[bookmark: _Hlk526156766]Interpretatio Indegina is a term used to describe the ‘Indigenous interpretation’ – the way local people adopted, adapted, interpreted, and re-interpreted alien cults (Roman to Celtic, etc) and religious features (Religious leaders, Sacrifices, offerings to saint/divinity, etc) which were taken from other cultural and religious systems (Greco-Roman Theonyms and Mythology)and their use and adaptation of new media (Epigraphy, Sculpture) to represent local cults and their existing understanding of religion.
These adaptations are not simple and easily done, but are carefully done to suit the local context they are put in. New media ideas such as sculpture meant that people’s view of religion had to be re-thought to make sense and be told through this new medium. There would be reasoning about the nature and function of their own cult so as to be able to make their decisions and connections between the two, such as to note a Roman deity who fit their own (Domain, position, character, name, etc). To be able to interpret Roman religion into their own, they must have had some understanding of this religion, at least in comparison to their own. This is clearly shown in the diversity of the connections and understandings drawn between these two religions, pointing to a variety of levels of understanding of this outside religion.
[bookmark: _Hlk526157007]The term Interpretatio Indegina was not attested in antiquity, unlike Tacitus’ Interpretatio Romana.[footnoteRef:1] [1:  Häeussler, Ralph, Interpretatio Indegina. Re-Inventing local cults in a Global World (2011)] 


[bookmark: _Hlk526158569]From a Roman perspective, Interpretatio Romana shows how a Roman politician (E.G: Caesar, Tacitus) attempts to understand ‘barbarian’ and ‘provincial’ deities and religions in other cultures by identifying and comparing them with the Greek and Roman Pantheons. This however is problematic when you consider how much knowledge these politicians had of the religion they were attempting to connect to theirs. They may merely have been making basic connections by positions in the pantheon, domains, names, etc, not deeply investigated connections between the deities.
In a provincial context, the situation is different. The associations between ‘Indigenous’ and ‘Roman’ deities are not as superficially made. Other than the intellectual process that led to choosing a particular Greco-Roman deity, these Interpretationes also started a long-term process that would change the nature and function of a certain deity over a period of time, in the sense of assimilation of ideas and comprehension of a deity due to the new information found through analysis of another religion.[footnoteRef:2] [2:  Häeussler, Ralph, Interpretatio Indegina. Re-Inventing local cults in a Global World (2011)] 


[bookmark: _Hlk526159458]The focus of this new understanding mainly came from the local Élites, people who had some knowledge of classical education, and learned Latin and Greek by reading Vergil and Homer, along with some level of internalisation of Roman concepts of Humanitas. These Élites tapped into their patronage network to employ sculptors, stone-cutters, and architects. In this way, the idea of Romano-Celtic religion was spread. This is not to say it was easily or wholly accepted, however.
The Élite then split into sub- Élites with varying experiences with local cults. This spread the idea of a Romano-Celtic religion further, though the interest and success of it varied.
It does not seem that the spread of the idea of Romano-Celtic religion was pressed forward by the Romans. This is not to say that they did not have some level of culpability and force behind it, as shown by the idea of Interpretatio Romana. There were also Roman soldiers and migrants to and from Gaul. There would have been some interest, understanding, and likely some assimilation of information between these groups. 

According to Jane Webster, Creolization, which replaced Romanization as and understanding of the impact of Rome on other cultures is a ‘linguistic term indicating the merging of two languages into a single dialect, which denotes s the processes of multicultural adjustment (including artistic and religious change) through which African-American and African-Caribbean societies were created in the New World’.[footnoteRef:3]
This is understandably applicable to Romano-Celtic religion as shown in Romano-Celtic Iconography which clearly shows a mixture of Gaelic and Latin, in the least in the naming of the Gods by means of the use of Roman names such as ‘Jupiter’ for originally Celtic-named deities, which clearly shows us the Creolization of the Romans to the Celtic. [3:  Webster, Jane. "Creolizing the Roman Provinces." American Journal of Archaeology 105, no. 2 (2001): 209-25. doi:10.2307/507271] 

Some things, however, were not translatable between the two languages, generally due to different meanings and understanding of something, which did cause complications.
Such things as Creolization can also cause issues with our understanding of the original form of a culture such as that of the Celts, due to the large amount of Creolized information.[footnoteRef:4]
Generally, however, it seems that Romanization is still a large part of how people see the Romano-Celtic culture and religion. This is likely due to the length of its use as compared to Creolization. Both have use, but one is more comfortably used and understood than the other.  [4:  Häeussler, Ralph, Interpretatio Indegina. Re-Inventing local cults in a Global World (2011)] 
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