Kevin McSharry- Student 2009755
Gospel of John HPRS7002    MTh Christian Theology
Assessment 1: Prepare a 3000-word exegetical analysis.
The passage I have chosen to exegete is John 2: 1-12, The Wedding Feast at Cana in Galilee.
Now Jesus did many other signs in the presence of his disciples which are not written in this book. But these are written so that you may come to believe that Jesus is the Messiah, the Son of God, and through believing you may have life in his name (20:30-31) In these final verses of chapter 20 John states the purpose and aim of his Gospel which is that the readers/hearers of his account of the Good News may come through the “signs” to recognise and believe that Jesus, the Christ, is the Messiah, the Son of God. After the Prologue, where John enunciates that Jesus is the Incarnate Logos, whose coming into the world is proclaimed by his cousin John the Baptist, a voice crying out in the wilderness(1:23 cf Isaiah 40:1-5); and after Jesus calls his first disciples the author, John, without hesitation, begins his account with Jesus’ inaugural sign: The Wedding Feast at Cana in Galilee, where Jesus changes water into wine. And miracle though this is John refers to it as a sign, shifting attention away from the miracle to the greater eschatological reality to which it points i.e., Jesus is the Divine Emissary, the eternal Logos, of the Father. John reiterates the word sign throughout his Gospel such is its importance and significance in his closely plotted narrative:(2:23; 3:2; 6:2,14:26,30;7:31;9:16;10:41;11:47;12:18,37;20:30-31).  The narrative of the Wedding Feast is full of allusions to the Hebrew Scriptures (OT) and is replete in Johannine themes: “the hour”, rich in theological meaning (2:4; cf4:21,23;5:25,28;7:30;8:20;12:23,27;13:1;17:1;19:27); “water” is also a recurring theme as is “glory” (Gk. Doxa; Hebrew Kabod)(see doxa in 1:14;5:41-44;7:18;11:4,40;12:43;17:5,22-24; and doxazein (Gk. To glorify) in 8:54;11:4;12:23,28;13:31-32;17:1-5).Thus, in this first “sign” ,unique to John , it is not found in the Synoptic Gospels, John stamps, unequivocally, his intention to show that Jesus is the Word of God.
The location of Cana in Galilee (12:1), where the wedding takes place, is not known with any certainty, although Church tradition identifies it as Kefr Qana, approximately four miles north-east of Nazareth; current archaeological research, however, suggests a more likely site is Khirbet Qana which is about eight miles north-east of Nazareth (see map below),the former an hour’s walk and the latter about two hours walk from Nazareth. 
It is important not to view the wedding at Cana through modern eyes. Weddings then were more than the affair of the nuclear family, as they might be today. Weddings were communal affairs involving family, friends and the local community and lasting not a day but days with people coming and going the whole time. Additionally, food and wine would be expected to be supplied in abundance and any shortcomings would not have just been a cause of shame but would also have impinged on kinship, and other, relationships.
The third day comes after three other “next day’s” (1:29,35,43) and is possibly an allusion to Exodus 19:11,16 where the law is given to the Hebrews and here at Cana Jesus, on the third day, revealed in his glory, surpasses the Law: “The Law indeed was given through Moses; grace and truth came through Jesus Christ” (1:17).
 Mary, the mother of Jesus, a main player at the wedding, is not referred to by her name suggesting that the familial relationship to Jesus is not paramount in the narrative of the wedding and this Gospel. In addition, to Mary’s presence Jesus and his disciples have also been invited and the mention of the disciples (2:2) at this early juncture prepares us for the narrator’s comment and his disciples believed in him (1:11). The mention of disciples too might suggest a cast of many but in fact the number of disciples is but few, the names of most we know: Andrew, Simon Peter, Philip and Nathanael, the disciple without guile (1:47, KJV).
The mother of Jesus is the catalyst in what follows: she brings Jesus’ attention to the fact that the wine has run out. That it is Mary who signals the wine has run out would suggest that she is a close relative of the bridal family, a matriarchal figure, because the lack of wine would not have been broadcast as its lack was a potential embarrassment, of a high order, to the bridegroom and his family.  Jesus’ response seems harsh, certainly to modern ears: Woman, what concern is that to you and me? (2:4). In semitic terms of the time, the address of woman is not disrespectful. Jesus uses the same term to the Samaritan woman (4:21); to his mother again at the crucifixion (19:26) and to Mary Magdalene at the empty tomb (20:15). Even so, Jesus’ response does grate on the ear and to make it to one who is his mother is brusque together with his question is the lack of wine any of his or his mother’s business. The distancing between mother and son would suggest that Jesus is making a point that he about his Father’s business. There are echoes, in this dialogue, to 1 Kgs 17:8-24 LXX, where the widow of Zarephath uses the same words to Elijah. Additionally, and interestingly, Elijah performs two miracles at Zarephath (see map below) replenishing the meal and oil that has run out, as Jesus replenishes the wine, and restoring to life the widow’s son using the same words Jesus uses in his second sign where he restores life to the official’s son, which also takes place at Cana, go your son lives(4:50) to the official. Surely John is showing Jesus as a greater prophet than Elijah.
