social underpinnings continue to cause disadvantageous race relations, ethnically skewed gender relations and religious discrimination. 
The four hundred years of Dutch imperial rule are central to Wekker’s thesis. Through her understanding of what happened in Indonesia, Suriname, the Dutch Antilles and South Africa when they were under Dutch rule, and the times thereafter,  she tries to pinpoint colonial legacies in Dutch society today. She advocates strongly that this history should be known, as it is the fuel behind the reinforcement of current Dutch self-identity, or as she calls it ‘the White Dutch Self-representation’. It is through strategically (and unconsciously) dismissing the Dutch colonial past, that the Dutch represent themselves as fragile, small, neutral, childlike and above all, innocent; there is no racism in the Netherlands. In fact, the word ‘race’ is even left unmentioned, as if the concept simply does not apply to the Netherlands. Wekker gives the example of her students who are incredibly uncomfortable with using the word ‘race’ in the classroom. Race refers to the ‘others’, those with different skin color and different faiths. Parallel to that, ‘whiteness’ is not perceived as a noteworthy or relevant societal or racial factor. Being white is the neutral, objective form from which all discussion and reasoning begins. Throughout the chapters, Wekker compiles the harmful effects of (unconsciously) treating whiteness as a naturally emancipated and dominant status, which trickle down in academic writing creating biases in many works. The fact that most segments of Dutch society carefully tiptoe around acknowledging race (and therewith the white race), makes Wekker’s work, which underscores race, a positively disruptive reading. 
Next to race, gender and sexuality are essential concepts in this book. Wekker consistently links the three concepts through analyzing themes. For instance, the Dutch ‘Zwarte Piet’ (Black Piet) discussion where Dutch citizens aggressively defend this racist tradition. This public debate demonstrates how white Dutch people deny racism and frame themselves as the ones who suffer in the whole situation. They claim that black people want to take their innocent, playful and beloved tradition away, leaving the blacks as the perpetrators, and the whites as the victims. 
Another example is her experience as a black female academic and government employee during which she was treated as a ‘lesser person’ due to her gender and race. One more example is the chapter where she delineates the history of the medical world of psychoanalysis which is overly focused on connecting black women, to savage hypersexuality, while white women are connected to decent and proper asexuality. As becomes clear from these three examples, Wekker mixes her own experiences with academic and popular writings, making her analyses lively and saturated. 
The example where the connection between the three concepts becomes most evident is in her analysis of Dutch LGBT movements; it is here that Wekker provides a firm critique on the Dutch government’s lack of consideration of race in this issue of gender diversity. Wekker starts by letting the reader understand that the Netherlands prides itself for being a country of tolerance, diversity and multiculturalism. Again, these are concepts related to the White Dutch self-representation. However, Wekker describes that it is actually only one ‘type’ of homosexuality that is promoted and supported by the government, that is, white, male homosexuals. This type is above all proud of their sexuality and has ‘made it’ when they come out of the closet and express their sexuality in their appearances, social activities and for instance the famous Dutch Gay Parade.  Wekker’s critique is that rather than speaking of homosexuality, one should speak of homosexualities, as there are many forms and types of homosexuality in different cultures and religious traditions; in the Netherlands, there seems only room for one form of accepted homosexual behaviour, which serves as a prerogative for white males. Wekker continues her argument by stating that this ‘Dutch type of homosexuality’ is undeniably linked to Islamophobia. The Dutch ideal gay men are open, tolerant, and celebrates diversity. Muslims and Islam, on the other hand, are perceived as closeminded, anti-homosexuality and anti-feminism. It was secularism that opened the door for gay men -and women emancipation-  to finally flourish, but with the coming of Islam, this freedom is threatened; religion, especially Islam, is a setback for emancipation and is therefore institutionally and politically disliked. It is her political analysis of the Dutch political figure Pim Fortuyn, who was openly gay and anti-Islam, which embodies the arguments she makes. Only a few scholars have dared to make such far-stretched assumptions in their work and write in such an iconoclastic style. It is clear that Wekker reads into all the different aspects of Dutch society from her own personal perspective and with a background of her own experiences; one might argue that her work is therefore suggestive or evocative, and will thus not charm every reader. 
Although her writing is focused on the Dutch context, it is as she brings forward, not unlikely that the same or similar dynamics occur in other countries. This makes her work relevant to scholars outside of the Netherlands too. This willingness to reach out to different countries is evident as well from the fact that even though the book is focused on the Netherlands, it is written in English and published by the American Duke University. In addition, the title ‘White Innocence’ suggest a reference not only to Dutch white people but to all white people in every nation. Having said that, Wekker seems to write for a mainly white audience, to shake them up and awake a sense of historical consciousness into them; white innocence should be a thing of the past. Oppositely, she seems to write as if black and Arab communities know the issues she mentions by heart and the problem lies completely in the hands of white oppressive (male) citizens; one could argue that she diminishes the agency of black and Arab people by suggesting -and therewith maintaining- the dominant positions of white people.
[bookmark: _GoBack]It should be noted that Wekker does not seem to take into account pre-colonial influences to our modern day understanding of the world, which, in light of the social construction of for instance religion, might overlook the legacy of Early Christian anti-Semitism. In addition, countries which are not predominantly white, or have not been engaged in colonialism, might find it difficult to see the usefulness of this book. Nonetheless,  the book is a call for all (western) countries, for academics as well as the general public, to reconsider what is taken for granted, to explore their histories and reread it with a critical post-colonial eye. Wekker highlights the intersectionality of race, gender, culture and religion, demonstrating the dominance of one form of accepted behaviour and thought, which is cultivated out of centuries of colonial heritage. For religious scholars, this book is particularly interesting when trying to grasp the novelty of how religion is shaped and influenced by society at large. Rather than understanding religion within a vacuum, this book carefully delineates how the concepts are interlinked in all facets of broader society. It functions as a self-reflective reading which allows the reader to discover new (and old but forgotten), ways to perceive religions in relation to western countries. This book is an exemplary framework for how to undertake this task and provides readers with an incentive to start the endeavour to understand particularly the things left unsaid, purposefully hidden and unthought.
