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Introduction
Journal Entry May 1st 2018 (ancient festival of Beltane)
 “This morning I watched the sun rise above the moor, facing the setting moon across that elemental space. This afternoon I have spent 20 minutes in a windswept fire-pit of clover and mossy trees. It has been a clearing, a lifting away of the ‘kerfuffley’ residues of an interminable winter. I feel jubilant, liberated. I curl up in the hollow of a beech tree, sheltered from the wind, connected to its solid, comforting presence. Suddenly, I have the sense that my activism seeks to be an enchanted activism. Not immune in any way to the difficulties of these times, but rooted in nature, beauty, art and inspiration.” 
Curry urges us to see the enchantment in the world in order to prevent its exploitation and commodification (2006). Below I muse on some principles for celebrating our enchantment within this myriad-hued ball in space.
Defy certainty  
“Sit down and be quiet. You are drunk and this is the edge of the roof.” Rumi
Mainstream activism seeks solutions to ecological, social and economic injustices in order to avert disaster and destruction and create human wellbeing on a thriving planet. We seek to parse a complicated, multi-layered and constantly shifting reality into neatly boxed issues, lidded with equally neat solutions. However, the answers never fully arrive. This way of responding to the crisis is actually part of the crisis:
“There is no continuity between actions…There is only the clamour of the…fragmentary present. Everywhere there are surprises and sensations, yet nowhere is there any outcome. Nothing flows through; everything interrupts.” (Berger, quoted in Wheatley 2002) 
Accepting this fact involves facing the confusion it generates. As Wheatley points out: 
“We weren’t trained to admit we don’t know. Most of us were taught to sound certain and confident, to state our opinion as if it were true.” (2002, p34)
She argues that having our beliefs and ideas challenged by others, admitting that we are not capable of figuring things out alone and allowing ourselves to be confused and disturbed is key.  Bucko (2013) discusses sessions he runs for homeless young people focussing on two questions: “what breaks your heart” and “what makes you come truly alive?” He stresses: “The goal is not to answer these questions. The goal is to be present to them with all that we are.” (p94)
Moeller refers to this as an experience of people building their path by walking. As there is no map to show the way, feeling “lost, unmotivated and confused is a common experience”, but, as he says “This struggle is an integral part of being true to what can be, rather than to what has been.” (Reason (eds), 2013, p70)
Wheatley urges us to pause long enough to look more carefully at a situation, to see more of its character, to think about why it’s happening and to notice how it’s affecting us and others.  She asks us to be brave enough to sit with human suffering (I would add all suffering) and be open to the experience (2002, p81).
We can look at what is absent, what haunts, as Derida would put it. Akomolafe (2017) also refers to a Yoruba saying: “the times are urgent, let us slow down.” This, he says, asks us to notice what and who else is around us- to notice the others in the room.
In a world that constantly shifts, there can be no absolutes: 
“living systems are ever unfolding in new patterns and connections. There is no point from which to forsee with clarity the possibilities to emerge under future conditions.” (Reason (eds) 2013, p6)
Rather than feeling discouraged by this, we can open to the full experience of the agency around us, noticing how life creates its own paths without us forcing them. 
Notice what interrupts (and give it a hug if it feels right)
“We can’t keep up any more, not with our families, not with our friends and certainly not with ourselves.” (Myss in Harvey 2009 pxvi)
However, inevitably, as we hurtle through life, things interrupt or appear to stand in our way. Akomolafe urges us to notice this and to see obstacles as part of our path rather than obstructions. I have recently experienced what this might mean:
 Journal entry 19.8.18
“Through these assignments I have envisaged an enlightened endpoint on an academic journey, helping me reorient my activist dharma. And so I have aimed to read widely, write well, understand deeply…in short, aimed to produce a blueprint for my future activism and hopefully help others…I can picture Bayo (Akomolafe) with his head in his hands reading this…But it’s ok Bayo, as you’ve probably guessed, it didn’t work out like that.
 You write that “a good journey is about dismemberment, not arrival.” Well, I’ve had a dismemberment, the death of a beloved aunt, my mum’s late sister and mother presence in the 16 years since her death. It’s taken me a while to see the idiocy of trying to steer life back towards my original plans, while writing about noticing interruptions. The fact is, instead of hiking towards a pinnacle of academic-activist understanding, I have tumbled into a pit of sad human-ness… As always, the curriculum of life overrides all others.”