My hour has not yet come (2:4) is the reason Jesus gives when rebuffing his mother. Hour is a theologically rich and pervasive term in John’s Gospel and refers to the hour of Jesus’ death and resurrection. The term occurs again and again. The rebuff to his mother foreshadows a pattern of rebuffs later to his brothers (7:1-10); and in his second (4:46-54) and seventh signs (11:1-54) to the royal official in the former and to Martha and Mary in the latter. But Jesus anticipates his hour and accedes, as he does to the other rebuffs, to his mother’s concern that there is no wine. The message of Jesus, in all these events, is clear he will respond in his own time and way. Since the hour is an hour of glory and the narrator will explicitly state that in this sign Jesus revealed his glory (v.11), the turning of water into wine should be seen as one of those proleptic eschatological moments.[endnoteRef:1] [1:  ] 

But Mary is not fazed by her son’s response to her request, perhaps a further indication that he meant no disrespect and she took none. Instead, she instructs the servants, do whatever he tells you (v.5), surely a model of trust, belief and faith in her Son, a faith response that Jesus was seeking from the people of Israel.  We are told that there are six stone jars, which were used for purificatory, ceremonial washing, purposes (2:6). Stone jars were not inexpensive items. They were superior to pottery vessels made of clay which were porous as opposed to the non-porosity of stone; and thus, such vessels were less likely to be contaminated, a signal that the wine they would soon contain would be of the best, no impurities, no contamination. Significantly, the narrator remarks on the tremendous capacity of these six jars: twenty or thirty gallons (2:6) a piece. Jesus instructs the servants to fill the stone jars with water, which they did, to the brim (2:7). Again, an emphasis on the quantity of water. The servants are then instructed to draw some liquid out of the jars and take it to the chief steward (NRSV). The chief steward tastes the water that has become wine, having no idea where the wine had come from and is amazed by what his taste buds tell him that this is very, very good wine much superior to the wine that the guests have imbibed so far. The steward, sending for the bridegroom, challenges him on the etiquette of serving the best wine last instead of the other way round (2:10). One cannot imagine a servant, a steward, sending for the groom and virtually upbraiding him. Other translations refer, perhaps more appropriately, to the president of the feast (NJB) or master of the banquet (NIV) which would intimate that the groom is questioned by a close friend or relative in whom the smooth running of the nuptial festivities have been entrusted; and who was of a status not only equal to that of the groom but, as has been said, a close friend.
The changing of water into wine is the first of the signs that John recounts in order that his hearers might believe and through believing might have life in his name (20:31). But more than the sign, John’s readers/hearers would have perceived echoes and resonances in and with the Hebrew scriptures in the wedding feast narrative. Echoes and resonances pointing to Jesus as the Messiah, the coming of the Messianic age, the age of salvation, Jesus as the fulfilment of the prophecies of the Jewish scriptures. The super abundance of wine provided by Jesus saves the honour and reputation of the bridegroom and his family. The super abundance of wine is credited to the bridegroom who saved the good till last whereas it is Jesus who is the provider and whom will be hailed as the true bridegroom by John the Baptist (3:29). Jesus has fulfilled the role of the groom by ensuring that the wedding guests go short of nothing least of all wine. In the Jewish scriptures God is depicted as the groom (Isa 62:4-5).; and in the Book of Revelation Jesus is represented as the bridegroom (19:7-9). Jesus refers to himself as the bridegroom in Mark 2:18-20, which is echoed again in Matthew 9:15, also Luke 5:34.
Interestingly, John but narrates the sign that has taken place unlike in say Mark’s Gospel (7:33-37) for example where Jesus touches and speaks in the healing of the deaf mute of the Decapolis where Jesus puts his fingers into his ears, spits, touches the man’s tongue and pronounces the word Ephphatha. John is emphasizing that it is the sign (Gk. Semeion) that is important and not spelling out the miraculous character of the event, which remains hidden.
Six as in six stone jars, would represent imperfection less than the number seven, for John the complete, the perfect number. Thus, the Torah, of Moses, is represented as the old wine and the “best” wine as the new wine of the Gospels. The master of the wedding feast’s statement, “But you have kept the good wine until now” (2:10) can be understood as a declaration of the coming of the messianic days, a fulfilment of the Jewish scriptures in the person of Jesus, the Christ.  Specifically, the provision of choice wine at the last calls to mind those scenes in prophetic literature of the Jewish scriptures that depict the time of salvation as a time of feasting in abundance and joy (Amos 9:13-14; Isa 25:6-9).In 2 Baruch 29:5(a Jewish apocryphon almost contemporary with John’s Gospel) there is a description of abundance : “The earth will yield its fruit ten thousand fold and on each vine there will be a thousand branches, and each branch will produce a thousand clusters, and each cluster a thousand grapes and each grape produces a cor(a unit of measure ) of wine”, approximately 350 to 450 litres or 100 gallons, abundance indeed. The feeding of the Five Thousand in John 6 also echoes the abundance of John’s sign of water into wine at the wedding feast and that abundance which will come with Jesus. 
