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[bookmark: _Hlk497052011]Husserl’s phenomenology served as the basis for the works of Sartre and Heidegger. What does existentialism owe to phenomenology? How do the two differ? (2K – 50%)
Husserl’s phenomenology serves as the basis for Sartre, Heidegger, and Merleau-Ponty’s work.  Heidegger was Husserl’s student and the former critiques the latter’s work to form his own understanding of Phenomenology while still relying on Husserl’s reductionism on which to base his ideas. All these philosophers who criticise and change Husserl’s original Phenomenology keep aspects of his philosophical ideas. These ideas have helped develop Sartre’s existentialism, which has become a separate philosophical movement. Many different authors have diverse opinions on how significant Husserl was to the development of existentialism and phenomenological philosophy. However, many argue that the damage caused by Heidegger’s critiques in ‘Being and Time’ (and other publications) did fatal damage to Husserl’s fundamental phenomenology. They argue that Heidegger’s philosophy is a better place to start for existentialism rather than Husserl’s basic Phenomenology. While others argue that, ‘…they are in fact working on the same philosophical project without being aware of it’[footnoteRef:1]. These opposing views allowed for future development by other philosophers while Others argued that it has been changed and reinterpreted so much it that it is impossible to assume later philosophers took Husserl’s direct Phenomenological approach. Nevertheless, it is a fundamental fact that Husserl’s deep and profound writings and lectures have changed the fundamental dynamics of philosophy.  [1:  Sebastian Luft, “Husserl’s Concept of the ‘Transcendental Person’: Another looks at the Husserl-Heidegger Relationship” International Journal of Philosophical Studies (2005) Vol.13 141-177 (p. 142)] 

[bookmark: _Hlk497319980][bookmark: _Hlk497675192][bookmark: OLE_LINK1]Husserl was influenced by his teacher Franz Brentano whom developed intentionality into modern Philosophical thought, greatly influencing Husserl’s phenomenology. Brentano developed intentional so that ‘to find’ or ‘to want’ are ‘intentional’ but these do not require the existence of their objects. ‘… “[T]o love” and “to hate” are regarded with some doubt for these verbs seem to allow of both intentional and non-intentional uses. One cannot perceive something, it is said, without there actually being something for one to perceive.’[footnoteRef:2] What, Edo Pivcevic suggests is that Brentano first recognises the factor that everything is first perceived by Being, then described intentionality. This perception of intentionality in the world requires evaluation regarding how we perceive and emotionalise our existence. Brentano believed emotions and objects belonged to ‘mental phenomena’. This ‘mental phenomena’ must be split into three classes, ‘Presentation’, ‘Judgement’ and ‘Phenomena of love and hate’. ‘Presentation’ is merely how an object shows its self, ‘Judgements’ is how one judges an object and ‘Phenomena of love and hate’ is how one objectivises their emotions. Husserl disregarded this ‘mental phenomena’ as he was not interested in the psychological but the phenomenological. Husserl believed to speak of ‘mental phenomena’ does not help diagnose the phenomenological and ‘intentional experiences’ is a better term when discussing phenomenology. Husserl, therefore, refutes his ‘mental phenomena’ stating that his intentionality reduces objects to either ideas within a psychological consciousness or a physical thing, with Husserl arguing that ‘… [an object is] intended in the act, no more and no less’[footnoteRef:3]. This later helped Husserl formulate his phenomenological reduction. The purpose of Husserl’s reductionism is to ‘disconnect’ from the world and put it in ‘brackets’. This ‘bracketing’ is meant to refrain us from making judgements on ‘things-out-there’. This differs from Cartesian philosophy as the reduction is limited to the individual or self, ‘…the one who performs the reduction, myself, realise the fundamental meaning of the fact that I have conscious experiences, that I think… I am ready to begin the process of “phenomenological constitution” of the world’.[footnoteRef:4] This reductionist technique is the fundamental pillar on which modern continental philosophy is based. Still, this reductionist process has some flaws such as the real purpose of ‘bracketing’. If the individual brackets all ‘things-out-there’ assumptions what does one achieve? The individual reduces his existence with a consistent angst about reducing their existence to be in conjunction with the ‘things-out-there’. As Husserl does not adopt some existential philosophy (such as Heidegger’s Dasein and Sartre’s ‘born to be free’) it is hard to identify what his ’bracketing’ achieves without some adaption by later philosophers but its fundamental principle of the reduction is always prevalent in their philosophies.      [2:  Edo Pivcevic, Husserl and phenomenology, (London: Hutchinson & Co, 1970) PP46-47]  [3:  Ibid., P51]  [4:  Ibid., P71] 

