Lecture 1 - General principles of distribution

I. ABOUT DISTRIBUTION
Excerpts from Analects, Xue Er
禮之用，和為貴。
“In practicing the rules of propriety, a natural ease (harmony) is to be prized.”

Excerpts from The Flower Ornament Scripture
常勤修習六和敬法。是故能令僧種不斷。
“Enlightening beings…always earnestly practice the six principles of harmony and respect, and therefore are able to cause the lineage of Buddha not to be cut off.”

II. DISTRIBUTION ACCORDING TO THE PRINCIPLE OF CONTIBUTION
II.1 Wealth based on productivity
Excerpts from Book of Rites, The conduct of the Confucians
先勞而後祿
“They must first do the work, and then take the pay.”

Excerpts from Book of Rites, Record of prevention
子云：「禮之先幣帛也，欲民之先事而後祿也。」。。。《易》曰：「不耕獲，不菑畬，凶。」
“The Master said, ‘The ceremony takes place before the silks (offered in connexion with it) are presented - this is intended to teach the people to make the doing of their duties the first thing, and their salaries an after consideration’ ...  It is said in the Yi, ‘He reaps without having ploughed that he may reap; he gathers the produce of the third year's field without having cultivated them the first year; there will be evil.’”

Excerpts from Xun Zi, Honour and shame
夫貴為天子，富有天下，是人情之所同欲也；然則從人之欲，則埶不能容，物不能贍也。故先王案為之制禮義以分之，使有貴賤之等，長幼之差，知愚能不能之分，皆使人載其事，而各得其宜。然後使穀祿多少厚薄之稱，是夫群居和一之道也。故仁人在上，則農以力盡田，賈以察盡財，百工以巧盡械器，士大夫以上至於公侯，莫不以仁厚知能盡官職。夫是之謂至平。故或祿天下，而不自以為多，或監門御旅，抱關擊柝，而不自以為寡。故曰：「斬而齊，枉而順，不同而一。」夫是之謂人倫。
“Now, to be as dignified as an emperor, and as rich as possessing the whole empire, are objects for which all men, according to human nature, have a common desire. But if we indulge the desires of men, there is no room for so many desires, and there is no sufficiency of things to satisfy them. The ancient kings accordingly established rites and justice for men in order to distribute wealth. They distinguished the classes between the honourable and the mean, the difference between the old and the young, and the separation between the wise and the ignorant, and between the able and the incapable. They made all men take up their work and get their justice respectively. Then, the different amounts of income either great or small, were all suitable to everyone. This is the principle of harmony and unity of a society. Therefore, when the benevolent man is on the throne, farmers will give all their strength to the farms; the merchants, their sagacity to wealth; the artisans, their skill to the articles; and all the officials, from the students up to the dukes, their virtue and abilities to their official duties. This is what is called perfect equality. Therefore, some receive income from the whole empire, [as an emperor], but they do not think that it is too much; and some receive it as a door-keeper, or a waiter on a traveller, or a guard along the gate, or a watchman, but they do not think that it is too little. It is said: ‘Although it looks unequal, it is equal; although it looks partial, it is just; although it looks different, it is uniform.’ This is what are called social relations.”

II.2 Justification of equality – harmony & peace
Excerpts from Canon of History, Announcement of King Kang
昔君文武丕平
“The former rulers, Wen and Wu, were greatly just and enriched (the people).”

II.2.a Psychological reason of equality
Excerpts from Many Dewdrops of Spring and Autumn, Rules (Du Zhi)
孔子曰：「不患貧而患不均。」故有所積重，則有所空虛矣。大富則驕，大貧則憂。憂則為盜，驕則為暴，此眾人之情也。聖者則於眾人之情，見亂之所從生。故其制人道而差上下也，使富者足以示貴而不至於驕，貧者足以養生而不至於憂。以此為度而調均之，是以財不匱而上下相安，故易治也。今世棄其度制，而各從其欲。欲無所窮，而欲得自恣，其勢無極。大人病不足於上，而小民贏瘠於下，則富者愈貪利而不肯為義，貧者日犯禁而不可得止，是世之所以難治也。
It is said by Confucius, “We are not troubled with fears of poverty, but are troubled with fears of a lack of equality of wealth.” Therefore, when there is here a concentration of wealth, there must be an emptiness there. Great riches make the people proud; and great poverty makes them wretched. When they are wretched, they would become robbers; when they are proud, they would become oppressors; it is human nature. From the nature of the average man, the sages discovered the origin of disorder. Therefore, when they established social laws and divided up the social orders, they made the rich able to show their distinction without being proud, and the poor able to make their living without misery; this was the standard for the equalization of society. In this way, wealth was sufficient, and the high and low classes were peaceful. Hence, society was easily governed well. In the present day, the regulations are abandoned, so that everyone pursues what he wants. As human wants have no limit, the whole society becomes indulgent without end. The great men of the high class, notwithstanding they have great fortune, feel bad for the insufficiency of their wealth while the small people of the low class are depressed. Therefore, the rich increase their avarice for money, and do not wish to do good; while the poor violate the laws every day, and no way can stop them. Hence, society is difficult to govern well.