There are parallels in Greek mythology to the wedding feast at Cana. Dionysus, god of fertility and life, known as Bacchus to the Romans and to us in the twenty-first century, was a popular deity in the Graeco-Roman world. Dionysus had ascribed to him other titles: saviour, fruit bringer, Abundance of Life as well as god of wine. Spring was the high point of festivities for the cult of Dionysus. Many tales are told of his miracles relating to wine. Pausanias (a Greek writer and geographer of the second century CE) tells of the occasion when the priestly cast of Dionysus placed three empty pots in a building. The building was sealed and all and sundry were invited to check that the building was well sealed, much in the fashion that modern conjurers/magicians invite members of an audience to check their feats before astounding their audience by performing that which seemed impossible. The next day, doors unsealed the three pots were revealed to be full of wine. Although, nothing was changed into wine one can see, as would citizens of the Graeco-Roman world, the tangential links to the miracle at Cana. There are other Dionysian tales of rivers tasting of wine and fountains and springs spouting wine on the cultic feast day of the god. One novel story tells of how wine came to the port city of Tyre, which still exists and is about eighty-three kilometres south of modern-day Beirut in Lebanon. Achilleus Tatius visiting Tyre sought to quench his thirst from a friendly herdsman. The herdsman had but water to offer Achilleus; but miraculously the water, as it was drunk, changed to wine and the inebriated herdsman danced for joy asking the source of this purple water. Achilleus obligingly showed the herdsman the vine plant and thus the source of the purple water. The cult of Dionysus was widely practised in the Graeco-Roman world and these tales of miracles would have been widely known even in Palestine. And, although, it is perhaps fatuous to suggest that John’s sign of changing water into wine at Cana was either source or inspiration for the miracle, the parallels to Cana would have been striking and the lesson would not have been lost, particularly on gentile converts, that Jesus, the eternal Logos was mightier than Dionysius.
The final verse (2:12), he went down to Capernaum with his mother, his brothers and his disciples   is a transitioning, bridging, statement to move the narrative forward to Jerusalem and the cleansing of the Temple. The citing of brothers brings on new players hitherto fore not mentioned in the narrative. Were these siblings of Jesus; or perhaps cousins who in many cultures, contemporaneous and that of Jesus’, were often referred to as one’s brothers; or perhaps the inner circle of his disciples (cf Acts 1:15). 
Capernaum is significant in the public ministry of Jesus; and was located on the north-west shore of the sea of Galilee (see map below)
. Capernaum was, at that time, a Roman garrison town and an administrative centre. For Jesus Capernaum became his second home. Matthew 4:13 tells us that Jesus lived there and in Matthew it is referred to as Jesus’ own town (Matt. 9:1); Mark (2:1) also reports it as the home of Jesus. John in 6:24 says the disciples when looking for Jesus sought him in Capernaum. Many of the miracles of Jesus took place in this Galilean Sea port (Luke 7:1-10; Mark 1:29-31; Matt 12:9-13).    Jesus also preached in the synagogue at Capernaum (John 6:59; Luke 4:33).
John reiterates in V. 11 that this the first of Jesus’ signs was accomplished at Cana in Galilee. John emphasizes Cana, by repetition, as the location of this sign. Through this sign was revealed Jesus’ glory with the outcome that his disciples believed in him. The words spoken to Nathanael by Jesus, earlier in the Gospel: You will see greater things than these (1:50) would have rung in the ears of the readers/hearers of this first sign. The motifs and symbols employed in these twelve verses set the pattern for the rest of John’s narrative: hour, glory, belief, bridegroom water and wine. John was a master of narrative employing the literary device of repetition and using key symbols to relay the message of the Good News that Jesus is the Messiah, the Son of God and that his readers/listeners would come to believe and more than this that they would have life eternal through him.
Thus, John in 2:1-12 unequivocally lays out his stall for his Gospel. That it is through the signs (semeia) that Jesus’ glory (doxa) will be revealed in the hope that his readers/hearers would believe that Jesus is the Messiah, the Son of God; and through believing would achieve life eternal. The motifs and symbols employed in the recounting of the wedding feast at Cana set the pattern for the rest of John’s narrative: sign, hour, glory, water wine, belief, reinforcing his message. John hearkens back to the Hebrew scriptures emphasizing the continuity of his Gospel with that which has gone before; that in the person of Jesus the prophecies of the Hebrew scriptures are fulfilled. This sign points to the future when the Son of Man will be lifted up and exalted (cf 3:14; 8:28; 12:32-330) The sign, semeion, is key to the Gospel of John.
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