Liz Wood 1706564, MA in Philosophy and Mind, Module HPPH7013, Part 1, Q on Locke, and Personal Identity.

John Locke argues that what is crucial to being the same person as the one who did a particular thing yesterday is neither having the same ‘immaterial substance’ (‘thinking spirit’} nor ‘being the same man’ (the same continuously bodily life).  Outline and assess his arguments against each of these positions.
Understanding what it is that makes a person the same continuously is an issue for discussion in philosophy in relation to personal identity, the self, the question of existence and whether there is life after death. Within continuity are two problems of time to be considered:  the diachronic problem of the identity of a person over time or succession of times and the synchronic problem: the traits that characterise a person at any one time[footnoteRef:1]. [1:  Namita Nimbalkar, ‘John Locke on Personal Identity’, Mens Sans Monogr, 9.1 (2011 Jan-Dec,): 268-275 <doi: 10.4103/0973-1229.77443> p?] 

John Locke does not believe that the substance of the soul or the substance of the body are crucial to being the same person. For Locke personal identity is a matter of psychological continuity founded on consciousness (memory)[footnoteRef:2]. [2:  Namita Nimbalkar, ‘John Locke on Personal Identity’, Mens Sans Monogr, 9.1 (2011 Jan-Dec): 268-275 < doi: 10.4103/0973-1229.77443> p?] 

Locke’s “An Essay Concerning Human Understanding[footnoteRef:3]” was one of the first attempts to understand consciousness as ‘the repeated self-identification of the self’; that is the ability of each person to, self-consciously continuously identify themself.   [3:  John Locke, (1689) An Essay Concerning Human Understanding, Chapter XXV11 in ‘Identity and Diversity’, Personal Identity, 2nd Edn., ed. By John Perry, (Berkeley and Los Angeles: University of California Press, 2008) pp 33-52.] 

What is a person or a self?
Locke considers a person to be an intelligent being that can reason and reflect and ‘consider itself’ over time and space through conscious awareness which is essential to thinking[footnoteRef:4].  Locke sees the mind as ‘empty’ but conscious, shaped by experiences with feelings and reflections being the sources of ideas. Consciousness makes it possible for people to have a self, separate from other people.  Personal identity is, ‘the sameness of rational being’ over time.  [4:  Ibid, Sec. 8., Personal Identity, p. 39.] 

Locke speaks about three ideas: person, man, and substance.  It is not just the thinking being or ‘immaterial spirit’ or substance that makes the identity of the person but also the ‘successive body[footnoteRef:5]’ which makes the same man[footnoteRef:6]; differentiating between person and man.  [5:  Ibid, Sec. 9., Same Man, p. 39.]  [6:  Ibid, Sec. 9., Same Man, p. 39.] 

I will refute Locke’s argument about bodily changes over time and personal identity, agree with him that immaterial substance cannot stand alone but requires consciousness for personal identity and extend his argument about consciousness and memories for the diachronic self and personal identity but refute that consciousness consists of memories that make the synchronic self, and distinguish between personal identity and self.


Bodily changes over time
Locke denies the brain creates consciousness because the body changes over time. Every cell of the body renews itself.  Matter changes in mass, particles, and atoms.  Locke’s example being an oak tree growing from a small to a large tree or a horse being thin on occasions, fat on others[footnoteRef:7].  The tree and the horse were the same but had changed physically completely over time except in fundamental design. Butler believed Locke had denied identity of substance as being a criterion for identity, dooming his analysis.  If they had “not one common particle of matter, they cannot be the same tree in the proper philosophic sense of the word ‘same’”[footnoteRef:8].  Perry doubted Butler’s argument had anything to do with personal identity:  it is one tree in quantity, but different in quality[footnoteRef:9].  Like Plutarch’s Ship of Theseus[footnoteRef:10] that changes every plank of wood over time and every other material property[footnoteRef:11], Locke’s oak tree changes but the ship and the oak tree remain the same because their materials are organised around the same design.  It did not matter if materially it was not the same tree because the particles of matter were different, if they were, like the oak, vitally united to the same life and like the ship and the oak, the same organisation or design.   Locke writing in 1690 would not be aware that the neurons in the cerebral cortex do not change[footnoteRef:12].  Perhaps the unchanging neurons are where identity resides and the brain creates the unchanging ‘self’ over time but could design: a blueprint, exist immaterially separate from the body, within which the self could be found? [7:  Ibid, John Locke, (1689) in Personal Identity, ed. By John Perry, pp 33-52, p.35.]  [8:  Joseph Butler (1736) ‘Of Personal Identity’, Analogy of Religion, First Appendix in Personal Identity, 2nd edn., ed. By John Perry, (Berkeley, and Los Angeles: University of California Press, 2008) pp 99-105, p.105.]  [9:  John Perry (2008), ‘The Problems of Personal Identity: Locke and Butler on Substance’ in Personal Identity, 2nd edn., ed. By John Perry, (Berkeley, and Los Angeles: University of California Press, 2008) pp 3-30, p.23.]  [10:  Plutarch, ‘Theseus (23.1)’ The Internet Classic Archive, http://classics.mit.edu/Plutarch/theseus.html ]  [11:  “The ship wherein Theseus and the youth of Athens returned had thirty oars, and was preserved by the Athenians down even to the time of Demetrius Phalereus, for they took away the old planks as they decayed, putting in new and stronger timber in their place, insomuch that this ship became a standing example among the philosophers, for the logical question of things that grow; one side holding that the ship remained the same, and the other contending that it was not the same”. ]  [12:  Sam Westreich, A Microbiome Scientist at Large, Medium.com, Science Monday: If Our Cells Replace Themselves, Why Do We Have Lifelong Scars?, 6 Jan <https://medium.com/a-microbiome-scientist-at-large/science-monday-if-our-cells-replace-themselves-why-do-we-have-lifelong-scars-deb77b2ab5c0/>  
[Accessed Date 11 November 2020]] 