Excerpts from Book of Rites, Record of prevention
子云：「小人貧斯約，富斯驕；約斯盜，驕斯亂。」禮者，因人之情而為之節文，以為民坊者也。故聖人之制富貴也使民富不足以驕，貧不至於約，貴不慊於上，故亂益亡。
“The Master said, ‘The small man, when poor, feels the pinch of his straitened circumstances; and when rich, is liable to become proud. Under the pinch of that poverty he may proceed to steal; and when proud, he may proceed to deeds of disorder. The rules of propriety recognise these feelings of men, and lay down definite regulations for them, to serve as dykes for the people. Hence the sages dealt with riches and honours, so that riches should not have power to make men proud; that poverty should not induce that feeling of being pinched; and that men in positions of honour should not be intractable to those above them. In this way the causes of disorder would more and more disappear.’”


II.2.b How to achieve equality?
Excerpts from Book of Rites, Ji Shi
丘也聞有國有家者，不患寡而患不均，不患貧而患不安。蓋均無貧，和無寡，安無傾。
“I (Confucius) have heard that rulers of states and chiefs of families are not troubled lest their people should be few, but are troubled lest they should not have equality of wealth; that they are not troubled with fears of poverty, but are troubled with fears of a lack of peace among the people themselves. For, when the people have equality of wealth, there will be no poverty; when harmony prevails, there will be no scarcity of people; and when there is social peace among the people, there will be no fall of state or family.”

III. DISTRIBUTION ACCORDING TO NEED
Excerpts from Spring and Autumn, year 1 of Duke Yin of Lu
天王使宰咺來歸惠公仲子之賵。
“In the first year of Duke Yin of Lu, it records: ‘The emperor sent the sub-administrator Xuan to return a present of two carriages and eight horses for the funerals of Duke Hui and his wife Zhong Zi.’”
(It does not mean rejecting a present, but Confucius uses “return” instead of “give”)

III.2 Importance of satisfying basic need
Excerpts from Mencius, King Hui and Liang i
無恆產而有恆心者，惟士為能。若民，則無恆產，因無恆心。苟無恆心，放辟，邪侈，無不為已。及陷於罪，然後從而刑之，是罔民也。焉有仁人在位，罔民而可為也？是故明君制民之產，必使仰足以事父母，俯足以畜妻子，樂歲終身飽，凶年免於死亡。然後驅而之善，故民之從之也輕。今也制民之產，仰不足以事父母，俯不足以畜妻子，樂歲終身苦，凶年不免於死亡。此惟救死而恐不贍，奚暇治禮義哉？
They are only great students, who, without a certain livelihood, are able to maintain a fixed heart. As to the common people, if they have not a certain livelihood, it follows that they will not have a fixed heart. And if they have not a fixed heart, there is nothing which they will not do, in the way of self-abandonment, of moral deflection, of depravity, and of wild license. When they thus have been involved in crime, to follow them up and punish them - this is to entrap the people. How can such a thing as entrapping the people be done under the rule of a benevolent man? Therefore an intelligent ruler will regulate the livelihood of the people, so as to make sure that, for those above them, they shall have sufficient wherewith to serve their parents, and, for those below them, sufficient wherewith to support their wives and children; that in good years they shall always be abundantly satisfied, and that in bad years they shall escape the danger of perishing. After this he may urge them, and they will proceed to what is good, for in this case the people will follow after it with ease. Now, the livelihood of the people is so regulated, that, above, they have not sufficient wherewith to serve their parents, and, below, they have not sufficient wherewith to support their wives and children. Notwithstanding good years, their lives are continually embittered, and, in bad years, they do not escape perishing. In such circumstances they only try to save themselves from death, and are afraid they will not succeed. What leisure have they to cultivate propriety and righteousness?


