A Critical Review of Cicero’s Arguments against Divination in ‘De Divinatione’

Introduction
Divination held considerable cultural and religious importance, often influencing important decisions and events. ‘De Divinatione’, a significant philosophical masterpiece authored by Marcus Tullius Cicero in 44 B.C., served as an exploration of divination's role within society of ancient Rome.[footnoteRef:1]  [1:  Campion, Nck, A History of Western Astrology Vol. I. p. 196.] 

At that time, Marcus Tullius Cicero, a prominent Roman figure was known for his oratory skills and philosophical contributions. The arguments presented in the text provide an opportunity to understand the complex interplay between religion, philosophy, and public life in ancient Rome.[footnoteRef:2] [2:  Cicero, www.plato.stanford.edu/ENTRIES/cicero/ point 6.] 

This essay delves in the question, if 'De Divinatione' serves as Cicero's attempt to attack the practice of divination.

Cultural, Historical, Intellectual, Religious Context
Cicero wrote ‘De Divinatione’ in Rome, where he resided and was actively involved in political and philosophical circles. He was a prominent Roman figure and was known for his mastery of rhetoric, philosophical writings, and political activities during the late Roman Republic era.  Cicero drew from both Greek philosophical traditions and Roman political realities. His intellectual legacy encompasses various speeches, letters, and philosophical treatises, all of which contributed to his reputation as one of Rome's greatest writers.[footnoteRef:3]  [3:  Swain, Simon, Plutarch's Lives of Cicero, Cato, and Brutus] 

‘De Divinatione’ was born in the second and most intensive half of period of Cicero’s philosophical production.[footnoteRef:4] At the same time, this period of Roman history was marked by political strife, the decline of the Republic, and the rise of authoritarian rule. At that time, Roman society was marked by a vibrant intellectual culture and fervent debates regarding religious practices and philosophical beliefs.[footnoteRef:5] He started to work on ‘De Divinatione’ before Ceaser’s assassination in Senate and finished it after it.[footnoteRef:6] As this late Roman Republic grappled with political upheavals and societal transformations, divination emerged as a cornerstone of guidance during times of uncertainty.[footnoteRef:7]   [4:  Cicero, www.plato.stanford.edu/ENTRIES/cicero/ point 6.]  [5:  Beard, Mary, Cicero and Divinations, p.33 and p.36.]  [6:  Cicero, ’De Diviatione’ Book II. IX. 22. p. 395.]  [7:  Campion, Nck, A History of Western Astrology Vol. I. p. 195-196.] 

Denyer's analysis sheds light on Cicero's deconstruction of divination. He rethinks the logical complexity underlying Cicero's argumentation. He says that 
‘Scientific predictions, we are told, may not be uniformly correct, but they are correct too often for that to be due to chance. … instead of concentrating on the parallels between science and divination, I will consider this difference and others consequent upon it.’

Beard's article delves into the formation of Latin discourse, spotlighting the societal beliefs and cultural norms that intricately shaped Cicero's perspectives. She refers to modern scholars who think that the Roman élite were sceptical about divination in Cicero’s time.[footnoteRef:8] She sheds lights that from the second century B.C. there is an active philosophical interest among the Roman upper-class and the Greek philosophers had a significant presence in Rome.[footnoteRef:9] A conflict necessarily arose between Roman traditional way of understanding the world and the ‘scientific’ world view by the Greek philosophical modes.[footnoteRef:10] [8:  Beard, Mary, Cicero and Divinations, p. 33.]  [9:  Beard, Mary, Cicero and Divinations, p. 37.]  [10:  Beard, Mary, Cicero and Divinations, p. 40.] 

Schofield's agrees with Denyer and Beard in that point of view that in the late Roman Republic, internal struggles and philosophical ambivalence towards divination. He thinks that the ‘Zeitgeist blew’[footnoteRef:11] Cicero into writing ‘De Divinatione’, moreover he could ‘accordingly explore central human problems in a more popular style from a more independent point of view’.[footnoteRef:12] [11:  Schofield, Cicero for and against Divination, p. 49.]  [12:  Schofield, Cicero for and against Divination, p. 50.] 


Creation of the Source
During the composition of ‘De Divinatione’, Cicero's residence was in Rome, where Cicero resided and was actively involved in political and philosophical circles. Cicero’s philosophy reflected his investment in Roman civic life and his desire to uphold traditional Roman values. He wrote in the Book II. that
‘… I want it distinctly understood that the destruction of superstition does not mean the destruction of religion. For I consider it the part of wisdom to preserve the institutions of our forefathers by retaining their sacred rites and ceremonies.’[footnoteRef:13]  [13:  Cicero, ’De Diviatione’ Book II. 1148. p.587.] 

