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A Critical Comparison of Jupiter in three primary source documents.

Introduction

This essay compares and contrasts the treatment of the planet Jupiter in three primary source texts. The first primary source text is Vettius Valens’ Anthologies, Books I–IX, translated by Mark T. Riley,[footnoteRef:1] originally written in the 2nd century.[footnoteRef:2] The second is Richard Tarnas’ 2007 book Cosmos and Psyche: Intimations of a New World View.[footnoteRef:3] The third is Steven Forrest’s book The Inner Sky originally published in 1984.[footnoteRef:4] [1:   Vettius Valens, Anthologies Books I–IX, trans. by Mark T. Riley, (Electronic Unpublished Draft, California State University Sacramento ,1996) <https://www.csus.edu/indiv/r/rileymt/vettius%20valens%20entire.pdf>. [Accessed 27 October 2023]]  [2:    Dorian Gieseler Greenbaum, The Daimon in Hellenistic Astrology, 1st edn, Ancient Magic and Divination, 11 vols (Boston: BRILL, 2015) p.18 ]  [3:   Richard Tarnas, Cosmos and Psyche : Intimations of a New World View, (U.S.A: Plume Publishing, 2007)]  [4:   Steven Forrest, The Inner Sky, 11th edn (Borrego Springs Callifornia: Seven Paw Press, 2021)] 


This essay will aim to explore the meanings and significators of Jupiter in each of these texts in order to answer the question: ‘Do the authors personal cosmologies affect their representation of Jupiter within their respective texts?’.

For the purposes of this essay, it is first important to define the terms ‘astrology’ and ‘cosmology’. This essay will draw upon Nicholas Campion’s definition of cosmology as a system of meaning,[footnoteRef:5] and ‘an account of the cosmos’.[footnoteRef:6] In line with this description, Campion’s definition of the term cosmos will also be relied upon. He defined cosmos as the organizing principle behind the sky, onto which human society related it’s ‘fears, concerns, hopes and wishes’.[footnoteRef:7] This essay will also draw upon Campion’s definition of astrology as the ‘practical implementation of cosmological ideas in order to understand the past, manage the present and forecast the future’. [footnoteRef:8] [5:   Nicholas Campion, Astrology and Cosmology in the Worlds Religions, 1st edn (New York: NYU Press, 2012) p.1]  [6:   Nicholas Campion, 'The Importance of Cosmology in Culture : Contexts and Consequences', in Trends in Modern Cosmology, ed. Abraao Jesse Capistrano de Souza (Online: IntechOpen, 2017) <https://www.intechopen.com/chapters/54580> [Accessed 27 October 2023]]  [7:   Campion, Astrology and Cosmology in the Worlds Religions, p.1]  [8:   Campion, Astrology and Cosmology in the Worlds Religions, p.1] 