Husserl and Heidegger had a complicated relationship, whereby Heidegger respected his teacher (this can be seen with him dedicating Being and Time to his friend and tutor) but found some fatal flaws in his philosophical interpretation of Phenomenology, which (Heidegger believed) needed radical change to be philosophically plausible. Heidegger first published these critiques in ‘Being and Time’ in which he split the content into two sections: Part One and the interpretation of Dasein (within the context of Being) and Part Two, which tackles the basic features of the phenomenological history of ontology through Temporality. In the introduction, he lays out and introduces his concept of Dasein. Heidegger does not hesitate to define existence through his concept of Dasein, ‘That kind of Being towards which Dasein can comport itself in one way or another, and always does comport itself somehow, we call “existence”’[footnoteRef:5]. The shift from ‘intentional experiences’ to Dasein (from the individual using ‘intentional’ within the context of objects to Being itself) is critical to the fundamental shift from Husserl’s phenomenology. It is this shift that Christopher Macann considers to be the first fundamental shift from Phenomenology to existentialism. ‘It is because, for Heidegger, the mode of being characteristic of Dasein is discovered to be that of existence that Heidegger may be called an existential Philosopher’[footnoteRef:6]. Heidegger develops Dasein as he believed that Husserl’s phenomenology is too complex for individual use. Dasein is the understanding that it chooses itself for itself. It is authentic to itself, whatever one chooses to do, even if one does not believe they have chosen their Dasein. Heidegger argues that if one adopts a course of life through thoughtlessness (e.g. ‘like father, like son’) they are neglecting there Dasein, the endless possibilities of one’s existence. Even though Heidegger took Phenomenology in a different direction he still followed the basic principles of Husserl’s reductionist techniques (although through a simpler context of Dasein) instead of ‘intentional experiences’ or ‘bracketing’, which is fundamental to understanding Heidegger’s phenomenological concepts. [5:  Martin Heidegger, Being and Time (Oxford: Blackwell Publishing Ltd, 1962) P32  ]  [6:  Christopher Macann, Four Phenomenological Philosophers (London: Routledge, 1993) P61] 