Denyer highlights several times that use of dialogue form by Cicero to present arguments both for and against divination. He collects in seven points[footnoteRef:14] Cicero’s arguments but finally he summarizes that ‘Stoic divination therefore emerges unscratched from Cicero’s criticism.’[footnoteRef:15]  [14:  Denyer, Nicholas, The Case Against Divination p.6-9.]  [15:  Denyer, Nicholas, The Case Against Divination p.9.] 

Beard writes that that time the philosophical activity was very high in Rome. The Roman élite often had personal contacts with the great Greek scholars and philosophers. She shed lights that among the philosophers, Cicero was the first who could fully integrate Hellenistic philosophy into the Roman practice. He was ‘an innovative figure in the development of philosophy at Rome.[footnoteRef:16] Accordingly, ‘De Diviatione’ contains two books. Beard thinks that the first book represents the Stoic thoughts in favour of divination expressed by Quintus Cicero, and the second book attacks the arguments and undermines the principle of divinatory science describing by Marcus Cicero.[footnoteRef:17] [16:  Beard, Mary, Cicero and Divinations, p. 36.-37.]  [17:  Beard, Mary, Cicero and Divinations, p. 33.] 

Schofield studies ‘De Diviatione’ as an example of the Hellenistic philosophical argumentation and offers a nuanced analysis of Cicero's stance on divination, arguing that Cicero's portrayal of divination in ‘De Divinatione’ is multifaceted, reflecting his complex relationship with Roman religious tradition and his rhetorical skill in presenting opposing arguments.[footnoteRef:18]  He writes that ‘De Divinatone’ is ‘a particular kind of marriage of the Greek and the Roman’[footnoteRef:19]. He highlights that Cicero, as an augur, ‘enjoyed the advantage of being able to acquire a knowledge of its history, ritual conventions, management and political uses.’[footnoteRef:20] Schofield adds one more thing to it – divination ‘was a topic, which enabled him to let his powers as a writer and as an orator flow more freely than in most areas of philosophy’[footnoteRef:21]. [18:  Beard, Mary, Cicero and Divinations, p. 33.]  [19:  Schofiekd, Malcolm, Cicero for and against Divination, p.47.]  [20:  Schofield, Cicero for and against Divination, p. 51.]  [21:  Schofield, Cicero for and against Divination, p. 51.] 


Intended Audience and Genre
Cicero as a statesman, orator, and philosopher, strategically used the form of dialogue as a tool to challenge and interrogate the deeply entrenched beliefs in supernatural foresight.[footnoteRef:22] Therefore Cicero employed a dialogue format to present arguments both for and against divination in ‘De Diviatione’, inviting readers to engage with diverse viewpoints. By utilizing this format, Cicero illuminated the complexity and depth of the discourse surrounding divination in ancient Rome, fostering a nuanced exploration of the topic. ‘There is an evidence that in the last decade or two of the Republic, a good number of upper-class Romans engaged in such reflection.’[footnoteRef:23] [22:  www.plato.stanford.edu/ENTRIES/cicero/, point 6.]  [23:  Schofield, Malcolm, Cicero for and against Divination, p. 49.] 

In ‘De Divinatione’, the different perspectives of divination are presented by the two Cicero brothers, Quintus and Marcus. It serves as an excellent juxtaposition that incites readers to critically examine the rationale behind divination's prominence. 
In the first book, Quintus specifies the different kinds of divination with favour reasons. First of all, he distinguish the different divination. ‘[footnoteRef:24]There are two kinds of divination: the first is dependent of art, the other on nature.’ He highlights that it is no argument against different forms of divination (for example omens, dreams, portents)[footnoteRef:25] that ordinary people cannot explain how or why certain things happen. He thinks that it is enough that everybody know from various experiences that they do work.[footnoteRef:26]  [24:  Cicero, ’De Divinatione’ Book I. VI. p.235.]  [25:  Cicero, ’De Divinatione’ Book I. XIII. p.245, XIV. 27. p.258. XIX. 37. p.267.]  [26:  Cicero, ’De Divinatione’ Book I. XXXVIII. 82-83. p.315. ] 

The aim of the second book is to provide Cicero's arguments against the different divinations presented by Quintus. He takes each above mentioned divination[footnoteRef:27] and tries to use logic and various Greek and Roman examples to prove that divination does not exist. He writes that  [27:  For example Cicero, ’De Divinatione’ Book II. XII. 28 p.401., XVIII. 41. p.415., XXI. 49. p.423.] 

‘I will assert, however, in conclusion, that I do not recognize fortune-tellers, or those who prophesy for money, or necromancers, or mediums, whom your friend Appius makes it a practise to consult.’[footnoteRef:28]  [28:  Cicero, ’De Divinatione’ Book II. LVIII.132. p. 369.] 