Context and summary of each text

According to Riley, Vettius Valens was born in 120CE[footnoteRef:9] and lived into the 180’s CE.[footnoteRef:10] Riley stated that Anthologies contained 125 horoscopes which Valens had cast himself, as well as histories of the horoscope’s natives, and astrological calculations.[footnoteRef:11] Tamysn Barton concluded that Anthologies was written over the course of 20 years from 154 – 174 CE.[footnoteRef:12] This essay relies upon Riley’s translation of Anthologies which was completed in the 1990s and based on contemporary translations by Wilhelm Kroll and David Pingree.[footnoteRef:13] Riley’s translation is in English.[footnoteRef:14] Barton stated that Valens came from Antioch and settled in Egypt. [footnoteRef:15] Joanna Komorowska agreed and argued that Valens detailed in Anthologies his search for truth whilst in Egypt, as well as his dedication to his astrological studies, and his experiences of divine intervention. [footnoteRef:16] Dorian Gieseler Greenbaum claimed that Valens practiced Hellenistic astrology,[footnoteRef:17] which relied upon assumptions originating from Egypt and Mesopotamia about the deterministic or indeterministic nature of life.[footnoteRef:18] Greenbaum concluded that Hellenistic astrologers thought of astrology as an instrument which could be used to decide how one could go about changing ones fate.[footnoteRef:19]  [9:  Mark T. Riley ‘A Survey of Vettius Valens’, (Electronic Article, California State University Sacramento ,1996) pg. 1, <http://www.csus.edu/indiv/r/rileymt/ PDF_folder/VettiusValens.PDF> [Accessed 26 October 2023] ]  [10:   Mark T. Riley, 'Theoretical and Practical Astrology: Ptolemy and His Colleagues', Transactions of the American Philological Association, 117 (1987) 235-256 (p.235) <http://www.jstor.org.ezproxy.uwtsd.ac.uk/stable/283969> [Accessed 29 October  2023]]  [11:  Riley, ‘A Survey of Vettius Valens’, p. 1]  [12:   Tamysn Barton, Ancient Astrology, (London: Taylor & Francis, 2002) p. 59.]  [13:   California State University Sacramento and Mark T. Riley, Mark T. Riley Professor Emeritus, (2018) <https://www.csus.edu/indiv/r/rileymt/> [Accessed 27 October 2023].]  [14:   Riley in Valens, Anthologies, pp. 1 - 172]  [15:   Barton, Ancient Astrology, p.59]  [16:   Joanna Komorowska, The Lure of Egypt or how to Sound Like a Reliable Source, (Sophia Centre's Conference on Astrology and the Academy, Bath Spa University College, 13th – 14th  June 2003) Culture and Cosmos ed. by Nicholas Campion, Patrick Curry and Michael York, 7.2, pp. 147 - 158 (p. 150)]  [17:   Greenbaum, The Daimon in Hellenistic Astrology, p. 9]  [18:   Greenbaum, The Daimon in Hellenistic Astrology, p. 114]  [19:   Greenbaum, The Daimon in Hellenistic Astrology, p. 114] 


Richard Tarnas is a professor of philosophy and cultural history at the Californian Institue of Integral Studies.[footnoteRef:20] Tarnas was born in Switzerland in 1950 and was raised in Michigan, USA.[footnoteRef:21] Tarnas stated Cosmos and Psyche detailed the correlations between the planetary movements and life on earth by using examples of significant historical events and cultural figures.[footnoteRef:22] Tarnas claimed that Cosmos and Psyche presented a cosmological perspective through an examination of evidence.[footnoteRef:23] He claimed it was a progression on from his first book The Passion of the Western Mind. [footnoteRef:24] Tarnas claimed Cosmos and Psyche was aimed at a general audience: [20:    Tarnas, Cosmos and Psyche, p. i]  [21:   Richard Tarnas, Cosmos and Psyche: About Richard Tarnas, <https://cosmosandpsyche.com/about> [Accessed 25th October 2023]]  [22:   Tarnas, Cosmos and Psyche, pp. 69 – 70 ]  [23:   Tarnas, Cosmos and Psyche, pp. 69 – 70 ]  [24:   Tarnas, Cosmos and Psyche, p. XV] 


Every reader with a modest degree of preparation can take the principles set forth in this book…and determine whether the archetypal astrological understanding offers a larger perspective, sheds new light, brings deeper meaning, provides greater intelligibility.[footnoteRef:25]  [25:   Tarnas, Cosmos and Psyche, p. 69] 


Here Tarnas suggested that the book was aimed at bringing meaning to a wide audience. Tarnas practices archetypal astrology,[footnoteRef:26] of which he stated that the planets are not concretely predictive but archetypally predictive.[footnoteRef:27] He described his astrological perspective as being from a Platonic-Jungian lineage.[footnoteRef:28]  [26:   Richard Tarnas, 'Archetypal Cosmology: A Brief Account', Stan Grof BioCV, (2011) p.1 <https://www.stangrof.com/images/joomgallery/BioCV/Pdf/Archetypal.Cosmology_R.Tarnas-1.pdf> [Accessed 27 October  2023]]  [27:   Tarnas, Cosmos and Psyche, p. 67]  [28:   Tarnas, Cosmos and Psyche, p. 28] 


