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Thus far, I have conducted my fieldwork in Masaka, Uganda. I spent 10 weeks with the elderly persons of this area. At the same time as I was conducting my research, I volunteered for STEP (Support the Elderly Persons), a charity founded and ran by Beatrice and Paul Nabitiri. Their mission is to ensure, ‘A Smile in the End’, by providing socio-economic support for the elderly persons. My main research method was participant observation with some informal interviews. The language barrier was certainly a challenge; however, I feel confident that Beatrice translated what the jajjas articulated accurately. I asked all of the participants in my interviews to sign an ethics form - which I explained, or asked Beatrice to explain, thoroughly.

As I am an Applied Anthropologist, I would like to focus my dissertation on the living conditions of jajjas (elderly persons) in Uganda today, and what can be done to improve their wellbeing. STEP is focused on building a service/community centre for the elderly persons, as a place where they can come to socialise, rest and recuperate, with some medical facilities if they are unwell. I feel like this is an important aspect to focus on in my dissertation, especially because local people are at the centre of this project. As an outsider, I could research community care projects that have been successful in other African communities and recommend the next step for STEP. It is entirely possible for me to communicate with Beatrice Nabitiri, the organisation manager, for STEP as we have kept in contact after my time in Uganda. However, I feel daunted by this challenge, as I don’t want to propose a plan that would be unsustainable and short-term. The focus of my dissertation is still very much up in the air at the moment, especially as I am doing an applied course that requires a focus on advocacy.

Most funding from the government goes towards programmes focused on women and children. The elderly persons in Uganda are some of the most vulnerable individuals in society. However, they are capable for much more than they are given credit. In Masaka, I saw many jajjas raise their grandchildren, because their parents had died of HIV/AIDS or had rejected the responsibility. Jajjas plow the fields and provide for their families, they send their grandchildren to school, and they provide socio-economic support for other elderly persons in the community. During my time in Uganda, I visited several villages on the outskirts of Masaka, all of which had a group of elderly persons that would meet up to socialise, create crafts, or save money in order to fund one another’s financial needs e.g. to buy medicine, transport to and from the hospital, school fees.

One idea put forward to me after I completed my presentation in front of the class is that I focus on kinship relations. I am certainly interested in this, but once again I am struggling to think how I can represent the jajjas and present work that will be of benefit to them in future. I would very much like to explore more on the past - the Bagandan (the ethnic group that the jajjas belong to) history, how government policies (of which there are not many) were established to represent the elderly persons, and what could be done now to improve the representation and welfare of jajjas. Also in relation to kinship, I am very interested in discussing the special relationship that grandparents and their grandchildren share in Masaka, Uganda. This could be extended or could explore other aspects of kinship relations; 

· What is jajja’s role in the family?
· How is jajja’s knowledge passed from one generation to the next (many jajjas were illiterate and storytelling is a prevalent way of teaching children about the history of their people, and morality – this could be explored from an African perspective)
· Jajjas’ status and identity within society

Relatively, another prevalent notion that came to mind during my fieldwork is the relationship between tribalism and religion that jajjas have. As discussed during my class presentation, all the jajjas in my research belonged to a clan and were also Christians. As previously mentioned, the jajjas in the area of my study are members of the Baganda ethnic group. Every individual belongs to a clan or tribe. People from all clans socialise, and it is considered to be incestual to marry someone from your own clan because they are considered as family, blood related or not. This piqued my interest and I would like to explore this further by comparing other studies of people that share a tribal/religious identity. 
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