[bookmark: _Hlk497763392][bookmark: _Hlk497236934]Sartre starts his existentialist philosophy from the concept of human freedom and existence rather than merely evaluating the perception of the world through Dasein, ‘intentional experiences’ or ‘Bracketing’. Sartre tries to change Heidegger’s Dasein, ‘…that the “being-with-peter” or “being-with-Annie” is a constitutive structure of my being-concrete’[footnoteRef:7]. Heidegger’s Dasein is wrong in the fact that it is something added to our existence, which is not needed as our existence is absolute. There is no need to add anything to our absolute existence, arguing that this complicates the simple understanding of our freedom and existence. Sartre introduces his concept of existentialism within novels such as Nausea (Published 1938), which gives a basis for his existentialism. It is not until he publishes Being and Nothingness that he formulates his existentialist ideas within a philosophical concept. His basic existentialism is the belief that Being is free to choose his own fate (similar to Dasein) however, this freedom makes the individual feel angst as it is the responsibility of the individual to create himself. This freedom, for Sartre, is a curse, causing the individual to create man in one’s own image, constantly forming and changing the definition of human being. To quote Sartre, ‘What happens to me happens through me, and I can neither affect myself with it nor revolt against it nor resign myself to it…. [E]verything which happens to me is mine’[footnoteRef:8]. This statement suggests that the ‘intentional experiences’ or Dasein overcomplicates the basic tenants of life, that being that I cannot experience anything but what I perceive. This is the pillar on which existentialism stands. But one must use a reductionist technique to understand what is predetermined, the extent of our freedom and how this freedom affects others. This reduction is changed significantly from Husserl but is fundamental to the understanding and development of Sartre. The older Sartre got the more he abandoned his traditional existential philosophy for a more Marxist approach as, when he first started publishing he asserted that the majority of modern Marxists have inaccurately adapted Marxism so that it has no place for the individual. However, he attempted to merge some aspects of Marxist philosophy and his existential beliefs. Sartre’s original existential period emphasized romantic attitudes however he always asserted his belief in the ‘human reality’, ‘is by nature an unhappy consciousness with no possibility of overcoming its unhappy state’[footnoteRef:9]. This admission that human unhappiness will never be overcome is closer to Marxist view than that of the religious Kierkegaard therefore leading to a change when he moved from Kierkegaard’s existential freedom to Marxist ‘producer’ theory leading him to conclude, ‘…Man makes his own history – Man, that is, as a social being and as a producer, not as a “romantic existence”. Man makes his own history and, at the same time is made by it’[footnoteRef:10]. This highlights a change from Husserl’s philosophy to a more traditional Heideggerian philosophy, ‘That Heidegger thinks of the interhuman relation as a “relation of being”’[footnoteRef:11]. By making these changes to his philosophical ideas Sartre must adopt other aspects of Marxism such as Marx’s historical materialism and the concept of freedom being attributed to a historical goal, not yet attained. The latter adoption into his philosophy is more problematic than the former because it suggests the freedom he places at the centre of his philosophy is an illusion as there is no freedom until a communist society is formed. These adopted philosophies have caused Sartre to become the very Marxist he disagreed with, in his early publications limiting his faith in the individual as Pivcevic writes. ‘But since the process of “historical totalisation” meanwhile goes on regardless, it is not clear what elbow room this alleged unity leaves to me as an individual’[footnoteRef:12]. By adopting some Marxist philosophy Sartre tries to link both existentialism and Marxism, which he fails to do spectacularly. Therefore, when one evaluates Sartre’s philosophy one must consider if he is writing prior to his Marxist adoption or from the viewpoint of his purely existential philosophy.   [7:  Michael Theunissen, The Other: Studies in the Social Ontology of Husserl, Heidegger, Sartre, and Buber (Massachusetts: MIT Press, 1986) P204]  [8:  John Cottingham, Western Philosophy (Oxford: Blackwell Publishers Ltd, 1996) P232]  [9:  Jean-Paul Sartre, Being and Nothingness (London: Routledge, 1958) P154 ]  [10:  (Husserl and Phenomenology, p.138) ]  [11:  (The Other: Studies in the Social Ontology of Husserl, Heidegger, Sartre, and Buber P202) ]  [12:  (Husserl and Phenomenology, p.144)] 

[bookmark: _Hlk497733912]To conclude, the phenomenologists and existentialists who have preceded Husserl have all adopted some aspect of his philosophical ideas. Contemporary continental philosophy is based on his basic philosophical ideas and understanding of Phenomenology. As David Cerbone writes, 
[f]or one thing, it leaves us wondering just why philosophers such as Heidegger, Sartre, and Merleau-Ponty were so invested in conceiving of their projects as phenomenology, as well as why they took such pains to depict themselves as inspired by, and indeed descended from Husserl[footnoteRef:13]. [13:  David R. Cerbone, ‘Methods In Phenomenology After Husserl’ in The Routledge Companion to Phenomenology, ed. By Sebastian Luft and Soren Overgaard (London: Routledge, 2012) P277 ] 

[bookmark: _Hlk497158131]This obsession with the belief that they follow Husserl’s Phenomenology even though they have changed many of his fundamental beliefs about the central aspects of his philosophical ideas has been significantly influential. The link between Husserl’s phenomenology and Sartre’s existential philosophy is extremely limited with existentialism developing into a different field of philosophy, however, he still followers the basic tenants on Husserl’s reduction adapting it into his own philosophical ideas about existentialism. This different field has taken Heidegger’s phenomenology as its basis because an existentialist cannot base its fundamental reduction on consciousness but instead on Being or existing (similar to Heidegger’s Dasein). The influence of Husserl on these philosophers has been immense with the criticism from Heidegger developing his Phenomenology and the continental philosophers who follow Heideggerian philosophy.  
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