Steven Forrest was born in 1949 in Mt Vernon New York,[footnoteRef:29] and studied Religion at the University of North Carolina.[footnoteRef:30] He is an astrologer and teacher of astrology.[footnoteRef:31] Forrest practices evolutionary astrology, which he described as ‘the collision of ancient metaphysics and a Jungian style of personal psychology.’ [footnoteRef:32] Forrest claimed this technique examined the psychological and present day impacts of unresolved actions from previous lives as represented in the horoscope.[footnoteRef:33] Forrest stated that The Inner Sky was is aimed at students wanting to learn astrology.[footnoteRef:34] The book covers Forrest’s personal cosmology and understanding of astrology, as well as his interpretations of the meanings of the astrological houses, planets and signs and instructions on how to interpret a horoscope. Forrest argued that the book explored ‘astrology based on freedom and choice rather than deadening prediction’.[footnoteRef:35] Forrest has written over 10 books aimed at astrology students.[footnoteRef:36] [29:  Steven Forrest, The Bright (And Cloudy) Dawn of A New Age: Steven Forrest on The Next 2,000 Years, The Sun Magazine, May 1980, <https://www.thesunmagazine.org/issues/55/the-bright-and-cloudy-dawn-of-a-new-age> [Accessed 30 October 2023]]  [30:   Steven Forrest, About Steven Forrest, (2023) <https://www.forrestastrology.com/pages/about-steven-forrest> [Accessed 27 October 2023].]  [31:   Forrest, About Steven Forrest, 2023]  [32:   Michael Erlewine, Interview with Astrologer Steven Forrest, (Interview by Michael Erlewine on ‘The Matrix Interviews: Astrologers in Person’, January 1 2009) <https://www.astrologysoftware.com/community/interviews/steven_forrest.html> [Accessed 27 October 2023].]  [33:   Erlewine, Interview with Astrologer Steven Forrest, 2009]  [34:   Forrest, The Inner Sky, p. xv]  [35:   Forrest, The Inner Sky, Back Cover]  [36:   Forrest, About Steven Forrest, (2023).] 


Comparing and contrasting the meanings and functions of Jupiter within the three texts

In comparing and contrasting these three texts, it is necessary to analyze their treatment of physical human and material correspondences of the planet Jupiter. Markham J. Geller argued that Hellenistic melothesia including planetary correspondences with the human body could be traced back to late Babylonian tablets, such as the Uruk Tablet.[footnoteRef:37] Valens supported Geller’s hypothesis, by stating that Jupiter was connected to ‘the thighs and the feet’,[footnoteRef:38] as well as ‘semen, the womb, the liver, parts on the right side of the body.’[footnoteRef:39]  Similarly, Valens also connected Jupiter to the metal tin.[footnoteRef:40] J. R Partington suggested that planetary correspondences with specific metals could once again be traced back to Babylonian times and stated there is evidence which pointed towards planetary correspondences with metals from 2000 BCE.[footnoteRef:41] Furthermore, Valens stated that Jupiter was ‘grey and mostly white in color’.[footnoteRef:42] Peter James and  Marinus Anthony van der Sluijs argued that planetary associations with various colors had been recorded on various omen texts since Neo-Babylonian times.[footnoteRef:43] David Pingree and Erica Reiner agreed, providing a translation of Babylonian cuneiform texts from the first millennium BCE which associated Jupiter with the various colors, mainly white.[footnoteRef:44] Additionally, Valens described Jupiter as ‘sweet in taste’.[footnoteRef:45] Greenbaum claimed that Hellenistic astrology was influenced by the medical theories of Hippocrates and Galens, specifically, the links they had made between the celestial movements and the human bodies, such as taste sensations.[footnoteRef:46] Whilst neither Tarnas nor Forrest included any of the aforementioned correspondences as significators of Jupiter, it has been suggested that Valens may have been evolving and relying upon the astrological knowledge of his Babylonian contemporaries.  [37:   Markham J. Geller, Melothesia in Babylonia: Medicine, Magic and Astrology in the Ancient Near East, 2nd Vol, (Berlin: De Gruyter, 2014) pp. 15-19  ]  [38:   Riley in Valens, Anthologies p. 1 ]  [39:   Riley in Valens, Anthologies, p.1]  [40:   Riley in Valens, Anthologies, p.1]  [41:   J.R Partington, ‘Report of Discussion upon Chemical and Alchemical Symbolism’, p. 61]  [42:   Riley in Valens, Anthologies, p.1]  [43:   Peter James and Marinus Anthony van der Sluijs, 'Ziggurats, Colors, and Planets: Rawlinson Revisited', Journal of Cuneiform Studies, 60 (2008) pp. 57-79 (p. 67)]  [44:   David Pingree and Erica Reiner, Babylonian Planetary Omens: Part Four (Leiden, The Netherlands: Brill, 2021) p.34 ]  [45:   Riley in Valens, Anthologies, p.1]  [46:  Dorian Gieseler Greenbaum, 'Astronomy, Astrology, and Medicine', in Handbook of Archaeoastronomy and Ethnoastronomy ed. by Clive L. N. Ruggles, (New York, NY: Springer New York,) pp. 117-132 (p.118)] 