Beard's illumination on the dialogic genre not only fosters critical discourse but also serves to provoke readers into challenging deeply ingrained assumptions. She writes that ‘the second book is balanced by the first’[footnoteRef:29]. By integrating an array of divergent perspectives, scholars often uses the format of a dialogue opening doors for readers to embark on a thoughtful engagement with the material, prompting introspection and a reevaluation of personal stances.  [29:  Beard, Mary, Cicero and Divinatiorns, p. 34.] 


Schofield add to it that the two books gave Cicero an excellent chance. He thinks that ‘De Divinatione’ ‘is an exercise in the writing philosophy as anecdote and as cross-examination.’[footnoteRef:30] In that way, Cicero’s ‘treatment of divination is more realistic than the Greeks’[footnoteRef:31]. Cicero presented different points of view pro (Book I.) and contra (Book II.) divination. The convergence of these varied viewpoints not only enriched the discourse but also catalysed a deeper immersion into the complex layers of divination and ideological exploration. [30:  Schofield, Malcolm, Cicero for and against Divination, p. 51.]  [31:  Schofield, Malcolm, Cicero for and against Divination, p. 53.] 


Cicero's Arguments against Divination 
Through a methodical reconstruction of divinatory practices, Cicero showcased his intellectual acuity and rigor, unravelling the underlying inconsistencies that plague the reliance on supernatural foresight. From step to step, he referred and reacted all the different forms of divination presented by Quintus beginning with his statement that ‘divination of ‘things that happens by chance’ is possible of things which cannot be foreseen by means of skill or wisdom. … divination is the foreknowledge of such things as depend upon chance.’[footnoteRef:32] And later on he asks: ‘Of what advantage to me is divination if everything is ruled by Fate?’[footnoteRef:33] [32:  Cicero, ’De Diviatione’ Book II. IV. 14. p.385-387.]  [33:  Cicero, ’De Diviatione’ Book II. VIII.14. p.391.] 

Cicero employed a variety of rhetorical strategies and logical arguments to defend the validity of divination, drawing on examples from Roman history and mythology, as well as philosophical principles but he also used them to attack this validity.
Denyer's study lays bare the logical fallacies embedded within the practice of divination through Cicero's analysis, showcasing the philosopher's unparalleled intellectual accuracy. (see in Creation of the Source) 
Beard contributes a critical examination of Latin discourse formation, highlighting how societal beliefs and cultural norms shaped Cicero's perspective on divination. This cultural underpinning adds a contextual richness to Cicero's arguments, painting a vivid picture of the societal milieu he navigated. Further enriching the discourse, she thinks that ‘both positions are laid out, and no conclusion, supporting one side or the other, is offered’.[footnoteRef:34] She writes that the two points of view presented by the two brothers ‘equalize as nearly as possible the weight of each side of the debates.’[footnoteRef:35] [34:  Beard, Mary, Cicero and Divinatiorns, p. 34.]  [35:  Beard, Mary, Cicero and Divinatiorns, p. 44. ] 

Schofield's portrayal delves into the profound internal struggles that Cicero grapples with, shedding light on the balance between reason and the weight of traditional beliefs that influenced his stance. This internal conflict adds layers of complexity to Cicero's arguments, showcasing the philosophical depth. He highlights that ‘the structure of the work as a whole would in any case suggest that Cicero saw much force in the case for divination as well as the case against it.’[footnoteRef:36] He thinks that Cicero did have to raise his true view and he suggest that Cicero’s private view to divination differs from his public attitude.[footnoteRef:37] [36:  Schofield, Malcolm, Cicero for and against Divination, p. 56.]  [37:  Schofield, Malcolm, Cicero for and against Divination, p. 56-57.] 

Krostenko's focus on rhetorical strategies sheds light on the persuasive elements employed by Cicero in his critique. By analyzing the rhetorical arsenal deployed by Cicero, readers gain insight into the strategic construction of his arguments, enhancing their comprehension of the persuasiveness of his critique. He writes that ‘Cicero’s method of illustrating the shortcomings of fideism and scepticism is unusual: it is broadly speaking, rhetorical, even poetic, rather than philosophical’.[footnoteRef:38] He highlights that Cicero sensitively selected the details and he had a highly refined sense how to use them.[footnoteRef:39] He produced ideological polarities in the two books which ‘emphasize that both fideism and scepticism fail to provide an adequate account of the Roman practice of divination’.[footnoteRef:40] Krostenko says that Cicero ‘deliberately highlights the failures of each position to accommodate aspects of Roman cultural identity.’[footnoteRef:41]Az űrlap teteje [38:  Krostenko, Brian A., Beyond (Dis)belief, p. 354.]  [39:  Krostenko, Brian A., Beyond (Dis)belief, p. 355.]  [40:  Krostenko, Brian A., Beyond (Dis)belief, p. 355.]  [41:  Krostenko, Brian A., Beyond (Dis)belief, p. 386.] 