Is immaterial substance, the soul, in ‘vital union’ with the body, the person?
For Locke, immaterial substance is the ‘thinking being’ or spirit of a man perhaps distinct from the body[footnoteRef:13].  He considers whether ‘the soul alone makes the same man[footnoteRef:14]’ and whether, as in reincarnation, the spirit of the same man could be united with many different bodies over the ages[footnoteRef:15].   [13:  John Locke, (1689) An Essay Concerning Human Understanding, Chapter XXV11 in ‘Identity and Diversity’, Personal Identity, 2nd Edn., ed. By John Perry, (Berkeley and Los Angeles: University of California Press, 2008) pp 33-52, (p.51).]  [14:  Ibid, p.37.]  [15:  Ibid, p.37.] 

He realises a simple soul or spirit is not enough for personal identity. A soul with identical characteristics might move into your body unobserved or move from body to body and remain unidentifiable[footnoteRef:16].  Similarly, a design or blueprint of a person lacks personal identity unless ‘vitally united[footnoteRef:17]’ by life.   Live characteristics or traits make the person unique, manifested by either the soul or body.  They are important for identification by physical appearance and by psychological traits, characteristics, and behaviours.   Physical mannerisms and body language, generated psychologically, might be generated by DNA type, learned responses, life experiences; but a disembodied self of organised energy: a spiritual self, might possess traits.   [16:  Ibid, p.50.]  [17:  John Locke, (1689) An Essay Concerning Human Understanding, Chapter XXV11 in ‘Identity and Diversity’, Personal Identity, 2nd Edn., ed. By John Perry, (Berkeley and Los Angeles: University of California Press, 2008) pp 33-52, (p. 36).] 

Hume considering whether self is the same as substance had no notion of either as distinct from perceptions[footnoteRef:18].  He thinks it is impossible to have any idea of substance being distinct from qualities or ideas.  He says this is true of the mind too and personal identity is found by thought alone reflecting on a series or sequence of past perceptions that compose a mind.  Once the body dies there are no more perceptions of love, hatred, thought and sensation and no more self[footnoteRef:19].  Locke says the same immaterial substance without the same consciousness does not make the same person by being united to a body, anymore, than, the same particle of matter united to a body without the same consciousness makes the same person[footnoteRef:20]. In other words, he differentiates between consciousness and substance/soul.  Locke states, the same person raised from the dead in a slightly different body, would be the same person if he had the same consciousness along with the soul that inhabits it[footnoteRef:21].  The soul of a prince entering the body of a cobbler without consciousness would not make the same person as the prince but with consciousness it would [footnoteRef:22].  However, he differentiates between the person and the man and says the man would not be the same without the body[footnoteRef:23].  Quinton says, spiritual substance being unobservable is useless for the purposes of identification[footnoteRef:24] but because it is unobservable, or intangible does not mean it does not exist.  Assuming observable means to see, Quinton is correct, if the mind is without essence. Conversely it may be an immaterial substance in the form of energy and therefore though not observable because it is not solid matter, is tangible under certain conditions.  Electricity is a form of energy that was unobservable or unidentifiable until it was discovered.  Then it became identified in lightning or from turning on a lamp.  From experience I can say that the Holy Spirit exists not only as a person but also as an energy.  I cannot identify the Holy Spirit from observing the Holy Spirit, but I can say it is an energy that feels viscous like warm oil capable of flowing through my body and circulating around my heart (see footnote)[footnoteRef:25].  I cannot observe the Holy Spirit but can recognize the Holy Spirit by relation to Jesus’s promise in the gospels that he would come again on his cloud of glory[footnoteRef:26] and by comparison to the power that fell in the first Jewish Temple[footnoteRef:27].  His energy is a bridge between the immaterial and material, mind, and matter. His identity traits, of Wisdom, Understanding, Counsel, Fortitude, Knowledge, Love, Power[footnoteRef:28] distinguish Him from evil spirits.  Although the immaterial substance allows the invisible to be tangible, the energy does not make it the person: the energy could be anybody.  The traits and characteristics give him identity. Therefore, I agree with Locke’s argument that immaterial substance alone cannot provide personal identity[footnoteRef:29]; disagree with Quinton that if you cannot observe it (see it) you cannot identify it[footnoteRef:30] as we have other perceptions able to perceive energy and recognise traits; and I agree with Hume that only through our senses are we aware of anything, which perceptions our higher mind assesses and interprets and our personal identity adapts and changes to: a physical then psychological process which can be influenced by the tangible but unobservable spiritual. [18:  David Hume, (1740), ‘Second Thoughts’, Treatise of Human Nature, Appendix in Personal Identity, 2nd Edn., ed. By John Perry, (Berkeley, and Los Angeles: University of California Press, 2008) pp. 161-172, (p 175).]  [19:  Ibid, pp 174-175.]  [20:  John Locke, (1689) An Essay Concerning Human Understanding, Chapter XXV11 in ‘Identity and Diversity’, Personal Identity, 2nd Edn., ed. By John Perry, (Berkeley and Los Angeles: University of California Press, 2008) pp 33-52, (p. 44).]  [21:  Ibid, pp. 47-48.]  [22:  Ibid, pp.44-45.]  [23:  Ibid, p. 39.]  [24:  Anthony Quinton, (1962), ‘The Soul’, The Journal of Philosophy, Vol 59, No. 15 in Personal Identity, 2nd Edn., ed. By John Perry, Berkeley, and Los Angeles: University of California Press, 2008) pp. 53-72, (p. 55).]  [25:  I discovered the Holy Spirit was a person because he intelligently directed his power differently according to circumstance. Normally, I would be anointed by the power central to my body which would disempower me, and I would fall to the floor.  When I was ministering healing, the power would come down my arm rather than onto my central body to make sure that I did not fall to the floor.  If I had fallen to the floor clearly I would not have been able to minister to people, like in 2 Chronicles 5:14 or 1 Kings 8:11. “ ...because the glory cloud was too powerful and the priests in the temple could not stand up”.   I felt the tangible power flow down my arm. I observed that it reached its destination because the lady I was ministering to, began to shake and exclaim that the power was on her.  ]  [26:  Mark 13:26, https://www.biblegateway.com/passage/?search=Mark%2013%3A26&version=NIV
[Accessed: 27 November, 2020]]  [27:  2 Chronicles 5:14 https://www.biblegateway.com/passage/?search=2%20Chronicles%205%3A14&version=NIV [Accessed: 27 November, 2020]or 1 Kings 8:11. https://www.biblegateway.com/passage/?search=1%20Kings%208:10-12&version=KJ21 [Accessed: 27 November, 2020]]  [28:  Galatians 5:22-23 https://www.biblegateway.com/passage/?search=Galatians%205%3A22-23&version=ESV [Accessed: 27 November, 2020]; Isaiah 11: 1-2. https://www.biblegateway.com/passage/?search=Isaiah+11%3A+1-2&version=KJ21 [Accessed: 27 November, 2020].]  [29:  John Locke, (1689) ‘Identity and Diversity’, An Essay Concerning Human Understanding, Chapter XXV11 in Personal Identity, ed. By John Perry, Berkeley, and Los Angeles: University of California Press, 2008) pp 33-52 (p. 44).]  [30:  Anthony Quinton, (1962), ‘The Soul’, The Journal of Philosophy, Vol 59, No. 15 in Personal Identity, 2nd Edn., ed. By John Perry, Berkeley, and Los Angeles: University of California Press, 2008) pp. 53-72, (p. 55).] 