In order to examine the reasons for Tarnas’ and Forrest’s exclusion of the references to Jupiter’s correspondences with the physical body, specific metals, taste or colour associations, it is important to discuss the correlations between astrology and magic. Geller stated that planetary correspondences with the physicalities of earthly life, such as the body, existed because of the link between ancient astral-magic and ancient astral-medicine.[footnoteRef:47]  Wouter J. Hanegraaf stated that astrology could been seen as implicit in magic, when magic was defined as a ‘participatory holistic world view’.[footnoteRef:48]  He argued that magic is a type of psychological practice.[footnoteRef:49] Hanegraaf suggested that mystery had declined in the modern west, and as a result a separate magical world had emerged where scientific and rational rules did not apply, he claimed that this world was namely imaginative.[footnoteRef:50] Laura Andrikopoulos agreed and added that Jung conflated the psychological concept of the unconscious with the imagination.[footnoteRef:51] In line with the arguments of Hanegraaf and Andrikopoulos, astrology could be considered a type of magic, which survived into the modern west through allowing the individual to escape into a world of imagination, or to explore the unconscious. Despite practicing different types of astrology, both Tarnas and Forrest make mention of Jung as being influential on their practice. Tarnas stated that he drew upon Jung’s definition of the archetype in his works.[footnoteRef:52] As an archetypal astrologer he argued that astrological interpretations were able to mediate between the conscious and the unconscious.[footnoteRef:53] Forrest stated that the unconscious was imbedded within the psyche.[footnoteRef:54] According to Tatsuhiro Nakajima the inclusion of the concept unconscious was a crucial significator of modern depth psychology. [footnoteRef:55] In line with Nakajima’s argument, Tarnas and Forrest could both be seen to be practicing types of modern astrology which include a psychological component specifically, the inclusion of the idea of an unconscious. If the arguments of Hanegraaf and Andrikopoulos are to be supported then based on Nakajima’s reasoning it is possible that Tarnas and Forrest may have left out specific correspondences in their description of Jupiter, as reminiscent of astrology transitioning into a modern age of psychologized astrology. Valens’ mention of these correspondences, however, could be indicative of Hellenistic astrology’s Babylonian roots as argued by Greenbaum.[footnoteRef:56] It could also be indicative of the ancient astral-magical and astral-medical connections as purported by Geller. [footnoteRef:57] [47:   Geller, Melothesia in Babylonia: Medicine, Magic and Astrology in the Ancient Near East, p. 14 ]  [48:  Wouter J. Hanegraaff, New Age Religion and Western Culture Esotericism, The Mirror of Secular Thought 72 (1996), pp.384 - 410 (p. 394)]  [49:   Wouter J. Hanegraaff, 'How Magic Survived the Disenchantment of the World', Religion, 33.4 (1971), pp.357-380, (p. 371)]  [50:  Hanegraaff, New Age Religion and Western Culture Esotericism, p. 370]  [51:  Laura Andrikopoulos, ‘Inscapes: Introducing a New Term to Cultural Astronomy’, Culture and Cosmos, Vol. 22 no 2, Autumn/Winter 2018, pp. 3-15 (p.8)]  [52:  Tarnas, Cosmos and Psyche, p.67]  [53:  Tarnas, Cosmos and Psyche, p.68]  [54:  Forrest, The Bright (And Cloudy) Dawn of A New Age: Steven Forrest on The Next 2,000 Years, ]  [55:   Tatsuhiro Nakajima, 'Psychology of the 12th Century Renaissance in Wolfram Von Eschenbach’s Parzival', Studia Hermetica Journal, 8.1(2018) pp. 23- 40 (p.30)]  [56:   Greenbaum, The Daimon in Hellenistic Astrology, p.5]  [57:   Geller, Melothesia in Babylonia: Medicine, Magic and Astrology in the Ancient Near East, p. 14 ] 


