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Assignment 1:Student 2007506.
Introduction:
The ‘Crusades were a period in medieval history between 1095 AD-1291AD where European historical tradition has “tended to portray the relationship between Christianity and Islam in terms of military conflict and has concentrated upon the Crusades as the most significant manifestation of that conflict’’ (Johns,1990,p.171).
There were also deep currents within European society which drove Pope Urban 11 in 1095 to preach a sermon outside the French town of Clairmont, he introduced the concept of “a just war against the Muslims”(Johns,1990,p.172). Prior to this there had been a Christian tradition of undertaking pilgrimages to the Holy Land and Mallett (2018) suggests that the Pope, in his sermon, brought together the various themes prevalent in Medieval culture at that time e.g., fighting for Christ; the rivalry between the classes and as mentioned previously the tradition of the pilgrimages. In addition, he emphasised the “perception that  Muslims were pagan or heretical, together with a relatively new idea, remission of sin for those who died on the journey”(Mallet,2018,p.126).

With this historical backdrop the themes of negotiation during the Third Crusade will be explored which provide examples of the overlap between Christian and Islamic religious beliefs during this period of history. These moments in the history of the Third Crusade involve negotiations between the Christian leader, King Richard, the Lionheart and the Muslim leader Ayyubid sultan Saladin. 

Asbridge (2013) suggests that there were three significant periods of negotiation, the negotiation over the fate of the captured Muslim garrison following the siege of Acre 1189-1191: the negotiation around the suggested marriage, later that year, between al-Adil Saladin’s brother and King Richard’s sister Joanna and finally the negotiation following the siege of Jaffa in July and August 1192.

For the purpose of this assignment the ‘siege of Acre’ will be examined further as a time in history which had implications on Christian -Muslim relations. It was the first and principal engagement of the Third Crusade and two years in duration “its engagements numbered eight set piece battles, at least 26 skirmishes, ten naval encounters, accompanied by  an impressive array of siege and counter -siege operations”(Hosler,2018,p.1).
Moynihan(2020) notes also that negotiation was evident during this crusading period and Asbridge(2013) describes how this process of negotiation also provided an avenue for creating deeper understanding of the opponent. Interestingly Moynihan(2020) states that one of the most important implications of Ashbridge’s work was that ”neither side viewed the other as subhuman or as essentially different from any other enemy in the world’(p.14). 

The attributes of both leaders noted by historians become apparent during the process of negotiation, King Richard being portrayed as a great military leader and “a king who found it easy to interact with people from different backgrounds” (Heiser,2017,p.1). Richard is described as possessing “magnanimity and charisma”(Asbridge,2013,p.11) and uses these strengths when he liaises with Saladin’s envoys.
Olavide(2019) refers to the image created of Saladin in Arabic literature as a leader who possessed equal attributes of political and religious strength with  Mackowiak(2010) referring to Saladin as a leader who exemplified “unflagging commitment to personal honour”(p.784).
An example of Saladin’s clemency is described by Naseri(2014) when he allowed the “release of Guy of Lusignan in the Battle of Hattin in 1187Ad to join his wife Queen Sibylla of Jerusalem”(p.14). He also lessened the effects of separation between couples who were held as hostages by him by allowing them to, even though in prison, to live together.

These insights into the characters of both leaders from very differing cultural and religious backgrounds contribute to the picture created of the following episodes of negotiation and overlap of culture which occurred during the siege of Acre.

Initially Richard apparently made a request to meet with Saladin within a week of his arrival at Acre and Asbridge(2013) suggests that he was trying to assess his opponent. The subsequent refusal from Saladin implied an interesting cultural tradition whereby in Muslim communities a host had a responsibility to safeguard the wellbeing of their guest who had shared a meal with them. Siddiqui(2015) describes the ‘promotion of hospitality as an attitude of openness”(p.274) suggesting that it is a common theme within both Islam and Christianity.

During this period, we gain an insight into both, Christian and Islamic court culture with Rubenstein(2012) making reference to the giving and receiving gifts as part of the negotiation with Saladin ambassadors refusing gifts from Richard initially, unless they were allowed to give gifts of similar value in return. Edde (2014) describes Richard’s envoys requesting chickens as fodder for his birds of prey with Saladin’s envoys implying he wanted them for himself as he was not well, but they proceed to give them anyway.

It was mainly al-Adil, Saladin’s brother who was the envoy sent to meet Richard as Saladin also wanted to keep Richard at an arm’s length and over this period Richard ‘’developed a relatively close relationship’ with al-Adil (Asbridge,2013,p.5.) revealing the possibilities of creating relationships, in contrast to the negative perception created by Pope Urban 11.

These episodes of negotiation during the siege of Acre did not occur in isolation rather conducted by two similar, strong and cunning leaders  from very different  cultural and religious backgrounds. For the success of the treaties embarked upon they would not only need to be written and signed but Friedman(2004) noted that as the language used would not be understood by all involved, both sides would engage in an exhibition of and demonstration of the success of the treaty in different ways e.g., the clapping of hands which would emphasise the peace reached and the exchange of hostages to back up and secure the treaty agreed. She suggests too, that these were not always fully understood due to the religious and cultural differences with both sides having, over time, to learn ways to ensure this was overcome. 