Does Consciousness of United Actions or Memories make the self?
Locke considers the possibility of two distinct incommunicable consciousnesses acting on the same body:  Socrates by day and Plato by night[footnoteRef:31].  He imagines intervals of memory and forgetfulness taking their turns by day and night like having two persons acting on the same immaterial spirit. Self not determined by identity or diversity of substance but by identity of consciousness[footnoteRef:32].  If the immaterial substance stays the same there would be two distinct persons, assuming that, ‘the consciousness of the past actions can be transferred from one thinking substance to another’[footnoteRef:33]. Personal Identity and consciousness exist in tandem and therefore a pre-existent spirit must be a different person to the present spirit[footnoteRef:34].  If a person did not remember being a person from a past life, he could not consider himself to be that person[footnoteRef:35]. To Locke, the soul alone or the body cannot make the same man but consciousness unites actions (memories) that are remote in time or immediate into the same person: whoever is conscious of present and past actions is the same person[footnoteRef:36]. Identity of substance cannot do it.  Without conscious memory there is no personal identity. [31:  John Locke, (1689) ‘Identity and Diversity’, An Essay Concerning Human Understanding, Chapter XXV11 in Personal Identity, ed. By John Perry, Berkeley, and Los Angeles: University of California Press, 2008) pp 33-52 (pp. 48-49).]  [32:  Ibid, p. 49.]  [33:  Ibid, p. 42.]  [34:  Ibid, p. 43.]  [35:  Ibid, p. 44.]  [36:  Ibid, p. 45.] 

Reid introduces the problem of the officer who was beaten as a boy for robbing an orchard.  He could remember robbing the orchard when he was an officer who captured a standard but when he became a general, he could no longer remember robbing the orchard as a boy but could remember capturing the standard[footnoteRef:37].  Locke’s memory theory breaks down because the general, who could not remember robbing the orchard but could remember capturing the standard, would be the same person who captured the standard but not the same person who stole from the orchard. Grice overcame this paradox by introducing a set of total temporary states[footnoteRef:38] which is a ‘set of simultaneous experiences of a single person’ …’which can be formed into a sequence … to which no more total temporary states can be added…”[footnoteRef:39].  Perry and Shoemaker say identity cannot be discerned by observing a person remembering something but when a person genuinely remembers and not just seems to remember[footnoteRef:40] (as he might do if he had been hypnotised into believing that he had performed a particular act).  In Grice’s argument personal identity becomes an extra necessary condition to, memory, unless the circularity is overcome by analysing memory without the use of personal identity.   Perry differentiates between event memory and factual memory[footnoteRef:41], seeing memory as an explanatory concept, not just representing the past but as “a generalization about human behaviour …” which is incorporated into the concept of memory[footnoteRef:42].  Memory is more restrictive than recollection:  the person recollecting must not only be the same human being recollecting but part of a process with a witness[footnoteRef:43]. Recollection needs to be accurate, but memory does not[footnoteRef:44].  Perry believes like Quinton that the expectations of the ways in which a person’s past may influence his future other than just event memory must be included when assessing personal identity”[footnoteRef:45].   If generalisations about human behaviour were elaborated along the same pattern of our concept of recollection, including the relation which underlies them, we could form the concept of a person[footnoteRef:46].   [37:  Thomas Reid (1785) ‘Of Memory’, Essays on the Intellectual Powers of Man, Chapter 4 in ’Of Mr. Locke’s Account of our Personal Identity’, Personal Identity, 2nd Edn., ed. By John Perry, Berkeley, and Los Angeles: University of California Press, 2008) pp 99-105, (p.114).]  [38:  H. P. Grice (1941) ‘Personal Identity’, Mind, Vol. 50 in ‘Personal Identity, Personal Identity, 2nd Edn., ed. By John Perry, (Berkeley and Los Angeles: University of California Press, 2008) pp 73-95, (p.86).]  [39:  John Perry (2008) ‘Personal Identity and Memory and the Problem of Circularity’, Personal Identity, 2nd Edn., ed. By John Perry, (Berkeley and Los Angeles: University of California Press, 2008) pp 135-154, (p.136).]  [40:  Ibid, p. 150 and Sydney Shoemaker (1959), The Journal of Philosophy, Vol.56, No. 22, Oct in Personal Identity, 2nd. Edn., ed. By John Perry, (Berkeley and Los Angeles: University of California Press, 2008) pp 120-134, (p.133).]  [41:  John Perry, ‘Personal Identity and Memory and the Problem of Circularity’, Personal Identity, 2nd Edn., ed. By John Perry, (Berkeley and Los Angeles: University of California Press, 2008) pp 135-154, (pp.143-144).]  [42:  Ibid, p.148.]  [43:  Ibid, 148-149.  ]  [44:  Ibid, p.149.]  [45:  Ibid, p.154.]  [46:  Ibid, p.154.] 