Reimagine serving the planet
 “The dark periods of history are the creative periods” (Thomas Berry)
I see an activist as anyone who engages for a purpose bigger than personal benefit. However, doing this with the tools given to us by the existing system risks moulding our activism in response to what we resist. 
In contrast, enchanted activism is infused with joy and creativity. This can come from spiritual, cultural and artistic inspiration, from activities such as spending time with loved ones (whether human, natural or animal), from meditation and adventure, from exercise and study and from balancing being with doing. A vibrant, enchanted, activism always includes rest and play. It is nourished from the right brain, which is the repository of our values (McGilchrist, 2009).  
[bookmark: _Hlk521602110]Enchanted activism sources from generosity, not strife. Swimme (1996) points out that the sun produces 4 million tonnes of light a second, adding: 
“Human generosity is possible only because at the centre of the solar system a magnificent stellar generosity pours forth free energy day and night without stop and without complaint and without the slightest hesitation. This is the way of the universe. This is the way of life.”
Similarly Kumar (2013) refers to the benevolence of the trees and the soil and Storm to the need for humans to Give-away (1972, p126). Kailo describes a mother’s unconditional care for an infant, pointing out “It is not charity or exchange, but a precondition for the infant’s survival. Giving here is not tied up with being good but recognising that humans cannot survive without giving.” (2018, p160)
[bookmark: _Hlk523324769][bookmark: _Hlk523324748]Giving can have its shadow side, ranging from a messiah complex or becoming a “cause junkie” to self-neglect and burnout. In response, works such as Occupy Spirituality and Sacred Activism highlight the philosophy of the Bhagavad Gita. This advocates offering one’s work in the spirit of service to all and to the divine, releasing attachment to its result. (Bhagavad Gita, Chapter 5)
This approach fosters humility, encourages steadiness in work over time and a sense of equanimity towards perceived setbacks. It suggests ease with being part of a wider complicated world where the consequences of our actions are often not something we can measure, judge or otherwise understand. 
The complexities of trying to do the “right” thing are illuminated by Solon’s essay (2018) arguing that the election of an indigenous government in Bolivia, which has pursued neoliberal economic goals in its effort to show it is effective, has weakened indigenous communities and social movements as they have not resisted these changes in the way they would had the government not been indigenous. 
As Lopez says:
[bookmark: _Hlk523312996] “If there is a stage at which an individual life becomes truly adult, it must be when one…accepts responsibility for a life lived in the midst of such paradox.” (1986, p413) 
Maintaining our sense of enchantment within this paradox requires blending gravity with humour and passion, honouring the play of light with dark, distress with happiness, inner with outer and dancing with complexity and the unknown.
Generosity excludes selfishness. In class, Amrita Bhohi of St Ethelburga’s described selfishness as not giving gifts you could so easily give. Unselfish work could also mean understanding yourself as in service when you hold a leadership position and paying attention “to what is trying to be born” rather than your own ideas. Researchers argue that management in South Asia reflects historical practices of compassionate service where the sacred is not separated from the secular (Pio and Syed, 2014).
Relationship is key: 
 “human beings have always sat in circles and councils to do their best thinking and to develop strong and trusting relationships.” (Wheatley, (2002), p9)
[bookmark: _Hlk523341789]With energy in a group ebbing and flowing, Macy likens our roles to geese flying in formation, taking turns at the front, then slipping back to rest (in Reason eds (2013) p34)- a murmuration, as Akomolafe would describe it (2017). 
Find your own special blend
“Great things tend to be undoable things. Whereas small things, lovingly done, are always within our reach.” (Patrick Andrew in Reason (eds) 2013 p188)
While enchanted activism might include paid work, time with loved ones, spiritual practice, art, cooking and many other things, its specific components vary for each person. However, in our economic system:  
“During work, the laborer is extracted from the whole that makes life possible.” (p16, Appfel-Marglin, 2017)
Bucko argues that our system does not serve or even consider life, instead it “asks us to give up who we are and to leave unexplored our deepest longings.” (2013, p187) Conversely, I see exploring these longings as a pre-requisite to finding our own special blend of enchantment. This tension is reflected in the activist stories of the great turning:
“From my own experience being self-employed, I find it hard to believe that we can make the most sustainable choices for life when we…work full time” (p53)
 “…I had accepted a prevailing view of peers…that the main aim of work was to build your personal security through financial success and professional status.” (p191)
“I have had to alter my perception to start to explore life outside of the capitalistic, mechanistic “reality”” (p54)
For the young there is an also a clear sense of the cracks in our system :“It felt as if we were trying harder and harder to fit into a stream that was drying out.”(p68)
Many of those wishing for a more enchanted life find themselves moving to the edges of, or outside, the current system. They find their way through creative paths: gardening, making things, telling and hearing stories.