Tarnas’ archetypal and psychologized astrological view point can be seen to come through his description of Jupiter from a Platonic-Jungian perspective. [footnoteRef:58] Tarnas correlated Jupiter to ‘Zeus, the king of the Olympian gods’.[footnoteRef:59] Tarnas argued that astrologers often link the planets with mythical qualities to explain patterns of human existence.[footnoteRef:60] Martin L. Bowles described the myth of Zeus from a Jungian archetypal perspective as being associated with generativity,[footnoteRef:61]expansion and vision.[footnoteRef:62] Tarnas agreed and corresponded Jupiter with ‘the principle of expansion, magnitude, growth, elevation, superiority; the capacity and impulse to enlarge and grow, to ascend and progress’ as well as ‘plenitude’ and ‘abundance’.[footnoteRef:63] This perspective of Jupiter from Tarnas solidified the link between his mythological and Jungian archetypal viewpoints. These archetypal significators in Cosmos and Psyche exhibit similarities with those in the works of Valens and Forrest. Valens associated Jupiter with ‘abundance’[footnoteRef:64] whilst Forrest connected Jupiter with ‘expansion’.[footnoteRef:65] Similarly to Tarnas, Forrest referred to Jupiter as ‘the king of the gods’.[footnoteRef:66] Forrest included the concept of archetypes in his cosmology. [footnoteRef:67] He stated that archetypes were ‘mythic raw material out of which individual identity is synthesized’.[footnoteRef:68] It could be hypothesized that Forrest included these archetypal associations in his Jupiter description, as a result of his personal archetypal cosmology. Chad Matthew Schroeder argued that Hellenistic literature shifted from focusing on Gods to focusing on common individuals.[footnoteRef:69] This argument is supported by Valens in his description of Jupiter as he does not mention the god Zeus specifically, despite conflating Jupiter with Zeus’ archetypal significators. The inclusion of the mythic and Jungian archetypal qualities correlating to the mythology of the Greek god Zeus can still be seen as a similarity between all three works. [58:   Richard Tarnas, 'Archetypal Principles', Archai: The Journal of Archetypal Cosmology, 1.1 (2009) pp. 23- 35 (p.24) ]  [59:   Tarnas, 'Archetypal Principles', p.24]  [60:   Tarnas, 'Archetypal Principles' p.29]  [61:   Martin L. Bowles, 'The Gods and Goddesses: Personifying Social Life in the Age of Organization', Organization Studies, 14.3  (1993) pp. 295 – 418 (p.404)]  [62:   Bowles, 'The Gods and Goddesses: Personifying Social Life in the Age of Organization',p.403]  [63:   Tarnas, Cosmos and Psyche, p.90]  [64:   Riley in Valens, Anthologies, p.1]  [65:   Forrest, The Inner Sky, p.140]  [66:   Forrest, The Inner Sky, p.139]  [67:   Forrest, The Inner Sky, p.319]  [68:   Forrest, The Inner Sky, p.319]  [69:   Chad Matthew Schroeder, A Guide to Hellenistic Literature. Blackwell Guides to Classical Literature (Review of ‘A guide to Hellenistic literature. Blackwell guides to classical literature’ by Kathryn J. Gutzwiller), 
Bryn Mawr Classical Review, (2008), <https://bmcr.brynmawr.edu/2008/2008.11.18/> [Accessed 26 October 2023].] 