A person with Dissociative Amnesia can completely forget who they are, usually due to severe stress or trauma, and take up a new identity in a different town but carry on living with a sense of self, albeit under a different identity[footnoteRef:47]. Psychologists differentiate between semantic (general knowledge) and episodic memory (single episodes embedded in time and space).  Memory has deep roots with the interaction of the body with the environment and though self-consciousness is related to that, it suggests that memory develops by starting with processing of information that does not require consciousness (anoetic: not-aware) but continues on to develop consciously (noetic, self-aware) including perceptual and semantic memory culminating with Episodic-Autobiographical Memory (EAM) which requires autonoetic consciousness a, “sense of self in time and the ability to relive subjective experiences from the encoding context by mentally travelling back in time.[footnoteRef:48]” There is a difference between autobiographical-episodic memory and autobiographical-semantic memory which refers to personal knowledge which explains why some patients who have no access to EAM but access to autobiographical-semantic memory are able to preserve their sense of personal identity[footnoteRef:49] completely unrelated to past episodic memories.  Clearly the person suffering from Dissociative Amnesia would have memory related to the interaction of the body with the environment and some perceptual and semantic memory allowing the person to continue to survive in a new environment with a new personal identity. [47:  Angelica Staniloiu and Hans J. Markowitsch (2012), ‘The Remains of the Day in Dissociative Amnesia’, MDPI, Brain Sciences, vol. 2, pp. 101-129, p. 111; doi: 10.3390/brainsci2020101 Angelica Staniloiu and Hans J. 
Angelica Staniloiu and Hans J. Markowitsch, ‘The Remains of the Day in Dissociative Amnesia’, MDPI, Brain Sciences, Vol. 2.2 Jun (2012), pp. 101-129, (p. 111); Published online 2012 Apr 10 <doi: 10.3390/brainsci2020101> https://www.ncbi.nim.nih.gov/pmc/articles/PMC4061789 [Acessed on 1 November, 2020].]  [48:   Ibid, p. 105 and Lemogne, C.; Piolino, P.; Friszer, S.; Claret, A.; Girault, N.; Jouvent, R.; Allilaire, J.F.; Fossati, ‘P. Episodic autobiographical memory in depression: Specificity, autonoetic consciousness, and self-perspective Conscious’, Cogn. Vol. 15 (2006), pp. 258–268, (p. 260).]  [49:  Angelica Staniloiu and Hans J. Markowitsch, ‘The Remains of the Day in Dissociative Amnesia’, MDPI, Brain Sciences, Vol. 2.2 Jun (2012), pp. 101-129, (p.107); Published online 2012 Apr 10 <doi: 10.3390/brainsci2020101> https://www.ncbi.nim.nih.gov/pmc/articles/PMC4061789 [Acessed on 1 November, 2020].   ] 