Az űrlap alja

Persuasiveness of Cicero's Arguments
Combining the diverse viewpoints of Denyer, Schofield, Beard and Krostenko culminates in a comprehensive evaluation of Cicero's critique against the backdrop of divination practices. The persuasiveness of Cicero's arguments is a synthesis of philosophical, social, and historical frameworks, underscoring the inherent subjectivity inherent in assessing divination practices. Each scholar's perspective infuses a different point of view into the understanding of Cicero's critique, enriching the discourse with multifaceted lenses through which readers can dissect the relevance, impact, and possible limitations of Cicero's arguments.
Denyer unveils the logical fallacies entrenched within divination, showcasing Cicero's intellectual acuity as he adeptly deconstructs these conceptual frameworks. Schofield's portrayal illuminates the underlying complexities and internal struggles that Cicero navigates, highlighting the delicate balance between reason and traditional beliefs. Beard's exploration of Latin discourse formation sheds light on the cultural underpinnings steering Cicero's critique. Krostenko spotlights on rhetorical strategies which offers insight into Cicero's persuasive tactics.
Through the amalgamation of diverse viewpoints, readers are presented with a comprehensive evaluation of Cicero's stance against divination, highlighting the interplay of philosophical, social, and historical frameworks that enrich the persuasion behind Cicero's critical argumentation. They are also invited to delve into the complexities of divinatory practices and the intellectual challenges of Cicero's brilliant debating capabilities. His robust discourse that resonates with philosophical, social, and historical circumstances, fosters a nuanced and compelling understanding of divination in Roman society.
At the end of the second book, Cicero wrote that
’”… it is characteristic of the Academia to put forward no conclusions of its own, but to approve those which seem to approach nearest to the truth; to compare arguments; to draw forth all that may be said in behalf of any opinion; and, without asserting any authority of its own, to have the judgement of the inquires wholly free. That same method, which by the way we inherited from Socrates, I shall, if agreeable to you, my dear Quintus, follow as often as possible in our future discussion.””Nothing could please me better,” Quintus replied.’[footnoteRef:42] [42:  Cicero, ’De Diviatione’ Book I. 150. p.589.] 


Conclusion 
Plutarch wrote the following story about Cicero: ‘Some long time after, Caesar, I have been told, visiting one of his daughter's sons, found him with a book of Cicero's in his hand. The boy for fear endeavoured to hide it under his gown; which Caesar perceiving, took it from him, and, turning over a great part of the book standing, gave it him again, and said, "My child, this was a learned man, and a lover of his country."’[footnoteRef:43]  [43:  Plutarch, Cicero, translated by John Dryden, www.classics.mit.edu/Plutarch/cicero.1b.txt] 

I think, he was not only a learned man, but also a kind of genius. It is also shown in his work 'De Divinatione', in which, through its critical engagement with divination, invites readers to question the foundations of their beliefs and the nature of knowledge itself. He also challenges them to navigate the intricacies of divination and the nature of human knowledge. The form of the dialogue still serves as an intellectual compass guiding readers towards a deeper understanding of the human condition and the pursuit of wisdom and knowledge.
I have never thought that I will read any book of Cicero with such a commitment, curiosity and openness without any prejudice. His style, logic, wording, wide and wise mind made me inquisite - what will his next step? What question will he arise? How does his logic work?  
This philosophical discourse resonated and resonates across ages. Now I understood why it is still happening. 
This essay delved in the question, if 'De Divinatione' serves as Cicero's attempt to attack the practice of divination.
Through the insights offered by Denyer, Schofield, Beard and Krostenko, Cicero's work strengthens as a testament to intellectual inquiry, philosophical scepticism, and timeless curiosity. It presents a compelling exploration of reason versus tradition, a theme that remains relevant in contemporary debates about belief, evidence, and the search for truth. Beard raises the question: 
‘If Cicero’s dialogue on divination offers to reader no directed conclusion, how are we to interpret this suspension of judgement?’[footnoteRef:44]  [44:  Beard, Mary, Cicero and Divination, p.36.] 

[bookmark: _GoBack]Yet, reading the two books, I had the guess that he was not against but for divination in a kind of way. I would like to refer to different sections of Book II. In 148., he highlighted the respect towards the forefathers and in that way to the religion. In 41., he suggested  to hold on to the gods. Finally, in 14. , he wrote that divination is the foreknowledge of such things as depend upon chance.  Last but not least, in 22. and 25, he highlighted that foreknowledge can ruin the joy of life but in 12., he quoted the Greeks: 
‘The best diviner I maintain to be
The man who guesses or conjectures best.’ 
And one more thing – changing the names and places of his examples, they would well fit in 21st century. I continuously had the feeling that what about Cicero wrote, exactly happen nowadays and not around 2000 years ago. 
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