 
Forrest described the planets as having a personality,[footnoteRef:70] and implied that reading his description of the planets was a way to ‘meet them’.[footnoteRef:71] This was exemplified through his narrative style of writing, beginning his description of Jupiter with a story, likening the planet to the feelings of bliss and gratitude one can get after a  succession of rainy days, when the sun finally shines.[footnoteRef:72]  Tarnas contrastingly, mentioned he aimed to make Cosmos and Psyche accessible to the modestly prepared reader.[footnoteRef:73] According to Patrick Carroll et al, however, levels of preparedness is subjective.[footnoteRef:74] Regardless of his aim, Tarnas’ academic background[footnoteRef:75] is evident in his style of writing, which speaks to the level of preparedness he expected from the reader from his subjective viewpoint. According to Robyn Woodward-Kron the use of specialist language was a facet of academic discourse.[footnoteRef:76] Tarnas’ academic background became evident through his use of specialist language. He used scientific and historic examples when describing the Jupiter- Uranus cycle, such as correlating this planetary movement with ‘the emission of black-body radiation in the indivisible quanta of energy’.[footnoteRef:77] Tarnas’ use of such language in this case allowed him to focus on these specific Jupiter significations from a global and historical perspective,[footnoteRef:78] it does however, a assume a level of understanding of these principles from the reader. This global and historic perspective contrasts with Forrest’s concentration on the inscape of the individual in his detailing of the significators of Jupiter. Valens however, similarly to Tarnas, explored the collective possibilities of Jupiter, such as holding office and ‘authority over temples’.[footnoteRef:79]  Disparately, Forrest’s narrative style allowed for a more person-centered approach to Jupiter posing questions to the reader such as ‘What kinds of experience will help me feel more faith in myself and my life?’.[footnoteRef:80]  The style in which Forrest’s text was written could point to his exclusion of the collective significators of Jupiter, by exemplifying his person-centered approach to astrology.[footnoteRef:81] Whilst Valens and Tarnas included broader examples, which in Tarnas case was suggested to be made possible through his use of specialist language to detail specific historic events.  [70:   Forrest, The Inner Sky, p.319]  [71:   Forrest, The Inner Sky, p.117]  [72:   Forrest, The Inner Sky, p.139]  [73:   Tarnas, Cosmos and Psyche, p. 69]  [74:   Patrick Carroll, Pablo Briñolb, Richard E. Pettyc and Jed Ketcham, 'Feeling Prepared Increases Confidence in any Accessible Thoughts Affecting Evaluation Unrelated to the Original Domain of Preparation', Journal of Experimental Social Psychology, 89 (2020) pp. 1-15 (p.3)]  [75:   Tarnas, Cosmos and Psyche, p.1]  [76:   Robyn Woodward-Kron, 'More than just Jargon – the Nature and Role of Specialist Language in Learning Disciplinary Knowledge', Journal of English for Academic Purposes, 7.4 (2008), pp.234-249 (p234-235).]  [77:   Tarnas, Cosmos and Psyche, p.307]  [78:   Tarnas, Cosmos and Psyche, (p.61-70)]  [79:  Riley in Valens, Anthologies, p.1]  [80:   Forrest, The Inner Sky, p.139]  [81:   Chris Brennan and Steven Forrest, Transcript of Episode 194 – Reincarnation and Astrology, with Steven Forrest, [podcast} The Astrology Podcast website, The Astrology Podcastand Steven Forrest, 22 February  2019, https://theastrologypodcast.com/transcripts/ep-194-reincarnation-and-astrology-with-steven-forrest/ [Accessed 28 October 2023]] 


The authors own cosmologies in relation to their significators and meanings of Jupiter