Butler says memory is a precondition of personal identity and therefore cannot constitute it[footnoteRef:50].  Reid says that Locke, confounds memory and consciousness and Reid distinguishes between them[footnoteRef:51].  Conscious actions past or present are immediate when recalled: the difference between the faculty of consciousness is an immediate knowledge of the present and the faculty of memory is an immediate knowledge of the past[footnoteRef:52].  Locke confounds personal identity with evidence of personal identity because consciousness of an action, though it might be the evidence that the person did the action, confuses consciousness with the object[footnoteRef:53], the body, which must have existed and had an identity before the action. Hume believes “memory does not so much produce as discover personal identity … showing us the relation of cause and effect …”[footnoteRef:54].  Memory or a record of an action does not need to be conscious. A person might well do many acts under hypnosis or while sleep walking and not be conscious of them.  The self-conscious part of the person is no longer under control and there will be no memory of the actions.  Yet the actions belonged to the body of that memory-less person. There is a strong relationship between the body and personal identity even an unconscious one with unconscious memories. Multiple Personality Disorder or Dis-Associative Identity Disorder[footnoteRef:55] where more than one personality seems to live within the same body, manifests different personalities with distinct names and memories[footnoteRef:56].  According to modern psychiatry they are not disembodied spirits possessing[footnoteRef:57] one person, but personalities with a different identity constructed by the brain to cope with traumatic experiences and memories that the person cannot process[footnoteRef:58].  When the person returns to their original identity, sometimes they remember watching this other personality or personalities in process, other times they have no memory[footnoteRef:59] of their actions whilst another alter is ‘king of the castle’.  Personal identity may not depend upon the material body[footnoteRef:60] because these complex psychologically constructed personalities presenting different personality traits not only produce a different identity in the same body, but the traits markedly affect the physical body[footnoteRef:61]. Sudden changes to another personality have been reported as producing physiological changes[footnoteRef:62]:  skin rashes, right or left-handedness, the need to wear glasses or not and deafness and blindness[footnoteRef:63] which disappear or change again when they change alters or return to their original persona.   The person is somehow able to construct these traits even though they are not of the original personality.  Identity or self might be as much a construct as any of these other personalities, an illusion; the brain merely a receiver and storer of information that constructs a personality over time according to a person’s life experiences.  H. P. Grice says that “the self is a logical construction and is to be defined in terms of memory[footnoteRef:64]”. In DID the person can switch alters immediately suggesting the personalities are constructed immediately, manifesting themselves in traits or characteristics without the need to access the original, episodic memories[footnoteRef:65].  Perhaps, the automaton, the unconscious self and its semantic memories construct the new personalities. Importantly, the ability of the traits to affect the health and physiology of the body creates further questions about personality and the power of the mind on the body raising questions about what is matter and the material body; questions for another essay?  [50:  Joseph Butler (1736) ‘Of Personal Identity’, Analogy of Religion, First Appendix in ‘Personal Identity’, 2nd Edn., ed. By John Perry, (Berkeley and Los Angeles: University of California Press, 2008) pp 99-105, (p.100).]  [51:  Thomas Reid (1785) ‘Of Memory’, Essays on the Intellectual Powers of Man, Chapter 4 in ’Of Mr. Locke’s Account of our Personal Identity’, Personal Identity, 2nd Edn., ed. By John Perry, (Berkeley and Los Angeles: University of California Press, 2008) pp 99-105, (p.115).]  [52:  Ibid, p.115.]  [53:  Ibid, pp.115-116]  [54:  David Hume, (1739), Treatise of Human Nature, Section 6 of Part IV of Book 1 in ‘Of Personal Identity’, Personal Identity, 2nd Edn., ed. By John Perry, (Berkeley and Los Angeles: University of California Press, 2008), pp. 161-172, (p 171).]  [55: Cleveland Clinic (2016), What is Dissociative Identity Disorder (Multiple Personality Disorder) https://my.clevelandclinic.org/health/diseases/9792-dissociative-identity-disorder-multiple-personality-disorder [Accessed on 12 November 2020].]  [56:  Ibid, What are the Symptoms of DID, https://my.clevelandclinic.org/health/diseases/9792-dissociative-identity-disorder-multiple-personality-disorder [Accessed on 12 November 2020].]  [57:  Brian P Levack, Demonic Possession and Illness, ‘The Devil Within, Possession and Exorcism in the Christian West’, (Yale, USA: Yale University Press, 2013), https://www.jstor.org/stable/j.ctt32bnwx.11]  [58:  Cleveland Clinic (2016), What cause dissociative identity disorder (DID)? https://my.clevelandclinic.org/health/diseases/9792-dissociative-identity-disorder-multiple-personality-disorder [Accessed on 12 November 2020].]  [59:  Ibid, What are the Symptoms of DID, https://my.clevelandclinic.org/health/diseases/9792-dissociative-identity-disorder-multiple-personality-disorder [Accessed on 12 November 2020].]  [60:  Bernardo Kastrup, Adam Crabtree, Edward F. Kelly, ‘Could Multiple Personality Disorder Explain Life the Universe and Everything? A new paper argues the condition now known as “dissociative identity disorder” might help us understand the fundamental nature of reality’, Observations, Scientific American, 18 June 2018.  https://blogs.scientificamerican.com/observations/could-multiple-personality-disorder-explain-life-the-universe-and-everything/ [Accessed on 16 November, 2020].]  [61:  Hans Strasburger and Bruno Waldvogel, ‘Sight and blindness in the same person: Gating in the visual system’, PsyCh Journal 4 (2015): pp. 178–185, (p.179), (The Institute of Psychology, Chinese Academy of Sciences and Wiley Publishing Asia Pty Ltd),  doi: 10.1002/pchj.109.. - “The referral diagnosis of a DID (then referred to as “multiple personality disorder”) soon manifested itself in the psychotherapeutic treatment by spontaneous changes of “identity.” By and by, more than 10 personalities presented themselves that differed, respectively, by name, reported age, gender, attitudes, personal inclinations, aptitudes, temperament, and other character traits. Voice, gesture, and facial expressions were markedly different. In certain states, B. T. could communicate in English only, in others in German only, and in still others spoke both languages”]  [62:  Phillip M. Coons (1988) ‘Psychophysiologic Aspects of Multiple Personaity Disorder: A Review, Abstract’, Dissociation 1:1, (March 1988), pp. 47-53, (p47). ]  [63:  Hans Strasburger and Bruno Waldvogel, ‘Sight and blindness in the same person: Gating in the visual system’, PsyCh Journal 4 (2015): pp. 178–185, (p.178), (The Institute of Psychology, Chinese Academy of Sciences and Wiley Publishing Asia Pty Ltd),  doi: 10.1002/pchj.109.
]  [64:  H. P. Grice, Mind, Vol. 50, Oct, (1941) in ‘Personal Identity’, ‘Personal Identity’, 2nd Edn., ed. By John Perry, (Berkeley, and Los Angeles: University of California Press, 2008) pp 73-95, (p.85). ]  [65:  Cleveland Clinic (2016), What are the Symptoms of DID, https://my.clevelandclinic.org/health/diseases/9792-dissociative-identity-disorder-multiple-personality-disorder] 