”what is most important about this work…(is)…growing one’s own inner freedom, the freedom of letting the what, how and why of life blossom from one’s embodied feeling of aliveness rather than from pre-existing beliefs… And it… comes from fully accepting oneself as an individual, deeply connected to nature, other people and what is happening in the world.” (Moeller in Reason (Eds.) (2013) p70)
As Patrick Andrews puts it: “Lead(ing) with my heart, wherever I go…allow (s) me to reconnect with my own self,…my family, my community, the planet and life itself. There is nothing else to do.”(p83)
Occupy describes vocation as always evolving, requiring a “constant practice of receptivity”. It is not a linear journey but spirals through our lives. As Everson puts it: 
“In some way the whole mastery of your vocation is a mastery of the mystery of death…you might say that vocation, in teaching us how to expend ourselves, teaches us how to die. (in Bucko and Fox, 2013, p111)
Rather than seeking dramatic revolutionary moments, an enchanted approach to activism honours the heart-led everyday and relationships that nourish and celebrate life, “a life looking down on the wall clock, not up to it” (Akomolafe 2017, p196)
6. Be a bit part in a magically interconnected adventure, not the exhausted lead of a one-human-show
“I am going to listen to the wind and see what it tells me, or whether it tells me anything at all. You see, it turns out that I have more time than I thought.” (Dark Mountain Manifesto, 2009)
Chinese Cosmology saw nature as unfolding according to its own internal harmonies, with its science aiming to “find out the way of nature, the Tao of Heaven, in order to be able to go along with it” (Bajaj in Appfel-Marglin, F. (2011) p49)
[bookmark: _Hlk523160959]This is the opposite of the current dominant system in which many enchanted values such as the spiritual dimension of the human, our relationship with nature and care for future generations are “often ignored as externalities, or overridden by more pragmatic profit-driven considerations.” (Tucker and Grim (2016) p5)
In July I visited northern California for a small, self-organised meeting of climate activists, and wrote the following during a beach walk:
“There is constant change, nothing is static. The waves rage and crash; flowers wave on cliff edges, calmly demonstrating how to blossom in turbulence. I embrace the tumult of the surf and dance; when dealt a wet back slap by a particularly strong wave I cannot help but laugh. Nature is my teacher, being with her is an essential part of understanding what I do from the place of within, not removed from.”
A figurative way of understanding this relationship with the whole is through a decentralized system called a rhizome, present in, for example, the structure of crab grass and ginger. On this view, the activist is the entire assemblage, not the human acting within it. 
Global Generation project in Kings Cross was a rhizomatic project, Jane Riddiford notes:
“… I often had the sense that we were uncovering a map of connectedness that was already there, just not visible. It has been an instinctive process that has often felt like listening to a whispering in the wind. People involved in GG’s work have also been struck by the energy that connects seemingly disparate elements like youth and business…cabbages and cranes.” (in Reason (eds), 2013, p159)
Those involved in the Cape Flats experiment also described themselves as part of the complex whole that they were intervening into, alive to their own change within that whole.” (Kaplan and Davidoff, 2014). 
Enchanted activism is indebted to indigenous understanding of this. In Quispillacta, water in cement-lined channels only reaches half as far as that in earthern channels (Appfel-Marglin, 2011). The indigenous activists saw the loss of relationship between the water and the plants that used to grow on the earthern channels. They “translated” this for engineers by explaining that the drastic reduction in vegetation growing on the cement borders exposed more water to the sun, leading to greater evaporation. But their own practices recognise that everything in the universe only exists because it is in relationship to everything else. Such practices can be honoured in an enchanted relationship of spirituality, science, indigenous, community and ancestral knowledge. 
As Swimme puts it (1996, p54):
“We can hope that as we develop our own cosmological relationships with the powers of the universe we too will wake up one morning in an enchanted world in which we have a role to play.”
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