Greenbaum stated that Valens believed that the body was mortal however, through practicing astrology and astrological theory Valens believed the soul’s path was made ‘immortal, divine, and eternal’. [footnoteRef:82] Similarly, Forrest stated in his book the Inner Sky that astrology to him was ‘basically about the analysis of the personality, which we see as the vehicle for the evolution of the soul’.[footnoteRef:83] Both perspectives implied that there was an existence of the soul, and that through astrology the concept of one being able to progress ones soul is inherent. Greenbaum stated that Valens also believed that one sought virtue through studying astrology.[footnoteRef:84] Forrest claimed that his philosophical DNA was imbedded in his astrological work. [footnoteRef:85] He stated that this included his idea that, the soul was a mystery which was derived from all of the information in the birth chart yet also that transcended all information.[footnoteRef:86] If one sought virtue through astrology as Valens suggested, and aimed to evolve ones soul through knowing ones birth chart as Forrest suggested, then it is shown how a personal soul-centered description of Jupiter was able to blossom in these two texts. Although evidence has been given that indicated that Valens was also concerned with collective significations of Jupiter, [footnoteRef:87] he did also mentioned personal activities such as ‘childbearing’ as being associated with the planet.[footnoteRef:88] Forrest however, made no mention of collective Jupitarian significations and was concerned with such personal characteristics as ‘emotional openness’.[footnoteRef:89]  Tarnas contrastingly, described the unconscious as a kind of ‘world soul’,[footnoteRef:90] he also put forward the idea of a co-creative cosmos,[footnoteRef:91] both of these ideas are seen to shape Tarnas’ view of Jupiter. In Cosmos and Psyche Tarnas gave specific historic examples of how planetary archetypes such as Jupiter influence events on a global stage, these examples do not speak specifically to the life of the reader.[footnoteRef:92] He does not suggest however, that Jupiter does not affect the individual, he claimed that the effects of planetary movements can be seen to affect the internal psyche and external world events at the same time.[footnoteRef:93] For example, Tarnas suggested world planetary transits involving  Jupiter result in creative and emancipatory activity across many fields, and on a personal level it could correlate with ‘enlarging ones world’.[footnoteRef:94] These kinds of correlations seem to be less of a focus in the book, however, and he centered his work mainly on the effect that Jupiter has on the ‘world soul’. [footnoteRef:95] This could indicate how Tarnas’ cosmology shaped his description of Jupiter, similarly to how the individual cosmologies and views on soul of Forrest and Valens could shape theirs.  [82:   Dorian Gieseler Greenbaum, 'Reflection: Eternity and Astrology in the Work of Vettius Valens', in Eternity: A History, ed. by Yitzhak Y. Melamed (UK: Oxford University Press, 2016) pp. 56 -63 (p.63) ]  [83:   Brennan and Forrest, The Astrology Podcast, 2019]  [84:    Greenbaum, The Daimon in Hellenistic Astrology, p.24]  [85:   Steven Forrest, Tony Howard and Mark Jones, Steven Forrest and Mark Jones Talk Astrology, Astrology University, [video] YouTube, (uploaded May 29 2014) <https://www.youtube.com/watch?v=mkbKory4ANw> [Accessed 27 October 2023] The quote begins at 10 mins and ends at 10 mins and 7 seconds.]  [86:   Forrest et al, Steven Forrest and Mark Jones Talk Astrology, The quote begins at 10 mins and ends at 10 mins and 7 seconds.]  [87:  Riley in Valens, Anthologies, p.1]  [88:   Riley in Valens, Anthologies, p.1]  [89:   Forrest, The Inner Sky, p.139]  [90:  Tarnas, Cosmos and Psyche, p.68]  [91:   Tarnas, Cosmos and Psyche, p.87]  [92:  Tarnas, Cosmos and Psyche, p.137]  [93:   Tarnas, Cosmos and Psyche, p.67]  [94:   Tarnas, Cosmos and Psyche, p.294]  [95:  Tarnas, Cosmos and Psyche, p.68] 


Patrick Curry suggested that whilst the integration of astrology in psychological communities allowed astrology to survive into a modern world, it has also disenchanted the practice of astrology.[footnoteRef:96] Tarnas agreed and added that the forging of the autonomous self had led to the disenchantment of the world.[footnoteRef:97] Tarnas argued that re-enchantment would be possible if individuals shift their gaze simultaneously both on the self, and on the outer world, specifically towards ‘the crucial meeting point of cosmology, epistemology and psychology’.[footnoteRef:98] This could thereby explain why in Tarnas’ definition of Jupiter, he included both microcosmic significators such as ‘joy’[footnoteRef:99] and macrocosmic significators such as ‘cultural creativity, rebellion and awakenings’.[footnoteRef:100] Claire Huffington and Carola Hieker argued that reflexive questioning was a part of a modern psychological approach.[footnoteRef:101] By this definition Forrest could be considered to have psychologized his description of Jupiter through posing the reader questions such as ‘where might I be taken too much for granted?’.[footnoteRef:102] According to Curry, Forrest would therefore be responsible for participating the disenchanting of astrology in the modern world.[footnoteRef:103] Forrest expressed a preoccupation with the disenchantment of the world, stating that our disenchanted society has offered bullets which astrology has used to shoot itself in the foot.[footnoteRef:104] Regardless of this concern, according to Curry’s argument Forrest’s description of Jupiter is reminiscent of a disenchanted astrological world view. As with Forrest, Campion suggested that Valens’ description of various zodiacal signs included psychological components: [96:   Patrick Curry, 'Grounding the Stars', Journal for the Study of Religion, Nature and Culture, 1.2 (2007) pp. 210 – 219 (p.213)]  [97:   Tarnas, Cosmos and Psyche, p.25]  [98:   Tarnas, Cosmos and Psyche, pp.36]  [99:   Tarnas, Cosmos and Psyche, p.90]  [100:   Tarnas, Cosmos and Psyche, p.295]  [101:   Carola Hieker and Clare Huffington, 'Reflexive Questions in a Coaching Psychology Context', International Coaching Psychology Review, 1.2 (2006) pp.5-90 (p.46)]  [102:   Forrest, The Inner Sky, p.139]  [103:  Curry, 'Grounding the Stars', p.213]  [104:  Steven Forrest, Fate and Freedom: A Middle Path, Forrest Astrology, February 10 2018, <https://www.forrestastrology.com/blogs/astrology/fate-and-freedom-a-middle-path> [Accessed 26 October 2023] ] 