Another example of the overlap of Christianity and Islam during the siege of Acre came when eventually Richard broke off communication and ordered the public execution the Muslim garrison. 
A question has been asked by Kosto(2003) as to whether the Muslim garrison were hostages or prisoners of war?  He goes further by suggesting that this raises another question “is there a fundamental difference in the understanding of the institution of hostageship, one based in culture?(Kosto,2003, p.4). 

Friedman(2002) suggests that the first crusading armies did not imagine that they would be taken captive and so did not envisage being involved in any exchange of prisoners. She explains that the “Byzantine-Islamic system involved mediators, prisoners, fixed places for prisoner exchange and established prices. In Western Europe ,in contrast ,ecclesiastical legislation, deliverance miracles, they Peace of God movement ,and the first signs of chivalry show, according to the author, no prominent role for either ransoming of captives or restraint in warfare.’’(Friedman,2003,p.4)

Kosto (2003) on the other hand provides another viewpoint suggesting that at the beginning of the Crusades, there was an understanding of the issues of hostages, and he goes on to note that “hostages are therefore conceptually and legally distinct from prisoners of war”(p.1). 
This is an interesting question and one which again potentially shows the overlap between cultures with the Geneva Convention not being realised until the 16th and 17th century.

It is interesting to note that even after the  breakdown of the agreement over the surrender of Acre in 1191 and the execution of the 3000 Muslim garrison by  King Richard and Guy of Lusignan ‘the two leaders continued negotiations in the intervals between open battles and sieges throughout 1191-1192”(Moynihan 2020).

In conclusion, Moynihan(2020 ) asks the question of ‘how Christians and Muslims perceived one another during the crusading era as well as issues of religious identity more generally’.
He suggests that studies have tended to portray a “negative caricatured depictions but looking at the inter-religious negotiations and treaties have shown has the potential to a quite different perspective on normative expectations regarding interactions with adherents of other faiths’’(Moynihan,2020,p.17).
There is a suggestion that the crusaders had better relations with the Muslims than is portrayed and Asbridge (1996) notes that negotiation between Richard and Saladin played a crucial part in the way the Third Crusade progressed.
Naseri (2014) suggests that arguments between the western and Islamic worlds tend to acknowledge the Muslim contribution towards the advance of science and technology but are hesitant to recognise their contribution to the establishment of religious and cultural tolerance”.
Through exploring the history of the battle of Acre and the situations when negotiations were conducted by the two strong ,similar but differing characters of Richard The Lionheart and Saladin we have seen how their initial perception of each other changed. Also, these moments in history have provided a further insight into 
the historical interaction between Christian and Islamic religious and cultural beliefs during the Third Crusade. 


Word Count :1457: Sian Owen: Student 2007506. 
Reference List:
Eddé,A. and Todd J.(2014). Saladin / translated by Jane Marie Todd. Cambridge, Mass.: Belknap Press of Harvard University Press.
Asbridge, T. (2013). Talking to the enemy: the role and purpose of negotiations between Saladin and Richard the Lionheart during the Third Crusade. Journal of Medieval History, 39(3), pp.275–296.
Friedman, Y. (2002). Encounter between enemies : captivity and ransom in the Latin Kingdom of Jerusalem. Leiden ; Boston: Brill.
Heiser, R.R. (2017). The court of the Lionheart on crusade, 1190–2. Journal of Medieval History, 43(5), pp.505–522.
Hosler, J.D. (2018). The siege of Acre (1189-1191) in the historiographical tradition. History Compass, 16(5), p.e12451.
Johns, J. (1990). Christianity and Islam, in McManners,J. The Oxford  Illustrated History of Christianity. Oxford University Press.
Kosto, A. (2003). Hostages During the First Century of The Crusades. Medieval Encounters, 9(1), pp.3–31.
Mackowiak, P.A. (2010). The Last Days of Sala al-Din (Saladin) “Noble Enemy” of the Third Crusade. Military Medicine, 175(10), pp.784–787.
Mallet, A. (2018). The Crusades, in Thomas,D.(ed.) Routledge Handbook on Christian-Muslim Relations. Abington Oxfordshire +New York: Routledge, pp.126–134.
Moynihan, S. (2020). Peace making and holy war: Christian–Muslim diplomacy, c. 1095–1291, in crusades historiography. History Compass, 18(2).
Naseri, F. (2014). Islamic Tolerance and the West: Early Encounters and Influences. International Journal of Islamic Thought, 5(1), pp.10–15.
Olavide, M. (2019). The Other-for-me: The Construction of Saladin in El Conde Lucanor. [online] EBSCOhost. Available at: 138788225-ISSN:15405877.
Rubenstein, J. (2012). Saladin and the Problem of the Counter-Crusade in the Middle Ages. Historically Speaking, 13(5), pp.2–5.
Siddiqui, M. (2015). Hospitality and Islam : welcoming in God’s name. New Haven: Yale University Press.