Shoemaker accepts a logical relationship between memory and personal identity[footnoteRef:66], but that memory can only be defined and analysed in terms of personal identity[footnoteRef:67].  Memories cannot stand alone, not even successive, and uninterrupted memories.  The person makes the memories, and the memories make that person.  There is a mutual relationship, but a need to differentiate between the “self” as making the memories and the memories making “personal identity”. A person’s actions and experiences create memories, but the memories of experiences define and establish and affect the personality and the somebody within that personality, that person, considers and reacts to the memories of those experiences and can be taught to consider and react to them differently.  Here there might be a good argument for saying that as a person grows and records more memories he changes over time.  Even though I remember being the same person who went rock pool fishing in Scotland when I was six, now that I am older and taller and fatter and have ‘been around the block a few times’ and my brain has recorded more experiences, am I really the same person?  I doubt if my 6-year old self, would even recognise my 60-year old self but my 60-year old self would identify myself with the 6-year old self via memory though I know the self in my 6 year old body is the same me as in my 60 year old body displaying similar basic traits. Is this the brain and its unchanging neurons?   Shoemaker argues that it is not possible to make memory the sole criterion for personal identity because you could not identify other people that way[footnoteRef:68].  To establish the memories of other people it would be necessary to identify them bodily. For memories to have validity, I would have to identify someone bodily without taking his memories into account. The bodily self can only be part of a person’s identity: the part that I would have to identify to establish the memories of other people.  Quinton believes that “bodily continuity with a witness is a test of the reliability of someone’s memory claims … but it is not a logically indispensable one”[footnoteRef:69].  [66:  Sydney Shoemaker, The Journal of Philosophy, Vol. 56. No. 22, (Oct, 1959) in ‘Personal Identity and Memory’, Personal Identity, 2nd Edn., ed. By John Perry, (Berkeley, and Los Angeles: University of California Press, 2008) pp 119-134 (p.134).]  [67:  Sydney Shoemaker, The American Philosophical Quarterly, Vol. 7. 4, (Oct ,1970), in ‘Persons and their Pasts’, Personal Identity, 2nd Edn., ed. By John Perry, (Berkeley, and Los Angeles: University of California Press, 2008) pp 249-277, (p.276-277).]  [68:  Sydney Shoemaker, The Journal of Philosophy, Vol. 56. No. 22, (Oct, 1959), in ‘Personal Identity and Memory, Personal Identity, 2nd Edn., ed. By John Perry, (Berkeley, and Los Angeles: University of California Press, 2008) pp 119-134, (p.133).]  [69:  Anthony Quinton, The Journal of Philosophy, Vol. 59. No. 15, (July, 1962) in ‘The Soul’, Personal Identity, 2nd Edn., ed. By John Perry, (Berkeley, and Los Angeles: University of California Press, 2008) pp 53-72, (p.70).] 

A life-review, which can occur in drowning, is when a person sees their life (memories) pass before them as if they were watching a film.  I am inclined to believe that memories are a record of a person’s life which happens to a person but are not the core “self” but become a part of a person’s personal identity.   


Does the body make the “Self”
Quinton does not believe that there is sufficient evidence to disprove a soul distinct from the body.  He talks about the brain as a ‘relatively undisturbed persistence of …  physiological apparatus[footnoteRef:70]’ which houses the memories and characters of a person.  It is the neurons in the cerebral cortex that do not change[footnoteRef:71].  Quinton imagines transplanting the brain into another body, which would surely have the same characteristics and memories of the body of the person the brain was transplanted from[footnoteRef:72].  This is already experienced when people who have heart transplants take on the personality of the donor via the transfer of four-types of cellular memory[footnoteRef:73].   Quinton says, “the original person was still in existence though only a minute part of its original mass and volume was present in the physical whole showing that strict bodily identity if a necessary condition of personal identity, could be ruled out as self-contradictory”[footnoteRef:74].  Of course, strict bodily identity is not the same as continued bodily awareness of the no longer existent body that the brain has memorised. One of the first realisations of a person whose brain was transplanted into another body would be that they were in the wrong body and it would take time to learn about the new body. Phantom limb syndrome as seen in amputees is a prime example of the brain needing to adjust to a bodily change[footnoteRef:75].  When eyesight is restored to someone who has been blind from birth restored physical sight does not mean they will be able to see perfectly because the brain has not adjusted to sight and remains underdeveloped[footnoteRef:76]. The person who has not experienced sight does not have sufficient neuronal pathways in the brain to see the world as someone who has sight from birth. Jesus experienced this when a blind man, whose eyesight he restored, saw people that looked like trees walking around[footnoteRef:77]. He had to lay hands on again.   [70:  Ibid, p72.]  [71:  Sam Westreich, A Microbiome Scientist at Large, Medium.com, Science Monday: If Our Cells Replace Themselves, Why Do We Have Lifelong Scars?, 6 Jan <https://medium.com/a-microbiome-scientist-at-large/science-monday-if-our-cells-replace-themselves-why-do-we-have-lifelong-scars-deb77b2ab5c0/>  
[Accessed Date 11 November 2020].
“Some cells, in fact, never get replaced at all, remaining with us from birth until death. These include many of the neurons in our cerebellum (the part of the brain that controls balance and coordination), and the cells that make up the lenses in our eyes”.]  [72:  Anthony Quinton, The Journal of Philosophy, Vol. 59. No. 15, (July 1962), in ‘The Soul’, Personal Identity, 2nd Edn., ed. By John Perry, (Berkeley, and Los Angeles: University of California Press, 2008) pp 53-72, (p.72).]  [73:  Mitchell B. Liester, ‘Personality Changes following heart transplantation: The role of cellular memory’, Med Hypotheses. 135:109468 (Feb, 2020); Epub 2019 Oct 31. Pub Med ID: 31739081, doi 10.1016/j.mehy.2019.109468..]  [74:  Anthony Quinton, The Journal of Philosophy, Vol. 59. No. 15, (July, 1962), in ‘The Soul’, Personal Identity, ed. By John Perry, (Berkeley, and Los Angeles: University of California Press, 2008) pp 53-72, (p.71).]  [75:  V. S. Ramachandran,  ‘Consciousness and body image: lessons from phantom limbs, Capgras syndrome and pain asymbolia’. Philos Trans R Soc Lond B Biol Sci., 353(1377) (1998): pp. 1851-1859. doi:10.1098/rstb.1998.0337]  [76:  David Eagleman, ‘The Illusion of Reality’, The Brain the Story of You, (Edinburgh: Canongate Books Ltd,  2015) p. 42.]  [77:  Mark 8:24, https://www.biblegateway.com/passage/?search=Mark%208%3A24&version=NIV [Accessed on 20 November, 2020].] 