‘…from 2000 years ago, we have a series of character descriptions that constitute the world’s oldest psychological model, and which remains the most widely known form of personality analysis.’[footnoteRef:105]  [105:  Campion, A History of Western Astrology Volume I, p. 184] 


As Campion stated Valens attributed personal characteristics to the zodiacal signs. This is shown through the description of  Sagittarius which Valens associated with Jupiter, [footnoteRef:106] stating the Sagittarian individual was ‘fiery’ and ‘vocal’.[footnoteRef:107] This psychologization of the definition of Jupiter could be seen as reminiscent of his participation in the disenchantment of astrology in alignment with the argument of Curry.[footnoteRef:108] Therefore, Valens’, Forrest’s and Tarnas’ relationship to the psychologization of astrology and their participation in the disenchantment astrology, is suggested to be evident in their description of Jupiter.   [106:  Riley in Valens, Anthologies, p.5]  [107:  Riley in Valens, Anthologies, p.5]  [108:  Curry, 'Grounding the Stars', p.213] 


Conclusion

This essay set out to compare and contrast the meanings and significators of Jupiter in Valens’ Anthologies, Tarnas’ Cosmos and Psyche and Forrest’s The Inner Sky. This essay aimed to answer the question: ‘Do the authors personal cosmologies affect their representation of Jupiter within their respective texts?’. Through evaluating the evidence four main points arose which can be seen as relevant in answering this question.

Firstly, Valens sympathetic associations between Jupiter and physical correspondences such as the human body, specific colors, tastes, and metals were suggested to be reminiscent of his Hellenistic astrological practice and as an evolution of his Babylonian contemporaries. It was suggested that the omission of these correspondences by Tarnas and Forrest was due to their participation in the psychologization of astrology. 

Secondly, all three authors leaned upon the archetype of Zeus in their description of Jupiter. This was suggested to be reflective of Valens’ Hellenistic writing style, as well as Tarnas’ and Forrest’s archetypal world view. 

Thirdly, it was discovered that both Valens and Forrest had perspectives on the evolution of the soul through astrology. This was suggested to be indicated in the person-centered aspects of their descriptions of Jupiter. Contrastingly, Tarnas incorporated both a micro and macro-cosmic perspective into his description of Jupiter, which was suggested to be a result of his belief in a ‘world soul’.[footnoteRef:109] [109:  Tarnas, Cosmos and Psyche, p.68] 


Lastly, all three authors were shown to have participated in the disenchantment of astrology through their psychologization of their descriptions of the meanings and significators of Jupiter. 

Through exploring the description of Jupiter in each text, the planets physical sympathies and archetypal correspondences were presented. These were shown to point to the respective viewpoints and lineages of the three authors.  Jupitarian qualities were described in the three texts to have both personal and collective impacts, this was shown to be evident of  Tarnas, Valens and Forrest’s individual cosmologies. The psychologization and disenchantment of astrology and of the modern world, along with the concept of soul were discussed in respect to the significators of Jupiter in each text.  It is through the exploration of these themes, that the evidence showed that the authors personal cosmologies did affect their representation of Jupiter within their respective texts.
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