Parfit wondered, if he split his brain in two and put one half in one body and the other half in another body, whether he would survive as one or two people.  You cannot be two people but perhaps you could be two bodies and a divided mind or a man having two simultaneous but separate experiences[footnoteRef:78].  Parfit considered, genuine cases to cure epilepsy, of splitting a brain into two halves by severing the corpus callosum. Would there be two separate people in one body if the two hemispheres were divided?[footnoteRef:79]. There were medical complications in splitting the brain: when a stimulus was flashed to the right hemisphere the person reported verbally, but flashed to the left the person said he saw nothing whilst his left hand made an appropriate response to the flash[footnoteRef:80].  In the absence of the Corpus Callosum what is known by one hemisphere is isolated from the other[footnoteRef:81]. Nagel considered whether this was evidence for two separate minds in one body because two incompatible tasks which take place simultaneously are separated and without awareness of the other.  He suspected that the psychological integration was too complete for that conclusion[footnoteRef:82]and Gazzaniga et al reported that two separate selves, was a misconception: callosotomy surgery does not change the sense of the self. “’Split-brain patients’ subjective experiences of their sensory worlds are unified”[footnoteRef:83].   This is also true of patients with disorders of consciousness due to localised cortical damage.  A patient with right parietal damage results in an inability to incorporate the left body space into conscious awareness but the left hemisphere’s specialized interpretative ability constructs an explanation for the distorted conscious experience adapting to the damage[footnoteRef:84]. This challenges a one-to-one correspondence between mind and body and split-brain cases should not be taken as evidence for a ‘bicameral mind’[footnoteRef:85]: 	Comment by Liz Wood:  [78:  Derek Parfit, The Philosophical Review, vol. 80, no. 1, (Jan, 1971), in ‘Personal Identity’, Personal Identity, 2nd edn., ed. By John Perry, (Berkeley, and Los Angeles: University of California Press, 2008) pp. 199-223, (pp..202-203).]  [79:  Ibid, p. 203.]  [80:  Thomas Nagel, ‘Synthese’, Vol. 22, (1971), in ‘Brain Bisection and the Unity of Consciousness’, Personal Identity, 2nd Edn., ed. By John Perry, (Berkeley, and Los Angeles: University of California Press, 2008) pp 227-245, (p.231).]  [81:  Molly Colvin, Nicole L. Marinsek, Michael Miller and Michael S. Gazzaniga, ‘Split-brain Case’s’, The Blackwell Companion to Consciousness, 2nd Edn., ed by. Susan Schneider and Max Velmans, John (West Sussex, UK: Wiley and Sons Ltd, 2017), pp. 634-647, (p. 635).]  [82:  Thomas Nagel, ‘Synthese’, Vol. 22, (1971), in ‘Brain Bisection and the Unity of Consciousness’, Personal Identity, 2nd Edn., ed. By John Perry, (Berkeley, and Los Angeles: University of California Press, 2008) pp 227-245, (p.241).]  [83:  Molly Colvin, Nicole L. Marinsek, Michael Miller and Michael S. Gazzaniga, ‘Split-brain Case’s’, The Blackwell Companion to Consciousness, 2nd Edn., ed by. Susan Schneider and Max Velmans, John (West Sussex, UK: Wiley and Sons Ltd, 2017), pp. 634-647, (p. 634).]  [84:  Ibid, p. 644-645]  [85:  Ibid, p. 645] 

“Such patients clearly demonstrate that a unified conscious experience arises from the integration of information across available processing modules and is not dependent upon the function of a split-brain region[footnoteRef:86].”  [86:  Ibid, p.645 ] 

Williams said psychological continuity could not provide criterion for identity because it is not a one-to-one relation[footnoteRef:87] but Parfit said that rather than a branching of psychological continuity successive selves can be made distinct by reference to “the degrees of psychological connectedness .. [footnoteRef:88]“ .  The greatest degree of connectedness referring to “I” and reduced connectedness referring to an earlier self.  Parfit saw weaknesses in the construction of personal identity which fuels egoism, the fear of distant death and regret about one’s personal life but like Hume believes that what is bad depends on false belief[footnoteRef:89].  [87:  Derek Parfit, The Philosophical Review, vol. 80, no. 1, (Jan, 1971), in ‘Personal Identity’, Personal Identity, 2nd edn., ed. By John Perry, (Berkeley, and Los Angeles: University of California Press, 2008) pp. 199-223, (pp..202-203) from Bernard Williams, ‘Personal Identity and Individuation’, Proceedings of the Aristotelian Society, 57 (1956-57), pp 229-253 and Analysis, 21 (1960-1961), pp.43-48.]  [88:  Derek Parfit, The Philosophical Review, vol. 80, no. 1, (Jan, 1971), in ‘Personal Identity’, Personal Identity, 2nd edn., ed. By John Perry, (Berkeley, and Los Angeles: University of California Press, 2008) pp. 199-223, p. 218.]  [89:  Ibid, p. 220] 

In Conclusion
In relation to Locke’s argument for personal identity:
1) I disagree the body changes completely over time due to cell renewal. The neurons in the cerebral cortex do not change and personality changes can occur, due to cellular memory, from heart transplants.  Parfit’s imaginary brain transplant proves strict physical identity is not necessary for personal identity, backed up by phantom limb syndrome.  Personality traits of DID sufferers affect the physical body suggesting the body is subordinate to personality. I agree the body defines the man and is part of a person’s identity. 
2) I agree, immaterial substance with identical character traits could move from body to body and not be identifiable so immaterial substance alone cannot be personal identity. Immaterial substance requires consciousness for personal identity: the Holy Spirit as energy and a person and electricity as only energy is comparable evidence, for electricity has no personal identity and it is impossible to identify the Holy Spirit without His characteristic traits like Love.
3) I agree that consciousness and united memories establish personal identity diachronically.  Different types of memories, episodical and semantic, conscious, and unconscious, relate to the body and environment and to events and experiences. However, personal identity, can be constructed, as seen in Dissociative Identity Disorder, albeit from semantic memories but agree with Hume, memories discover personal identity.   
4) I refute that memories make the synchronic self.  “Memory is not unitary but is divided along chronological and content axes”[footnoteRef:90].  Consciousness is unitary from split-brain evidence and makes the synchronic self. Memories and consciousness though related are separate things and I distinguish between personal identity as memory establishing the diachronic self and personal identity via consciousness being the synchronic self. [90:  Angelica Staniloiu and Hans J. Markowitsch, ‘The Remains of the Day in Dissociative Amnesia’, MDPI, Brain Sciences, Vol. 2(2) (Jun, 2012), pp. 101-129, (p. 104),  Published online 2012 Apr 10, <doi: 10.3390/brainsci2020101> https://www.ncbi.nim.nih.gov/pmc/articles/PMC4061789    [accessed on 11 November 2020]] 

The brain may be a receiver of an essence or energy that survives death, “…whether regarded as a Cartesian “spiritual substance”, a Humeian “bundle” of mental events it could be something logically distinct from a human body”[footnoteRef:91]. [91:  Sydney Shoemaker, The American Philosophical Quarterly, Vol. 56. No. 22, (Oct, 1959),  in ‘Personal Identity and Memory’, Personal Identity, 2nd Edn.,, ed. By John Perry, (Berkeley, and Los Angeles: University of California Press, 2008) pp 119-134 (p.134).] 

If a constructed self affects the body, is the process of construct, the bit taking place in the mind, a disembodied process?  The ability of the mind to affect the body and the ability of the brain to create the colour magenta when there is no wavelength or receptors for that colour are processes that fall between objects, wavelengths, light, receptors of the brain, occurring virtually as information processing[footnoteRef:92]. Disembodiment in Christianity is the transformation of matter into light, as described in Jesus’s transfiguration or transubstantiation of matter into light in bodily resurrection.  Consciousness continues in a different form: energy.  The “self” after death would not necessarily be immaterial, depending on your interpretation of invisible energy as material or not, Perhaps, our limited understanding or perception of matter skews our bodily sense of identity[footnoteRef:93]. The quantum physicist, Hans Peter Durr[footnoteRef:94], after 50 years of research decided matter does not exist but is a process, a process that is consciousness.   [92:  The brain has no direct access to the outside world and relies on the sensory organs, eyes, ears, nose, mouth, and skin as interpreters.  But to further confound our sense of reality of the world out there, colour, textures, sound, and scents are an illusion, “a show put on for you by your brain.  The world is just energy and matter” (David Eagleman, p37 and 63).  Electromagnetic radiation bounces off an object and photons are captured by the receptors in our eyes.  The brain distinguishes between millions of combinations of wavelengths, and colour only exists internally as an interpretation of a particular wavelength.  Human Beings only have receptors capable of picking up and interpreting visible light which is only one ten-trillionth of the electromagnetic spectrum. A human being perceives a rainbow as 7 colours, if a bird perceives a rainbow it might see nine because it has an extra photoreceptor positioned in the ultraviolet.  Information processing and virtuality comes into play when a human being synthesises colour by pigmentary mixing and sees magenta because there are no magenta photons the stimulus being a mixture of red and blue photons. It is not strictly physical because it is not two photons one red and one blue mixing together and creating a wavelength for magenta.  There is no wavelength of light that corresponds to magenta it is a construct of the brain.  This perception of colour is how reality emerges due to information processing
https://www.bbvaopenmind.com/en/science/physics/why-does-the-rainbow-have-7-colors/ (Why does the Rainbow have 7 colours by Jose Antonio Pozas Alvarez). So, magenta is a quality and not even a property of the object we are viewing but an interpretation of the wavelength of electromagnetic radiation bouncing off that object by the brain. ]  [93:  The checkerboard illusion by Edward Adelson gives the impression that identical squares on a checkerboard are a different colour because our perception of reality is more to do with what is going on in our brains than the world out there.  ]  [94:  The Quantum Physicist, Hans Peter Durr, after 50 years of scientific research as Heisenberg’ student and then as the Director at the Max Planck Institute in Germany, philosophized that matter does not exist but is a process.   He considered the idea of a circle.  If you draw a circle what is the circle?  It is not red because the ink is red, and it is not the thickness of the line because the thickness is the point of the pen.  If you take away the redness and the thickness you have nothing, but in your mind, you still have a circle.  In the computer world the software and its binary code is the message of the words of the document stored in the memory stick but in a completely different form to the same message on the printed paper document. What we understand as the world out there relies heavily on the interpretation of our brains processing information.  Hans Peter Durr aware of wave/particle duality and the infinite probabilities of the smearing of an electron (outside of our four-dimensional understanding of space and time as a super position of possibilities or unimaginable infinite dimensional space) concluded that, it is wrong to ask what matter is or what an object is but to ask what is happening?  The smeared-out particle looks like a wave and is in a super-position of possibilities outside of the understanding of space and time is happening in consciousness. Matter is a process which is consciousness, (Quantum Physics and Creativity – Hans Peter Durr and Deepak Chopra, https://youtu.be/WUaT3IoCvkA
https://youtu.be/KPOJEik5BhU] 

Life is a process, the brain processes information across its parts in one conscious unified whole. Consciousness characterises a person synchronically and memory creates and discovers personal identity diachronically. 
4,399 words. 
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